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BULLETTlN TA' L-ARĊIDJOĊESI 

u 
LITURĠIJA TAL-KELMA 

Nru. 5.S. Ottubru, 1987. 

MESSAĠ1Ġ TA.L-PAPA GIĦALL-ĠURNATA MISSJUNIAHJA 1987 

Huti egħżież, 
l. Is-Sinodu u l-missjoni tal-lajċi 

"Intom ġens maħtur, saċer­

dozju rjali, nazzjon qaddis, poplu 
li Alla kiseb għalih, biex ixxand­
ru l-g1lorja ta' Dak li sej 1ħilkom 

mid-dlam għad-dawl tiegħu ta' l­
għaġeb." (I Piet 2,9). 

Ta' dan il-poplu magħżul, li 
dwaru jitkellem il-prinċep ta' l­
Appostli, huma bir-raġun kollu 
membri l-lajċi li dwarhom se tit­
kellem l-Assemblea Ġenerail tas­
Sinodu ta' l-isqfij,ie:t f'Ottuibru li 
geJ, prnprju fiix-xahar li fih il­
Knisja tkun impenjata fit-talb, fil­
ħsieb u fl-g1ħajnuna għal.l-missjo­

nijiet tagħha fid-dinja. 
Minħabba dan il-fatt nixtieq 

li l-qofol tal-messaġġ tiegħi ta' 
din is-sena jkun għal dak il-qasam 
kbir u magħżul tal-PopJu ta' Alla 
li hu l-qasam tal-lajċi nsara 
irġiel u nisa ta' kull żmien u ta' 
kull kondizzjoni; dan irrid nagħ­
mlu biex inqajjem fihom il-feh­
ma li huma parti minn poplu 1i 
minnu nnifsu għandu sejħa mis­
sjunarja. Dan għaliex il-Knisja 
"qiegħda hemm biex ixxandar l­
Evanġelju, jiġifieri tħabbar u 
tgħa1lem, twassal id-doni tal­
girazzja, t'.ħabbeb ma' Alla l-midin­
bin ...... " kif għidt fl-1982 jiena u 
niftakar fil-Papa Pawlu VI u nten-
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ni l-istess kliem tiegħu. (Esortaz­
zjoni Evangelii nuntiandi, 14). L­
evanġelizzazzjoni u l-missjoni 
għal!hekk m'humiex xi ħaġa żejda 
u xi ħaġa sekondarja li wieħed 

jagħmel jekk ikollu l-aptit: il-Knis­
ja twieidet bħala Knisja missjunar­
ja u x-xandir tal-Evanġelju hu l­
liġi tal-ħajja tag1ħha (ara Ad gen­
tes 2-5). 

2. Is-sejħa tal-magħmudija hi 
sejħa missjunarja 
Jekk inqisu sewwa dan, min­

nufih toħroġ iil-mistoqsija: Min 
hu fid-dmir li bil-fatti jagħmel din 
il-missjoni? Il-KonċHju Vatikan Il 
jagħti din it-tweġiba: "L-,insara 
kollha, bħala membri ta' Kristu 
ħaj . . . . . . għandhom dmir li jgħinu 
fit-tixrid u l-kobor tal-ġisem tie­
għu, b'mod li kemm jista' jkun 
malajr iwassluh g;ħall-kobor sħiħ 

tiegħu. Għalhekk ulied il-Knisja 
kohlha kemm huma għandhom 

Jħossu li huma responsabbli ta' 
dan quddiem id-dinja" (Ad gentes, 
36). Ix-xandir tal-Evanġelju m'hu­
wiex biss dmir il-ġerarkija, imma 
.d-dixxipilu ta' Kristu hu f.id-dmir 1i 
xandar il-fidi, skond ~if hu mis­
tenni minnu" (Lumen gentium, 
17). L-għerq ta' dan id-dmir insi­
buh fis-sagramenti tal-fidi. Għal­

hekk l-insara lajċi kollha, proprju 



minħabba l-magħmudija tagħhom, 
huma msejħin mdLl-Mulej biex bil­
fatti ja~ħmlu ħidma ta' apostolat: 
"Is-sejħa nisranija hi minnha 
nfisha sejħa għal-appostoat" 

(Apostolicam actuositatem, 3). Hu 
sejħa li għandha l-pedament tagħ­
ha fl-istess grazzja rtal-magħmudi­
ja: bil-magħmudija l-insara jin­
għaqdm mal-Ġisem ta' Kristu u 
jkollhom sehem mill-uffiċċju ta' 
Krist_µ bħala Qassis, Profeta u 
Sulffian. Il-Gtiżma ssaħħaħhom bil­
qawwa ta' l-Ispirtu s-Santu, waqt 
li l-Ewkaristija tagħtihom u tqaw­
w,i fihom dik l-'imħabba għa:l Alla ' 
u għall-bnedmin li hi r-ruħ ta' kull 
appgstol~t (Ara Lumen genitum 
33; Apostolicam actuositatem 3). 

Minn d_awn tiġi l-istedina li 
qiegħed nagħmel hll-lajċi kollha 
biex isibu mill-ġdid id-dinjità tagħ­
hom ta' dixxipli tal-.Mulej, li kell­
hom s1a mm-bidu, u jifhrriu dej­
jem aktar ml-fond ir-responsabbil­
tà appostolika tagħhom ħa jagħtu 
bil-qalb kolilha is-sehem tagħhom 

għall-ħidma tax-xandir tal-Evan­
ġelju. 

3. Ġisem magħqud u ordnat 

Iżda jekk kulħadd fil-Knisja 
ħ'.u responsabbli għall-ħidma mls­
sjiunarja, jekk kulħadd fl-istess 
waqt irid "jevanġelizza" u "jiġi 

evanġelizzat", dan ma seħħx għal 
kulħadd bl-istess mod u għall­

istess raġunijiet: isel'i:ħ skond il­
qagħda u skond il-ħidma li wie­
ħed ikolJl!l Ei ħdan il-Knisja, u 
skond il-ministeru u l-kariżmi lii 
jkollu. · Id-doni ta' Alla huma ta' 
ħaifna sufiet, hlllffia dejjem kotra­
na, qatt ma huma għal xi ħadd 
jew għal xi ftit biss, imma biex 
kulħadd ikun ta' għajnuna għal 

xul'.x!ih, u koLtha bil-għan biex 
ikun hemm xirka waħda u mis­
sjoni waħda. U aħna msejħin biex 
nagħarfu dawn id-doni u naraw is­
siwi tag1ħhom bid-dawl ita:l-għerf 

tal-Evanġelju u skond il-ħtiġijiet 
ta' żmienna u skond dak li jista' 
jinqala'. Issa li qiegħed joqrob is­
Sinodu tal-isqfijiet, bil-qalb kol­
lha .hħeġġgġ lil-lajċi, u l-aktar liż­

żgħażagħ, biex jagħarfu li dawn 
id-doni ta' Alla tassew jeżistu u 
biex jagħtu ruħhom b'sen'.s ta' 
responsabbiltà personali, għall­

ħidma tax-xandir tal-Evanġelju 

bil-kelma tagħhom u bix-xhieda 
ta' ħajjithom u biUi jiżirgħu ma' 
dwarhom dak il-għerf u dik it-ta­
ma li d-dinja tant tixtieq, kemm­
il-darba mingħajr ma tintebaħ. 

IJ-vokazzjonijiet tal-laj.ċi, im­
sejħin biex jagħtu s-sehem tagħ­
hom fil-komunità ekklesjali, hu­
ma llum ukoll fi ħdan il-Poplu ta' 
Alfa espressjoni qawwija li tfisser 
ħafna tal-konsagrazzjoru missju­
narja. Illum, aktar minn dati, jeħ­
tieġu nies li jikkonsagraw ruħ­

hom, kollhom kemm huina, għal(l­

ħidma m1ss1unarja: "Għandhom 

vokazzjoni speċjali dawk li, għax 
għandhom natural adatt u għand­
hom dehen u kwalitajiet xierqa, 
iħossu ruħhom lesti biex jidħlu 
għalil-ħidma missjunarja, kemm 
f'pajjiżhom u kemm barra minn 
pajjiżhom, kemm jekk hun-na sa­
ċerdoti, u kemm jekk reliġjużi 

jew lajċi. (Ad gentes, ara 6). Iva, 
il-Knisja !Lum teħtieġ lajċi tal-af­
fari tagħnom biex iku~u dixxipli 
u xhieda ta' Kristu, b mnejja ta' 
komun~tajiet insara, biex ibid­
dlu d-dinja skond il-vaLud tal­
Evanġe1Lju. 

Lil-lajċi kollha li ġa qegħdin ----



jagħmJu ħidma rnissjunarja fi 
ħdan il-Knisja, irrid inroddilhom 
ħajr u nħeġġiġhom, waqt Ii nwet­
taqhom fil-ħidma li qegħdin jagħ­
mlu. 

4. Il-katekisti 
Irrid għalhekk l-ewwelnett nif­

takar f'dik il-kotra ta' katekisti 
- irġiel u nisa - kotra li jistħoq­
qilha l-ġieh tal-Knisja kollha, 
għas-sehem li qiegħda tagħti - u 
ħadd ieħor ma jista' jagħtih 

għax-xandir tal-fildi: il1um dawn 
il-katekisti huma msejħin għall­
ħidma ta' impontanza kbira fuq li 
kbira (Ara Ad gentes, 17; Cate­
chesi tradendae 66). Ma jistax 
ikun li ma tgħidx li kieku· ma ki­
nux dawn il-katekisti, tant knej­
jes fil-artijiet tal-missjoni li llum 
qegħdin jagħtu tant frott...... ma 
kinux jitwaqqfu. Kienu u għad­

hom dawn il-katekisti xhieda tal­
fidi, xi kull tant ukoll l-ewwel 
xhieda tal-fidi għaliex kienu hu­
ma l-ewwel li wasslu lil nieshom 
l-Aħbar it-Tajba ta' Kristu u hekk 
taw sehem attiv biex f'pajjiżhom 

titwaqqaf, tinxtered u tikber il­
ħajja nisranija. Il-ħidma tal-kate­
kisti hi parti lil1-istruttura tal­
evanġelizzazzjoni u l-Knisja ma 
tista' qatt tgħaddi. mingħajrhom. 

Għal darb'oħra nixtieq nuri x­
xewqa tiegħi li din '1-opra hekk 
meħtieġa tikber dejjem aktar fil­
għadd u fil-kwalità u nawguralha 
li ssib dejjem l-għajnuna u l-im­
ħabba kollha li teħtieġ. Dawn il­
katekisti, bir-raġun kollu, għand­

hom dritt għall-ħlas xieraq, u 
jekk il-komunitaj.iet tagħhom ma 
jistgħux jagħtuhom dan minħab­

ba l-faqar tagħhom, għandhom 
jaħsbu fihom, b'sens ta' solidarje­
tà, il-bqija tal-insara. 
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5. Il-lajċi volontari 
Niftakar ukoll f'sura oħra tal­

impenn mis3junarju tal-lajċi, sura 
hl l-Knisja llum qiegħda tafda 
ħafna fuqha: il-volontarjat lajk. 
Hi sura ta' siwi kbir li qiegħda 
tagħti kontribut liema bħalu lill­
ħidma missjunarja tal-Knisja, għax 
qiegħda ' tħaffef ix-xandiir tal­
Evanġelju: il-volontarjat lajk hu 
servizz mogħti minn lajċi nsara li 
jintrabtu li joffru xi snin minn 
ħajjithom biex igħinu direttament 
fil-kobor tal-pajjiżi li qegħdin jiż­

viluppaw. 
Dawn il-lajċi nsara, flimkien 

mal-ħidma li qegħdin jagħmlu ma' 
għaqdiet soċjali oħrajn għall-pro­

mozzjoni tal-bniedem, bħaJa nsa­
ra qegħdin ifittxu wkoll li ma jħal­
lux neqsin lil ħuthom minn dik 
il-milja ta' żV°ilupp rel.iġjuż u mo­
rali 1i jinkiseb biss jekk ikun 
hemm ftuħ sħiħ għall-ħidma tal­
grazzja ta' Alla. Imqanqlin mill­
fidi u l-imħabba evanġeLika dawn 
il-lajċi nsara jsiru xhieda ta' 
mħabba u ta' servizz għali-bnie­
dem fil-ħtiġijiet kollha tiegħu fir­
ruħ u l-ġis~m. 

Dwar dan ukoll nittama li fl­
okkażjoni tas-Sinodu, ħafna knej­
jes partikulari jagħarfu din is-su­
ra ta' koperazzjoni m1ss3unarja 
tagħhom u jħossu ruħhom fid-dmir 
li jagħarfu u jg1ħinu din is-sura ta' 
vokazzjoni missjunarja tal-lajċi, li 
ħafna żgur iħaddnu bil-ferħ, lesti 
biex jidħlu jagħmlu sehem attiv 
f'komi.mitajiet oħra ta' aħwa. 

Vokazzjoni bħal din titlob im­
penn meqjus u għaqli b'mod li l­
ħidma favur żvilupp soċjali u kul­
turali jkun imsieħeb ma' l-istqarri­
ja tal-fidi nisranija. Għal servizz 
bħal dan, li hu iebes u jitlob ħafna 
minn min jagħmlu, jeħtieġ li jsiru 



għażliet bil-g.ħaqal kollu, ikun 
hemm tħejjija xierqa, u dawk li jin­
tgħażlu jkunu jafu sewwa l-pro­
fessjoni tagħhom u jkunu nies li 
laħqu l-kobor sħiħ tal-personalità 
tagħhom. 

6. Ftuħ għal suriet oħra ta' 
servizz 

L-Ispirtu li jwassal il-Knisja 
għall-verità kollha (ara Gw. 16, 
13) jagħmilha xirka waħda b'mi­
nisteru wieħed, jagħniha bid-doni 
tiegħu, isebbaħha bil-frott tie­
għu, billi jqassam fost dawk kollha 
li jemmnu, huma min huma, il­
grazzji tiegħu, ukoll grazzji speċ­
jali, biex bihom ikunu jistgħu jaq­
du kull xorta ta' ħidma u ta' uf­
fiċċju (Lumen Ġentium 12). 

Aħna lkoll imsejħin biex 
nagħarfu u nilqgħu bil-qa1b dawn 
il-grazzji speċjali, li jingħataw 

ukoll lil-lajċi minħabba l-pre­
żenza mixtieqa tagħhom fil-qa­
sam · m1ss1unarju. Il-Knejjes li 
għadhom fil-bidu tagħhom huma, 
b'mod speċjali, imsejħin biex iku­
nu miftuħin u jagħmlu użu tajjeb 
bH-fiduċja kollha ta' dan il-għana 

spiritwahl għal dawk l-uffiċċji u 
għal dawk il-ħidmiet li jidhru li 
huma meħtieġa għat-tiġdid u 
għall-kobor sħiħ tal-Knisja (ibid.). 

Jeħtieġ għalhekk li jitqiesu 
sewwa u jinġabu 'l quddiem il-ħaf­
na suriet tat-tisħib tal-lajċi fil­
liturġija tal-komunitajiet insara, 
fil-programmi u l-kunsilli pasto­
rali, fi~-ħidma tal-karità u fil-ħidma 
biex il-Knisja tkun preżenti fl­
oqsma kulturali, soċjali u ekono­
miċi. 

Nixtieq inħeġġeġ ukoll biex 
il-lajċi nisa wkohl li jidħlu għal 

dawn il-ħi.dmiet, jikbru dejjem ak-
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tar fi.l-għadd u fil-ħidma, għaliex 

il-qasam bla qjies tal-ħidma mis­
sjunarja għandu x'jikseb ħafna 

mill-ġenerożità tagħhom u mill­
ħidma proprja tagħhom. Nixtieq 
li dawn il-lajċi jiddedikaw ruħhom 
kemm għal dawk il-ħidmiet li hu­
ma tradizzjonali fil-missjonijiet 
(sptarijiet, skejjel u assistenza) u 
kemm ukoll għall-ħidma diretta 
tax-xandir tal-Evanġelju billi 
jwaqqfu gruppi ta' familji, ifittxu 
d-djalogu ma' min ma jemminx 
jew ma' min mhux igħix ħajja 

nisranija, u jġibu 'l quddiem 'il­
kultura kattolika, barra milli jku­
nu dejjem preżenti fl-oqsma tat­
talb u tal-liturġija. 

7. L-Opri missjunarji pontifiċji 

F'dan il-jum ta' Għid il-Ham­
sin, il-Knisja, quddiem il-ħtieġa li 
l-Evanġelju jitħabbar minnufih, 
tħoss ruħha tinfetaħ b'ħeġġa ak­
bar għat-tnebbiħ qawwi u gt1all-im­
ħabba li tagħti l-ħajja ta' l-Ispirtu 
s-Santu, li jqaddes il-Poplu ta' 
A~la u jmexxih u 1ze1nu b'kull 
virtu, biex il-kariżmi li bihom jin­
għarfu l-insarà jagħtu l-frott 
tagħhom. 

Irrid nagħti mandat speċjali lill­
Opri missjunarji pontifiċji li twaq­
qfu sa mill-bidu bil-għan li jkunu 
strumenti għax-xandir tal-Evan­
ġelju fid-dinja kollha, ħalli bil­
ħidma tagħhom li tasal kullim­
kien iżommu dejjem ħajja fi 
ħdan il-Poplu ta' Alla, u l-aktar 
fost il-lajċi, l-ispirtu · missjunarju 
u fl-istess ħin jagħtu xhieda tal­
vokazzjoni speċjali li jkollhom 
dawk li jissejħu għalll-mi ssjoni. 

Hu dmir dawn l-Opri li jqan­
qlu l-interess ta' l-insara kollha 
fil-missjonijiet ħalli dawn jagħtu 



sehem kemm fil-qasam spiritwali u 
kemm fil-qasam materjali; barra 
dan huma fid-dmir li jgħinu u jġi­

bu 'l quddiem il-vokazzjonijiet 
missjunarja taż-żgħażagħ. F'diinja 
mhedda minn tamiet fiergħa u 
minn ħafna inċertezzi, ma għand­

niex negħjew qatt inħabirku biex 
fost il-lajċi nqanqlu u nġibu 'l qud­
diem l-ideal nobbli tal-missjoni, 
hekk li ħafna jkunu jistgħu jwieġ­

bu bi.l-qalb għall-istedina taJ-Mu­
je: "Hawn jien, ibgħat !i!i!" (Is. 
6, 8). 

8. L-Omm li timxi quddiemna 
fil-fidi u fil-missjoni 
Irrid infakkar ukohl - u din 

koinċidenza oħra sabiħa is­
Sena Marjana. Hi ħaġa naturali, 
ħaġa ħafifa u ta' faraġ kbir, li l­
U1lied kollha tal-Knisja jħarsu lejn 
Dik li kienet p1reżeniti sa mill-bi­
du fil-missjoni tal-Knisja (Ara 
Redemptoris Mater 28). Jekk il­
mixi ta.l-Knisja, li issa hu qrib 

it-tmiem ta' l-elfejn sena, jitlob 
impenn ġdid u mill-qa11b fil -mis­
s,joni tagħha, biex dan isir hu dej­
jem meħtieġ li timxi ma' Marija. 

Hija u mJxja wara Kristu, il­
Knisja, bl-is:tess fedelit:à tal-im­
għoddi, trid taqdi l-missjoni tagħ­
ha fi ħdan il-ġrajja tal-bnedmin u 
tal-ġnus: hija u tagħti sehmha f'din 
l-opra tal-Feddej, il-Knisja tingħa­

qad ma' Marija, hija u tistenna 
Għid H-Hamsin ġdid (ara Atti l, 
14). Lejn Marija li ġiet qabel il­
Knisja fil-fidi, l-insara kollha 
jridu jħarsu biex jifhmu xi tfis­
ser il-missjoni tagħhom u jagħ­

mluha: jiġifieri jagħtu sehemhom 
f,1-opra tas-salvazzjoni Li għamel 

Kristu sa ma tilħaq U-milja kol­
lha tagħha fis-smeww\et . 

Bil-barka appostolika tiegħi. 

Mill-Vatikan, 7 ta' Ġunju, solen­
nità ta' l-Għid il -Ħamsin, tas-sena 
1987, 1id-disa' sena tal-jontifikat. 

IOANNES PAULUS PP. IL 

MESSAĠĠ TA1L-PAPA GHALL-JUM L-EMIGRANT 

Il-Lajċi Kattol·iċi u l-emigrazzjoni 

Huti isqfijiet 
Egħżież ulied il-Knisja! 

L-aqwa ġrajja fil-ħajja tal­
Knisja din is-sena hu s-Sinodu taJ­
isqfijiet, Li jrid jfġbed l-attenzjoni 
u jqanqal l-iJ:11teress tal-forzi kol­
lha tal-Knisja biex il-lajċi jagħm­

lu pass sewwa 'l quddiem u jagħar­
fu x'inhi l-vokazzjoni tagħhom ħa 
jkabbru u jsaħħu s-Saltna ta' Alla 
fosit il-bnedmin. U-Knisja hi fid­
dmir li xxandar l-Evanġelju, u lill­
membri kollha tagħha ssir l-iste-
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dina ta' Ġesu: "Morru għamlu 

dixxipli mill-ġnus kollha" (Mt. 28, 
19). 

l. L-emigrazzjoni u x-xandir tal­
Bxara t-tajba 
Is-sehem ta1l-lajċi fil-missjoni 

tal-Knisja, fil-qagħdiet soċjali u 
kulturali kollha tad-dinja ta' llum, 
sa mill-bidu, kien wieħed mill­
aqwa mezzi b:iex iwassal lil kul­
ħadd l-istedina għas -salvazzjoni 

sħiħa li kisbilna Kristu. F'din il-



ħaġa l-emigrazzjoni kellha impor­
tanza speċjali, ukoll jekk inqisu 
x'sar fl-ewwel mijiet ta' snin tal­
Knisja għax-xandir tal-Evanġelju. 

Għalhekk j1idher li hi ħaġa tajba 
nibda l-messaġġ tiegħi għall-Jum 
l-Emigrant ta' din is-sena b'rife­
renza għal dak li hu s-suġġett tas­
Sinodu u nitkellem dwar il-lajċi 
kattoliċi u l-emigrazzjoni. 

L-Jmpenn biex jitnaqqsu t­
tbaijiet, l-uimiljazzjonijiet u l-faqar 
li jġarrbu l-emigranti, hu impenn 1 

tal-Knisja kollox, imma hu mpenn 
l-aktar tal-lajċi minħabba l-ħafna 

aspetti soċjali li hemm marbutin 
ma' l-emigrazzjoni. Għanqhom 

dmirijiet speċjali kemm dawk li 
jilqgħu fosthom l-emigranti u 
kemm dawk li jiġu milqugħin bħa­
la emigranti. 

2. Id-dinjità u 1-vokazzfoni tal­
lajċi 

Bil-Magħmudija, in-nisrani, hu 
x"inhu l-istat tiegħu fis-soċjetà, hu 
msejjaħ minn Alla biex ikun ħabib 
ta' Alla u midħla tad-dar ta' Al­
la. Din il-vokazzjoni tfisser ste­
dina hiex wieħed jimxi wara 
Kristu, li huwa u jagħtiina l-Is­
pirtu tiegħu, jag,t1milna wlied Alla 
u jagħtina l-mezzi biex inġibu 

ruħna ta' wlied Alla . 

Id-dinjità tal-bniedem, li 
għandha l-egħruq tagħha fdl-fatt li 
l-bniedem ġie maħluq xbieha ta' 
AU!a, b'din il-vokazzjoni tikseb 
ġieh aqwa u tidher fil-milja kol­
lha tagħha. Kull bniedem hu maħ­
bub minn Alla . Hadd ma hu mċaħ­
ħad minn din l -imħabba. Il-verità 
li Alla jrid li l-bnedmin koillha jsal­
vaw hi l-pedament tal-ħerqa mis­
sjunarja tal-Knisja u tat bidu 
għall-ħidma tan-nies ta' llum biex 
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iġibu 'l qurldiem l-għaqda fil-fa­
milja kollha ta1l-bnedmin; din il­
verità ġġib fix-xejn kull disk­
riminazzjoni bejn bniedem u ieħor, 
twassal biex il-ġnus kollha jkunu 
ndaqs u tara li kull bniedem ikol­
lu dak ir-rispett li jistħoqqlu bħala 
bniedem hi x 'inhi l-qagħda tiegħu. 
Kuill bniedem għandu jkun maħ­

bub, rispettat, u mħares minħab­

ba r-relazzjonii. tiegħu ma' Alla u 
ma' Kristu. Jekk dan ir-rapport 
tal-bniedem ma' Alla u ma' Kristu 
j,i,twarrab fil-ġenb u jintesa, ma­
lajr jinstabu skuż.i biex jiġġustifi­
kaw id-diskriminazzjoni, il-moħ­

qrija u t-twarrib ta' xi wħud minn 
oħrajn. 

L-Evanġelju, bħala dawl jid­
di mill-għoli, ma j 1ħabbarx verità I.i 
tilħaq il-qofol tagħha biss fir-ruħ 
ta' kulJ bniedem, imma verità li 
titlob impenn għall-ħidma fid­
dinja kollha bid-diener. 

3. Il-missjoni tal-1.ajċi fil-pajjiżi li 
jilqgħu l-emigranti 

Id-dinja li fiha llum qiegħed 

nistedinkom biex timpenjaw ruħ­

kom hija d-dinja tal-emigrazzjoni. 
Hemm ħafna affarijiet lii għand­

hom iħajru għal dan l-impen kemm 
lil dawk li jinsabu fil-pajjiż,i li jil­
qgħu l-emigranti u kemm lill-is­
tess emigranti. 

L-emigrazzjoni toħloq ħafna 

problemi kbar dwar il-familja, 1x­
xogħol, l-iskola, id-dar u s-serviz­
zi soċjali. Hemm nies u hemm 
ukoll assoċjazzjonijiet ta' lajċi ii 
ġa qegħdin jagħtu ħinhom u ħilit­

hom lill-emigranti (tobba, avukati, 
għalliema, eċċ). 

a) impenn għall-armonija fis­
soċjetà 

Ġesu ried jibqa' fostna f'dawk 



li huma fil'-bżonn, u fost dawn 
hetnm ż~ur l•ethigranti. Ġesf.l dan 
riedu biex iġiegħel il-bniedem 
iħabrek ħalli jtejjeb dejjem aktar 
il-qag1ħda tiegnu u tal-bnedmin l­
oħra b'mod li t~nn tassew tixirqil­
hom bħala bnedmin. Kristu jinsab 
kemm ma' min jaqdi a kemm rħa' 
min hu moqdi. Meta wieħed ikun 
isaħħaħ din il-fehma, ikun qiegħed 
jimpenja ruħu b'qalħu kollha favur 
l-oħrajn. 

b) tfittxija ta' soluzzjànijiet 
skond il-ġustizz.ja. 

J.1-problemi tal-emigranti ġe­

neralment hltima dawk stess taJ­
post fejn jinsabl!t. Kullimkien illum 
fid-dinja hemm il-problemi tad­
àar, tax-xogħol, tas-servizzi soċ­

jali, eċċ. Irflma l-qagħda mwiegħ­

ra tal-emigranti fkabbar ħafna 

dawn il-problemi li jblqtu 'l kul­
ħadd. Hu dmir l-aw'toritaj.iet ċivili 

li jfittxu l-ġid ta' kulħadd, u jo­
qogħdu aittenti li ma ssir ebda ċ1lis­

krimihazzjoni bi nsara għall-emi­
granrt:i. Iżda, barra dan, l•emig­
ranrt:i giħaindhom problemi oħra 

l.i huma tagħhom biss: g1ħalhekk 

hu dmir il-lajċi li jipproponu u 
jiitOllhu soluzzjonijiet x.ierqa għal 

dawn i:l-problemi f'iseh1 ·A:lJa u 
f'isem il-bniedem. Il-pajjiżi għon­

fa ma jistax ma jimpurtahomx 
mill-problema tad-emigrazzjoni u 
w1isq aktar ma għandhornx jagħ­

lqu pajjiżhom għall-emigranti u 
jagħ!µlu liġijiet kontrihom, aktar 
u akitar meta l\leHem aktar qed jik­
bru d-differenzi bejn il-pajjiżi 

giħonja l!l l-pajjiżi fqar li minnhom 
ikwm ġejjin l-emigranrt:i. Jeħtieġ 

ikun hemm. alkitar riflessjoni biex 
jinsaibu kri1erji aktar żguri ta' ġus­
tizzja disrt:ribut.t~va li jkunu jorbtu 
mad-dinja kollllia, Ukoll biex hekk 

· ikun imħlm'es màd-dinja kollha l-
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ġid li ġġib il-paċi. 
ċ) it-it1sħiħ tal-emigranti f.il­

ħcrjja tas-soċjetà li tilqaġĦ.hom. 
Ħi x'inh~ l-qwgħfia ta' kuil wie­

ħed, kulħadd. mum iħoss Ji għandu 
jkollu sehem f'kollox, ħaġa li ġej­
ja mill-fatt Li {lum kulħadd iħ0.ss 
li g1ħandu d-dinjità tiegħu ta' bnie­
dem li h:&. Jetfttieġ jitigħata każ ta' 
dan il-fatt biex ikun liehlm so­
luz:zjc:mijiet veri, li jibqgħu, tal­
problemi tal-ertiigranti. Dan it-tis­
ħib irid jidher àktar ċar u jtid 
iseħħ minnufih fil-q'àsaim tal-ħaj-

. ja tal-Knisja, għax fil-Kflisda ħa:dd 

ma hu barrani. Kristu fuq is-salib 
ġarraf il-ħitan li kienu jifirdu l­
Lhud mill-pagani, l-ilsiera mill­
ħielsa. L-emigrazzjoni hi ta' ok­
każżjoni g1ħal kajl knisja fokali 
bie-:x tara jekk hijiex tassew kat­
tolika, għax biex tkmn li'ekk 
tn.ħ'ux biżżejjed li tilqa' l-bàrra.n.in 
ta' razez differelllti, imma jeħtieġ 

ukoll li daiwn il-barranin tagħmil­

hom xirka waħda. Il-ħafna razez 
u kulturi f1i ħdan il-Knisja ma jo­
ħolqux qà@d'a li ti:stabar bifu.a sa- . 
kemm tiġi · fix-xejn, imma hija 
qagħda li hi parti mill-istruttura 
tal-Knisja. L-għaqda fil-Kfi,isja ma 
tiġix rniH-fatt li kMiliħadcl għandu 

I-iistess bidu, l-istess kultura u 
l-istess ilsien, itntna tiġi mill~ispii-­
tu ta' Għid il-Hadnsin li għamel 
pop1u wieħed ġnus ta' ħafna ilsna 
u nazzjoni]ret, ita fi&i waħda f'Mu­
lej wieħed u sejjaħ għal tama 
waħda. Għaqda bħal din hi aktar 
qawwija u aktar fil-fond minn kull 
għaqda oħra. 

d) il-ġ!lieda għar-rispett tal­
bllliedem. 

Il-vokazzjoni missjuina\tja tal­
Knisja lltllm gMn:dha p0_s11iha fi 
ħdan l-istess soċjetà, fe.'jn, flim­
kien mal-komunitajiet insara, 



hemm komunitajiet oħra ta' ilsna 
oħra u twemmin ieħor. Minħabba 
l-emigrazzjoni, 1is-soċjetà saret 
posrt fejn jiltaq.għi,;. flimkien u jin­
fluwenzaw lil xUJlxin razez, reliġ­

jonijiet u kulturi differenti ; minn 
dlin it-ta1ħlliita itrid toħroġ dinja 
ġdida, mibnija fuq l-veriità u l­
ġustizzja. Il-ħidma tal-lajk nisrani 
kontra l-inġustizzji u biex iġib 'il 
quddiem il-ħajja tal-bniedem trid 
tkun aqwa minn dik tal-oħrajn 

għaliex Lin-nisrani Allla, permezz 
tail-grazzja u tar-rivelazzjoni, jagħ· 
tih id-don ta' aktar dawl u aktar 
qawwa. 

4. Il-missjoni tal-emigranti 
F'.dan il -mes,saġġ dwar il-ħid­

ma tal-lajċi f<il-probel:ma tal-emig­
razzjoni, inħoss li għandi ngħid 

kelma speċjaili li1l-is1tess emigranti. 
Il-Knisja taf x'linhuma l-problemi 
kbar tagħkom, taf bil-qagħda 

mwiegħra .tagħkom f'ħafna paHi· 
żi, taf bi1l-qtigħ il-qalb tagħkom 

dwar il-ġejjieni itagħkom u ta' 
wliedkom. Il-Knisja ma titlifx ok· 
k·ażjoni lii tappella għall-kuxjenza 

ta' l-awtoritajiet ċ,ivili biex jaraw 
x'jagħmlu ħa jtejbu l-qagħda tagħ­
kom. Irrid għalhekk nmi x'kont­
ribut kbir tisitgħu tagħltu intom 
bħala emigranti għall-missjoni t ail­
Kn.isja, l-aktar biex iġġibu 'l qud· 
diem l-għaqda bejn l-aħwa u l· 
paċi. Hu dmir LL joJqot lii.l kulħadd 
hi x'inihi l-qagħda ta' kUJll wieħed 
fiis-soċjeità. 

a) turu l-ħerqa tail-Knisja fi 
ħdan l-istess komunità ta' l-emig~ 

ranitii. 
Il-qagħda tag.ħik:om fil-pajji­

żi fejn iti.nsabu, 'il bogħod minry 
pajjiżhom u f'ambj·ent xejn ma 
jaqbel ma' dak li bih kontu mdor­
rijin, tagħmel li l-kontribut tagħ-
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kom ħadd ma jisita' jagħtih ħlief­

kom. Bħalissa qiegħed naħseb fl­
emigranlli mxerrdin fl-ibliet il­
kbar kollha tad-dinja ta:l-punent. 
F'dawn l-ibliet għadd ta' inizjati­
vi, marbutin ma' xulxin, inizjati­
vi li intom tflidu tibdewhom u ġġi­
buhom 'il quddiem, għandhom 

,iwassrlu biex jum l-vera ħerqa 

missjunarja tal-Knisja fil-qasam 
tal-emigrazzjoni, għax il-Knisja 
tinbena prop,rju fejn titħabbar il­
Kelma ta' Alla, kif igħid il-Mulej: 
"fejn tnejn jew tlieta jkunu miġ­
bura f'ismi, hemm inkun jien 
f'nofshom" (Mt. 18, 20). 

Firl-qag1ħda 1.i fiha tinsabu l­
fildi tagħkom ma tistax tkun biiss 
wi11t H tridu tħarsu, imma veri.tà 
li tridu tagħarfu dejjem aktar fil­
fond, u ġġibu aiktar 'il quddiem 
fil-kuntesit tail-knisja tal-post fejn 
tinsabu. Il-ħidma biex il-fidi tagħ­
kom tidħo1l aktar 'il ġewwa fikom 
u tkun parti mill-personalità tagħ­
kom, tit:Jlob li jkun hemm komuni­
tajiet li, bir-raġun kollu, jagħmlu 
li awtomaitikament, jidħlu jag.ħ­

milu parti milil-Knisja tal-post. Il­
pastorali proprja tal-emigranti, 
biex ma 1tkunx pasitorali ta' nies 
•imwarrbin mis-soċjetà lii fiha jin­
sabu, titlob li jkun hemm komuni­
tajiet, li bir-raġun kollu, jagħmlu 
parti minn nisġa ek~lesjali tal­
post, u, flimkien ma' komunitajiet 
oħra, jagħltu sehemhom għall-bini 

tas-sal1tna ta' All:la. 
b) Responsabbli tal-kobor tal­

komurniità tal-emigranti. 
Biex tibni komunitajiet bħal 

dawn lii semu.-nejna, fil-qasam tal­
emigrazzjoni, jeħtieġ ili jkun 
hemm xi inizja:tivi: i!1-formazzjo­
ni ta' gruppi ta' emigranti ta' spi­
r1twai1ità għolja li jħossu sewwa l­
impenn li għandu jkoUhom bħal · 



nsara; il-ħolqien ta• komunitajiet 
. żgħar ta' nies ta' fid[ li jżommu 
kuntatt ma' xulxin u jaqsmu bej­
niethom l-esperjenzi tagħhom; it­
twaqqif ta' kuns·i'1li parrokkjali 
magħmulin min-nies li qegħdin 

igħ!ixu l-messaġġ tal-Evanġelju u 
1.i jgawdu l-fiduċja ta.!l-komunità. 
L-ewweil appostli fosrt: l-emigranti 
għandhom ikunu l-is.tess emigran­
ti. 

ċ) tgħixu u twasslu l-fidi fi 
ħdan iJ-familji. 

Il-ħidma tagħkom, minn ħdan 
il-komunità t,rid tasal fi }'.l.dan H-fa­
milji, qasam li nħoss li għandi 

ninsisti fuqu' bħala qasam lii jitlob 
minnkom impenn speċjali. Il­
qagħda tagħkom bogħod minn art 
twelidhom, fi 2'mien meta n-nuq­
qas rta' .ħajja reliġjuża qiegħed 

dejjem jikber, titlob 1i l-familja 
tkun mii1ll-ġdid l-ewweQ post fejn 
jiġi mgħaillem il-katekiżmu, li l­
familja tkun knisja żgħira fejn il­
ġenituri jgħallmu 'l UJliedhom il­
fidi nisraniija u fejn l-ulied jitgħal­
lmu 11-fidi mill-ħajja li tkun tgħix 

il-famifja. Fost l-emigranti hemm 
ħafna li nqatgiħu mi•Ll-familja. Hu­
ma nies li jħobbu, ibatu u jfittxu, 
f'qagħda tassew ie)Jsa. Alla ma 

_ jistax ikun 'H bogħod minn dawn 
in-nies. Għalhekk hu dmir tal­
lajċi kol1lha li jkunu "proxxmu" 
għal dawn in-nies u jħabbrulhom 
il-B~ara t-tajba kif ħabbarha l­
MUJlej: fil-knisja, fid-djar, fit-tri­
qat,, għand i'1-ħbieb . 

5. Dmir is-saċerdoti fil-formaz­
zjoni ta' l-adulti 
Dejjem b'riferenza għali-ħid­

ma tal-Iajċi, issa nżid keliffiltejn lil 
dawk is-saċerdoti li qegħdiµ ja1ħ­

dmu fil-qasam tal-emigrazzjoni, u 
rvid ninsis.ti li jekk ma jkunx 
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hemm il-ħidma tas-saċerdot, ma 
jinħalqux i.1-gruppii ta' lajċi impen­
jart:i. Is-sa:ċerdotli. għ.a1hekk għand­

hom responsabbiltà diretta f' din 
i.1-ħaġa. Inżid ng.ħid ukolil li biex 
isse.ħħ din il-ħidma, irridu nagħtu 

. ka.!Ż ta' ċerti priijoritajiet. Għal· 

hekk irrid ngħid li qabel xejn 
għandna nfiittxu nimpenjaw lajċi 

adulti. Dan ma jfissirx li għandna 
nwarrbu lit-rtfatl, l<iż-ż-għażagħ jew 
gruppi oħra ta' nies. Dawn nilħ­

quhom minn triqat 01ħra. L-għaż:la 

ta' adu1ti hi importanti għaliex 

il-kartekeżi m'hi.jiex biss l·i titgħai­
lem il-fidli, imma li tgħixha ma' l­
oħraijn fl-ambjent li fih tinsab, bil­
li tibdel i:l-menitalità tiegħek, għal­
iex l-adulti, huma u juru koeren­
za fil-ħajja tagħhom ta' kuljum 
bejn il-fidli li jħaddnu u l-ħajja. li 
jgħixu, huma .flcistess waqt karte­
kisrti fi ħdan il-familja. Hekk il­
familja ssir "il-knisja fid-dar", li 
tgiħallem, tagħtii xhieda, u tnissel 
mhux biss l-uJied għall-.ħajja, im­
ma wkoll għaN-fidi. 

6. Konklużjoni 

L-emigrazzjoni llum hija · 
mezz li bih il-bnedmin j.ntaqgħu 

ma' xul_:idn. B'hekk jisrtgħu jiġu 

fix-xejn ħafna preġudizzji, u n­
nies jifhmu aħjar lil xulxin u jqi­
su ruħhom aħwa, u jagħarfu li 
bħala bnedmin i'lkoH aħna fami.lja 
waħda. Fid-dawl ta' dain, nistgħu 

nqisu l-emigrazzjorui l-waqrt !-ak­
tar 'il quddiem fil-mixja tal-ġnus 

lejn il-fraiterniità universali. Il­
Knisja, li bħala xirka it-ilqa' fi 
ħdanha l-kulturi kollha mingħajr 

ma tidenrtifika ruħha ma' xi waħ­
da, tidher bħala sinjal effikaċi ta' 
din il-iħerqa għall-għaqda tal-fa­
milja kollha l-bnedmin li kuljum 
qigeħda dejjem akrtar tikber. U-



Kl11isja, , brirula· l-Po'pilu ta' ·Alla, 
miexi lejn is-sema panizu, hi 
għad-dinja kollha għerq mill-aq­
wa tad-għaqda, tait ... tama u tas­
s~lvazzjoni (Lumen gentium, 9). 

Is-Sena Marjana, li tu~ha qie­
għed i&ir i.s-S>inodu, taigħtih dawl 
speċjali. U-Verġni Marija, għax 
emmnet il-wewfl,diet tail-Mulej, sa­
ret ix-xbieha l-akitar perfetta tal­
Knisja, li tnissel ulied ġodda 

għall-fidi. "Kristu jgħammar fi­
kom permezz tal-·F.idi" (Ef. 3, 
17). "Dawk kolilha li f'kul.l żmien 
fost il-popli u n-nazzjonijiet kol­
lha tad-dinja jilqgiħu bH-foH !-mis­
teru ta' Kriistu, ..... ifittxu fil-fidi 
ta' Marija l-għajnuna . li jeħtieġu 

għall-fidi tagħhom (Redemptoris 
Mater, 27). Hi, bis-sehem sħiħ li 
kellha fil-misteru tas-sailvazzjoni 

"is.sejjaħ lil dàwk · kollh~ li jem­
mnu f'Binha, fis-sagrif.iċċju tie­
g1ħu, fl-imħabt>a tal-Missier. Għail­

hekk b'xi mod il-fidi ta' Marija ... 
issir bla beda l-fidi tal-Poplu ta' 
Alil.a fil-mixi tiegħu, il-fidi ta' l­
inclividwi u tal-komuniitajiet, tal­
ambjenti u tal-ġemgħat!:, tal-grup{Yi 
ko-llha li jinsabu fi ħdan il-Knis­
ja" (ibid. 28). 

Jalla da,n ril-messaġġ jiġi miil­
qugħ bil-qaLb kolilha: b'din ix­
xewqa naigħti .minn qalbi l-barka 
appostolika tieġħ.i liil kulħadd u 
b'mod speċjali lihl-fqar, liU-morda 
u lit-tfal, li jinsabu f'gagħda 

mwiegħra minħaibba !-emigrazzjo­
ni. 
Mm-Vatikan, 5 ta' Awissu 1987. 

IOANNES PAULUS PP. II. 



ITTĦA IAPPOSTOUKA Fl-OKKAżżJON'I TAT-llENI MITT SENA 

TA1L-MEWT TA' SAN ALFQNtS DE' blGUORI· 

Lill-Giovanni M. Lasse· de la Vega, Mirandai, Superjur Ġeneral.i 

Redentoristi 

"L-Ispfotu tal-MuJej fuqi, 
għax hu kkonsagrani biex inwas­
sal il-Bxara t-Tajba lill-fqajrin, 
bagħatni ndewwi l-qalb miksura" 
(Lq. 4, 18, ara Is. 61, l). Dan il­
kliem ta' l-Iskrittura 1i Kristu, l­
Iben miqjum ta' A'lila u l-mibgħut 
mi11-Missier, qalu għalih innifsu 
fil-bidu tal-Missjoni Messjanika 
tiegħu; ~an il-kliem ta' l-Iskrittu­
ra li bih tibda l-liturġija tad-Qud­
diesa f'jum it-itifkira ta' San Al­
fons de Liguori (ara Antifona ta' 
l-introjtu); dan il-kliem jidwi 
b'mod l-aktar solenni f'dan il­
jum li fih qegħdin infakkru l-mi­
tejn sena tat-tweilid għas-sem~ ta' 
dan l-isqof ħabrieki, li hu Duttur 
tal-Knisja, u fundatur tal-Kongre­
gazzjonii tar-Riden1toristi. 

B'ferħ kbir ta' qalbi llum in­
kellem liilek u 'l ulied ·kollha ta' 
San A.l!fons, jiena u nagħmel, mal­
Knisja kollha, it-tifkira ta' dan il­
qaddis li fi żmienu kien mgħallem 
ta' l-għerf u li llum ukoll, bl­
eżempju ta' ħajtu u bit-tagħlim 

tiegħu, l.i bih, qisu jirrifletti d­
daw,l ta' Kristu, Li hu dawl tal­
ġnus, idawwail il-mixi tal-poplu 
kollu ta' Alla. 

Il-ħajja ta' San Alfons 

San Alfons (biex ngħidu fil­
qasir xi ħaġa dwar ħajtu), twieled 
f'Marianella ta' Napli, fil-21 ta' 
Settembru 1696. Iben ta' familja 
nobbli, kiseb edukazzjoni tajba 
kemm fil-letteratura u kemm fil-
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ġurisprudenza: din l-edukazzjoni 
tiegħu fi tfulitu u f'żogiħżitu kie­
net imsieħba ma' ħajja nisranija 
kollha għaqal u ħeġġa: kellu de­
vozzjoni kbira lejn l-Ewkaristija 
u lej11 Omm Alla; kien iżur il­
morda µ l-ħabsin; kien juri mħab-· 
ba għafil-foqra u kien iħabrek biex 
igħallem u jxerred it-tagħlim nis.­
rani fost il-lajċi. 

Iżda, wara bidu brillanti m­
qrart:i ta' Napli, San Alfons ħailla 

d-dinja biex jaqdi biss lil Alla. 
Ta' tletin sena, tal-21 ta' Diċem­
bru l 726, ġie ordnait saċerdot u 
ngħaqad mal-kleru ta' NapLi. 

Minnufih l.Illtefa' b'ħeġġa kbi­
ra għall-ħidma fil-kwartieri l-ak­
tar fqar ta' Napli, u ta ħ?.jja ġdida 
lill-"kappelli vespertini" (hekk 
kienu jsejħulhom) billi bidilhom. fi 
djar ta' edukazzjoni morali u ċi­

vili. Bħala membru tas-Soda'1ità 
tal-Missjoni Apposrt:oJika ta' Nap­
li, ta ruħu għall-predikazzjoni fl­
irħula u fit-trufijiet [-aktar im­
begħdin tas-saltna ta' Napli. Kie­
net ħidma importanti ħafna għa1l­

iex biha San ALfons sar jaif sewwa 
dak il-qasam tal-popolaizzjoni 
NapHtana, nieqes g;ħa:l kollox 
minn kull tag1ħtlim ċivili u reliġjużi 
u dan wasslu għaiJl-fehma li jibda 
jieħu ħsieb "l-erwieħ l-aktar ab­
bandunati", li kienu jġħixu fil­
kampanja u l-irħu:la Naplitani. 
Għalhekk, għaill-evanġelizzazzjoni 

tal-foqra, fid-9 ta' Novembru, 
1732, fi Scala, ħdejn Salerno, waq-



qaf istitut missjunarju, il-Kong­
regazzjoni tar-Rendentur, biex il­
membri ta' din il-Kongregazzjoni 
jmorru minn post għall-ieħor jip­
priedkaw missjonijiet u eżerċiz­
zi u jg,ħaJilmu katekiżmu adattat 
għan-nies. Għa:l tletin sena •. mill-
1732 sail-1762, il-ħidma missju­
narja 'li kienet · dejjem tkebbes 
f'qalbu, waslitu mhux biss biex 
jagħti bidu għal ħafna inizjattivi, 
imma wkoLl biex iwettaq dejjem 
aktar l-għan ;li giħalih waqqaf il­
Kongregazzjoni tiegħu, jiġifieri l­
ħidma favur il-fqar u l-umli. 

Fis-sena 17.62 sar Isqof ta' S. 
Agata de' Goti, u bħala Isqof għa­

mel ħidma hekk kbira li bil-kemm 
tLtwemmen, jekk inqisu kemm dak 
li għamel u kemm dak li kiteb. 
Iżda, imġarrab minn artri1te kief­
ra, fl-1769 ke1:lu jħalli d-djoċesi u 
jinġabar fil-beLt ta' Pagani, fil­
provinċja ta' Sailemo, fid-dar ta' 
l-istiitut li kien waqqaf; hemm­
hekk, imġarrab minn tbatijiet 
kbar fir-ruħ u l-ġisem, tbatijiet li 
hu dejjem aċċetta bħala rieda ta' 
A!Lla, għadda l-bqija ta' ħajtu sa 
ma miet nl-1 ta' Awissu fl-1787, 
ta' 91 sena. 

Jekk inqisu •l-ħajja twila li 
għex, naraw li kienet dejjem ħajja 
ta' ħidma bla beda, kif għandha 
tkun il-ħidma ta' wieħed li kien 
missjunarju, Isqof, teologu, fun­
datur u modera1tur ta' Kongre­
gazzjoni reliġjuża. 

L-importanza ta' ħajtu 

Wara li rajna fuq fuq x'kie­
net il-ħajja ta' San ALfonis, jaqbel 
naraw x'importanza kehlu fis-soċ­

jetà ta' żmienu. U l-ewwelnett 
ngħidu li biex Jkun ta' giħajnuna 

għa1hl-poplu fil-ħtiġijioet tiegħu, 
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max-xandir tal-keilma u l-ħidma 

taJ-appostolat sieħeb ukoll il­
kitba: huma ' żewġ aspetti tal­
ħajja u tal-ħidma tiegħu li jikkom­
pletaw lil xulxin u juru b'mod l­
aktar ċar x'kienet il-karatteristi­
ka tad-ħidma pasitora!Ji tiegħu. Il­
kitba u l-predikazzjoni kollha tie­
għu kienu ġejjin mill-ħerqa li kellu 
għas-sailvazzjoni ita' l-erwieħ u l­
għan kien H jwassilu għal 

dan. Il-ministeru tiegħu ta.l-kitba 
bdrieh bil-Massime eterne u bil­
Canzoncine spirituali: u din il­
ħidma, speċjalment meta kien Is­
qof f'Santa Agata de' Goti, kiber 
b'mod ta' l-għaġeb. Kiteb 111-il 
ktieb li ttrattaw l-aktar dwar il­
morali, il-fidi, u t-tjieba. 

Nistgħu ngħidu li San Alfons 
ġedded id-dutrina morali, id-dutri­
na· dwar l-imġiba nisranija. Min­
ħabba 1-iħafna qrar lJ kien j.isma', 
l-aktar fiż-żmien li kien jippried­
ka l-missjoniji'et, bil-mod il-mod, u 
mhux mingħajr sforz kbir, taffa l­
fehma tiegħu u wasalha għali­

qagħda fejn sieħeb flimkien is­
severità mal-libertà. Dwar is-seve­
riità kbira u r-rigoriżmu li s-saċer­
doti kienu spiss juru fl-ammi­
nistrazzjoni tas-sagrament tal-pe­
nitenza (li San A1fons kien im­
dorri jsejjaħlu "minisiteru ta' 
grazzja u ta' maħfra") kien igħid: 
"Ir-rigoriżmu żejjed fi.l-qrar jagħ­

mel ħsara lill-erwieħ daqs kemm 
jagħmel ħsara is-saċerdot li jkun 
laxk iżżejjed. Għalhekk jien nik­
kundanna dak ir-rigorriżmu, li 
mhux skond il-veriità għax iwassal 
għat-tiġrif u mhux għaihl-bini tar­
rnħ fit-tjieba. Mad-midinbin wie­
ħed għandu jġ.ib ruħu b'dik l-im­
ħabba u b'dik il-ħlewwa li kien 
juri magħhom Ġesu. Għalhekk, 



jekk irridu nirbħu erwieħ għal 

AUa, jeħitieġ inkunu mhux bħal 

Ġansenju, imma biħal Ġesu Kris­
tu, xempju tal-missjunarji" (1). 

Fl-aqwa opra tiegħu dwar il­
moraili, fosit ħwejjeġ oħra, ta' min 
ffakkar dan li kiteb: "Hi ħaġa żgu­
ra jew ta' min iqisha bħaJa ħaġa 
żgura li ma għandniex ngħabbu 

iln-nies b'xi ħtija gravi jekk ma 
jkunx hemm raġunijiet ċari g,ħal 

dan. Meta nqisu l-qagħda dgħajfa 
tal-bniedem fid-dinja, mhux dej­
jem ':'eru li nkunu aktar fiż-żgur 
jekk imexxu l-bnedmin minn traq 
aktar iebsa, jekk inqisu li l-Knisja 
tikkundanna kemm il-Libertà żej­

da u kemm ir-rigoriżmu żejjed" 

(2). 

Lanqas ma għandu jkollna 
ebda dubju li l-ltitbiet li ġejjin, ji­
ġifieri l-Praxis confessarii, 1-H~-: 

mo Apostolicus, u fuq ko1llox, it­
Theologia moralis juru lil San Al­
fons bħala mgħallem għaref tal­
morali Kattolika. 

Fil-qasam tal-kontroversji 
teoloġiċi ħadha bil-qawwa kollha 
kontra l-fehmiet godda li bdew 
jinxterdu fi żmienu: l-illuminiżmu 
li kien qiegħed ihedded l-istess 
sisien tal-fidi tagħna; il-ġanseniż­

mu li bit-tagħlim tiegħu dwar il­
grazzja flok isaħħaħ il-fiduċja u 
jqawwi t-tama ta' dak li jkun, 
kien qed iwassal lil xi wħud għad­
disperazzjoni u 'l xi wħud oħra, 

għall-kuntrarju, biex ma jagħmlu 
xejn, il-febronjaniżmu li, qisu 
fro1:1t tal-ġanseniżmu politiku u l­
ġurisdizzjonaliżmu kien inaqqas 
l-awtorità tail-Papa u jsaħħaħ dik 
tal-prinċpijiet u tal-knejjes ta' 
kuhl pajjiż. 

Jekk imbagħad inqisu t-
Teoloġija dommatika nistgħu 

ngħidu li San Alfons bena t-tagħ­

lim tiegħu dwar il-grazzja l-aktar 
bHli rabart:iha mait-tagħlim ·dwar it­
talb, li jagħti nifs lir -ruħ u jqaw­
wi l-fiduċja u tama tas-salvazzjo­
ni. Kiiteb dan: "Alla ma jċaħ•ħad 

lil ħadd mill-grazzja tat-talb, li 
jgħin biex tintreba1ħ kull ġibda 

ħażina u kul1l tenitazzjoni. Ngħid, 

u nerġa' ngħid, u ntennih sakemm 
indum ħaj: is-salvazzjoni tagħna 

tiddependi minn ħaġa waħda biss: 
mit-talb". Minn din il-fehma joħ­

roġ dan il-prinċipju: "Min jitlob 
isalva, jintilef min ma jitlobx" 
(3). 

Hi ħaġa ċara li l-ispiritwali­
ità ta' San Alfons hi mibnija fuq 
dawn iż-żewġ elemeniti: it-talb u 
l-grazja. Lt-italb, jekk għandna 

nemmnu liii San Alfons, m'huwiex 
biss xi eg1ħmil ta' itjieba, imma hu 
wkoll ħtieġa u esi·ġenza naturali, 
li hi marb'lllta mas-sailvazzjoni u 
adaitita ħafna g1ħaliha. Kulħadd 

sgur j·ara f'din id-definizzjoni 
x'imporitanza għandu t-talb fil­
ħajja tan-nisrani, hekk li nistgħu 

nqisuh bħa:la "·l-aqwa mezz għas­

salvazjoni tagħna". Bħalma ħar­

ġu mill-ħidma tal-appostolat tie­
għu fost il-pop1u u weit.tquha l-kit­
biet moran u dommaitiċi tiegħu, 

hekk ukoll, u wisq akitar, ħarġu u 
wettquha l-kitbiet spiritwali tie-

. għu. 

Kulħadd jaf liema huma l­
kitbiet spiritwali ta' San Alfons: 
Le glorie di Maria, L'apparecchio 
alla morte, La vera sposa di Gesu 
Crist9, Le visite al Ss.mo sacra­
mento e a Maria Ss .ma, Il modo 
di conversare continuamente e 
alla familiare con Dio, u l-aktar 
La pratica di amar Gesu Cristo, li · 
hu l-aqwa opra axxetika tiegħu u 
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j,iġbor fih fil-qosor it-tagħlim kol­
lu tiegħu. 

Jekk imbagħad nistaqsu 
x'kienu .l-karntterisitiċi ta' l-ispirit­
walità ta' San Ailfons nistgħu niġ­
bruhom f'sentenza waħda: hi 
spiritwalità li tgħodd ħafna għall­
poplu nisrani. Hi din, fi ftit kliem: 
Il-bnedmin koHha huma msej.ħin 

għaH-qdusija, kull wieħed skond 
l-istat tiegħu. Il-qdusija u l-per­
fezzjoni hU!Ina fuq kollox l-im­
ħabba ta' ALla, li tilħaq il-qofol u 
l-perfezjoni tagħha meta tasal 
għar-rabta sħiħa: mar-rieda ta' 
Alla: mhux ma' xi Alla astratt, 
imma ma' Alla li hu Missier il­
bnedmin kollha, Ailla tas-salvaz­
zjoni tagħna, irrivelat lilna minn 
Ġesu Kristu. Il-Kris:toloġija ta' 
San Alfons, jiġifieri t-tagħlim tie­
għu dwar Kristu, hi wkoll kwa­
lità essenzjali ta' l-ispiritwalità 
tiegħu, għaliex •l-Inkarnazzjoni, il­
Passjoni u l-Ewkaristi ja għalih hu­
ma l-aqwa sinjali ta' l-imħabba ta' 
Alla. Għalhekk kienet tassew 
għażla tajba għat-tieni lezzjoni 
tal-Liturġija tas-Sigħat is-silta 
meħuda mill-ewwel kapiitlu ta' 
La pratica di amare Gesu Cristo. 

San Alfons jagħti importanJ 
za kbira lis-sagramenti · fil-ħajja 

tan-nisrani, u l-aktar fis-Sagra­
ment ta' l-Ewkaristija u l-qima 
ewkaristika kif naraw sewwa 
mill-ktieb tiegħu Le visite al Ss. 
mo Sacramento. Għalih ukoll id­
devozzjoni lejn il-Madonna għan­

dha post speċjali fil-pjan tas­
salvazzjoni: hi Medjaitriċi tal­
Grazzja, imsieħba fl-opra tai-fid­
wa, u għalhekk Omm, Avukata u 
Su1tana: tul ħajitu kollha, rrrill-bi­
du sat-tmiem tagħha San Alfons 
kien kollu kemm hu taħt il-ħar­

sien ta' Marija. 
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Il-fama kbira li Sa1n Alfons 
keliltu meta kien għadu ħa~, kibret 
b'mod ta' l-għaġeb wara mew­
tu, u ma naqset qaitt tul dawn il­
mitejn sena. Minħabba f'hekk, wa­
ra l-kanonizzazzjoni tiegħu fis-
26 ta' Mejju 1839 mill-Papa Git­
gor XVI, intbagħtu ħafna ittri 
lis-S. Sede jitolbu biex jingħatalu 

.t-titolu ta' DUibtur tal-Knisja: dan 
it-titolu tahulu l-Papa Pijru IX fit-
13 ta' Marzu 1871. L-istess Papa 
fis-7 ta' Lulju ta' l-istess sena 
fl-ittra appostolika Qui Ecclesiae 
suae jikteb dan dwar it-titolu ta' 
Duttur mogħti lil San Alfons: 
' ~Nistgħu ngħidu mingħajr biża' 

li niżbaljaw li ma kienx hemm eb­
da tagħlim qarrieqi ta' żmienna li 
ma ġiex, tista' tgħid kohlu kemm 
hu, imwaqqa' minn San Alfons". 
(5), 

Il-Papiet spiss għarfu, fakkru 
u xandru l-fama ta' dan il-qaddis 
saż-żminijiet tagħna stess. Dan 
għamlu l-Papa Piju XII meta fis-
26 ta' April, 1950 għamel lil San 
Alfons patrun fis-sema tal-kon­
fessuri u l-mornlisiti (6); u fis-6 
ta' April 1953 kiteb hekk: "Dan 
il-qaddis ta' ħeġġa missjunarja, lie­
ma bħalha, ta' devozzjoni tassew 
ta' l-għaġeb lejn l-Ewkaristija, ta' 
mħabba kollha ħ'lewwa għall-Ma­

donna, bil-kitba tiegħu xerred te­
żori kbar ta' ħajja spiritwali. Id­
dawl ta' fehmtu u l-ħeġġa ta' 
qalbu, imsaħ1ħin mill-għerf tas­
sema, iqawwu f'kuJħadd il-ħajja 

vera u d-devozzjoni, u jqanqlu 
wko1bl, bil-ħlewwa kollha, lil kull 
bniedem biex jinġabar fih innifsu 
u jgħolli qalbu lejn AlJa". (7). 

Ta' min ifakkar imbagħad 

dan _il-kliem tal-Papa Ġwanni 

XXIII: "San ALfons! San Alfons! 
X'ġieh, x'tag:ħlim init għaill-kfern 



Tailjan! Konna nafu sewwa ħajtu 
u l-opri tiegħu sa mill-ewwel snin 
tal-formazzjoni saċerdotali tagħ­
na!" (8). 

Il-messaġġ ta' San Alfons għaż­
żmien ta' llum 

Mix-xhieda li tagħtdna !-istor­
ja tal-Knisja u mid-devozzjoni tal­
poplu nisrani jidhe_r ċar li !-mes­
saġġ ta' San Alfons għadu jgħodd 
il!l.um ukoll. Għalhekk il-Knisja 
llum tistieden lill-membri kollha 
taJ-Kongregazzjoni tar-Redento­
risti u li:ll-insara kollha ħa jkunu 
dejjem .akitar jixbhuh. GħaJhekk se 
nfakkar xi affarijiet li nixtieq li 
jitqiesu sewwa. 

San Alfons kien ħabib kbir 
tal-poplu, tal-poplu fqir, ta•l-popJu 
li kien igħix fil-kwartieri l-aktar 
fqar fil-be!Jt kapitali tas-saltna ta' 
Napli; tail-popilu umli, tal-ħadclie­

ma u l-aktar tan-nies ta' l-irħula . 

Il-ħajja kollha ta' San Ailfons bħa­
la missjunarju, bħala Isqof, bħala 
fundatur tal-Kongregazzjoni tar­
RedenrtoriSiti, u bħala kittieb, turi 
il-ħerqa ko~lh~ tiegħu għad dan il­
poplu. 

Bħala missjuoorju fittex l­
aktar "in-nies abbandunati minn 
kulħadd li kienu jgħixu fl-irħula u 
fil-karrnpan,ja" biex igħa11imhoro 

bil-keLma .ħajja tiegħu u adatta 
għalihom. Ġedded hl-predikazzjoni 
kemm fis-sma u kemm fil-konte­
nut tagħha b'mod li kienet tiftie­
hem minn kulħadd u tolqot lil 
kulħadd, u b'hekk wasal biex kul­
ħadd jifhem sewwa l-verità li kien 
iħabbar. 

Bħala fundatii.r ta' Kongregaz­
zjoni reliġjuża dan il-qaddis fittex 
li jkoHu miegħu malajr grupp ta' 
dixxipli li bħalu jersqu lejn dawk 

l-akitar abbandunati u jgħixu fost­
hom. Bħala Isqof daru, għalkemm 
miftuħa għal kUJllħadd, kienet til­
qa' l-aktar bil-ferħ. il-fqar u l-im­
sejknin: favur dawn in-nies San 
Alfons ta bidu wkOIU għal xi iniz­
jattivi soċja11i u ekonomiċi. 

U fl-aiP,ħarnetit b~a,la kittieb 
kuill ma ki1teb *ien kol14i _ ~ħaill­
ġid tail-poplu nisrani, u kull opra 
li kiteb, ukoll dawk dwar il-mo­
rali, qisu kienet mitluba mill-is­
tess poplu nisrani. Tajjeb kiteb 
dwaru H-Papa Ġwann Pawlu I me­
ta kien għadu Paitrijarka ta' Ve­
nez.ja: "San A1fons hu teologu li 
tke.Jilem dwar il-ħajja fil-prattika, 
dwar dak li għandu isir m.9-lajr, 
skond ma titlob l-esperjenza. 
Jekk kien rrie•ħtieġ isaħħaħ !-im­
ħabba fil-midinbin, kiteb dwar l­
axxetika; jekk f'xi ~ien kienu 
qed jiddgħajfu l-fidi u t-tama ki­
teb dwar id-dommatika u l-mo­
raili". (9). 

Il-popolarità ta' . San Alfons 
ġejja mi11-mod ċar u sempliċi li 
bih kien jikiteb u j~tkeMem, u 
mill-oWmiżmu tiegħu: bi ftit 
kliem u bi ħlewwa liema bħa,lha. 

Din l Mimħabba għaill-pop1~u kienet 
imsaħħa mill-ħerqa g:ħas-s!ilvaz­

zjoni ta' dejjem, tiegħu u tl\l' l­
oħrajn, salvazzjoni di tw~s~al 
għall-perfezzjoni u l-qdusija. Min­
ħabba f'hekk il-iħidma pastorali 
tiegħu ma kienert t.ħa1lili barrsi. lil 
ħadd: kiteb lil ku1'ħadd, u għal 

kulħadd. Ir-ragħajja ta' l-erwi'eħ, 

U" l-ak:tàr, lill-Isqfijiet, lis-saċerdoti 
u lir-reliġjużi kien iħeġ~ġhom 
biex jingħataw koillha keffiI?J hu­
ma għaU-ħtiġijiet tal-poplu fdat 
lilhom. · 

Kuhl ma g.ħallem San Alfons, 
kuhl ma ġedded, (u l-akitar dan), 
kien ġej mis-se·~s li k~Uu tal-Knis-



joni li ttieħdet fi.l-Kapitlu Ġene­

rali tas-Sena 1985 li timpenjaw 
ruħkom f"'Missjoni lihl-Ġnus" l­
aktar fl-Asja u fil-Afrika. Hu im­
penn li jaqbel mal-fehmiet tal-bi­
du tail-Fundatur tagħkom. 

Il-missjonijiet popolari: hu­
ma sura mwettqa u soda tal-ħid­
ma pastorali tal-Kongregazzjoni 
tagħkom: hum~ xhieda ċara ta' 
kemm intom kontu dejjem qrib il­
poplu. Jeħtieġ g1ħa1lhekk Li dawn il­
missjonijiet, H San Alfons tahom 
sura li ma titħassar qatt u li jien 
kemm-il darba rrikmandajt f'ħaf­

na dokumenti (10), permezz tagħ­
kom jerġgħu jiksbu qawwa ġdida 

għahl-ġid tal-Knisja. Hl-predi­
k:azzjoni missjunarja tagħkom u 
f'kudl ħidma oħra ta' appostolat, 
fittxu dejjem li tieħdu ħsieb b'mod 
speċjali ta' dawk il-vefi.tajiet li 
dejjem kienu għal:l-qalb wlied San 
.Alfons: l-erba' Novissimi, jiġifieri 

l-aħ·ħar erba' ħwejjeġ li tridu tħab­
bru llum b'mod adaitt għaill-mod kif 
iħoss1U n-n1es ta' llum: l-imħabba 

kollha ħniena ta' AHa l-Missier 
"għani bil-ħniena"; il-fidwa sħiħa 
miksuba minn Kristu, il-Feddej 
tal-bniedem; l-interċessjoni tal­
verġni Marija, avukata u medjat­
dċi tagħna; u m-aħ'.ħarnett il-ħtie­

ġa tat-itaib biex tinkiseb is-salrt:na 
tas-sema u jiġi evlitat it-telfien ta' 
dejjem. 

L-istudju u t-tagħlim tal-mo­
rali: kulħadd jaif kemm hi impor­
tanti t-rt:eo.Joġija moraili għaż-żmi­
nijiert: tagħna. Il-Konċilju Vatikan 
Il dan irnikmandaih bi•l-qawwa kol­
lha: "Għandu jingħata ħsieb speċ­
jali għat-tiġdid tat-teoloġija mo­
rali, ħailili t-tifsir xjentifiku tagħha, 
imsaħħaħ sewwa mit-tagħlim tal­
għan ewlieni. Għoġbitni d-deċiż-
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ja, sens imwettaq minn mijiet ta' 
snin. Kelilu sens kbir ta.l-Knisja u 
dan is-sens mexxih kemm fl-is­
tuidju tat-1teoiloġija u kemm · .fil­
ħidma pastorali tiegħu, b'mod li 
sar qisu li-stess leħen tal-Knisja. 
Ma nisitgħaġbux għalhekk jekk 
kellu venerazzjoni kbira għal 

Papa u bid-dieher iddefenda l­
primat u l-infatl1libiltà tal-Pa.pa fi 
żminiji<et mHtl-akitar iebsin għall­

Knis1ja. Madankollu dejjem wera 
tUJl ħajrt:u kol:l:ha, u b'qa.wwa kbi­
ra, id-devozjoni tiegħu lejn il­
Papa. 

San Alfons bħala Fundatur tar­
Redentoristi 

Ta' min ig1ħid issa xi ħaġa 

dwar San Alfons bħala fundatur 
ta' Kongregazzjoni Reliġjuża. 

Bħala qaddis, Isqof, duttur hu tal­
Knisja kolJha, bħatla fundaitur 
iiħares b'mod speċjali lejn uliedu. 
Jaqbel għalhekk, minn fost ħafna 

ħwejjeġ, naigħżLu tlieta li għand­
hom iqanqlu lir-Redentoristi kol­
lha ħa jkunu jixbħuh. 

L-ewwel ħaġa: jeħtieġ li r-Re­
dentorisil:i jkuillll dejjem qrib il­
poplu. Il-Kongregazzjoni tinsab 
imxerrda mad-dinja kollha, għal­

hekk H-·ħidma fosit in-nies li kien 
l-għan ewlieni ta' San Alfons, 
~ħandha tibqa' sejra bil-ħeġġa 

kollha, skond il-ħrt:iġijiet ta' kull 
żmien u ta' kullimkien. Din H­
ħiidma, b'mod speċjaili, g.ħandha 

tkun favur dawk l-akrt:ar umli u 
l-aktar sempliċi, li aktarx huma 
wkoll l-a.~tar fqar. 

Jeħtieġ meia li l-Kongregaz­
zjoni tagħkom, issa u għal li gej, 
tkompli b'dan il-għan pastorali 
tagħha, u żżommuh dejjem bħala 
lskni·ttura, juri kemm hi għolja s-



sejħa ta' l-insara fi Kris:tu u <l­
dmir li għandhom li jagħtu frott 
ta' mħabba għall-ħajja tad-dinja" 
(11). "Il-ġid tal-bniedem hu li 
jkun fil-veriità u jagħmel il-verità. 
Din ir-rabta essenzja:Li bejn il-ve­
rità, hl-ġid u l-liherità nistgħu ngħi­
du li nitesiet għal koHox mill-kul­
tura ta' żmienna, għalhekk għan­

du j~tqies bħala dmir ewlieni tal­
Rnisja li ·twassail mill-gdid H-bnie­
dem ħa jagħraf din ir-rabta, għas­
sailviazzjoni tad-dinja kollha" 
(12). 

lt-,tieni mitt sena mi11-mew.t 
ta' San A1fons tidher okkażjoni 

tajba biex b'ħeġġa mġeddaJ wie­
ħed jagħti ruħu għal dan il-għan, 
u jfittex jiliħqu qabel kollox, fid­
dawl tal-qagħda ġdida ta.l-kultura 
tas-soċjetà ta' lliUm, bl-istess mod 
meqjus u bl-istess sens ta' fidi, Li 
bihom San Alfons dejjem mexa 
fil-ħidma tiegħu bħala mgħallem 

u bħala ragħaj. Is-Santa Sede, 
għax hu dmir tagħha, mhux se 
tonqos, .li, fil-ġejjieni qrib, tagħti 

tagħrif xieraq, aktar fdt-itul u ak­
tar fil-fond, dwar kwistjonijiet li 
għandhom x'jaqsmu mas-sIS1en 
sitess tait-teoloġij1a mornli. 

Il-ħajja ta' 1lum qed iġġib 

problemi ġodda, li m'hijJex ħaġa 
ħafif li ssibilhom tarf. Iżda. ma 
għandna ninsew qatt U fid-direz­
zjoni spiritwali tal-insara u fil­
ministeru tat-tagħlim, ma għand­

na qatt inwarrbu fil-ġenb, imma 
għandna dejjem inħarsu bħala 

kriterju fondamentaili l-Kelma ta.' 
A:lla, kif imfissra lilnp. mHl-Ma­
ġisiteru tal-Kriisja. 1mbagħad, fil­
ħidma pastorali tagħna, għandha 

dejjem tmexxina t-tjieba, skond it­
twissija tal-Papa Pawlu VI: "Sin­
jal miill-aqwa ta:l-imħabba għall-er-
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wieħ hu 1i ma tnaqqas xejn mi:t­
tagħllim ta' Kristu għas-salvazzjo­

ni; iżda dan jeħtieġ li jk un im­
sieħeb ma' dak is-sabar u ma' dik 
l-imħabba li l-Feddej uriena dej­
jem fl-imġiba 1tiegħu ma.l-bned­
min". (13). Din l-Ittra Appostolika 
.u qiegħed nibgħat f'jum il-mitejn 
sena tail-mewt ta' San ALfons, trid 
turi jien x'na:ħseb u x'inħoss dwar 
dan i1l-Qaddis li kien mgħallem ta' 
l-għerf u missier fil-fidi. 

Jiena u nwassal l-kelma tie­
għi 1il ulied kollha ta' San Alfons, 
imxerdin mad-dinja, · nix.tieq 
infakkar x'kienu jkunu x-xewqat 
ta' dan il-missier għall-wirt tie­
g.ħu, li hu l-Kongregazzjoni li hu 
waqqaf. Huma x-xewqat li San 
Alfons wera twl ħajtu, fil-ħidma 
pastorali tiegħu, f'kull ma kiteb: 
fedeilità lejn Kristu u l-Evanġelju 

tiegħu, fedeltà lejn il-Knisja u lejn 
il-missjoni tagħha fid-dinja, fe­
deltà lejn il-bniedem u lejn żmien­
na, fedelrt:à lejn il-kariżma ta.l-Is­
titut tiegħu. 

Imxu dejjem fuq il-passi tar­
Redentur, li tiegħu ġġibu l-isem, u 
rttt.begħdu qatt minn dan il-għan, 

la fil-ħajja u ilanqas fil-ħidma 

tagħkom, kif San Alfons stess fis­
ser: "Imxu fuq l-eżempju tas­
Salvatur tagħna Ġesu Kristu in­
tom u xxandru l-Kelma ta' Alla 
lill-foqra. Hu qal: "Bagħatni nxan­
dar il-bxara t-.tajba lill-foqra" 
(14). 

Il-Kongregazzjoni tagħkom, 

tul il-miitejn u ħamsin sena tagħ­
ha, tat lill-Knisja għadd .ta' qaddi­
sin, li nieħu pjaċir infakkar: San 
Ġerai1du Majella (1726-1755), ajk 
redentorista; San Klement Marija 
Hofbauer (1751-1820), li din is­
sena stess fakkart il-mi.tejn sena 



tal-miġja tiegħu fil-Polonja f'ittra 
tiegħi fl-okkażjoni tal-festi li saru 
f'Varsavja mill-10 sas-17 ta' Mej­
ju, 1987 (15); San Ġwann Nepo­
mucenu Neumann (1811-1860); il­
Beatu Pietru Donders (1809-1887), 
li jien stess ibbeatifikaj1t. 

J-a11a l-eżempju ta' San · Àl­
fons u ta' l-aħjar fos,t uliedu li l­
Knisja tagħraf bħa:la Qaddisin 
tagħha, iqawwu fik0im il-ħerqa 

għa:ll-perfezzjoni fiJ-q du.sija. 

Ferħan għaliex stajit niss.ie­
ħeb magħkom u mal-Knisja fiċ­

ċelebrazzjonijiet f'ġieh San Al­
fons, b'din l-i:ttra tiegħi, minn 
qalbi nagMi lilek, lill-ulied kollha 
ta' San AILfons, lis~sorijiet reden­
toristi, u l-familja alfonsjana kol-
1ha l-barka appostolika tiegħi, ra­
han ta' kuH ġid mis~sema. 
Mill-Vatikan, fil-l ta' Awissu, 
1987, fid-disa' sena tal-pontifikat. 

IOANNES PAULUS PP. Il. 
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THE VOCA.TIOM AND MISSION OF THE LAltY 11N THE CHURCH AND 
IN THE WORLD TWENTY YEARS AFTER THE SECOND VATICAN 

COUNCIL 

INTRODUCTION 

l. The Topic 
After seeking the opm1on of 

the majority of Church institu­
tions and in response to their re­
quesits, the Ho1ly Father proposed 
for discussion ait: the Seveh.th Or­
dinary General Assembly of the 
Synod of Bishops the topic, 1 "The 
Vocation and Mission of the 
Laiity in the Church and in t.he 
WoriLd Some Twe.nty Years afiter 
the Second Vatican Council". As 
a resuJt of the Second Extraordi­
nary Genera:l Assembly- of the 
Synod of Bishops, the regularly 
scheduled meeting and discussion 
of this topic was postponed from 
1986 to 1987. 

The proposed topic has a 
Hmeiy importance. Changes in 
contemporary society are occur­
ring at a rapid pace and with far 
reaching effeots. The laity, find­
ing themselves in the yery place 
where the interaction between the 
Church and the world is mos.i: vi­
sile and concrete, are simulta­
neousily being caHed upon in a 
special way to accept their part 
in the Church's mission. 

Twernty years aiiter the con­
clusion of the Second Vatican 
Council, the Church righHy shares 
with ever greaiter' conviction in 
the legitimate aspirations of indi­
vidual persons and whole naitions 
who are concerned about their 
dignity and freedom, ei:ther by 
seeking to protect them or by 

struggling to achieve them. But 
above all, the Church today is 
striving to understand Herself 
more perfectly and thus come to 
a clearer percepition o.f Her voca­
tion and mission. Undoubtedly, 
from this perspective the laity are 
a siign, source and cause of hope 
for the Church in tihese times. 

Vocaition and Mission are two 
disitinot but ins-eparable aspects of 
one reaJity. The nex,t meeting of 
the Synod wil consider the inter­
relationship of vocation and mis­
sion as they apply to the laity. By 
seeking to understand the nature 
of the laity as fuHy as possibfo 
and by seeking to properly define 
the task whlch the Lord Christ 
Himself has given ithem to do, the 
laity will be betiter able to exercise 
their part in the mission of the 
Church to make the gospel known 
to the world. 

2. The Nature and Aim of the 
Instrumentum Laboris 

On the basis of · ithe Linea­
menta, the purpose of which was 
to stimu:late reflection in the lo­
cal churches, there was an exten­
sive consulitation of the Church on 
this topic. 

According to established cus­
tom, the General Secretariat of 
the Synod of Bishops deligently 
collected these ref.lections and 
considerations, sif\ted through 
them and drew up the customary 



Instrumentum Laboris. This docu­
ment, then, presents the opinions 
which have resulted from a care­
ful consideraition of the reflec­
tions and responses of the Linea­
menta, without, properly speak­
ing, being a summary of their con­
tents. However, the intent and 
purpose of the Instrumentum La­
boris is not to present a compre­
hensive theoilogy of the laity. It 
is clear that the foundations of 
such a treatment are amply pre­
sented in both the documents of 
the Second Vatican Council and 
of the magisterium accordingly 
set forth by the Supreme Pontiffs. 
This document, not intended to be 
a finished produot, is proposed at 
the approach of the Assernbly by 
the General Secretariait of the 
Synod as a kind of collection, re­
sulting from an analysis o.f the re­
flections, experiences, suggestions 
and proposals received by the Ge­
nerail Secretariat from the Synods 
.and Episcopal Bodies of the 
Oriental Rites, from the Episcopal 
Conferences, from the Offices of 
the Roman Curia, from the Union 
of Superiors General of Religious 
and from other areas of Church 
life. 

The topic chosen for the com­
ing Synodal Assembly is of keen 
interest to the vast majority of 
the fa1thful, even if the very na­
ture of the synodai assembly re­
quires that it be the Bishops who 
treat and discuss the theme in its 
proper form. Neverthel'ess, the 
Holy Father has again granted 
permission, as he did for the Sixth 
Ordinary General Assembly on 
Reconciltation and Penance, to 
make the tex.t of the Instrumen-
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tum Laboris avallable to the en­
tire Church, even though it re­
mains specifically intended for the 
members of the synodal assembly. 
Given the very special nature of 
the theme, the laity are encourag­
ed to continue their reflection in a 
form and manner proper to each 
person's reail l~fe situation, bear­
ing in mind rthe subject of the 
Synod. 

3. An Overview of the Instru­
mentum Laboris 

The Instrumentum Laboris is 
presented in three parts. 

Part One: The Contemporary 
Human Situation from the Per­
spective of Faith, wishes to focus 
attenition on 1the changes that 
characterize the present situation 
in society. Seen from the perspec­
tive of Faith such changes appear 
as a challenge to Christians on 
the occasion of a synodal Assem­
bly devoted to a discussion on the 
laity whose situation in the world 
.gives them a partiicular sensitivi­
ty in commenrting on its process 
of developmerut and a capability 
in being people of action for the 
Church's mission in the world. 

Part Two: The Laity and the 
Mystery of the Church, primarHy 
doctrinal in character, describes 
the exalrted character o~ the voca­
tion and mission of the laity. In 
light of the mysil:ery of the Tri­
nity, the laity by participating in 
the Church's vocatlon and mission 
help bring about the perfection of 
the work of creation through an 
application of the fruits of re­
demption. The sacraments, cha­
risms and ministries are seen as 
those means of disp,osing the laity 



to grasping the true na.ture of 
their can to holiness in the per­
fection of Iove, both of which 
point to the deep bond of com­
munio, binding al!l the faiithful in 
the Church, regard!less o.f their 
sita.te in life. 

Parit Three: Witnesses to 
Christ in the World, examines the 
forms, the places and the real life 
situaitions in which the laity, un­
der the impulse oif a deep spirit_­
ual life and programs for Chris­
tian forma.tion, fuJ,fil their voca.­
tion as true and proper collabo­
rators in the Church's mission. 

May the Spirit of the Lord, 
Who brings everyone together in 
the bond of communio, use this 
document as a s1timulus to bring 
about wiithin the Church M the 
approach of the Synoda[ Assem-

bly a striving: 
- "to clarify and deepen the 

understanding of the vo­
ca.tion and mission of the 
laity; 

- rto provide an answer, in 
communio with the whole 
Church, to present pas­
toral situaitions which are 
related to the involve­
menit of the laity in the 
Church , communiity and 
civil society; 
to support and encourage 
the laity to respond to 
their grea.t potential, 
which resuLts from their 
spir itual life and work in 
the apostoilart:e, as well as 
to be of sitil[ great er ser­
vice to the Church at this 
moment in history" .1 

PARTI l 

THE 1'CONTEMPORARY HUMAN SITUATION 1FROM THE PERSPECTilVE 

OF FAITH 

l 
l. 

THE DYNAMISM OF PA:RTICIPATION' IN TODAY'S WORLD 

4. Twenty Years after the 
Council 

The present evolution of the 
wor1d and the pressing questions 
which characiterize recenrt: soci_o­
cultural changes impeil the Church 
once again to taike up - some 
twenty years aifter the Council -
a reflection on the vocaition and 
mission o,f the laity in light of the 
plan of saJva:tion which God, in 
Jesus Christ, is accomplishing in 
history.2 

The secular fea:ture of the -
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laity makes them indeed leading 
charaoters in the Church's mis­
sion in the world. ~ By their par­
ticipation in the entire range of 
reatlities which make up the fabric 
of human existence, they realize 
this missfon. Thus, by necessity 
they are involved in the complex 
working out of corntemporary his­
tory . . 

Therefore the reflection on the 
"Vocation and Mission of the 
Laity Some Twenrt:y Years after 
the Second Vatican Council" 

' ' 



must view from the perspective of 
faith the huthan situaition in which 
the lai1ty live by reason of belong­
ing to the Church. Such a pers­
pective cannot fail to recognize 
that women and men are ta.king 
upon themselves. a more active 
role through participation in con­
temporary society. This active 
participart:ion is one of the distinc­
tive characteristics of modern 
Hfe. 

5. Participation and Progress 
In looking a.t the past, the 

person of today reailizes that the 
work and creative effort of pre­
vious generations have achieved 
for humanity a steadily-increasing 
dominion over nature and greater 
opportunity for more aotive in­
volvement in the events of his­
tory. Today's men and women 
are aware of their capabi.tity to 
further improve the conditions of 
human life. At the same time, they 
witness in their own lives an in­
creasing personal freedom. In this 
sense progress is seen to result 
from social involvement. 

A strong movemerut of so­
cialization has affected the inter­
mediary structures of society: fa­
mily, school, the world of work. 
Al<l these have become places of 
cooperation among peop;le and 
of continuous inter-action bet­
ween persons and institurtions. In 
many countries this process is 
just beginning, but not without a 
consciousness of its decisive im­
portance. This point is powerfully 
emphasized in the traditional cul­
tures of many peop~e. where the 
parrticipation of everyone in the 
life of the. community has pri­
mordial importance. · 

The state of scientific and 
technological research gives rea­
son for hope thart the achieve­
ments of human iJ1JteUigence will 
provide a basis for responding 
to the latest needs of humanity. 
Whiile in some places Living con-

-ditions do not correspond to the 
most basic needs of people, forc­
ing them to suffer misery, the 
equitable redisrtribution oif the 
world's resources appears as an 
imperaitive which can no longer be 
put off. For this rea.son, opportu­
nirty for participation must be 
urgently provided to the many 
who as yet srtand on the periphe­
ry of the movement toward socio­
cul.tural growrth. Ai the heart of 
the universal human family the 
righit of each individual is recog­
nized to be a pàrrticipant in tbe 
EtiITding of a persona.I and com­
munal desitiny. 

6. The Political Dimension of 
Participation 
In many courutries, partic.ipa­

tion in politicail life has consider­
aibly expanded and is preseruted 
even more as the duty of a civic 
conscience. 

The politicail choices · accomp­
lished by women and men in real 
life situations, are the manifesta­
tion of an incr~ased personal res­
ponsibili1ty for the common good. 
In those cases where these deci­
sions are expressions of a con­
scious and free choice thete is a 
grow.ing concern for the common 
good, bringing an appreciation for 
peace, justice, freedom, solidari­
ty and feUowship. 

The movement toward , par~ 
ticipation eXitends even beyond 
nartional frontiers and seeks ·to . 



:tloster ever new il1lternaitional re­
laitiions. There is a growing evi­
dence of mUJtual iniitia1lives of col­
laboration among people i111tep.ded 
to lead to a mo·re just politica:l, 
economJc and sociail order. New 
:tlorms of exchange and dialogue 
ait various levels are providing 
further opportuni-ties far an .in­
ternartfonal panticipaition which 
:tlavors a growing tendency toward 
mUJtual understanding and recip­
rocal assistance. 

Today's men and women are 
conscious of being leading cha­
mcters in a comrnon desitiny. This 
is expressed in the taking of posi­
tions and in the various farms of 
resisitence in the face of the 
co111tradic5tions which more and 
more plague contemporary life, 
e.g., · one part of humanity goes 
hungry while the other part, far 
self1sh ecopomic and po'1itical rea­
sons, refuses to share its surplus 
of resources; the ever-present S·i­
tuations of violence and war, 
fueli1ed by the franitic race toward 
the production, s~lling 11nd acqui­
sition of ar.ms. 

A great many people living 
- under tota~itarian sys:tems, op­

pressed by ideologies that restrict 
freedom and the righit of partici­
paition are making urgenit appeals 
far world ~0Hdari1ty. Art: · the same 
time, group farms professing a 
dootrine of selif interest are 
emerging at an alarming rate, 
tending to monopolize these areas 
of participaition by deny<i.ng them 
to others. 

Among the many who are 
enjoying freedom there arises the 
ne~d to become B.nvolved in de­
nouncing tota!li.tarian systems and 
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demonstrating solidarity wi:th 
those peoples who are suffering 
under such governments. Free 
people must increas.ingly work in 
favour of a11 women and men in 
these times who have no other 
choice but to suffer passively un­
der their poltitical and aUJthorita­
tive power. 

7. Participation and a Cultural 
Identity 

There is presently an increas­
ing number of men and · women 
who are aware thait participaition 
in the life of the community 
means the creation of a culture 
as weH. The culture of a commu­
nity is the expressi.on of individ­
ual choices and common values. 
Cu1ture, therefare, becomes an 

' fov1tation far participation and 
dialogue between one person and 
another, between community and 
community. 

Numerous initiatives from 
diverse areas of the social com­
mm1irty are seeking to farmu­
late new proposruls aimed at mak­
ing ithe living condi1Jions nf people 
more humane. These same initia­
tives at times clash with the op­
posing tendencies which H.mi1t the 
possibility of panticipating in the 
achieveri:J.ent and deepening · of 
cultures. 

While various branches of 
scientific knowledge become pro­
gressively more specialized and 
the diverse spheres of both ir:i.di­
vidual and social liife become even 
more independel1lt, women ~d 
men Likewise grow in a need for 
a cultural syruthesis which is 
above ~11 a synthesis of life. 
Where progress challenges the 



accepted paitterns of life, it can 
likewise highl!ight their basic 
values. Therefore, there is a need 
to bring into harmony the rich­
ness of traditional cultures with 
a contemporary concern. 

To.day the mass-media and 
other forms of international com­
municaition are diffusiing through­
but the world a uniform culture, 
running the risk of limiting, the 
areas of creaitivity for groups and 
communities. At the same time 
because of tħe unique contribu­
trion of the world dialogue bet­
ween nations many people are 
redrscovering the meaning of 
their own cul!tural identity. Ne­
vertheless, there is siti>H the need 
to find adequate means for over­
coming the disproportion in the 
opportunities of participation for 
various peoples and social groups 
in the benefits of culiture. The 
partkipaition of people in the life 
of society becomes ait one and the 
same time the origin and ex­
pression of cUJlture to the extent 
thait they have the opportunity to 
communicate to otll;ers the ~alues 
in which they beJieve and to 
share in the values lived by 
others. 

8. Participation and the Dignity 
of the Human Person 

Today participation at diffe­
ren.t levels of economic, social and 
poLiticaJl life has intensified inter­
personal relationships, with the 
result that each person becornes 
aware of a responsibility to self 
and to others: ithe person dis­
cove:rs a unique dignity. At the 
sa:me time each person realizes 
thait such dignity brings with it 
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precise ethicai demands. 
The varied and even contra­

dictory circumstances in which 
women and men muSit live cannot 
Sltrifle in their conscience that in.c­
lination toward good which is in 
the heart of each person that 
awakens a sense of dependence 
on a transcendent Good. Once 
the e'xisitehce of God is acknow­
ledged, the person is ushered into 
a life of 1interpersonal relation­
ships and immersed in a basic 
awareness that the olthti" np,rson 
is entihled to an equal dignity. 

· The affirmaition of the digni­
ty and freedom of each person, 
the basis for the dynarnic of par­
tioipa:tion, characterizes the life of 
a great many peopJe in our day. 
However, in sp1te of this, many 
different forms of oppression 
against the dignity of the human 
person and whole peoples are in­
creasing, demonstrating the ur­
gent need for total liberation for 
aill people. 

The human person out of a 
sense of dignit y for personal free­
dom, demands living conditions 
which wi11 provide everyone with 
the opportuni.ties and the means 
necessary to consciously partici­
pate in the life of national and 
international communities. 

9. Participation and the Ad­
vancement of W omen 

The movement for the ad­
vancement and liberation of 
women is cemainly one of the 
more significant manifestations of 
the general tendency toward j'>ar­
ticipa1ion. The jusrt struggle in fa­
vour of recognizing the equality 
of rights between women and 



men art: aLl levels, founded upon 
the asserition of their eqll!al dig­
nLty, has not failed to bear fmit. 
WoI1thy of noil:e are many positive 
resll!lrts which have been accomp­
lished by removing the ob'atac-

. les which limited socio-cu1tural 
and politicail participation. In 
sp~te of this, the fuH recognition 
of the dignity of women -
closeily aligned to the question of 
t!he acceptance and affirmation of 
her feminine identity - is still a 
goal to be reached. In fac.t, when 
equality of digniity and rights bet­
ween men and women was pur­
sued in a purely, formal way, re­
surLting in the rejection of wo­
men's feminity, women found 
themselves faced with new ex­
periences of oppressfon. A one 
dimensional emancipation, almosit 
exc1us1vely bound to the access of 
women to the economic world of 
production, has risked caus,ing 
them to falil irnto a new state of 
aliernation. When women are not 
part of the economic production 
sysitem beca:use they devote them­
selves to the family, they have 
had to face new denials to their· 
dignity and their rights. 

Furthermore, the actual pre­
vaiHng cll!liture tends to consider 
the roles of women and men as 
interchangeable ail: wi:ll, causing 
the reduction of the entire "be­
ing" and "aoting" of a person to 
the pure, almost faceless, level of 
functionaiLity. In studying the re­
actions to these new problems 
current thinking on women seems 
to have entered into a second 
phase. This th~nking originates 
in the conviction that an affirma­
tion of women's equail dignity re­
quires a recognition of their dif-

ferences ailso. The result is a re­
discovery of the value of the com­
plementarity between man and 
woman, who together are the to­
tal fulnUment of each other's 
humanity. From this perspective, 
marriage and the family are seen 
to signify the realization of this 
complementariil:y. Values, unique­
ly feminine, such as a particwlar 
sensi.tivity to the humane and to 
life, diailogue and communication, 
are today considered as an indis­
penS'able expression of the parti­
cipart:ion of wornen in the life of 
society. 

l 0. Obstacles to Participation 
No matter what their situa­

tion in life, women and men are 
involved in .the mainstream of 
participa:tion. However, the men­
taility directed to the temporal and 
the immed~ate, characterizing so 
many societies in which a good 
number of people live, does not 
allways provide the possibility of 
participation which mtght serve 
authentic human development. 

'Dhe mentaility of secularism 
which el.iminates God and the 
truths revealed by Him from the 
rea1m of the contemporary per­
son, has changed the course of 
progress into an experience of 
insecurity and in• lability. Often­
times, the lack of adequate ethi­
cail critef!ia leads to considering 
what is po:..sible as the measure 
of whait is permissible. Conse­
quently, the fruits of progress be­
come the threats of annihilation. 
The nuclear fear, the prospect of 
depleting naturail resources, the 
outcry concerning ecological mat­
ters, the inherent risks of bioge­
netics, the questions that accom-



pany the development of informa· 
tion systems are a cause far con­
cern because of the ambivalence 
of progress. 

Under the infiluence of a 
consumerism based on the philo­
sophy of hedonism, women and 
men oftten limit their social parti­
cipartion to producing so as to 
possess and to saitisfy the desires 
of pleasme. There is no stopping 
this dynamic, not even when 
varfàUs farms of exploitat!on of 
the person become obviou~. 

Such experiences compel a 
search far new criteria of partiĊi­
pation. The cr.isis in ideo~ogies, 

undeniably a reality in our day, is 
very clearly caliling the proposals 
of these sys:tems into question, 
and it has simultaneously contn­
buted to fastering a new sensi­
tivHy to the sacred. However, this 
renewed consciousness does not 
always lead to faith in a perso­
nal and transcendent GQd. Not a 
few women and men in their at­
tempt to overcome the limitations 
of secularism are choos·ing the 
e:xitremes of an easy mysiticism or 
a religious fanaticism. On the one 
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hand, the widespread exi.stence of 
such phenomena points to the ir­
repressible sense of the sacrecl in 
the human heart, whi1le on tille 
other, i.t shows the Provjdential 
"appropriaiteness" of the Revela­
tion of Christ which cal!ls farth 
and fu1fills this religious sense of 
the human person. 

Looking at the contempoiiary 
si:tuaition from the perspective of 
·Faith provides the opportunity to 
recognize to whart e:xitel'llt the wo­
men and men of today are condi­
tioned and determJned by the dy­
namism of panticipaition. Alone, 
however, men and women Me un­
able to open the way tha.t leads 
to self-ful.f.il!lment. 

Therefare, while new · possi­
biilities and area.s far pa.rticipa­
tion are appearing, the sea.rch far 
meaning and se1f-fulfi}llmerit is 
growing as welJI. It appears, then, 
never more pressing and more 
timely than now, to bear witness 
to the truth t hait only Christ, 
Lord and Master, Key, Centre and 
Purpose of al[ human history, has 
the power to open the way to full 
pariticipation fo.r a. person in the 
his.tory of humanity. 

THE MllSSION OF THE CHURCH AND THE PAIRTICIPATION OF THE 

LAffY 

11. Fu ll Participation in Human 
History 

The laity, have the mission in 
the world in whicħ they live to 
bear witness to the possiħi'lity of 
fu11 participation in histoty à'.c­
cording to the sia!lviific plan of 
God. 
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Mairy's "yes", which made 
the entrance of tħe Redeemer in­
to hisrt:ory possible, signa'ls the be­
ginning of a new comm.union of 
the person wiith God and a more 
:prbfound and universàl umty of . 
the harman famiily. The Church is 
the sign and means o.ffered to all 



of this extraordinary possibility 
for participation. 

The person who is open to the 
gifa of God in Christ, is open to a 
universal charity, which urges a 
person to share with everyone the 
spidtual and material resources 
given by God. Therefore, partici­
pating in the life of Christ in the 
Church means increasing the dy­
namism of parrt:icipaition that per­
vades human history and gives it 
unspeakable range. 

\ 
12. The Advancement of the Lay 

State 

From the beginning of Her his­
tory, the participation of the lai.ty 
in the mission of the Church, in a 
variety of socio-cu1turail situations 
has represented one of the more 
significanit dynamic means of he­
ralding the invitation of full salva­
tion in Christ. In the modern era, 
the great stages of the reawaken­
ing of the lai.ty's responsibility to 
the mission of the Church, has to 
a great extent coincided historical­
ly with the rapid pace of scientific 
progress, the development of de­
mocratic culture and 1the emer­
gence of new social problems re­
sulting from the expansion of an 
urban industrial civilizaition. 

Neventheless, such a reawa-­
kening was possible because the 
Church was simultaneously deve­
loping a profound self-awareness 
of Her Mystery and Her mission in 
the world4 • In each flowering of 
mission activity in the Church re­
sulting from this reawakening, 
many lay men and women were 
intensely involved as co-workers. 
In another sense, a major partici­
pation of the laity in Church- tasks 

609 

was manifesited in the creation of 
new associations, important Chris­
tian institutions in the temporal 
order, and in a particulat way, in 
the great current of Cathclic so­
cial action. 

These various forms of lay 
participation, developed in the 
last half of the 19th Cenitury, as a 
resu1t of a renewed responsibility 
of the Church in the world, merg­
ed in that broad movement for the 
advancemenit of the lay state, 
which, in its differenit forms of 
expression, is well able to be con­
sidered one of the greart: forces 
which prepared for the Second Va­
tican Council. 

13. The Responsibility of the 
Laity: New Questions 

Af.ter :the Second Vatican 
Council, there began a new season 
of lay participaition in 1the life and 
mission of the Church. Many lray 
persons have become aware of the 
Church's unique responsibility to 
the world. Lay persons already 
know tbat they have the opportu­
nity of making t he Church present 
in the reail life si.tuations of human 
existence. They likewise under­
stand thait the failure to respond to 
this responsibility wowld rnean a 
1essening of the Church's effec­
tiveness in Her mission. The Bi­
shops of the Church have encour­
aged this renewed consciousness, 
invi.ting the laity to parti'cipate in 
all areas touched by the Church's 
life and to bring to fuJfiHment the 
Christian presence in the world. 

This state of affairs has spark­
ed interest in new inquiries on the 
manner of living Church commu­
nio and responding to the needs of 



the world. 
Much of the questioning tak­

ing piace in the Church these days 
in view o.f the next Synod Assem­
bJy, can be conveniently grouped 
iruto two equa.l!ly essentia'l aspects 
of Church life: 

a) a greater participation of 
the laity in Church com­
munio; 

b) a more effeotive presence 
of the laity in the Church's 
mission in the world. 

Some quesitions are more con­
cerned wirth a greater participation 
of the laity in Church communio; 

- The increase of democratic 
participation in society makes 
many lay peopile, women and men, 
ask for similar participation in de­
cision-making in the Church's life. 

l. On wha.t basis is participa­
ltion in Church communio · 
to be bu:ilit? 

2. What are the criteria for 
"representa•tion" in the 
Church? 

A new flowering of asso­
ciaitions characterizes the life of 
the laiity in these days. A great 
many associations, groups and 
movemenits have been formed in 
the pas.t few years on the provi­
sion of the right of free association 
in the Church. 5 

How are the charisms at the 
root of these and simi.Iar forms of 
association to be received and dis­
cerneo? 

How is the plurality of forms 
to be harm.onized in view of the 
unity of Church communio and 
mission? 

Other quesrtions refer more di­
rect1ly to the mission of the laity 
in the contemporary wor'ld. 
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-The menitality of secularism 
deprive.s huunan exisltence of its 
true meaning and . heightens the 
serious phenomena of disintegra­
tion. But a new search for perso­
nal meaning is indicatively mani­
fested in the extreme forms of the 
return to the sacred. 

In what ways can the laity 
bear witness to ha.ving found in the 
gospel of Christ a satis.fying solu­
tion to the hungers of the human 
person? 

In whalt ways are the laiity, im-
- mersed in the world and yeit bear­

ers of faith and divine charity, 
able to do their part in overcoming 
this disintegration? 

The laity are showing a new 
sensitivity when confronte.d with 
such phenomena as hunger, mar­
ginal people, war and every vio­
lation of hum.an rights of indi­
viduals and whole peoples. They 
feel thait these social contradic­
tions can to a large extent be 
traced back to increasing numb­
ers of materialisitic systems and 
ideofogies. 

How can a person bear wit­
ness to the timeliness of the Re­
dernption of Jesus Chrisit for con­
sitructing a more just world? 

The Second EXJtraordin.ary As­
sembly of the Synod of Bishops, 
1985 has already addressed some 
of these questions and by using the 
principle of Church communio has 
given a direction to theological and 
pastorail reflection on the matter. 6 

Such a principile provides the 
opportunity of composing a ba­
lanced synlthesis of auithoriity and 
freedom, persona~ responsibility 
and community participaition, uni-



ty and plurality. 
In lighlt of whait has been sta­

ted, the need now arises for a clos· 

er consideration of the vocation 
and mission of the laity in the 
Church and the world. 

Part li 
Tl-IE LAITY AND THE MYSTERY OF THE CHURCH 

l. 

THE PARTICIPATION OF THE LAITY IN THE VOCATION AND M'ISSION 
OF THE CHURCH 

14. The Distinction between Vo­
cation and Mission 
The laity receive from God a 

vocaition and mission in the con­
temporary human situatJ.on, the 
more importanlt parts of which 
have been brieflly de.scribed in the 
first par.t of this document. 

Before actually treating the 
subject of vocaition and mission as 
they appear twenty years after the 
Second v'atican Council, it is 
worthwhdle to make a disitinction 
between the two terms. Some, for 
example, use the words inter­
changeably wiith a certain indiffe~ 
rence, saying that the vocation of 
the laity is to infuse the reality of 
the world with the Christian spirit 
or rthey refer to this as their mis­
sion. Where this manner of 
speaking is not incorrect, it does 
have the disadvantage of insisting 
on a one-sided relaition of the 
laity to the world, to their role, 
or to their usefulness •to the 
apostolic life of the Church. Seen 
in this way the laity run the risk 
of being considered simply as 
cogs in a huge complex. This 
agrees neither with tli.e message 
contained in the N ew Testament 
nor with the insistence these 
days on the dignity of the human 
person, so often stressed by the 
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Holy Father, Pope John Paul 
IL 

The fact that the Second Va­
tican Council produced e decree 
On the Apostolate of the Laity 
does not mean ithat the apostolate 
is the only vantage point from 
which to def.ine the pilace of the 
laiity in the Church. Indeed, be­
ginning from the Introduction, the 
decree understands a distinction 
between vocation and mission 
when it speaks of the apostola.te 
of the laity as ex ipsa eorum 
christiana vocatione promanans. 7 

Even though the apostoLate is 
derived from vocation, it is not to 
be confused with it. 

Vocation is broader than mis­
sion because it is composed of 
both a caJl to communio and a 
call to mission. Communio is the 
fundamenltal aspeot destined to 
endure forever8 Mission, on the 
other hand, is a consequence of 
this call and is limited to an 
ear:thly exisitence. 

1.5. Called by God to a Commu­
, munio of Love 

Christians . are . called (vocp,ti) 
by God to a personal relationship 
with Him in love. In our times 
the word vocation is frequently 
used without reference to the 



person who cailils. This usage ren­
ders the term impersonal. The 
Bible, however, especia:lly in the 
New Testamen:t, insists on the 
initiative of a Person as the ori­
gin of a vocaition. The One Who 
ca1ils is God. The personal digni­
ty of the laity arises predomi­
nantly from the faat that each one 
of them has been caltled by God 
Himsei1f and invited to a personal 
relaitionship wiith Hfm. The New 
Testament when it addresses the 
fajthful, refers to God as "Him 
wiho has called you" (Gal 11:16; l 
Peter 1:15; 5:10) or "1the one who 
cailils you" (l Tbess 2:12; 5:24). It 
is importanit that the laity revive 
the awareness of this aspect of 
their vocation: God is interested 
in each one of them and has cal­
led each one of them. 

The purpose of vocat:iion is 
also personal, that is, God caLls 
each one to a personal relation­
ship wLth Him. He ca.Lls the laity 
"into His marveHous .Jight" (l 
Peter 2:9), "to his eterna! glory" 
(1 Peter 5:10 "into the fellow­
ship of His Son" (l Cor l :9), to 
"ho1liness" (l Tbess 4:7; Rom l :6; 
l Cor 1:2).9 

The calJl comes from the 
Father, finds its expression in the 
mediation of Chrisit, that commu­
nicaites the Holy Spirit to believ­
ers, thereby enabling them to 
respond fuhly to the d:ivine call. 
Thus the Christian voca!tion is 
one of participaition in the com.­
munio of love of the Holy Tri­
nJity.10 

16. Communio in the Church 
and Life in the World 
Because it is a communio of 

love, such a vocation cannot be 

fu'Imled in an individuailistic man­
ner. The call of the Divine Per­
sons places al.l the fai.thfui in a 
reciprocal refationsihip within 
Church communio. The vocation 
of every lay faithful, then, is to 
be moted in the mystery of the 
love of Christ for the Church, 
which inc1udes simuJitaneousily, a 
personal aspeot and a communiity 
aspect, inseparable from one an­
other. 

The love · received and lived 
in this vocation by necessity ha·s 
two dimensions: l) a love for God 
which acknowledges tha.t He has 
caHed and 2) a generous love for 

. others, who are in union with 
God Who loves them. 

In the Church, .the ordained 
min.isters are in service to this 
voca.tion, which the laity fulfill 
in the world, that is, in the real 
life situartions of each human per­
son (family, profession, social 
responsibilities, etc.). 11 The Chris­
tian vocaition does not ask a per­
son to flee from the world. In 
fact, "in all the Churches" (2 Cor 
7:17) Saint Paul gave this exhor­
taition: "So, brethren, in whatever 
sta:te each one was called, there 
let him remain wi!th God" (l Cor 
7:24). The dootrinail and spirit­
ua:l teachings of many Saints ( e.g. 
Saint Francis de Sales) give to 
thls apostolic message, based on 
the presence o,f the Love of the 
Trirrity in every human situa­
tion, a pariticular meaning for 
today. 

17. Growth in Communio with 
the Holy Trinity 

To grow in Church commu­
nio with God, the full gift of di-



vine grace 'is ofifet"ed to ~he laity, 
as rħa'nifested in cre&tion, retlem­
ption aftd sanetification. 

Participation in the work of 
crea1tion is tealized in tHe procrea­
tion and educartJon of chtlildten,12 

and in aontħer sense, throUigh 
work, by wħkh the person is able 
opus Creatoris evolvere13 and to 
be uniited with Him. 

The procreaition an:d eàuca­
tion of children associarte a man 
anà a woman to the Fatherhood 
of Hitn "from whom ever'y fa­
mily in heaven and on earth is 
named" (Eph 3:15).14 Therefore, 
in the famHy the dignity of wo­
màn and man is· manifested. In 
the family the basic fi.iLfilllmerit of 
the life of commu.nio comes to 
be known as wellil. 

In another sense, work in its 
varied forms, gives the lay faith­
fiul a speciail relaition to creation. 
The hutnan oeinig creart:ed by God 
has received the mission to take 
dominion over the earth and atll 
it conitains.15 Pariticipation in the 
work of creation is realized 
through ithe responsiibi'lity of 
work which develops and perfects 
it. 

W ark is par·t of the Christian 
ideaJ .of life. In orre sense, it lias 
a relation to the dignity of per­
sons who, ·through work exert 
their power over the world. In 
another sense, Christians ought 
to recognize in work an essential 
form of witness to each other in 
1ove. 

In the actua[ stalte of httma­
nity aftter the Fall, fairnily hife an.d 
work have also become an oppor­
tunity for participation in the 
work of redemption. In fact, dur-
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ing the hidden lif e ait Nazareth, 
family life and work constituted 
important aspects of the human 
l:ife of ithe San of God for the re­
demption of the worild. There­
fore, the dedicartion of the Lay 
faiithfwl in love and their applica- · 
tTon to work give them the op­
por:tuniity to be united to the Re­
deei:ner. 

Not on:ly family and work, 
bwt aill the aspecits of human life, 
especiahly trials and sufferings, 
have become in Christ a means of 
redemption and provide the laity 
wfth valuable occ.asions to be uni­
ted with Him in ithe work of re­
demption.15 This is particularly 
true for the 1laiity who live in 
countdes where .the Christian 
Faith is persecuted or opposed as 
a resuLt of policies of Eliscrimina­
tion, oppression and repress.ion. In 
such circumstances Christians 
recef ve special graces which do 
not simply make a courageous en­
durance possible but ailso gi~e the 
joy of blessedness11 in vintue of 
their being united to the Passion 
of Chr.ist. 

Since redemption has result­
ed in the gif.t of the Ho~y Spirit 
for believers, the lay faithful are 
caNed to welcome the sanctifying 
aotioh of the Spirit of God in all 
the circumstances of their lives 
Their vocaltion is to become saints 
in all their conduct;1s theirs is not 
a question of the common idea of 
holiness, achieved through a con­
secraited life apart from the world, 
bwt, rather, of hotliness through 
love ànd cDmmunio, according to 
the movement •toward renewal 
set inito motion by the Spirit of 
Christ.19 



18. Personal and 
Mission 

Community 

Because of the inseparable 
union of the two diI:rrensions of 
Christian love, there corresponds 
to every vocation a mission. It is 
a quesition of the same vital mo­
vement which seeks .to extend 
Church communio to all human 
persons, afiter the will of God, 
Who "desires aihl men to be sav­
ed" (l Tim 2:4). 

Mission consists in progres­
sively transforming the world by 
means of a love that come from 
God through faiith in · Christ. 

Mission is entrusted to the 
Church. Its rea!l1izaition depends 
above a:ll on the union of love 
which is to exist between the 
Christian faiithfu:l, · ttself a reflec­
tion of the .divine communio. 20 

Therefore, Church communio and 
mission are closely uniited. 

Like vocation, mission, none­
theless, has a personal aspect. All 
the fay Christian faithfu:l are to 
have a persona!l w.ay of carrying 

. out the mission of the Church 
according to their particular sit­
uation in the worild: their human 
talents, their charisms, their res­
ponsibil1ties and the aatual needs 
of the Church and the world at a 
given moment in tiime. This mis­
sion common to ailll. is realized in 
a visible w.ay ithrough diiverse 
"miss.ions" carried out individual­
ly or in groups, permanent or 
periodic, among which some are 
acknow.ledged as ministries, even 
though the others are not neces­
sarnly less important. 

The miss~on of the 1laity re­
ceives its specific character by 

1their immediate invo1lvement in 
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wordly affairs. Nevertheless, it 
would be incorrect to make a 
dllsitinotion between ordained mi­
nis1ters and the lay faithful which 
might reserve to ordained minis­
ters service to Church communio 
and to the lay f.a.i.thful service to 
Church mission. It is true that the 
missiion of awthoritaitively preach­
ing the fatth in the wonld is en­
trusted to ordained ministers, 
whi1le the 1aity have the mission 
of bearing witness to the faith 
and of infusing aII of human re­
lations and the wholle reaility of the 
woril:d with fiai.th, hope and cha­
rity. However, in a mutual way, 
service to Church communio is 
likewise parit of the vocaition of 
the lay fai.thful. In this sense, 
their serv.ice is simply carried owt 
in a different form from the sac­
ramental service of the orda.ined 
ministers. . 

19. Mission in the World of 
Creation 

To accompllish their m1ss10n 
properly, the ladty liave need o.f a 
working and balla.nced v.ision of 
the relations existing among the 
Church, ithe world and the King­
dotn of God. These relations are 
not lacking in complexity. There­
fore they require from the Jaity a 
sound capab.ility for diiscernment. 

Generally speaking, "wodd" 
is understood to mean the im­
mense reality o.f creation which is 
fundiamentally good21 since it is 
the work of God. In facing the 
world the Christian has a posiitive 
atiti.tude which receives with gra­
tiitude the giifts of the Creator, re­
jOices in the progress achieved in 
the àrea of human knowledge and 



in the human dominion ovcr the 
un:iverse and contributes to this 
through one's own work. The 
Church pra.ises the Creator and 
proclaims the dignity of the hu­
man person, destined to "rule the 
wonld in holiness and righteous­
ness" (Wisdom 9:3). With their 
varied activities the laii.ty partici­
pate in this progressive domin­
ion over the · created world by 
humanity, while being especially 
attenitive not to a!lter its equilib­
rium through disorderly activi­
ties or irresponsible destruction. 
Fully aware, however, that "here 
we have no laisting ci.ty"111 . (Hebr. 
13:14), the People of God do no,t 
limit their vision to ·the material 
organization of this world, but 
commiit themselves to prepàring 
for the finail coming of the King­
dom of God, in which the world 
wiLl be transfigured. 2 2 

20. Mission in t he Ruman 
Family 

In a pariticular sense, 
"world" is understood to be the 
human world, that is, the whole 
of the human family. The mission 
of the Church, the 'seed and be­
ginning of the Kingdom",2

" is con­
cerned more directly with this 
world and has the aim of making 
i:t more aware of its vocation to 
communio with God. The huinan 
world is the object of a redemp­
tive love. ":Por God so loved the 
wol'ld thait He gave His only Son, 
that whoever beLieves in Him 
should not perish bU1t have eter­
nail life" (John 3:16). According to 
the workings of redemptive love, 
the Church does not cease to open 
Herself to the world or to give · 
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of Herself so that all may be­
come par,takers of communio 
with the Father and the Son.24 

The l1aity bring to the wor.ld 
the faith, hope and charity of the 
Church w.ith a clear vision of the 
coming of the Kingdom. Aind they 
recognize with joy numerous 
signs of receptiviity to the re­
newing aotion of the Spint of God 
in the cuLtural and sociail deve­
lopments of humanity. 

21. Mission and the Mystery of 
Evil 

To receive redemptive love 
means a:lso to recognize the exis­
tence of evhl in ithe world and the 
necessity of a spiritual combat.25 

Our human wortld also manifests 
"the power of darkness" (L uke 
22:53), subjected to the "ruler of 
this world" (John 12:31). The at­
titude of the Church toward " this 
world" cannot be posWve. The 
Church cannot be a paritner t o 
darkness. Discernmenit is neces­
sary to unmask false values and 
to denounce injustices, violations 
of human dignity and those t h ings 
in opposition to the vocaition to 
communio with God. Some twen­
ty years afiter the Council the 
Church must face an ever sitrong­
er resisitance by the world to ac­
cepting Christian vailues. On aU 
sides one notices how much hu­
man history today is marked by 
processes contrary to restoring all 
things in Christ. The fruits of 
the human effort to take dominion 
over 1the world are appearing am­
bicalent. In such circumstances, 
the Church becomes a sign o.f 
contradiction, because She does 
noit accept the easy principles o.f 



''this world". The Church' s exis­
tence is identified with the mys­
tery o'f the Cross. 

The experience of 1iving in 
m0dern sodety places many lay 
pe©p1le UB.der a tre.tnend©us ten­
sion between Christian values 
aml the counter-vailues of the 
world. The resu1t for them is tw0 
opposfog temptations: to seek re­
fage in forms 0f religion withourt 
suhs1tance, · constittuting a Hight 
from the . wonld; _or to leject tI:ie 
Glemands, ,(!}f Christian • foith in or­
der to conform to a wordly ·exis­
tence. 

On the ·contrary, fidelity to 
Christ and the Church demands a 
clearly visible wiitness. The· Chris­
ti·an iife muSrt be presented cou-

. . 
li. 

rageously as an alternaitive to the 
values of "this worid", that is, in 
its diversity according to the sur­
rounàing circums1tances; not in a 
negative way oif closing oneseilf 
off from 1t, but in the challenging 
perspecitive of an always open 
invitaition. · 

In accordance with the mis­
sion of the Chuirch, lay Catholics 
in sincere colbboraition with 
other Chrisitians, 26 as 'well as with 
aJll women and men of goodwill/ ; 
are working with trus.t and perse­
verance to nurturing atll the seeds 
of good to be found in the world 
and are thereby contribuiting to 
the preparaition o.f the cornplete 
reallzation of the Kingdom of 
God. 

COIMMUl\!'10 AND. PAĦTICIPATION .IN THE CHURCH 

22. Ħaptismal Newness 
Through Bapti~m alil the 

fa1thfµl are i.mmersed in the life­
giving Mystery of . Chris:t Cruci­
fied and: Risen, .thereby becoming 
members of His Body, the 
Church.zs In ·the sacràment of 
Baptism, they indeed die with 
Chrisrt rto sin, that is, to a li"fe ac­
cording to their own wi·fil, and rise 
wilh Christ, to live no longet for 
themselves but for tt:he Lord. 29 

Having been confor:med to the 
same Love of . the Son for tbe 
'F:M'her fhrough the aotion of the 
Holy Splrit in the ·Baptismal 
washing, the fai,fhful commit 
themselves to remain in His 
love. 30 

Bap:tism, wħich ovens the 
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Wqy to ailtl the other sacraments, 
begins a ,New Life for th~ Chris­
tian, a Life which is qualitatively 
differen.t from life according to 
the world. 

To have only one Lord, one 
Faith, one Baptism is the foun­
dation to the life of the chosen 
people of God;31 as a resuilit: all its 
members possess the same Chris­
tian dignity.a2 The Baptismal cha­
racter allows the faithful to parti­
cipate in the Church's owtt voca­
tion and mission, "Sacrament for 
the Sailvation of the world" .83 

All the Christian faithful 
have the right to be ·educated to 
an awareness of their new be­
gninning at Baptisma4. 



Confirmation. and the 
Apostolate 
Confirmation deepens the ef­

ficacy and effeats of Baptism. The 
gift of the Holy Spirit endows the 
baptized person wi1th a special 
strength, perfecting the person's 
bona to Church communio. 
Through Confirmation the faith­
fud are particufarly sitrengthened 
with a view to direct pariticipation 
in the mission of the Church. In 
word and work they are calJed .to 
bear witness to Christ and to 
spread and defend the fraiJth. 35 

Therefore, in Confirmation 
participation of the fa1ithful in 
the Church's vooaition and mi"s­
sion is deepened. 

Being ca~led through the sac­
raments of Baptism and Confir­
mation -to participaite in the 
Church's mission in the world ac­
cording to their real life situation, 
the lay faithful, on the basis of 
their union with Christ the Head, 
have •the right/ duty to the aposto­
late .36 For this reason they can 
carry on the apositolic aotivity at . 
their own initiative,37 and also 
freely form and govern associa­
tions to promote the Christian 
vocation in the world,38 as weH as 
encourage such associations, pro­
vided they respeat . the duty of ec­
olesiastical Authoriity to oversee 
the exercise of the faithful's 
rights in view of the common 
good.39 

24. The Eucharist and the 
Fullness of Church . 
Communio 

In virtue of the Christian 
vocation the faiithfu:l pariticipate 
in 1the Eucharist and draw from 
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the fullness of .Church com.munio: 
in the breaking of the bread they 
express their membership in the 
Body of the Lord and their mem­
bership with each other.10 Only 
by being rooted in the Eucharistic 
memorial of the sacrifice of 
Christ and being continually 
orienitaited 1toward it, can the 
faithful make present and effec­
tive in the wonld the new ilife 
which comes from rede:mption. 

"The Body of Christ ( ... ) was 
but a grain of whe~1t, firsit faUing 
to the groun.d an.d dying. Now, 
having undergone death, Christ 
abounds on our a·ltars, made to 
bear fruit in our hands an.d in our 
bodies, and, while ris.ing on high 
as the great and bouniteous Mas­
ter of the harvest , He gathers up 
with Him inito the storehouses of 
heaven, this world in whose 
midst He became so great" .41 The 
Eucharistic memoriail of the Pas­
sion is ineffective without a con­
version of hear.t and the remis­
sion of sins, the first fruits of 
the blood shed b'y th~ Lord.42 The 
Sacrament of Penance represents 
a most significant moment in 
which ail•l the divine action of re­
concil.iation is concentrated for 
the benefit of the faiithful .43 With­
out pantaking of this action, the 
faithful cannot live the Eucha­
rist as an auithenitic mystery of 
faith, capable of being the source 
and summit of their activ.ities in 
the apostofate.44 

\ ... >~A--, 
25. Participation in the Tria . ">- \. Tt 

Munera of Christ /:../ '/-
1 

' ·, -.. ~ ( 'l 
The Sacraments of Baptism $ ·\ 

and Conf.irmation make the lait~ ~ 
participants in the "three-fold 6'f~ 



fice" of Christ, priesitJy, prophe­
tic, and kiingly, e111tiWng them to 
live the mission proper to rthe 
People of God.4° Participation in 
the three-fold office of Christ is 
fuhly exercised in the Eucharist, 
since the Euchari1slt esitablishes 
aimong all the members of the 
body ot Christ that perfeot bond 
of charity which is the soul of 
every aĊtion in the aposto1ate. 4'; 

The priestly office makes the · 
baptized a spiritual tempile and a 
priestly peopile.47 The laity are 
called to make an offering of 
themselves so as to bear witness 
to Christ everywhere. Through 
prayer, the sacraments, a ho1ly life 
and aibove all, through charity, 
ithey live the common priesthood, 
which, while being differenit in 
essence from the ministerial 
priesthood endDwed witli sacred 
authoriity, is nonetheless, closely 
united to it, since bo1th derive 
from the one and only priesthoo<l 
of Chris:t. The common priesthood 
and the ministerial priesithood are 
in fact interreJated according to 
mutu1ail correspondence, since the 
common pniesthood cont inues to 
subsist in the mjnisteria1 priest­
hood, whi:ch in turn, exists and 
rec~ives i.ts justification f:rom its 
service to the common priest­
hood.48 

In virttte of the prophetic of­
fice the faithfu!l, ordained minis­
ters , reJigious and Iaity, are 
strengthened by a supernatural 
appreciation of ,the faith (sensus 
fidei), which in credendo falli ne­
quit. 49 Far this reason the lay 
fa~!f:hfuJ never ce:ase to enter ever 
mo·re <deeply into N11e mysteries of 
their fait1l ithwmgh ttheir dahly 
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lives, where, ca:l1led by Providence 
to work, they witness to their 
fatth, by announcing the gospel in 
ward and work. In the- contradk­
tions of this present age, they 
wriit:e with patience - and not 
without suffering and strugg•le -
the tesitaroeDlt to their hope of 
etemaJ g1ory. 

Until His gilory is fully re­
vealed Chrisit fulf!iills his prophe­
·tic omce through al.l rthe Chris­
tian faithtul: whether in a direct 
sense through the hierarchy who, 
by exer.cising their munus docen­
di, teacb in the name of and with 
the authority of Chrisrt:, or, in an 

, indirect sense, through His .wit­
nesses, the laity, whom He pro­
vides with the appreciation of the 
faith (senum fidelium) and the 
grace of the ward. 50 

Thrnugh the kingly office the 
laity parrticip<11te in the action in 
which the Risen Lord is drawing 
aU things to . Himself in order to 
subject them, along w1th Himseilf, 
to the Father so thait: God be all 
in ai.ll.51 Because of their speciaI 
place in the' world the 1laity are 
cal1led to accepit the va1ue of crea­
tion, and suppo11ted by grace to 
relaite it to God through their var­
ious activities. In this way the 
wor:1d will be transformed by the 

· Spiriit of Christ, the ~piriit of jus­
tice, charity and peace.52 

The participa1tion in the king­
ly office proper to 1aill the lay 
faithful and that of the hierarchy, 
though different in essence be­
cause of the sacra potestas, are 
intima:tely correlated. This faot 
showld. foster ~n lf:he Church a 
deep family reJ.ationship between 
th'e Bish0ps an-d the La1ity. 0s 



26. Mary, Model for the Believer· 
and for the Dighity of 
Woman 
"Hail, 0 Mary, because you 

had subjeat to you the One who 
rufos. heaven and ear.th! 

Hail, 0 Mary, MGrning Star 
herailding the Sun of Eterna! Oay'! 

Hail, 0 Mary, Frui.tful 
Mother of a new ereation!".54 -

Through her consummate 
"yes", in response to God's ini­
tiative for the sa1vation of hu­
manity, reaching even to the 
Cross, Mary participates in .a sin­
gl!ar way in the three-fold gffice 
of Christ. 55 

By welcoming in perfeot faith 
the Incarnation of the Son of God 
into this worild, by living out the 
mysteries ·of her exis;tence in a 
continuing · relationship · to the 
Saviour, and by hwnbily submit­
ting to · wonldly affafrs, heginning 
with the hidden life of Naza­
reth, Mary has ·becon1e the model 
of every Christian. 56 Her singular 
vocation witnes·ses to the great­
ness of the 'life of the · lay per­
son, cai1led to pantici.paite in re­
demptive ·power through ·a free 
and persona:l accepitance in grace. 

Mary's exa.Lted position cha­
racterizes the life of the · ·entire 
PeopJ.e of God and points the way 
towards re'considering the vahie 
of ·womem in the Church and pw­
'vides a: means of avoid.ing with­
in rthe Chiwch the inequa!lity frorn 
which women suffer in society. In 
the · Christian · community Mary 
shows' the way towards · affirma­
tic;:m of 'th.e equal dignity of · ma:n 
and woman in the variety . of their 
charisms and services. The place · 
"Of, Mwy ili tl}e· Cht1roh ex.alts the 

significance of f emininity as op­
posed to lessening the image of 
woman in the a'ttempt te> abolish 
ev€ry difference and element of 
her· compiementarity to man.57 It is 
impossibile to forget ihat Mary, 
woman t>f the people of Israel, 
has become the crowning point o,f 
the holiness of humanity. 

27. T'he Stat:e in Li1e c:>f the 
Laity 

~-Participaition in a specific 
manner in the three-fold offiċe of 
Chris.t, . begun in Bapitism and 
streng.thened in Confirm:aition . and 
fully exercised in the E~charist, 
serves as the basis for the Church 
vocation and missioq of every 
lay person.58 

From this perswective it be­
r.omes clear that the . Christian's 
state in life, as su.ch, provides the 
link to the Mys.tery of Christ 
Himself, lived so fuiily by the . per­
s<.m · of Mary. Saint PauJ. says that 
the dis.tinguishing content . of the 
state in lif.e of each believer is 
living Christ, that is, to be -Chris-
tian.59. '- · 

Thus the staite in life of the 
lay Chr!Stian f.a,ithfuil is seen to 
bave common ground with the 
rest o.f the Christian faithful since 
each person's state in life is the 
basic element shared by all the 
People of · God. For ·this · reason, 
the states · in life ·of the bishop 
and the religious are thernselves 
related to · specific conditi-ons 
which derive respectively from 
.the Sacrame111t of Orders and 
from · the Consecration · in the 
~vangelical counsels. 

Suċh a "personalizing" 'of 
the state 111 life of tħe '. laity is UF1~ 



abJe to have as a consequence 
either the margina:lization or the 
c1ericalization of the charaoter of 
the lay person. This faot is sup­
ported by the very exisrtence of a 
manifold variety of charisms, 
[a,s:ks and ministries among the 
People of God. 60. These words 
point to an undeniable richness 
m the Church. They are ailso an 
rncen:tive far the 1aity to assume 
a àistinc.t personail res.ponsibility 
within the structure of the Church 
Body.~1 

28. The Laity in the W orld 
The Church's approach in 

mission is directed to "the total 
salvation of the worud". 62 

!n this work the lay faithful 
occupy a privileged place that 
gives them the opportun1ty to 
participaite in an essentia[ way in 
the overall vocation and mission 
of the Church. 

The secul.ar character of the 
laity allows them to accomplish in 
a speciail way the salvific mission 
of the Church in the world, bear­
ing witness to their belonging to 
Christ, while deailing with tempo­
rail things. 63 While always seeking 
the Kingdom of God, they srtrive 
to relate the things of the world 
to God, and by living up to their 
responsibilities in this age, conse­
quently, they cause their faith, 
hope and charity to shine forth .64 
Aware of the relaition&hip between 
human and salvation history, 
which can be explained only in 
lighit of ithe Paschal Mystery, the 
fai1ty are cailled not only to cul­
tivaite but defend aill authentic hu­
man va1ues, maintaining aill the 
while the neces:sity of further pu­
rifying. and elevaiting these va-
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lues by the grace of the Spirit of 
the Lord, in view of total salva­
tion.65 This Chtirch's mission 
must not indeed be reduceq to ~ts 

spiritual aspect and even less -
in the opposite extreme - to a 
pureiy temporal one. This mis­
sion "though spirituial, involves 
ailso human advancement in the 
temporal area".66 Thus, the dis­
tinction between the naturnl and 
supernatural aspeots, nec.essarily 
inVooilved in this mission, can ne-

' ver become separated and its dual 
aspects are never ahle to becorne 
a dualism.67 

Far these reasons the laity 
are to strive ito overcome the 
permc10us separation between 
pmliessed faith and daily life, by 
allowing themselves to . be a:lways 
guided solely by a Christian con­
science in the spiritual and the 
temporal maitters in which they 
are simutltaneously engaged.68 

29. Th~ Married State 
Marriage gives a parrticu1ar 

1.mportance to the staite of life of 
the majority of the laity.68 It in­
deed confers on the lay sitate a 
supernatural character in a man­
ner whfch is not attainable in 
other sitates. In fact, Christ 
brought to fulnl1ment the mar­
riage of Eden, raising it to the 
digniity of a sacraiment, paittern­
ed afiter the myS1tical relationship 
between ChriS1t and the Church. 70 

The love between Christ and His 
Church thsus becomes the point 
of reference for marrf ed love, 
which gives to the life-giving my­
sitery of human gener,atioP the 
spirituai fruirt:hfulness of fa1th, 
hope and charirt:y.n 

Since the fami!ly is the do-



mesitic Church,72 then the intimate 
communio of life and Love,73 the 
reilart:ionship of hushand and wife, 
of patemi1ty and maiterniity, of 
ofrfspring and fehlowship which 
are born in irt, oughit to become 
the aim of the laity's mission. 

Christian faith is indeed calJ­
ed to permeart:e these relationships 
so thart: they might be able to 
transfonm with every passing day 
the tenor of daidy life and to pro­
claim t0 a1l the wor'1d the power 
of tħe Kingdom of God and the 
ħoipe of the Christian life. 74 

30. The Manifold Richness of 
Charisms 
Through the Hoily Spirtt the 

life of the faithfwl in the Church 
is corntinUJa1ly being enriched by 
charisms, itasks. and ministries. 
"The Holy Spiriit apportions His 
charisms to each one individual­
ly as He wills" (l Cor 12:11). 
These are special gifts, sometimes 
extraordinary, sometimes very 
simple. In describing and classify­
ing thes.e gifits the New Testa­
mernt te:xits reveail their greait va­
riety.75 Neverthe.less, aLl seem to 
show thait the grace expressed in 
each of them always involves a 
task to accompilish. 76 

In regard to uni1ty within di­
versity, all those who hiave receiv­
ed charisms have the right/duty to 
exercise tħem borth in rthe Church 
and in the wor1d for the good of 
ħu:manikind and the building up of 
the Church.77 Many of these cha­
c'/3ms are given to the laity, who 
in turri are caliled .to use them 
·nith the freedom of the Spirit 
Who blows whePe He will (John 
&;8).78 

The e:xitraordinary charisms 
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cannot be asked for imprudent· 
ly or with presumption;7~ and in 
any case, no chiansm dispenses a 
person from the jurisdiotion .of the 
Bishops in the Ghurch.80 In effect, 
judgement on the genuineness of 
tħe cnarisms and their related 
use is the 1tiask of ecclesiastical 
Au.thority to which "above a11, be­
longs the task of not extinguish­
tng tħe Spiri1:"81 but rart:her of re­
taining whait is gooà, so tha,t aill 
the charisms may work together 
for the common good. s2 

31. Tasks and Ministries 
The charisrnatic action of the 

Spiri1t is ailso linked to the rise of. 
minis1tries in the Church. 

Concerning the non-ordained 
ministries of which rthe Council 
has ailready spoken83 the Su.preme 
Pontiffs Paul VI84 and John Paul 
n s5 have srtreng:thened and broad­
ened them on both a doctrinal 
and pastoral level. In par.ticular, 
they have taught that the non-or­
dained ministries are to be en­
strusted to the 1aity so that their 
exercise might be seen as a sign 
of the greater vitality of the 
Church }'.Ommunity.s6 

In singiling olllt and co-ordi­
nating the non-ordained minist­
ries, the s.pedal place of the laity 
tn the world must not b.e forgot­
ten. If respeat for their secular 
character is kept in mind, the 
gmve danger of derioailizing the 
Laioty wiLl be diminished. 87 

32. The Need for .Clarification 
regarding the Non-Ordained 
Ministries 
The exercise of the non-or­

dained ministries entrusted to the 
laity requires carefUll considera-
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tion. It seems necessary to define 
• t . l 

the difference beitween the tasks 
commonly a:.ssumed by the iaity 
and those of ordained ministries. 

l ' l 

fhis distinotion will be possibJ.e 
onily after having outJined the es-

• ' • • tc. 
sential connota.itions and chara:cte-
ristics of Church minisrtry en­

. trusted ta· the iaity. 
Furthermore. it wiilll be neces­

sary to address a series of ques­
tions which are of reilaitive impor­
tance: 

- Who can aurthorize the 
creart:ion 01f · such minisrtries .in the 
Church? 

- What ougihit to be , the 
manner of .entrus;ting rthe la~ity 

with non-ordained ministries'?· (A 
1iturgical rite or simply by a juri­
dical aot?) 

- What oughit to be the du­
ration of s4ch ministries and the 
ma.nner of disconrt:inuing them? 

33. Communio and Correspon­
sibility of the Three States of 
the Christian Life 
The' relationship .among the 

three states of fffe, without enter­
ing inrt:o the doctrine of the Coun­
cil of Trentss on the pre-eminence 
of the virgina1 a.nd celibart:e sitates, 
is one of reciprocaJ. correspon­
dence. In a certain sen:;e, i.t ca.n be 
said that the 1ay staite in life 'is the 
sitart:e to which .the other two 
start:es are ordered; but it must 
likewise be acknowl·edg·ed, from 
other points of view, that the 
other :>taites are in t4rn, ordered 
to the presiby.ternl start:e or to the 

_.. . \ ' ........... . 

religious ~tate. 
Indeed, the st1aites in lif e re­

oeive their c,lee.p s.ignificance in 
relation ta the perfeotion of love, 
the common goall of a:l'l the fa,.iith­
ful. For this reason the one exists 
for tbe other, 

Jn this respeot each sta•te in 
life fuHy accompl..ishes what is 
also essentiai for the other two. 
The presbyteral s.t.art:e represen.ts. 
the penmanent gua:ranrt:ee of the 
sa.cramenta:l wesence of Christian 
redempition i.p. every pla:ce and 
tiime. The rel1igi0rus staite bears 
witness to the demand of absolu­
teness inrt:rinsic to the "duty of 
being Christian" which urges 
each o.f the fai.Jthful to bring to­
gether as far as possiihle "whart: I 
am" and "whait I ought to be". 
FinaHy, the ~ay state leads to the 
sa.notification of ailil human con­
diiitions in communio with the 
Trinity. 

This reciprocal correspon­
dence wit:hin the Church commu­
nio is the proper foundation for 
mutuaJ. edificart:ion and for the 
Church responsibilli:ty held in 
common by the :three staites in 
life, so that, i.n proper rnlatiàn­
ship aina aisNnotions, aiH might 
visib~y bear witness to the cha­
ri.ty of Chrisrt and to tP,e ·Holln'ess 
of God. "For this is the will of 
God, your sanctifioation' (1 Tbess 
4:3). Indeed, before God the de­
gree of holiness does not depend 
on the sit.ate in Hfe, but on the p'er­
fecfion of chariit:y. 
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WITNESSES OF CHRIST IN THE WORLD 

l. 

LIFE ACCORDING TO THE SPIRIT 
l • 

A) DISCIPLES OF CHRIST 

34. Unity of Life 

In prnviding the bas.is for the 
new influx of the lailf:y into the 
Church's mission in the aposto­
~aite, the replies to the Lineamen­
ta emphasized the necessity of 
overcoming the separaition of 
fia.ith from life. 

The reflection of the Seventh 
Ordinary Genemd Assembily of 
the Synod of Bishops begins the 
work 

0

of determining the ways 
in which every lay person might 
oome to know how to insent in a 
Christian synthesis aU the realities 
of their existence. 89 

Only in this way wi11 the 
Christian be able to show others 
the paith thait leads to true free­
d10m and true peace. 

This witness of ithe faith­
ful is fulfiLled in a plurality of 
forms , personail and communal, 
inspired by the Spirt, in the every­
d.ay condiitions of life. 

35. The Universal Call to 
Holiness 
The universal cail to holiness 

in charity as taughrt: by the Se­
cond Vaitican Council must . be at 
the heant of the spiritual life of 
every ·believer.9o Such a call re­
quires . overcoming the unjust se­
paration of faith from life. In­
deed, the fullness of chari:ty im­
plies wholeness. N o aspect of 
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' ' daily life, therefore, can remain 
:separaited from its dynam.ism 
which seeks the glory of the Tri­
n1t and the to.tarl good of huma­
niity. 

"fhe mystery of the Incarna­
tion of the Son of God - · wħo 
becam.e man out of 1ove for hu­
manity - reveals that in the lHe 
of Jesus nothing was runrelated to 
his salvific mission. Every aspect 
of His existence, e.g., His life in a 
fami[y, His work in the obscure 
villi:age of Nazareth, had a redernp­
tive meaning. Therefore, the en­
tire daily life of the lay faithful 
muSit be viewed as part of ths sa:l­
vific plan of the Father which is 
brought to CQiffipletion through the 
Spirit. 

36. Th4J' 'Following of Christ" 

'fhe nee,d arises, then, for a 
newness of life. It is po longer pos­
sible to live in the world as those 
who have IJ.Ot known the Lord.91 

Those who have known Him mu~t 
act like Him.92 Ohrist fµlfi[led His 
work of redemprt:iop. thr;ou,gh lov­
ing submission to the wi1l1l

1 
.of the 

Faither, "He hwmblled Him~elf 

and became obedient unto death, 
even death on a cross" (Phi 2:8). 
Theref:ore, He orffered that sacr·i­
fice through which we too have 
been made hoJy.93 

To conduot oneself like 
Chrisit - to foll.ow Jesus -
every day person is caHed above 



a;~l to renounce any sinful rela­
t~onship with the world for love 
of the Faither. Furithermore it de­
mands thait a person's exisitene:e 
mus;t be lived in the spirit of 
obedience to the Father's plan of 
sel}lvaitiion in Christ. M 

37. The Necessity for Discern­
ment 

. In every stage of history the 
plan of salvation is fuHilled wiith 
d.ifferent feartures which corre~­
pond to the currenit needs of the 
human family. These are the 
s1gns of the times, which for the 
disC'ipiles of Christ are not sim­
ply an incidental change in his­
torica1l conditions and even less 
are they behavioural standards 
for the Chrisitian to foUlow. In­
stead, they are current and clear 
calls from God for a more con­
crete Christian response. 

Consequenħly the 1aity can­
not withdraw into an individuailis­
tic search for God, but must com­
mit themse·lves to respond to the 
current ·needs of the world: "for 
he who does not love his brother 
whom he has seen, cannot love 
God whom he has not seen" (l 
John 4:20) . To have an authentic 
spiritual life, the Christian must 
be aibJe to discern through faith 
the voice of Christ who is cailling 
even today in the aspirations and 
expectaitions of peopile. Attuned 
ana sympaithetic to the needs of 
ħumaniity, 95 the Christian is aJ­
w e;y.s to be ready .to respond to 
rhem by seeking new and old so­
lutions to problems. 

38 A. Life Style according to the 
Beatitudes 
Christian service to others re­

quires the gift of oneself in every-
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day existence. 
Therefore, "He laid dawn His 

life for us; and we ought to Lay 
down our lives for the brethren" 

.: (l John 3:16). This f.undaime.ntal at­
tiitude is translaited into a Jif·e 
styile according to the Beattitudes 
prodaimed by Jesus and expres~ 
sive of the perfeotion of a gos­
pel love.9o 

The laity follow Christ Who 
Himse1f was poor. Therefore, 
they do not lose hear1t at the lack 
of temporail goods, nor do they 
give way to pride in itimes of 
abundance. Unitidngay they seek 
the jus1tice of God, the basis for 
true peace among people. 

For justice's sake tħey are 
wi1ling to suiffer persecution, 
whi1e renouncing every type of 
violence. In tħe passion of Chri.st 
t.hey find 1the strength to over· 
come the tri.als of exis1tence, and 
in His resurrection, an inexħaus­
tihle source of joy and hope.97 

B) GROWTH IN THE LIFE OF 
GRACE 

39. A Continuing Conversion 
Just as the Kingdom of God 

is a smaill seed that grows grad­
uaillly unttil irt becomes a big tree 
able to accommodate .the birds 
of the sky,98 so the growth of 
charity in the Christian gradual­
ly integrates ail!l the dimens·ions of 
human existence, pilacing them in 
the service of God and of huma­
nity. In this way the conversion 
of the Christian brought about 
in Baptism does not remain an 
l'solaited event of the past, but ·be­
comes a continuing process of 
breaking from evil and of growth 
in remaining close to . Chrisit. 



N ot every tendency opposed 
to the Reign of Christ in the 
human heart is immediately iden­
tifiaiblle. What is needed in the 
paitient work of discernment, of 
conversion and of struggle. On 
the other hand, the heart mu.st 
have charity as its total life by 
constantly opening itself fo the 
gifts of the Spir~t and by a true 
development of the Christian 
v'iritues. 

40. The Word of God 
Through the Word of God, 

proclaimed in the Church's Liturgy 
and meditated upon in a person's 
life. the Father Who is in heaven 
eniters info convernation with His 
cħ1Idren99 and makes the huiman 
ħeart- abie to know the mystery 
01f His saving wiU. In this way 
those aspects of a personal ilife 
that require conversion are 
brought to light and the vast ho­
rizons for transforming the world 
are op.ened. 

The Word of God is a "pure 
and perenniail source of the spirit­
ual life".100 lits message, ailways 
current, ililuminartes the events of 
human history, preparing the 
mind and heart of people to re­
ceive from the Spiriit a new light 
for their personal destiny and the 
l:iistory of humanity. Furithermore; 
mediarting on the Word of God, 
the laity learn to judge correctly 
the true meaning and value of 
temporal realiities.101 The growing 
familiarLty of the Laity with th~ 

Word of God is an irreplaceabJe 
element in their spiritual life. 

41. Th~ Eucharist 
The Euoharistic Sacnfice, 

totius Vitae Christianae fons et 
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, 
culmen,102 must occupy the cent· 
ral place in the lives of the laity. 
It is here thait they act1ve1ly parti· 
cipaite both in the actuail Eucha­
ristic celebration and in their 
daily life, offering to God the 
F.aither the whale of their earthdy 
aay in a union of love with the 
sacrifice of Chrisrt. 

In the Eucharist, Jesus Christ 
proposes to the faithfu1l the per­
fect model of charity and com­
municates salvaition, giving Him­
self as the food of etema1l life. In 
this way the Eucharist effects a 
detachment from egoism and 
urges a living of communio as a 
criterion for every aotivity. 

Tħe everyday life of the laity 
acquires an aurthentic meaning 
only in remaining united to the 
Eurcharisit:ic Sacrifice. There it 
reaches its fu11fiJl!lment since in the 
Eucharisit Christ unites to · His 
own offering whaitever good the 
menibers of His Body have ac­
complished.103 

42. . Communal and Personal 
Prayer 

Prayer, both communal and 
personal, is essential to the sanc­
tification of the Chrisitian.104 

Through prayer those who look to 
the Trinity as the source of every 
good, have their hopes realize.d 
they seek spiritu1atl and material 
help · and give thanks for their 
constanit blessings. 

In praying the Christian 
ought to be identified with the 
prayer of Jesus Chris1t, since it is 
only "through Him we both 
ħave access in one Spirit to the 
Father" (Eph 2:18). 

In this union with Christ the 



Christian is able to pray to the 
Father w1th the sincerity ·and 
faFtn cnaracteristic of the person 
who knows he is a chiid of God. 
After the example of Christ, Who 
in prayer submitted His entire 
life to the saving plan, the faith­
fuf offer themselves to· the Father 
so that His Plan might be reaHz­
ed in the personaf <.!nd communi­
ty circumstances of their lives. 
Fur,thermore they ask for the 
grace and streng1th of the Spirit 
so thart the saime will of the 
Father may . be fufililed in · them 

43. Reconciliation in Sacrament 
Siince the People of God on 

earth are in membris suis pecca­
to obnoxius,105 the faithfuil if they 
are to be converited, must confess 
their sins wi.th a coilttrite heart 
in the Sacrament of Penance.106 

Furthermore this sacrarnent 
is a sourne of hope Uilttil the last 
day of ex.istence on the earth,107 
since God the Father finds His 
lost chiild there and restores a dig­
nity previous1ly had.1os The Chris­
tian is thus abte again to respond 
w the vooation to communio and 
mission with a deeper awareness 
of personail weakness and with a 
greater conviction of the divine 
mercy. 

Through the frequent prac­
tice of sacra:mental confession, 
Christians are able to purify all 
the aspects of their conscience 
that are sitilll subject to the fraHty 
of sin. Then the grace of the Holy 
Spfrit wrnl more olearly be mani­
fested in every as.pect of the life 
of Chrfst's folJlowers , and through 
them the f.ace of the Lord will be 
made more visible for aJ.1 people 
to see. 
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44. Christian Asceticism 

The positive reply to God's 
caH is to be confirmed in the 
deeds of everyday life, since "not 
every one who says to me, 'Lord, 
Lord', shal1l .enter the kingdom of 
heaven, but he who does the will 
of My Faither Who is in heaven" 
(Matt 7:21) . Therefore, the laity 
,mght to practice in their lives a 
courageous asceticism,109 proceed-
1ng with the help of .the Spirit 
per viam fidei vivae, quae spem 
~xcitat et per caritatem opera­
tur.110 

'fheir ascetic commitment 
ought to be applied to the socia1l 
aspects of their everyday life, 
ċorrecting the defects that are an 
ohstacle to faimily peace and 
nourishing the spirit of cullabora­
tion ait work and their availability 
for service in the Church and civiil 
community. In this ·regard the vir­
tues that concern sociail. justice, 
such as prudence, honesty, the 
spiriit of jusitice, sincerity, cour­
teousness and foritiltude are all 
important.111 

45. Mary, Mother' of tlw 
Spiritual Life 

A:fiter Christ, the perfect mo­
del of all spiritual life is the Bles· 
$ed Virgin Mary quae, dum in ter· 
ris vitam ageret omnibus commu· 
nem, familiari cura et laboribw1 
plenam, intime semper cum Filin 
suo coniungebatur et operi Salva­
toris singulari prorsus modo co­
operata est. 112 In listening to and 
meditaiting on the Word of God, 
in participating in the Eurcharist, 
in prayer, in penitence and in the 
spirituail struggle, the laity are 
to p1lace their trust in her protec-



tion since matema sua caritate de 
fratribus Filii Sui adhuc peregri­
nantibus necnon in periculis et 

ill 

angustiis versantibus curat, donec 
ad f elicem patriam perducan 
tur.113 

THE PERSONS ENTRUSTED WITH MISSION 
~Yil)."""_ ~(.Jf·::~·· ~ ' .,..,. . -
A) PARTICIPATION ON ALL 

THE F AITHFUL IN THE 
CHURCH'S MISSION 

46. The Church in the Mission 
State 
By Her very naiture 1the whole 

Church is "mission-ary". Fur­
thermore itoday Her mission task 
ts so immense and decisive that it 
calls far the participation of all 
the fatthful. Renewing the bonds 
of communio and apostolic zeal, 
aJ11 are cailled to cooperate ad 
di_latationem et incrementum Reg­
ni Christi in mundo.134 

In this regard the teachings 
nf Vatican Il, received and put 
lnto praotice, have produced ob­
vious fruiit both in Ollder and 
younger Churches. 

The Church has become more 
fu~ly aware of ithe '1aity's Christian 
dignity and their responsibility in 
the apostolate. The 1aity's parti­
cipaition in •the m1ss10n of the 
Church has increased and become 
more varied. 

N evertheJess, in many 
Churches the laity who are in­
deed conscious of their clignity, 
~nd above ala, are hivalved in the 
mission activity in the various 
fidds of their daily life are still 
a minority. Too many are passive 
and confine their association to 
rituail momenits. !It must a•lso be 

mtntioned that a "clericalism" 
sornetimes aids this state of af­
fairs. 

To p1ace the entire Church in 
a "mtssion staite" requires an en­
ithusiasm lfor •a new evangeliza­
tion ·thait migħt spread to all the 
baptized faithfu11. 

47. Evangelization and 
Inculturation 

1'en years from :the conclu· 
sion of the Second Vaitican Coun­
cil, at ithe olose of the Third Or­
dinary Genernl Assembly of the 
Synod of Bishops, Evangelii Nun­
tiandi, set in bold relief the na­
ture of mission aotivity, stating 
that evangelizaition expresses the 
profound identity of the Church 
Herself115 and forms the essence 
of Her m1ss10n. To bring the 
Good News ito afil levels of huma­
nity, .to bring about a change in 
the criteria of 1judgment, norma­
tive vailues, initeresits, w.ays of 
thinking and patterns of life, 
means · opening to the world and 
to ahl people the road thait leads 
to complete salvation. 

1'wenty years afiter .the Coun­
cil, the Second Ex<traordinary As­
sebJy of the Synod thoroughly 
examined the dynamics of "incul­
turation" of the Gospel. In virtue 
of the principle of communio 
which is capable of blending a 



diversity into a unity, the Church, 
without reverting to easy exterior 
conformity, is in a stage of wel­
coming in a profaund way those 
elements ·that She encounters in 
every culture, to assimilaite them 
and integrate them into Christia­
oity and to root the Christian way 
m c!ifferent cuJtures.116 

The evangelization of cul.ture 
and the "inculturation': of the 
Gospel are intertwined in the 
Church's mission task and in­
voilve Her in a real sense in the 
consitruction of a civilzat ion of 
truth and love. 

48. Hope for Mission 
Wtthin the framework of the 

participaition of a]l the .faithful in 
the mission of the Church, the 
Second Extra.ordinary Assembly 
wished to give prominence to 
young people and to women. 

Young people, who have 
need far srtatements of substances 
and fofity ideails. represent a liv­
ing incentive far rthe Church's 
mission. At a time in which they 
are faced with ever greater diffi· 
cu1ties - in the world of work 
because of unemployment, in 
schoo•l through a shortage of 
''teachers" and the lack of cer­
tain criteria far truth - and are 
tempted by hedonistic conform­
ism a.r by old ideo·logies, the 
Church lnvites them to receive 
and energetica:lly continue the 
legacy of the Council. On the 
threshorld of the year 2000 the 
growing participation of young 
peopile in the mission of the 
Church - in groups, communi­
ties, movements - js a · sign of 
hope far the entire People of 
God, 
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The Church has always 
shown a greait fove and deep res­
pect far children, fallowing the 
words of Christ. They have 1the 
right to a familiar atmosphere 
~ .both in society and in the 
Church - to a.11low them to grow 
not on1ly 1n age bu\ in wisdom and 
grace. m They are bearers of the 
prrofond values of Ue far the mis­
si'on 01f the Church and in the 
building of a more humane wor'ld. 

.A!lso the participation of wo­
men in the life and mission of 
the Church is often more vast 
and commi1lted than that of µi:en . 
The Church wishes to avoid 
every discrimination with regard 
to the dignity of a:l~ the latty -
women and men - promoting 
communio in their proper mis­
sion. To acknowledge and pro­
mote the gifts and the responsibi­
ties of women so that they might 
parrticipate more fuHy in the acti­
vity of the Church in Her diffe­
rent tasks in the apostolate 11s is 
a need that is particularly felt in 
the entire Church body. 

43. The Poor in the Church's 
Mission 

The Church, which is, and 
wishes more and more to be, the 
home and f.amily of God, open to 
am, receives the poor with a pre­
ferential love. She has become 
ever more aware of Her mission 
in their service according to the 
true spirit of the Gospel, and in 
listening to the cry of mhlilions of 
people in need and in expectation 
of a true liberation, She especial­
ly makes Her own their joys arid 
s.orrows, their anxieties -and their 
lJ.opes.m With them. She senses 



the deep bonds of communio and 
soilidariJty. Those who suffer from 
poventy and hunger, the oppres­
sed, rthe abandoned, the emargina­
ted, those who suffer from pħy­

sical or psychic inilirmities, parti­
cipate in a uniquely special way in 
the Cross of Christ and therefore 
in the Church's mission.120. 

B) THE OUTLOOK OF THE 
F AITHFUL IN THE MISSION 
TASK 

50. Necessary Attitudes 

Some atititudes ·essenrtiad. to a 
ChriSitia,n conscience and practice 
characterize the participation of 
the laity in the mission task of 
the Church. Withourt rthem it is 
impo·ssible for the Christian to 
bear actiive and fruitful witness to 
his identity whenever the life of 
a person and the des1tiny of peo­
ples mighrt be ait stake. These at­
titudes a.re &'"l i:i.dispensab.le con­
dition if the laity are to promote, 
in every human situaition,1 that 
process of !inculturation of the 
fairt:h whiiich, by viritue of their se­
cular character, they are caUed 
to fuilfi11 with a particuiliar com­
mitment. 

51. Sharing and Solidarity 

Tliere iiS nothing genuinely 
human that does not find an echo 
in the heart of Christians.121 The 
att1tude which includes a Iove to­
wards every person, a desire to 
share in the surrou.ndings of every 
human life, of rooting in every cul­
ture, of a passionate concern for 
the destiny of one's own people, a 
human solidarity which knows no 
Jimits, are signs of receptivity for 
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the Christian presence. In faot, 
humanity is ''always" .the way of 
the Church 122 in the diversity of 
situations, of needs and of deep 
expectations, in the search and 
diliscovery of the personal mean­
ing of life, in the anxious quest 
for trurth, justice, peace and hap­
piness. 

52. Judging life in a Christian 
Manner 
To be present in everything 

that is authentica!lJly human re­
qlllires an abillity to judge all the 
events of [ife in light of f.aith in 
Christ. Christ reveals one person 
to another and manifests to each, 
a unique vocation, dignity and 
goodness.123 Chri:st d.s the touch- l_ 

stone to all human experience. 
The Chnistian judgment on 

reality teaches a discernment of 
the signs of truth, of goodness 
and of beauty present in every 
ħwnan sitUJation. The · Christian 
presence musit assume them and 
elevaite them. 

At the sa,me time the Chris­
tian judgment denounces every 
form of oppression, of manipula­
tions and alienation. It makes a 
person see that sin is at the root 
of every division and slavery, and 
urges the laity to devorte them­
selves to a practice of Christian 
liberation.124 

53. A "Forthright~ Witnessing 
Announcing and witnessing 

to the Good News requires from 
Chr1stians an attitude of forth­
rightness (parresia).125 Wherever 
they live they are obliged to ma­
nifest in words and in action, the 
"new man" with whom they 
have been clothed in Baptism ancl 



the gifts of the Holy Spirit re­
ceived in Confirmation.m Parre­
sia- ·often endows the Christian 
wltness with a particufar·ly cap­
t.ivating qualiJty which evokes a 
wonder in others ait t he depth 
of goodwiM with which believers 
are abJe to give an "account fo,r 
the hope that i5 in you" (l Peter 
3:15). 

54. Building with Christian 
Realism 

The laiity are to commit 
themselves to the reail life situa­
tiion in which Providence has 
placed them, so as :to or.der and 
transform the wodd according to 
the vailues of the Kingdom of 
Chr>ist. They are to be leadiing 
characters •in building a world of 
greater justice, peace and solida­
ri.lty. But, at the same itime, they 
must not forgcl 1!he essential fra -
giliity nor .the ambivalence al­
ways present in every human sit­
uation. With an attitude of Chris­
tian real.is•m they are to aim for 
effectiveness in history with the 
convi:ction that every good deed 
wilil reach fulf.il~limenit in Chri,st. 
This autentic "poverty of spiriit" 
is to convert them into bearers of 
active hope, which surpasses 
every utopian dreaim. For the 
Lor:d of history wil11 in fact mani­
fest "a new heaven and a new 
earth" in the final liberation 
which is at work even now among 
people.121 

55. In Dialogue 

The communio of Christians 
in every real life siituation - dist­
dct, school, office, factory, hos­
pita:l... - makes the Church pre-
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ħe~t in a diàlogue with whomever 
She comes in contact.128 This dia­
logue is to make 1the laiity particu­
lady consdous above alil of the.ir 
responsibility to ecumenism. In 
fo.ct the concern of restorjng uni­
ty among Christians touches each 
person accordiing to one's own 
capacity. In the environment in 
which . the laity are called to 
speak, they are to make reference 
to the oommon gospel heritage, 
aware that the responsiibhlity to 
witness often requires Christians 
to work itogether.129 

In their miss.ion activity, the 
laity are to be aware that non­
Christian relifgions possess a spi­
riitual heritage 0rf great ·impor­
cance, on which the gospel must 
be grafted. An authentic witness 
of life knows how to bring out the 
va:lue of religious fee:lings present 
fn other believers without re­
nouncing the demands of the Gos­
pel.130 

In cond1usion, by engaging in 
dialogue with those who seem to 
be indifferent to God or who have 
strayed from Him, the laity are to 
testify thait the questions essen­
tial to human existence (the 
meaning of tlife and death, of suf­
fering and work, of joy and 
love ... ) demand an al1I-inc1usive 
vision of the good of humanity, 
the foundation of which can only 
be found in God.131 

Lay believers are to work to­
gether with Chrisitians. of other 
confessions. and with peopJe of 
good conscience and good wiU, on 
every possible occasion, yet with­
out ideological compmmises, in 
order to create a way of liife that 
is .more worthy of the person.132 
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C) IN COMMUNIO FOR 
MISSION 

s·6·. The Laity and the Mission of 
the Local Church 

' . 
'The laiity Iive their incorpora-

tion in the one universail Church 
in "Jocatl Churches" which make 
the "Catho.lic Church" present in 
differeht places.133 The joint 
responsibility of the laity to 
participate in rthe needs and pas­
torail programmes of a ,diocese in­
volves them in Her missfon en­
oeavours. The missfon dimension 
Hved in a concr.ete manner has 
oaused more famHiar relation­
ships to develop within the com­
mun1ty and particU!l:ady among 
Bishops.. · 

Without prejudice to the 
specific pastotal responsibhlity of 
ordainea: ministers, the laity are 
presently participating to a great­
er degree in the decision-making 
processes of the Church. -

In an institutional sense, pas­
tornl councils have helped to en­
courage and guide this renewed 
community dynamic of diafogue 
-and collaboration ,among the 
faithful. Recommended by the 
Counciil itse1f,134 iit is desirahle that 
their creaition and their ·empl.oy­
ment should become more genera1l 
in the local churches. To be in 
service to communio and the 
overa.11 mission, the laity must, in 
many cases, ovetoome some ob­
stacles which ' have commonJy 
cfiaracterized this ffrst phase o.f 
their existence: an ove·r emphasis 
on the organizationatl and bu­
reaucratic asp.ects to the detri­
ment of the mission outlook; 
strong tensiions on questions of 

631. 

"representation\' within the local 
Church; continuous wavering bct­
ween "clerioatlis:m" and "false 
.demorcracy' '. 

Deserving of special atten­
tion are the ex,periences resu.lting 
from a greater participa.tion of 
the l'aity in the life of the local 
Church, in diocesan and national 
assemblies or at Synods. 

57. The Laity and the Mission of 
the Parish 

The Parish continues to be 
the usual place of participation by 
the Iaity 1n the Church's life and 
mission. In parishes they discover 
and constantly Uve their charac­
ter as People oif God, participating 
in the divine mysteries through a 
renewed murgical and sacramen -
ta·l life.135 

In the las.t 20 years the in­
stitution of the Parish pastoraJ 
council, promoted by Vatican Il, 
has btfen foJilowed in Parishes by 
a flourishing of dnitiatives that 
have stimuiliated the aspect of the 
~ssion of the laity: a liturgical 
and community involvement; var­
ious schools of catechesis (pre­
sacramental catechesis, the cate­
chesis of chiildren, of young peo­
ple, of famHies; the Ri.te of Chris­
tian Iniitation for Adults ... ); cha­
ritable programmes, voluntary ser­
vkes, the promotion of humani­
tarian goals within a given terri­
tory, groups of cooperation in 
m,iss.ion and other activities. 

Yet in many situations a 
great number o.f believers limit 
themselves to a p.assive presence 
1n th·e liturgy and the sacraments 
with the resuilt that the parish is 
not able to come together as a 



true farce in the community, ca­
pablle o.f a real zeal in service to 
the demands of mission. 

The need for more intense 
personal and community rela­
tionships aµiong the faithfu:I and a 
greàf er participation in the life 
and mission of the Church . has 
caused many to farm "small 
Christian ċom:munities" or "basic 
Church comrnunities". Sometimes 
in Parishes which cover large 
areas or in other cases in densely 
populated areas where the' insti­
tutional presence of the Church is 
stil! fragile or only just beginning, 
such experiences have helped the 
realization of the Church's mis­
sion by . meeting the · personal 
needs of peopile. the Church cri­
teria o.f discernm'ent, concerning 
this new manner of the faith­
fol's "communio and participa­
tion" in building up the Church 
have been staited by the magiste­
rium on severa:! occasions.1:i6 

In this context the irreplace­
aible worl!.: of catechists for the 
initial and continuing evangeliza­
tion of different countries cannot 
be forgotten. Wi.th competence 
and dedicarion they have reached 
their twofold objective: to nurture 
the faith and to become the point 
of contact between people and 
pirests. Living in close prnximity 

· with their fellow lay brothers 
and sisters, they share with them 
a first hand idea of the Church. 
They offer them a pattern of life 
worthy of imitation. They demon­
strate that it is possible for lay 
persons not only far priests and 
religious .to commit themselves 
to the faith and make sacrifices 
for it.137 
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58. The Laity an.d the Mission of 
Catholic Teaching 
Institutions 
It is impossihle to overlook 

the activity and the service of 
Catholic educational institutions 
- of different grades and levels 
- for the comp1lete farmation of 
new generations of the faithful in 
Church · communio and m1ss10n. 
In working together with families 
and with institutions, they are 
called to be autli.entic teaching 
communities. In these Catholic 
~ducational faciilities, parents, 
teachers and students work to­
gether professing and spreading 
the Catholic ideħtity, not only 
through tlie actual teaching of re­
ligion, but a:lso through partici­
pation in cultural and communi­
ty programmes.138 

59. The Laity: Associations and 
Movements 
Various associations, such as 

Confraternities, Third Orders, Ca­
tholic Action, international Ca­
tholic organizations, movements 
and groups, are indeed valuable 
farms in Church life of promoting 
and heiping to realize the laity's 
baptisma[ dignity and their res­
ponsihility to the apostolate: In 
the variety of their charisms, in 
their method of teaching Chris­
tianity and in their work in the 
apostolate, they nourish and ma­
nifest a real fauntainhearl of ho-
1iness among the Christifideles. 
Such groups provide far conver­
sion and Christian _formation, 
showing themselves to be parti­
cularily timely and effective in 
the Church's m1ss10n into the 
spheres and environments of so­
cial activity, that is strongly in-



fluenced by secularism and often­
times inaccessible for parishes. 

Nowadays, after the cns1s 
at the end of the 60's, it is pos­
sribile to speak of a new season 
for associations among the faith­
fwl. Whi1le some traditional forms 
seem to have actually lost im­
portance and others have passeS} 
through a process of "updating" 
in the wake of the condliar re­
newail. new grol!ps, communities 
and Church movements are emer­
ging and spr.eading with particu­
lar vigour. 

The novelty and variety of 
the present season of lay associa­
tions requires a process of dis­
cemment for the Church, both 
prudent and timely. In this case, 
it is impossible to ovenlook the 
right to freedom of association 
amply recognized by the Second 
Vàtican Councitl139 and induded 
in the Revised Code qf Canon 
Law.140 The CounciJ aJso recom­
mended the promotion of simi.lar 
forms of association.141 However, 
it must be stated that the Bi­
shops, in union with the Pope, 
have the ·auty of exercii=:ing the 
delicate work of discerning the 
charismatic gifts that the Spirit 
lavishly bestows upon the faith­
ful and which sometimes give 
rise to forms of association and 
initiatives in the apostolate.142 

60. Criteria for Church 
Associations 
It is felt necessary to specify 

the criteria that guide the growth 
in the Church of various forms of 
association without interfering 
with the work of Bishops in their 
work of due discernm·ent. 

EssentiaLly such criteria for 
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Church associations include faith­
fulness to the Church magister­
ium, communio with the Pope 
and the Bishops, and participa­
tion in the Church's mission. An. 
important element in evaluating 
the soundness of such forms or 
associations is the presence of 
the fruits of charity, of ho:Jiness, 
of apostolic zeal, nf dedication 
and of service to the Church, as 
well as the Christian formation 
of their members in the tasks 
arising from their vocation. 

There is a real concern to in­
crease the bonds of communio 
and: parficipation of associations 
of the faithful in the locail 
Churches, under the guidai'J.ce of 
the B1shops and ·in communio 
with the Pope and in relation to 
the programmes and institutions 
of the diocese and to the parti­
cular dynamic of "inculturation" 
in the locail situations. 

While neither stifling nor 
forcing the charisms involved in 
the forms of these associations, 
their teaching methods, their uni­
que character of work, and in 
some cases, their international na­
ture - recommended by the 
Council143 - the Bishops have 
the duty to promote communio 
in the Church whUe direc.ting the 
contributions of every aspect of 
Church life toward the common 
good. 

Finahly, it is necessary to 
overcome at the very heart of the 
Christian community, atNtudes of 
rivalry and conflict, monop~y 

and exclusion, while promoting 
in the name of the principle of 
communio a unity 1ina plurality of 
forms. Everyone is called to the 



one and only mission of the 
Church. 

61. Cansecrated far Missian 

i 
Attention must also be givetl 

to SecuJar Institutes and . their 
contribution from their very be­
gninning to tħe mission of the 
Church. Indeed, the call which is 
directed to their members 
who are among the laity - to a 
special consecration according to 
the evangelical counsels, makes 
them witnesses in the world of 
the deep-rooted commitment to a 
life style based on the Gospel. 
The way of life united with the 
Christian presence in contempo­
rary sooiety are a sign of the 
generous response of the laity to 
the common vocation to perfec­
tion in charity. Living t heir total 
consecration to God in the worl.d, 
the lay members of Secular In­
stitutes follow in · an exemp1ary 
rnanner that aspect of the Chris­
tian vocation which looks to the 
world to come. Their witness to 
Christ Who makes all things new 
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in the world is an encourage­
ment for aJiI tb.e laity to recognize 
and accept the chrullenge of "be­
ing in the world" without ' 1be­
ing of the world". In virme O'f 
their personal readiness, deteT­
mined by their state in 1ife,· a:nd 
the formation they experience, 
many memoers of Secular Insti­
tutes make valid contributions to 
the htiman and Christian· ·deve:. 
lopment of so many other 11ay 
faithful, assuming with them im­
portant · responsibd.lities in . the 
midst of the Christian · c<:>mmu­
nity. 

This theme merits a particu­
larly thorough consideration. It is 
impossible on the other hand, to 
overlook that there is an ever­
increasing number of laity deeply 
comrmtted to . the evangelical 
counsels, but who . d.o not Jee1 
calieuto form or join a Secular 
Institute. The actual state of 
Church life is rieħ with new 
forms 6f lay ccmsecrated life, a 
gift offered to the Church and to 
the wodd in our time by the Holy 
Spirit. 

THE FIELDS iOF MISSION FOR THE LAITY 
r · flf. -

63. Criterici. far a Renewed 
Presence 
Today the laity are called to 

live in areas which oftentimes 
are overJy secularized. They are 
called to assume responsil;>iiities 
in stituations and to answer ques­
tions which are "pioneer" · in 1ċha­
racter, as well as to cooperate 
;w:'th. people nf every type of per-
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suasion. For all of these reasons 
it is necessary that the lay faitb­
ful's experience of really belong­
ing to tlie Church does nċt cease 
to grow once they assume a tem­
poral responsibility. T.hi-s ex.per­
ience of belonging must · c·ontin­
ually be nourished in the com­
munion of fe1lowsnip. There is a 
nc.ed then, , to pro~1~te in Chris-



tian communities an atmosphere 
more sensitive and attentive to 
welcoming, Listening, consulting 
and seeking to undg_rstand the 
laity employed in various tempo­
ral surroundings. 

Christian communio by its 
very nature seeks to permeate 
all areas of the faity's Me in the 
world with an apostolic pre­
sence. Therefore, legitimate di­
versities ref1ective of a plurality 
of choices in socia.l activity, are to 
be oraered toward the corpmon 
good and are to seek to avoid a 
paralysis in effort toward working 
together with others.144 In any 
case the social doctrine of the 
Church thoroughly studied re­
cently and rooted in a compre­
hensive anthropology, offers im­
portant guidelines for evaluating 
and directing activity in the 
world.145 

The wealth of social doctrine 
does not pr,ov.ide political models 
and technical soJutions automati­
cally deducible from the Gospel. 
The Church Herself, whose task of 
evangelization also includes hu­
man development - does not tie 
her mission to any temporal stra­
tegy of defense or to the acquisi­
tion of political power. It is the 
task of the laity, enlightened by 
faith and educated in social doc­
trine to invent new ways that 
lead to solidarity, to the realiza­
tion of the dignity and to the to­
tal development of people and 
nations. 

~1 . f 

63. The Christian Presence in 
the World 
Referring to " their own 

field" and to the "very special 
form of evangelization" of the 
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laity, the Apostolic Exh.oriation 
Evangelii Nuntiandi spoke of "the 
vast and complicated world of 
politics, society anp the arts, of 
fnternational life, of instruments 
of social communications and also 
of other realities, particularly 
open to evangelization, such as, 
love, the family, the education of 
children and adolescents, profes­
sionaI work and suffering" .HG No 
area of human life or activity can 
be untouched by the Christian 
presence. It is a question of evan­
gelizing in an all-,pervasive fa­
shion tħe total range of human 
experiences. 

Nonetheiess it is worth high­
lightning some areas of human 
existence in which the laity have 
a primary importance. 

64. Urgent Questions 
Replies to the Lineamenta 

clearly indicated that many qu.es­
tions on life in tooay's society are 
increasingly concerned with prob­
lems indiscriminately affecting 
wide areas of our prlanet or those 
seriously threatening; specific 
countries. 

In our times a renewed pre­
sence of the laity cannot exclude 
these two urgent questions 

The first series of questions 
. concerns the serious and di-
verse forms of discrimination and 
marginalization suffered by many 
persons or even entire groups of 
persons as a result of ~thnic1 so­
cial, economic, political, cultural 
or religious association. While 
human rights more and more 
make their impression on the mo­
ral conscience of humanity, they 
are at the same time degraded by 
authoritarlan and totalitarian re-



gimes, by suħ1mman conditions of 
survivàl from a spectre of hunger, 
by ttie scandalous continuance of 
situations of racial discrimination 
(apartheid), by restrictions and 
persecutions in the basiC' area of 
religious freedom. Christians are 
in solidarity with the innocent 
victims of injustice and strive to 

• defend and promote everywhere 
the dignity of every individual and 
of all people.141 

A second series of problems 
that really concerns people of our 
time: the search far peace in a 
world increasingly wounded by 
violence and tried by war, by ter­
rorism, by torture, by concentra­
tion camps and by military inter­
ference in politics. The nuclear 
threat and the arms race weigh 
heavily on the destiny of humani­
ty. The Church is committed on 
the front line to the inevitable 
task of building a peace through 
conversion of people's "hearts", 

• 1 through the testimony of com­
munio and reconciliation and the 
denunciation of all violent means. 
The Church knows that peace 
must be built on the faundation 
of truth, freedom, justice and 
charity.148 The Church is confi­
dent that the laity, in collabora­
tion with aill those who truly 
seek peace, might be capable, 
without irenic illusion, of defeat­
ing the culture- of hate, vendetta, 
alienation, ano of opening up 
everywħere giimmefings of truly 
lived fellowship.149" 

65. The Reality of Marriage and 
the Family 
The family ~is of decisive im­

portance in the proper well-being 
of the person and far the sound-
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ness of the social framework. 
Through fami.ly life animated from 
the perspective of Christian holi­
ness, the laity are able to trans­
farm daily life and render it more 
beneficial far the human person 
both in urban and rural areas. 

Fidelity to the indissoluble 
bond of marriage, reRpect far the 
resporn;ibiliti~s of fatherhood and 
motherhood, the welcome and the 
support of life, the primary res­
pons,ibility for the education of 
children, are the decisive tasks in 
which an important aspect of the 
laity's mission is carried out in 
their everyday labours. The Synod 
of Bishops' "On the Christian 
Family in Today's World" and the 
AposloUc Exhortation Familiaris 
Consortio have amply illustrated 
the im.portance of this mission in 
the Church.150 

66. The World of Work and the 
Economy 
Ruman work, in its multiple 

farms, is the key to the social 
question. Far thls reason it re­
presents a decisive priority for 
the mission of the laity. 

The dignity of the person 
and the principle of solidarity are 
partfculanly at stake in this area. 
The importance of giving value to 
the already existing Christian rea­
lities in the world of work and of 
creating new ones within the 
workers' movements, among exe­
cutives and groups in between, 
appears decisive in light of the 
deep transformations now taking 
place in the wor1d of work. Be­
cause of the crisis in ideologies 
it is all the more urgent to redis­
cover the basic meaning of human 
work. 



In the present phase of 
world econornic development the 
present systems far the organiza­
tion of work show themselves in­
capable of dea1ing with growing 
unemployment. Furthermore they 
continue to hold vast groups of 
humanity or even entire na:tions in 
a state of margina:lization through 
an application of the pure logic of 
profit, materialism and consume­
rism that places heavy debts on 
the shoulders of those .who are aI­
ready poor, representing in mi­
niature the imba.lance preva1ant 
in international eco~omics. 

The encyclical Laborem Exer­
cens151 offers a . perspective and 
programme which deserve a more 
decisive and creative implementa­
tion as the observance of the 
first centenary of the encyclical 
Rerum Novarum approaches 

67. The World of Culture and 
Science 

, The creation and transmis­
sion of culture especiall'y · c6n­
stitute for our times one of the 
principle· tasks of social interac­
tion and social evolution. There­
fore, the Church must give spe­
cial 'pastoral attention to the pre­
sence of the lafty in scħoolS and 
universities, in envirohtnenhi · of 
scientific and technol0gicai re­
search as well as in the field 'of 
the arts and humanifies. 

The extraordinary discoveries 
and the immense benefits result­
ing from science and technofogy 
have proved themselves totally in­
sufficient in supplying answers to 
the profound quest for truth that 
stirs in the heart of tħe human 
person. The crisis in school edu-
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cation is adequate proof. This 
search for fruth and the good of 
the human persoh must reassert 
thefnselves, particularly in re-es­
tablishing the foundation of the 
social sciences, in deepening the 
metaphysic of philosophy, in the 
delicate fields of biogenetic re­
search, infortnaHon systems, ro­
botics and nucleilr energy. 

Therefc.re it is encumbeht on 
all Cliristians to become more 
aware of his challenge to the mis­
sion of the Church and to the in­
tellectual creativity of the laity. 

68. The Wor[d of Social 
Communications 

Rapid innovations, the comp­
lex develop.nrent and far-reaching 
influence in formation of a men­
tality to dominate, make the 
world of the "mass media" a 
new frontier for the mission of 
the Church. In particular, the res­
ponsibility of professiona!ls in this 
field mong the laity, whether 
ex;etcised . pers6nally or through 
the promotion of initiatives aris­
ing from Christian institutions, 
requires that all its · inherent va­
lue be acknowledged and support­
ed througħ more adequate ma­
te.rial, intellectual and pastoral 
resources.152 

There is an unprecedented ur­
gency for education in a critical 
sense, motivated by a passion for 
the truth, r egarding the use and 
reception of these powerful in­
struments of communication. In 
the mass-media field the laity 
must oe . defenders of freedom, 
respect for the dignity of the hu­
man person and the growth. of an 
a-nthentic culture of people. Tħey 



are to reject every form of mono­
polizing and rnanipulation, espe­
cially the extolling of hatred, vio­
lence, eroticism, unchecked con­
sumerism, and the break up of 
moral values for the person and 
the family. 

63. The W orld of Politics 

The dignity and rights of the 
human person ailong with the res­
ponsible participation of citizens 
in public affairs are the pivotal 
pnints of an authentic political 
activity. For the laity, involve­
ment in political life ought to be 
considered as a particularly bind­
ing obligation in charity which 
seeks the service of others in light 
of the common good.153 

A skeptical attitude to "poli­
tics" has no reasonable founda­
tie.,n among Christians. However, 
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they ought to react against every 
manifestation of idolatry and 
cyynicism toward "power". It 
seems particulaI"ly important to 
promote among the laity's voca­
tions, a political involvement 
which places Christlan values at 
the service of the human person 
and the progress of justice in the 
life among nations. The dev~lop­

ment of international institutions 
cannot be overlooked in the pro­
grammes of Christians. 154 Even 
though an individuaJ Christian's 
politica1l choices invoJve only 
personal or group responsibility 
and do not represent the whole 
church, Christian communities 
and their Bishops are to be near 
at hand and kl:nilly disposed to 
peopJe in politics with the view 
of heLping them truly live their 
sensitive responsi:bility in deep 
unity with their faith. 

THE FORMATION OF THE LAITY 

70. The Ncessity for Formation 
Growth in the spiritual life 

and the commitment for mission 
require that the laity receive a 
weiiI grounded and complete for­
mation, offered by the Church in 
a variety of ways and at differ­
ent stages of life. 

A distinction must be made 
between a basic working cate­
chesis and various types of a 
more specialized contfnuing for­
mation. The laity's formation 
ought to be seen as an educa­
tion to discovering, deepening 
and developing their proper 
Christian vocation and mission. 
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Therefore, this formation, if it is 
to be a complete programme of 
education, must be beyond the 
mere teaching of theory and have 
as its starting point a truly ex­
periential life in the Church. Sup­
ported by the witness of Christian 
saints, this formation progres­
sively brings to life a growing 
awareness of ffie meaning of be­
ionging to the Church commu­
nity. 

Formation must not neglect 
giving careful consideration to the 
importance of the various sur­
roundings in which the laity find 
themselves. 



71. Total Formation 

The whole purpose of for­
mation is the growth of the 
Christian life in all its aspects, 
so that the laity may acquire the 
knowledge and dispositions need­
ed to bring their spiritual life to 
maturity and to fulfill their tasks 
in the apostolate. Formation 
must be complete because the 
Christian life is an organic unity. 
To neglect any one of its aspects 
is to bring harm to all the others. 
There is need therefore to deve­
fop a knowledge of faith, partici­
pation in the sacraments and 
liturgy, and the workings of 
charity, all in a harmonious man­
ner. 

72. The Personal Deepening of 
Vocation 

Formation is particularly im­
portant during infancy and adole­
scene, for it is in this period that 
the different ·choices of life deve­
lop. From the period of infancy, 
every believer should learn to 
discern the calil of God, which 
indicates where the divine plan 
of salvation is to be realized. 

The 1aity need to be increas­
ingly awa.re that to follow Christ 
in the secular life t ruly constitu­
tes an authentic Christian voca­
tion. 

This vocation also includes 
the mission of bearing witness to 
Christ in the very heart of hu­
man society.105 in addition to 
breathing the Christian $Pirit into 
every earthly reality for the glory 
of God and the sa·lvation of the 
world. 

A weU grounded spiritual 
and catechetical formation ought 
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to know how to show that the 
choice of marriage is a substan­
tial aspect of the Christian voca­
tion for many lay women and 
men.156 Indeed, in marriage spous­
es are calfed to holiness. By God's 
desigp, conjugal love becomes a 
part of the realization of the 
work of redemiption. The Chris­
tian family becomes the domestic 
church, the dwelling of faith and 
charity. 

Another vocation worthy of 
great esteem is that of the laity 
who choose to remain unmarried 
so as to dedicate their whole life 
to the missiort of caring for other 
lay Christians. 

Furthermore, the laity ought 
to know that in this world God 
calls to a special union with the 
crucified Christ all those who are 
oppressed by poverty, bodily 
weakness, sickness and troubles 
of mind, or who suffer persecu­
tion for justice' sake. Such su.f­
fering is of great value for the 
good of the world; and after this 
ħrief time of suffering God Him­
self will lead them to perfection 
bringing them to eterna1l security 
and wholeness.157 

73. The Basic Importance of 
Catechesis 

From the earliest days of the 
Church, catechesis has always 
been the foundation of coming to 
know the tenets of the Faith. I.t 
has always had an organic rela­
tionship with the sacraments of 
initiation, both as a preparation 
for Baptism and in the proces's of 
deepening the Ba.ptismal voca­
tion. Such a catechesis introduces 
the laity to all aspects of the My-



stery of Christ and life in the 
Church, opening them to the full 
sense of the Christian identity, 
with alil. its privileges and de­
mands.158 

In the catechetical formation 
of the laity it is necessary to bear 
in mind the specific character of 
their way of fulfilling their voca­
tion. Communication is needed to 
instill in them a · knowledge and 
disposition that will help them 
bring their Christian faith to bear 
on all the situations which form 
the fabric of their lives, above alJ 
those situations of family, work, 
cul ture, social and political life .159 

74. Continuing Formation 

It would be most beneficial if 
the laity reach a level of Chris­
t ian formation which corresponds 
to the level of their culturail sur­
roundings in the world. Otherwise 
they run the rfsk of a dangerous 
imbalance: their faith dries up and 
they are no longer capable of ful­
filling their mission. 

For this reason the Bishops 
of the Church ought to be concern­
ed in providing the opportunity 
for continuing formation which 
would enrich them in various 
fields (biblical, theological, morail, 
illurgical and spiritual) . Thus the 
laity will be able to respond to 
their social economic and political 
responsibilities in a Christian spi ­
rit and inculturate the Gospel into 
the various situations of their 
daily lives. 

Particular attention is requir­
ed in the formation of the laity 
in the social teaching of the 
Church, until that moment when 
that civilazation ,of truth and love 
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which the Church wishes to pro­
mote becomes fulfilled. The laity 
are to contribute in a creative 
manner to the development of this 
doctrine and to its application for 
the good of society as a whole 

75. The Importance of Popular 
Forms of Religion 
Guided by the Spirit and by 

the Church's teaching, the laity in 
many countries have known how 
to give a living expression to the 
faith, both spontaneous and po­
pular. This is witnessed in cus­
toms and language, in devotions 
and feasts, in the stream of pilg­
rims to certain sanctuaries, in the 
art and Christian wisdom of 
people. This inculturation of t.he 
faith at work through the centu­
ries, is welcomed with respect and 
encouraged. The eventual short­
comings or defects that can ap­
pear in these manifestations find 
a remedy in a catechetical effort 
aimea at strengthening the appre­
ciation of the faith (sensus fidei) 
among the people. 

76. The Laity in the Formation 
of Others 

Many laity, women and men, 
generously assume the task of 
forming other members of the 
faithful. By means of lessons, 
lectures and series of conferences 
on subjects in which they have 
professional competence, they 
can offer Christian solutions to 
many current problems. Above 
all in catechesis, in spiritual coun­
sel, in the service of Church com­
munities that lack ordained mi­
nisters, their task of formation 
takes on very special importance. 



These lay men and women 
deserve assurances of a fori;ria­
tion more - com.plete and more 
deeply personal because in addi­
tion to seeking to conform their 
lives to the Gospel, they are at­
tempting to share with other 
Christians a response to their 
questions and problems. 

Therefore they are in neeCl of . 
a spiritual life firmly rooted in 
Christ and in a deep sense of de­
dication to the Church. They are 
to make sure-that they cooperate 
sincerely with the Bishops of the 
Church and be prepared to share 
with them their experiences, the 
progress achieved and the diffi­
culties encountered. On the other 
hand, they are to be truly open to 
the needs of others, ready to 
serve them, while avoiding every 
attitude which does not corres­
pond to Christian humiJ.ity. 

77. Priests and the Formation of 
the Laity 

Various replies to the Linea­
menta have underlined the neces­
sity for aill priests to encourage the 
advancement of the laity, accord­
ing to the impetus given by the 
Second Vatican Council. First of 
all priests ought to contribute to 
the formation of the laity, fully 
respecting their own vocation 
and resisting the tempetation to 
alericalize them or to exclude 
them. 

Since "among the other gifts 
of God which are found abun­
dantly among the faithfuJ, special 
attention ought to be devoted to 
those graces ħy which a consider­
able nu.mber of people are attrac­
ted to greater heights · of the spi-
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ritual Iiife",160 priests are to help 
the laity to grow in the spiritual 
life through a personal union 
wi'th Christ in their daily life and 
participation in the life of the en­
tire community. 

Furthermore, "in testing the 
spirits to see if they be of God, 
the clergy must discover with 
faith, recognize with joy, and 
foster with ctrngence the many 
and varied charismatic gifts of 
the laity, wherther these b~ of a 
humble or a more exalted kind" .151 

They are to exercise great 
care for the formation of the 
laity in the apostolate, pointing 
out the importance of their mis­
sion for the Christian transfor­
mation of the world and the good 
of the entire famlly of humanity. 

For the general Christian for­
mation of all the People of God, 
preaching, especially the Sunday 
homily, has a decisive importance 
for the contiinuing education in 
the faith . Priests, therefore, are 
to strive to give a proper care to 
their preaching in which they are 
to empihasize strongly in a suita:ble 
manner the exce.Uence of the vo­
cation and mission of the laity 
in the Church and in the world. 

Today, lformation programmes 
for candidates to the priesthood 
must put a greater em.phasis on 
serving the needs of the laity and 
working together with them. In­
deed, future priests are to become 
generous "examples · to the flock" 
(1 Peter 5:3), being in the midst 
of the laity as the Lord Jesus, 
who "came not to be served but 
to serve, and to give His lHe as a 
ra.nsom for many" {Mt 20:28). In 



this way these men will bear wit­
ness to the richness of a life in 
Christ and will join their efforts 

to those of the laity, united to­
gether in accomplishing the one 
and only mission of the Church. 102 

CONCLUSION 

78. In the Church and in the 
Wor ld 

Twenty years after the close 
of the Second Va1tican Council, 
the situation of the Jaity in the 
Church and in the world reflects 
the Council's fruitfuJness and en­
genders hope in stil! fLtrther pro­
gress . 

In the Church, the laity's vo­
cation and mission has been ac­
knowledged in a more explicit 
and effective way. In fact, the ec­
cles·iology of communio, "a cent­
ral and fundamental concept of 
the Council documents",163 pro­
vides an understanding to every 
aspect of Church life, revealing 
that through communio "there is 
a common dignity of members, 
deriving from their rebirth in 
Christ, a common grace as His 
children, a common vocation to 
perfection" .164 Precisely for this 
reason many lay women and men 
have become more aware of the 
magnitude of their vocation. They 
are conscious of having been 
called personaHy by God the 
Father to five as His child, in fel­
lowship with others, through the 
love of Christ and communi? with 

~the Holy Spirit. From this pers­
pective they give generously of 
themselves, with a growing sense 
of responsibility to the various 
expressions of Church life, both in 
its internal growth and in its ex-
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ternal works in the apostolate. 
In the present world, the_ 

situation of the laity_ is certainly 
not easy. In fact, serious and 
widespread problems are not lack­
ing. Hunger, oppression and war 
reduce a part of humanity to an 
inhuman lot, while, in a contrary 
sense, the abundance of material 
and cultural goods pose dangers 
of a different but no less fearful 
variety. Nevertheless, even in 
such conditions promises, found­
ed on the exercise of communio, 
provide encouragement. Indeed, 
if the hope of solut ion for the 
grave problems of the world 
exists, it is found in the dyna­
misms of participatiori which 
now take on a to tally new depth 
and vigour, even if they some­
times diminish, or take false di­
rections. In the ecclesiology of 
communio, the laity find incom­
parable resources to enable .them 
to meet the expectations of - the 
world and courageously to cure 
its ills. Their mission consists in 
spreading divine charity every­
where, comunicated in remain­
ing close to Christ in faith, and 
of drawing men and women of 
our time to the communio which 
God offers to all in the Church 
of Christ. 

These points for reflection 
and meditation are submitted to 
the Fathers of the Seventh Or­
dinary General Assembly of the 



Synod of Bishops, so that, recog­
nizing the vocation 1and mission 
of the disciples of Christ based 
on the teachings of the Second 
Vatican Counci.l, they can effec­
Nvely · be able to demonstrate to 

the 1aity the way that leads to 
that communio "with the Father 
and with his Son" (l John 1:3) in 
which they have gained entrance 
through the Holy Spirit, the Lord 
and Giver of Life.165 
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IL-JUM DINJI TAT-TURIŻMU 1987 ..... 

It-Turiżmu għas-servizz tal-progress tal-bniedem 
M-Jum Dinji tat-Turiżmu, bħas-soltu, se j.iġ-i fis-27 ta' Settembru, 

nhar i'l-jum li fih twaqqfet l-Organizzazzjoni Dinjija tat-Turiżmu fi ħdan 
il-Ġnus Magħquda. Is-suġġett ta' din is-sena huwa: "U-Turiżmu għas­

servizz tal-progress tal-bniedem". Il-Knisja, bħalrma għa•mlet fis-snin l­
oħra, se tieħu sehem fiċ-ċelebrazzjoni ta' dan il-Jum billi turi x'.inhuma l­
valmi umani u spiritwaili ta' dan iHenomenu, li ħafna Papiet sejħulu wie­
ħed mis-sinjali taż-żminijiet. 

Mil'li jidher it-Turiżmu miexi sewwa 'l quddiem. Skond l-aħħar tagħ­
rif li għandna, hemm aktar minn 325 miljun turista internazzjonali kull 
sena, waqt .li aktar minn elfejn miljun vakanzi n-nies qed jeħduhom f'paj­
jiżhom stess. Iżda wieħed irid jifhem sewwa dawn il-.figuri: l-elfejn mil­
jun 1i semmejna ma għandux iġiegħelna naħsbu li 40 fi'l-mija tan-nies 
kollha li hawn fid-dinja jieħdu vakanza kuill sena. Kif kul1ħadd jaif, waqt 
li xi nies kuhl. sena jieħdu tlieta, erba' jew ħames darbiet vakanzi qsar, il­
kotra kbira tan-nies tad-dinja huma fqar wisq biex jieħdu vaganza. 

Iżda kull bniedem għandu xewqa kbira li jsiefer, u din, pastoral­
ment, hi xhieda tal-fatt li aħna f'din id-dinja aħna fi vjaġġ lejn is-sema 
paj1iżna. Lil kuU wieħed u waħda minna, uliedu, Alfa jgħid: "mur!" kif 
qal lil Abraham fi żmien il-Patt il-Qadim: . "Itlaq minn artek, minn art 
twelidek, u minn dar missierek lejn l-art li j.ien nuf'ik .. ... . U jien nagħm-
lek ġens kbir, imbierkek u nkabbarlek ismek u int tkun barka ...... U te-
laq Abraham kif kien qallu 1l-Mulej u mar miegħu Lot." (Ġen. 12, 1-4). 

Li'l kul'l wieħed u waħda miLl-kotra bla għadd tan-nies fid-dinja, lil 
kuiII min qiegħed jivvjaġġa, lil kul1l min jemmen fih u qed ifittxu, lill -pel­
legrini koblha, Alla jgħid: "Itlaq! Mur!" It'laq xiex? Itlaq kull ma qiegħed 
jorbtok u qiegħed ixekkel il-ħelsien tiegħek, ħalLI l-kumditajiet tiegħek 
u t-tħassib tiegħek, itlaq mill-bniedem il-qadim tiegħek li bih tjassart, 
tbiegħed mill-karika.turi u mil'l-ixbihat li int fassalt ta' bnedmin oħra, ta' 
gruppi oħra, ta' ġnus u nazzjonijiet. 

Mur fejn? 'Il bogħod jew qr.ib, mur fejn Alla qiegħed isejjaħlek, fejn 
tista! ssibu, fejn flok qiegħed waħdek tinsab mal-ħbieb, fejn il-·ħajja tieħu 

post il-mewt. 
Bħal Abraham wieħed b'dan jitħasseb. Ikun jaf se j-ħam warajħ u ma 

jafx se jsib. Iżda hu Alla H jqawwilna qalbna biex nibqgħu sejrin u nit­
biddlu, u mmorru 'l hemm minn ku11 limitazzjoni li xxekkitna bħaila bned­
min, u n-nisrani jwieġeb: "Iva, Mulej dan nista' nagħmlu għax inti mie­
għi, għax hemm .oħrajn li jeħtiġuni. Ma nafx x'għandi nagħmel, imma naf­
da fak. Kemm hemm xi nsib! Nista' ninbidel." 

Għaliex i[-Knisja tinteressa ruħha fit-turiżmu? Għaliex kuH ma 
hemm fil-bniedem juri l.i mingħajr ma jintilef xejn mJnn dak Li hu tal­
bniedem hemm dimensjoni aktar għolja miLl-bniedem, li spiss hi tras-
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kurata (ara Evangelii nuntiandi 70): min-naħa l-oħra, ix-xandir ta' l­
Evanġelju jfisser li twassal H-Bxara t-tajba lill-oqsma kollha tal-bned­
min, u biha tbiddel in-natura tal-bniedem fiha nfisha u ġġeddidha" (ibid. 
19). 

Meta wieħed jitkellem dwar progress u żvilupp aktarx ħsiebu jmur 
fil-pajjiżi tat-tielet dinja jew f'dawk l-oqsma tad-dinja industrijalizzata li 
ekonomikament għadhom lura. Is - suġġett ta' din is-sena qiegħed iqis 
ukoll dan l-aspett ta' l-iżvilupp. Iżda jkun jiswa wkoll jekk inqisu l­
progress I.i jikseb individwu .bit-turiżmu qabel nitkellmu dwar il-prog­
ress n l-iżvilupp ta' komunitajiet u nazzjonijiet, għax il-progress ta' 
dawn jiddependi mill-progress ta' l-Individwi. 

Fit-turiżmu, bħa•l f'kull ħidma li ssir fil.ħin liberu, il-bniedem ifittex 
li jġarrab ~i ħaġa fih innifsu ħa jara x'ħila għandu, jiġifieri l-bniedem ifit­
tex li jkun dak l·i hu kemm jist9-' jkun. Dan forsi ma jintebaħx biss, 
għaliex il-ħsieb li jkolilu hu dak tal-mistrieħ, ta' esperjenzi ġodda, ta' 
edukazzjoni, ta' avventura, t a' kreatività , ta' sports, ta' prestiġju, ta' 
tagħrif dwar komunitajiet u strutturi soċjali, eċċ. Iżda fil-fond ta' qa!lbu, 
kull bniedem ikun qiegħed ifittex il-hena, il-ġenna li tilef, fl- a·ħħar mill­
aħħar .lil Alla. 

M'hij.iex ħaġa ħafifa tfittex lil Alla: forsi n-nisrani dan ibatih għax 
jaf ħafna dwar Alla. Jisma' dwar Alla fid-dar, fl-iskola, u, fuq kollox, 
fil-knisja. Jitlob 'l Alla kemm maI-komunità u kemm privatament, im­
ma x'jaf sewwa dwar Alla? Hemm tnehida kbira ta' niket fi-Evanġel­

ju ta' San Ġwann. "Lil Alla ħadd ma rah." (l, 18). 

Din il-ħaġa saret agħar illum minħabba l-kUJl.tura sekularizzata ta' 
żmienna li fiha ma hemmx post għal Alla u fejn in-nies jaħsbu li jekk 
ikollok flus, enerġija u żmien ):liżżejjed ħa ssolvi xi problema, din il­
problema ssolviha. Kemm fid-dinja li tiċħad lil Alfa u kemm -fid-dinja 
mogħtij a _giħall-infiq bla rażan, Alla ġie mwarrab fil-ġenb fil-ħsieb tal­
bniedem ta' llum. 

Iżda l-għatx ta' Alla, għalkemm mhux dejjem j.idher, jinsab fil-fond 
tail-bniedem ta' llum u dan narawh b'mod tassew ċar fin-nuqqas ta' so­
disfazzjon u fl-inkwiet li hemm f'kull soċjetà ta' llum, ukoll f'dawk is­
soċjetajiet li laħqu livell għoli ħafna ta' ġid materja1i. In-nies ihlum iħos­
su li huma msejħa biex joħorġu 'l barra mill-belt jew raħal fejn twiel­
du, mill-komunità tagħhom, mill-kultura tagħhom, eċċ., izda f11-istess 
ħin huma neqsin mit-talenti u mill-mezzi, u għalhekk jibżgħu jagħmlu 
pass 'il quddiem. Mingħajr ma jaf, il-bniedem iħoss il-ħtieġa ta' l­
għajnuna tal-grazzja ta' Alla biex jinfetaħ għad-dinja u għal ħutu l­
bnedmin l-oħra u hekk jikseb il-ħila koUha tiegħu. 

X'għajnuna tista' tagħtih il-grazzja ta' Alla? La flus, la fama u lan­
qas prestiġju. Iżda bħal Mose Li għall-ewwel qata' qalbu li jmur quddiem 
il-Fargħun u jitolbu jeħles lill-poplu Lhudi, u Alla qallu: "Ara jiena mie­
għek" (Es. 3, 12), hekk għala-bniedem ta' llum. Fl-eżerċitu ta' Gidghon 
kien baqa' biss 300 ruħ u kellu quddiemu l-eżerċitu koHu tal-Midjanin, 



iżda kellu l-assigurazzjoni tal-Mulej: "Il-Muilej miegħek, ja raġel qal­
bieni!" (Mli 6, 12). Ġeremija wkoll kien beżgħan qabel laqa' s-sejħa ta' 
profeta, i,żda Al'la farrġu: "La tibżax minnhom għax jien miegħek biex 
neħiilsek" (Ġer . l, 8). Aħna u niċċele.braw is-Sena Marjana tajjeb li naħ· 
sbu fit -tislima ta' l-Anġlu lill-Verġni Marija, meta ġ·ie mħabbar lilha J.i 
kellha tkun Omm Alfa: "Ifraħ, mimlija bil-grazzja, il-Mule] miegħek" 
(l Lq. l, 28). 

Biex il-bniedem jikseb żvilupp fil-personalità tiegħu permezz ta' hid· 
ma ta' mistr1eħ bħalma hu t-turiżmu, hemm bżonn li jagħra;f u jaċ­

ċetta li meta jiltaqa' ma' bnedmin oħra mhux bħailu dan ma jfissirx li 
huma agħar minnu jew eg,ħdewwa tiegħu, imma jfisser li l-p1ura.liżmu 

fost il-bnedmin hu ħaġa normali u meta kulturi jiltaqgħu ma' xulxin 
dan ifisser li kollha se jistagħnu b'xubdn. Għandu jiftakar fi kliem 
Gesu: "Tiġġudikawx biex ma tkunux iġġudikati" (Mt. · 7, l), meta jgħid 
għaJ. xi perSl\lna, komunità, jew nazzjon li hi "maħmuġa", "g.ħażżiena", 

rgħiba", eċċ. għax xi ħadd jew xi ftit ġabu ruħhom ħażin jew għax 
id-drawwiet tail-post ma jaqblux man-normi soċjali tas-soċjetà li minnha 
ġej it-turista. 

Jiżbalja dak it-turista li, biex jil taqa' ma' onrajn, jaħbi jew jiċħad 

il-kultura tiegħu jiġifieri, il-fehmiet, id-4raiwwiet u l-użu tas-soċjetà 

tieg·ħu . Huma l-wirt li hu rċieva u huwa w;irt għażiż . Dan il-wirt 
jagħmel li dak li jkun i·ħoss li hu parti minn soċjetà pa~·ikulari, li jkun 
jaf min hu. Dan iħaddan ukoll l-identità teoloġika ta' dak li jkun, jiġi­

fieri l-pedament li fuqu j.imbena fiis- sod is-sens 1i wieħed qiegħed jagħ­

mel sehem minn soċjetà, seh_em li Kristu spiss fakkar .fih, kuill darba 
li qal li l-bnedmin kollha huma wlied Alla, maħ1uqin xbieha ta' Alla. 
Din l-identità hi tassew għażiża llum fejn is-soċjetà tinsab aljenata u 
ma tafx min hi. 

Wara li għiona àan, inżidu ngħidu Li t-turista għandu jkun dejjem 
moħ·ħu miftuħ. Ma għandux iqis l-oħrajn xi qatta annimali selvaġġi qi­
sek qiegħed tarahom f'xi zoo, imma għandu jfittex jifhem suriet oħra ta' 
ħajja. Dan l-aħjar li jinkiseb b'komunikazzjoni u djalogu speċjalment ma' 
nies ta' razez u reliġjonijiet differenti, għax hekk id-differenzi bejn it­
turisti u n-nies tal-post ma jkunux aktar ħitan li jifirdu imma okkażjo­
nijiet li fihom wieħed juri x'inhu u jisma' lil ħaddie.ħor i~ħid x'inhu, u 
hekk jaSllu biex jifhmu lil xulxin. Dan il-proċess jeħfif jekk iHurista qa­
bel il-vjaġġ fittex 1i jkun· jaf xi ħaġa, imqar żgħira, dwar in-nies u !-paj­
jiż fejn sejjer biex ma jsibx ruħu magħiuq frl-preġudizzji tiegħu. 

Iżda fuq kollox hu importanti ħafna li wieħed ma jasalx malajr għal 
ċerti konklużjonijiet u j.iġġeneralizza. Spiss jiġri Li xi turista, għax ji­
sirquh, mailajr jibda jgħid ma' kulħadd: "Ir-Rumani, jew il-Par.iġini, jew 
in-nies ta' New York, ilkolil ħallelin". Aktar ma wieħed idum f'xi paj­
jiż, aktar jintebaħ kemm jaf ftit dwar dak il-pajjiż. Tajjeb niftakru x'qal 
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darba . ġurnal.ista moħħu .jilħaqlu: "Wara ġ.imgħa, ktieb; wara xahar, artik­
lu f'ġurnal; wara ħajja s1ħiħa, skiet!" 

Igħidu H t-turiżmu hu t -tieni industrija tad-dinja wara dik ta' l-armi 
tal-gwerra. Jaħsbu l.i ma' l-elf miljun do.J.ilam kull sena jintefqu fit-turiż­

mu internazzjonali, u dawn il-flus kolfha iqanqlu l-aptit tal-gvernijiet, 
tan-negozjanti nazzjonal.i u internazzjonali, ta' dawk li għandhom flus 
x'jinvestu, eċċ. 

Diżg.razzjament g·ħail żmien twil l-iżvi!lupp li jġib it-turiżmu tqis biss 
mill-aspett ekonomiku. Il-Knisja dan ma tistax taċċettah, u dan qalu 
b'mod ċar ħafna l-Papa Pawlu VI fl - enċiklika Populorum progressio li 
biha talab żvilupp sħiħ tal-persuna tal-bniedem fid-dimensjonijiet kol­
~ha tagħha u tal-bnedmin kollha (ara 14-21). "L-ewwel u l-aqwa verità, 
il-verità fondamenta:li hi li l-iżvilupp hu dwar nies. In-nies huma dawk 
li jiżviluppaw, l -għan tal-veru żvilupp huwa n-nies" (lil-Papa Ġwann Paw­
lu Il, Jum il -Paċi 1967, 6) . 

Din is-sura ta' żvUupp għandha vantaġġ kobir għax tgħaqqad flim·­
kien nies ta' rieda tajba huma x'inhurrna l-fehmiet politiċi, re L'iġjiużi, eċċ. 

li jħaddnu. Kif igħid il-Konċilju Vatikan Il: "Kemm dawk li jemmnu u 
kemm dawk li ma jemmnux jaqblu bejniethom tista' tgħid giħal ·kollox 
li kull ħaġa fid-dinja għandha tkun għaJf.fmie'dem bħala ċ-ċentru u l­
qofol ta' kolJox" (Gaudium et Spes, 12). 

L-iżvilupp j1mbena fuq is-solidarjetà bejn il-bnedmin, ħaġa li dwarha 
tkellem ·iI-Papa Ġwann Pawlu Il fil-messaġġ tiegħu għadl-Jum il-Paċi ta' 
din is-sena: Kull min jitwieled f'din id-dinja hu wirt u għ.erq wieħed , 
mal-bnedmin l-oħra kollha, Ullied ilkoll l-istes·s Miss.ier, maiħluqin fis-sura 
tax-xbieha tiegħu. Dan il-wirt li hu l-istess għall kuilħadd hu stfida għal 
kuU wieħed minna biex nuru solidarjetà soċjali mal-familja kollha tal­
bnedmin u b'dan il-mod inħarsu lejn kull qag,ħda soċjali u pol>itika H jis­
ta' jkolllna quddiemna (ara l u 3) . 

Din is-so1idarjetà ġġib 'il quddiem valuri li tassew huma ta' ġid 

għall-.individwi u għas-soċjetà . Is-solidarjetà li ġġib 'il quddiem l-iiżvHupp 
sħiħ tal-bniedem, hija dik li ġġib 'il quddiem dawk il-vaduni li jtejbu l­
ħajja u jħarsu u jiddefendu l-libertajiet leġittimi ta' kul'l persuna u s-si­
kurezza xierqa ta' kulil nazzjon (ara 6) . 

Meta s-solidarjetà toffri pedament moralii għaLl-ħidma li ssir, }-.iżvi­

lupp issir offerta magħmula minn aħwa lil xulxin biex ilkoll igħixu flim­
kien ħajjithom f.il-milja kollha tagħha: b'diik id-.diversità u dik il-komp­
lementarjetà li huma s-sinjali taċ-ċi viLtà ta.il-bniedem. Minn dan id-dina­
mi.żmu joħroġ dak l-ordni u l-kwiet li jagħm1u l-paċi tassew (7). 

Meta ~ie biex jag1ħlaq dan il-messaġg tiegħu l-Papa qal li jr.id jagħ­
mel appel.l "lil dawk kollha li jivvjaġġaw jew huma mdaħħ11in f'ħidma 
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ta' bidliet kult urali : nistedinkom b iex tkunu strumenti tafu x 'qed tagħ­
mlu, biex il-bnedmin dejj em ak tar jifhmu 'l xulxin, jirrispettaw u jist­
maw lil x ulx in." (11). 

Meta l -Ġnus Magħquda għaż,Lu bħala suġġett ta' Jum it-Turiżmu l­
iżvilupp u l-progress, ur ew iJ - fiduċj a tag•ħhom fl-indwstrija turis.tika bħa­
la mezz biex jjġi 'l quddiem l-iżvilupp ekonomiku. Huma ħafna l-oqsma 
li fihom it-turiżmu jista' j ġib ' l quddiem dan l - .iżvHupp: it-turiżmu joħ­

loq ħafna oqsma ta ' xogħol u hekk jeħles ·ħafna nies, speċjaLment , żgħa­

żagħ, mill-filaġell tal-qag.ħad u / jew ta:l-emigrazzjoni ; iġib 'il quddiem ix ­
xogħol t an-nies. 'tas-snajja u xi kull tant ma jħaHihx jispiċċa fix-xejn 
għax jiftaħ suq tajjeb għrul dan ix- xogħol u ħafna sntljja tradizzjonali 
ma jisp1ccawx fix -xejn; is - sengħa t al-bini tieħu ħajja ġdida bil-bini ta' 
lukandi u t a' faċilitajiet oħra għat- turisti; il-biedja titjieb mhux biss 
għax tipproduċi aktar għalil-ikel imma tfiittex tiipproduċi prodotti aħjar 

li jsibµ suq fost it-turisti ; it-turiżmu jit lob infrastrutturi !-ew­
welnett fuq il-livell tal-bniedem, u mbagħad ukoll fuq il-liv·en tal­
fidi ta' dawk li jemmnu. Bħal Kristu li , meta ra l-folol li kienu sejrin 
warajh, tħassarhom għax kienu qishom nagħaġ bla ragħaj" (ara Mt. 9 , 
36) il-Knisja turi l-ħerqa tagħha ta' omm, iddawwalhom u t mexxihom, 
għaliex it -turiżmu, bil-oqsma kollha tiegħu ta' dwal u dlamijiet, huwa ok­
każjoni liema bħalha għall - evanġelizzazzjoni u l-katekeżi. Jekk dan il­
fenomenu ta' nies igħin għall-iżvilupp u jkun ta' ġid tassew għall-famil­
ja kollha t al-bnedmin, għandna dej jem niftakru lii t-turiżmu hu għabl­
bniedem u mhux il-bniedem għat-turiżmu. (Ara Ġwann Pawlu Il On 
the move n. 28 pp. 9-1 2) . 
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ITTRA PASTORALI 

MILL-E.T. MONS. ĠUŻEPPI MERCIECA, ARĊISQOF TA' MALTA 

U MONS. NIKOL CAUCHI, ISQOF TA' GHAWDEX 

FESTA TA' S;).NTA MARIJA MTELLGHA S-SEMA, 1987 

Waslet għal darb'oħra l-festa ta' Santa Marija, u għal darb'oħra Malta 
kollha qed tifraħ u tagħmel festa. Din is-sena l-festa ta' Santa Matija għa­
ndha tifsira u messaġġ speċjali għalina għaliex hija s-Sena Marjana mne­
dija mad-dinja kollha mill-Papa Ġwann Pawlu IL 

Il-ferħ tal-festa ta' llum ikun f'qalbna daqskemm aħna nifhmu min hi 
u x'inhi Marija għalina. Għall-grazzja t'Alla, Marija dejjem kellha post im­
portanti fil-qalb u fil-familji ta' ħafna Maltin. Nafu li l-poplu Malti dejjem 
sab il-kenn u l-ħarsien ta' Marija fit-tiġrib kollu li għadda minnu matul iż­
żmenijiet. Ta' dan, il-poplu Malti dejjem wera mħabba kbira lejn Marija, 
tant li aħna nħarsu lejha u nsejħulha bħala OMM IL-MALTIN. 

Madankollu, l-imħabba tagħna lejn Marija ma tistax tieqaf fil-ħafna 

suriet ta' devozzjoni. Din is-Sena Marjana tħeġġiġna biex barra d-devoz­
zjoni - li għandha tkun dejjem taqbel ma' l-ispirtu tal-fidi - aħna nkunu 
nafu iktar min hi Marija. Dan nagħmluh- mhux ]:}iss biex inkabbru t-tagħ­
lim tagħna iżda biex nifhmu iktar il-ħajja tagħha u nimitawha. 

Il-Konċilju Vatikan Il, kif ukoll il-Papiet, anki dawk riċenti, bħall­

Papa Pawlu VI u Ġwann Pawlu Il, ifakkruna li Marija hija Omm Alla u fl­
istess ħin omm tagħna l-bnedmin. 

Aħna nifirħu meta nafu li Marija hija preżenti b'mod uniku fil-ġrajja 
tagħna. Marija, kif tgħidilna l-festa ta' llum, wara li temmet il-ħajja tagħ­
ha fuq din l-art, ġiet mgħollija bir-ruħ u bil-ġisem maġenb binha fil-glorja . 

Fl-istess ħin, Marija ma nqatgħetx minna: Ġesu minn fuq is-salib tana 
l-aħħar rigal tiegħu billi tana lill-ommu stess bħala omm t~għna. Nafu 
li Marija laqgħet bil-ferħ li aħna nkunu uliedha u aħwa ta' binha Ġesu. 

Marija mtellgħa s-sema dejjem tieħu ħsiebna u tidħol fin-nofs għalina . Kif 
igħallimna l-Papa Ġwann Pawlu Il, Marija tidħol bejn binha Ġesu u !-bne­
dmin mhux bħala xi waħda barranija iżda bħala Omm li taf x'inhuma 
t-tbatijiet u l-ħtiġijiet tagħna. 

Marija hija mtellgħa fis-sema. Madankollu hija timxi magħna fil-ħajja 
tagħna ta' kuljum b'ħerqa kbira li tgħinna fil-ħtiġijieit tagħna u fil-mixja 
tagħna lejn Alla. Hija titlob għall-bn edmin, iżda fl-istess ħ'in li titlob, Ma­
rija, bħalma għamlet fit-tieġ t a ' Kana, turi wkoll ix-xewqa tagħha lil bin­
ha Ġesu biex juri s-setgħa u l-qawwa tiegħu ta' sid il-ħolqien u jgħinna 

fid-diffikul!tajiet u t-tiġrib tagħna u jeħlisna minn kull xorta ta' deni li 
jtaqqal ħajjitna. 

Marija mtellgħa s-sema hija bħall-kewba tal-baħar li timxi dejjem 
l-ewwel quddiemna fit-triq tagħna lejn Alla. Bil-ħajja tagħha Marija tgħal-
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limna li aħna rridu ngħaddu l-istess triq li għamlet hi. Il-ħaj ja tagħha k ie­
net ħajja ta' fidi, ta' għaqda sħiħa mar-rieda ta' Alla. Marija emmnet u 
ttamat kemm meta ma fehmitx ir-rieda ta' Alla kif ukoll meta ma kien 
hemm ebda tama. Mit-tħabbira ta' l-Anġlu, Marija bdiet mixja ta fidi sħiħa 
t'Alla billi ntelqet f'idejn Alla, dejjem u bla kundizzjoni. Din il-fidi tagħha 
għenitha biex tagħmel dejjem kulma Alla talab minnha, u setgħet issej­
jaħ lilha nfisha "il-qaddejja tal-Mulej". Fil -fatt, il-glorja ta' Marija h ija 
r-rabta u l-fedeltà sħiħa tagħha mar-rieda t' Alla 

Iktar ma nifhmu min hi Marija iktar inħossu l-imħabba tagħna lejha. 
Iżda l-isbaħ mod kif aħna nuru l -imħabba tagħna lejha huwa billi nimita­
wha. Bħal kull omm, Marija tieħu gost li uliedha joħorġu )ixbhuha. U biex 
insiru nixbhu lil Marija jeħtieġ li aħna nagħtu lil Alla l-ewwel post fil­
ħajja tagħna, nintelqu b'fiduċja sħiħa f'idejh u nagħmlu bil-qalb ir-rieda 
tiegħu kif għallimna . Ġesu. 

Aħna nkunu nafu li qed nimitaw lil Marija:-

- meta nkunu kapaċi ngħidu lilna nfusna li aħna qed insibu ħin biż­
żejjed għat-talb ta' kuljum, bħal ma kienet issib Marija; 

- meta aħna nibdew inħarsu lejn il-proxxmu tagħna bħalma Marija 
tħares lejh; 

- meta aħna nkunu kapaċi naħfru lill -oħrajn bħalma Marija ħafret 

taħt is-salib ta' binha; 

- meta aħna nkunu kapaċi nintelqu b'fidi f'idejn Alla, anki fil -mu­
menti diffiċli tal-ħajja tagħna; 

- meta aħna, bħal Marija, indaħħlu lil Ġesu fl-ambjenti kollha li 
ngħixu fihom. ,.. 

Huwa bil-mod kif aħna nimitaw lil Marija li nistgħu nuru tassew l-im­
ħabba tagħna lejn Marija. Nitolbu għalhekk lil Marija l-grazzja li nikbru 
f'din id-devozzjoni sinċiera u ħajja lejha, biex fil-familji tagħna u f'pajjiż­
na ssaltan dejjem il-preżenza u l-paċi ta' binha Ġesu. 

Nirrikmandaw b'mod speċjali t-talba tar-Rużarju fil-familji tagħna , 

ħaġa li talbithielna Marija stess meta dehret f'Lourdes. Nirrikmandawl­
kom ukoll, f'diin l-okkażjoni tas-Sena Marjana, il-Konsagrazzjoni tal-fa­
milji tagħna lil Ġesu u Marija. 
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MESSAĠĠ TA' L-ISQFIJIET DWAR IL-MARDA TA' L-AIDS 

Kif nafu anke f'Malta daħlet il-marda ta' l-AIDS, marda qerrieda li 
qed tinkw ieta lil kulħadd minħabba li bosta drabii tfisser mewt żgura 

għal min jeħodha. 
X'għandha xi tgħid il-Knisja quddiem din il-marda? 

. Bħala nsara a.ħna ma nistgħu qatt, anzi nagħmlu ħażin, meta niġġu­
dikaw u nikkundannaw hil min jintlaqat minn din il-marda. ċesu jgħaillim­
na li għandna nħobbu lil marid u ngħinuh b'kull mod bla ebda kundiz­
zjoni. L-istess imħabba u għajnuna għandna nagħtu lill-familjari ta' 
min jintlaqat mill-marda, għax ħafna drabi huma wkoll ibatu ma' min 
ikun marid. 

Fil-istess ħin il -Knisja ma tistax ma tfakkarx li din il-marda tista' 
tkun f'd~versi każi mill-konsegwenza ta' ħajja diżordinata, ħajja li tkun 
warrbet il-Liġi ta' Alla. U għalhekk, ir-rimed.ju għal din il-marda mhux 
semprhiċement tagħrif dwar kif tittieħed din il-marda µ x'tista' tagħrr).el 

jew tuża biex tevita l- infezzjoni. 

Ir-rimedju veru biex din il-marda titnaqqas u tinqered huwa l-ħar­
sien mill-ġdid tal-Liġi t'Alla f'dik li hija l-moralità sesswali. Dan ifisser 
tiġdid fil-moralità tal-ħajja tagħna. Jeħtieġ nerġgħu ngħixu l-valuri mora­
li hi ntefgħu lura fil -ħajja privata u pubblika tagħna. Anzi tkun ħaġa taj ­
ba li dan it-tiġdiid ikun parti minn programm nazzjonali dwar tagħrif u 
edukazzjoni fuq il-marda ta ' l-AIDS. 

Dan it-tiġdid fil-moralità iħeġġiġna nħarsu lejn l-imħabba sesswali 
bħala rigal Id Alla jagħti lil miżżeww ġin, imħabba H ssib il-milja tagħha 
fir-rabta qaddisa, fidi la u dejjiema taż-żwieġ, imħabba li tkun dejjem 
mmuħa għal ħajja u għalhekk nadifa minn kull ogoiżmu. 

Dan ifisser li atti sesswali qabel iż-żwieġ jew barra miż-żwieġ, kif 
uko~l l-użu ta' kontraċettivi jmorru kontra l-Liġi ta' Alla. 

It-tiġdid fil-moralità jfakkarna li kulħadd - kleru, lajċi, ġenituri u 
għaliliema, kif ukoUl dawk li għandhom responsabbi~tajiiet fil-ħajja pub­
blika u politika jew fil-qasam tax-xandii - għandu r-responsabbiltà li 
jieqaf fiil-mentalità li daħlet anke fostna, li fejn .jidħol is-sess koflox 
huwa permess. 

Bħala nsara għandna responsabbiltà li nirrispettaw l-iskop li għalih 
Alla ħalaq is-sess u nagħtu s-sehem tagħna biex, nibnu u nsaħħu menta­
liità li tħares u tgħin il-qdusija taż- żwieġ nisrani. ċesu jistenna minna 
l-insara li nkunu d-dawl tad-dinja, il-melħ ta' l-art; huwa jistenna min­
na, għalhekk, li nkunu aħna li naħdmu biex inġibu 'l quddiem dan it­
tiġdid fis-soċjetà tagiħna, tiġdid li jrid ikun l-aqwa rimedju kontra din 
il-marda ta' l-AIDS. L-ebda nisrani ma jista' jibqa' passiv qudctiem din 
is-sitwazzjoni. 

It-tiġdid fil-moralità tagħna ma jistax iseħħ mingħajr l-għajnuna ta' 
Alla. Għalkemm nafu li dak titlob il-Liġi t'Alla mhux faċli, nafu wkoll 
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li Alla dejjem jagħtina l-għajnuna tiegħu biex inwettquha.· Tajjeb għal­
hekk li nfakkru fil-bżonn kbir tat-ta1b u speċjalment is-Sagramenti tal­
Qrar u ta' l-Ewkaristija. 

Ninkoraġixxu lTI min ikun jaf li gtħan.du l-marda ta' l-AIDS u lil 
min ikollu suspett li jista' jkun ta' ħsara għal ħaddJieħor, biex jitlob 
minnufih l-ewwel għajnuna mill-Health Education Unit jew mill~Caritas 

(Tel. 227935). Kull bniedem għandu d-dmir li jħares saħħtu u s-saħħa 

tan-nies li jiġi f'kuntatt magħhom fi l-qrib. 

Illum, 23 ta' Settembru, 1987. 

t Ġużeppi Mercieca 
Arċisqof ta' Malta 

t Nikol G. Cauchi 
Isqof ta' Għawdex 

MESSAĠĠ TA' L-ARĊISQOF GHAX-XAHAR TA' OTTUBRU 
.-~~ 

Ix-xahar ta' Ottubru, ix-xahar tar-Rużarju, dejjem kien għażiż għali­
na l-Maltin, imdorrijin kif konna li kull filgħaxija ninġabru fi ħdan il ­
familja biex flimkien ngħidu r-Rużarju qabel il-mistrieħ tal-1lejl u fix­
xahar ta' Ottubru mmorru l-knisja biex flimk;ien man-nies l-oħra tal­
parroċċa ngħidu r-Rużarju quddiem Ġesu Sagramentat. 

Ix-xahar ta' Ottubru din is-sena għandu jkun wisq aktar għażiż għa­
lina għaliex għandu jgħinna nidħlu aktar 'ii.l ġewwa fl-ispirtu tas-Sena 
Marjana li nieda l-Papa nhar Għid il-Hamsin ta' din is-sena; jekk dan 
iseħħ ir-Rużarju jerġa' jsir għalina l-Malitin dak li kien fl-imgħoddi, it­
talba ta' kull filgħaxija fil-knisja ċkejkna li hi kull familja nisranija. 

Nidħlu fl-ispirtu tas-sena Marjana jekk ir-Rużarju ngħiduh aħna u 
nikkontemp.law il-misteri tal-fidwa tagħna u naraw kif għandna ng:t1ixu­
hom f'ħajjitna. Il-Madonna stess, aħna u ntennuiLha t-tislima ta' l-Anġlu 
u nitolbuha tidħol għalina midinbin, turina kif għandna ngħixu fil-ħajja 
tagħna ta' kuljum il-misteri tal-fidwa tagħna, misteri ta' ferħ, ta' tbati ­
ja u ta' glorja. Bħala nsara aħna rridu nimxu l-mixja tal-1iidi tagħna 

f'din ia-dinja, u l-Madonna turina, aħna u ngħidu r-Rużarju, kif nistgħu 
nimxuha magħha u bħalha. 

Mat-tħabbira ta' l-Anġlu, Marija bdiet il-mixja tagħha tal-fiidi f'rab­
ta sħiħa mar-rieda ta' Alfa: aħna u _nikkontemplaw dan il-misteru, ni-
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talbu l-għajnuna ta' Marija biex dejjem nagħmlu dak li Alla jrid minna. 
Nitgħa!llmu mbagħad minnha nuru ma' ħutna fil-bżonn dik il-ħerqa li 
wriet mal-qariba tagħha Santa Eliżabetta u nito:lbuha li jkollna dik il­
qawwa tal-fidi li dejjem mexXietha tul ħajj.itha kollha. Magħha nifirħu 

u nroddu ħajr lil Alla meta, bl-imġiba tagħna, jirnexxilna nwasslu 'l 
Kristu lill-oħrajn kif ferħet Marija meta tat lid-dinja s-Salvatur fil-lejl tal­
Milied; magħha u ma' Binha mbagħad immorru niltaqgħu hija u tippre­
żentah fit-tempju u nitolbuha biex Binha ma jkunx għalina sinjal li 
nmeruh, u, jekk xi darba nitilfuh, minħabba dnubietna, kollna mnikkta, 
magħha nfittxuh fat-tempju tiegħu permezz tas-sagrament tal-maħfra. U 
kif nissieħbu fil-ferħat ta' Marija, aħna u ngħidu r-Rużarju, hekk għand­

na nissieħbu wkoll fid-duluri tagħha u t-tbatijiet ta' Binha huwa u jegħ­
req għaraq ta' demm fl-Ort, huwa u jiġ;i flaġellat, inkurunat bix-xewk, 
mgħobbi bis-salib, huwa u jiġi msallab għall-dnubietna. Dnubietna kienu 
s~sef ta' niket li· nifdilha ruħha, imma hi, mogħtija llilna bħala Ommna 
waqt Li kienet f'baħar ta' niket tgħ nna biex ~l'ina u nlkkontemplaw it­
tbatijiet ta' Binha, nagħmlu l-fehma li nilqgħu bis-sabar it-t:iġrib, u s­
slaleb, u 'l hemm u n-niket tal-ħajja ta' kuljum, biex intemmu f'ġisim­
na dak li jonqos mit-tbatijiet ta' Kristu għall-bini tal-Kruisja tiegħu fid­
dinja. 

Fir-Rużarju Marija turina li t-tbatijiet ta' din id-diinja ma hii'ma xejn 
ħdejn l-hena li hemm tistennina fis-sema jekk f'din id-dinja ngħixu 
skond ma jixraq l-isem ta' nsara li nġibu. Kif Kristu qam mill-imwiet u 
tela' s-sema, hekk aħna għad inqumu mill-imwiet u nidħlu fil-ħajja ta' 
dejjem: .iżda biex dan iseħħ irridu nimxu l-mixja tagħna tal-fidi wara 
Marija biex fit-tmiem ta' kollox niġu mtellgħin fis-sema bħalha u niksbu 
l-kuruna tai-glorja li Alla għandu mħejjija għal dawk kollha li fuq l-art 
għamlu r-rieda tiegħu . Dan nistgħu nagħmluh imwettqin mill-Ispirtu s­
Santu li l-Mulej tana fil-Magħmudija u l-Griżma tagħna biex jibqa' 
magħna bid-doni tiegħu ħa nagħtu 'xhieda quddiem id-dinja bl-imġiba 
tagħna tal-fidi li nistqarru bil-fomm. 

Ir-Rużarju li ngħidu tul ix-xahar ta' Ottubru, tul ix-xhur kollha tas­
sena, għandu jgħinna biex inkunu nsara mhux biss tal-isem imma bil­
fatti u tassew. B'dan il-mod biss nuru li aħna devoti ta' Marija, li tassew 
inħabbu l-Madonna. · 

Dak li se niksbu mir-Rużarju tul ix-xahar ta' Ottubru se nkomplu· 
nsaħħuh tul is-sena kollha permezz taċ-ċelebrazzjonijiet li se jsiru fid­
djoċesi u fil-parroċċi. Jalla kulħadd jagħti sehmu biex dawn iċ-ċelebraz­
zjonijiiet isaħħu fina l-fidi, iqawwu t-tama, u jwasslu biex ilko11 inkunu 
xirka waħda ta' mħabba fi Kristu, ħalli f'egħluq is-Sena Marjana, nhar 
Santa Marija, inkunu nistgħu bis-sinċerità kollha nkantaw lil Alla innu 
ta' tifħir u radd il-ħajr. 

Illum, 21 ta' Settembru 1987, festa ta' l-Appostlu San Mattew. 

Annetto Depasquale 
Kanċellier .. 

t Ġużeppi Mercieca 
Arċisqof ta' Malta 



IS-SEGRETARJATI 

Bid-Dig.riet tieg1ħi tat-3 ta' Diċembru 1986 waqqaft għadd-ta'Segre­
tarjati skond kif jitlob il-Pjan Pasto rali ta' l-Arċid]oċesi u ħtart jew ik­
konfermajt Delegat tiegħi għal kull Segretarjat. Fl-istess Digriet żam­

mejit id-dritt li nagħti regoli u direttivi dwar materji li jkunu meħtieġa 
jew ut'1i g1ħall-ħajja u ħidma tas-Segretarjati. 

Fost dawn il-mater jii. hija ta' importanza kbira li jiġu determinati 
sewwa l-kompetenza, id-dmirijiet u l-fakoltajiet ġenerali, komuni għad­
Delegati tiegħi fiis-Segretarjati kollha. 

Għaldaqstant b'dan id-Digriet qiegħed nistabilixxi l-kompetenzi, dmi­
rijiet u fakoltajiet ġenerali tad-Delegati għas-Segretarjati kostitwiti bid­
Digriet tiegħi tat-3 ta' Diċembru 1986. 

Id-Delegat ta' ku:H Segretarjat, fi spirtu ta' servizz ekklesjali, fil-
aqt li jl'iare$ JX jiddefendi l-awtonomija ġusta u jirrispetta u jistimola 

s-sens ta' in:izjattiva t a' kull enti li jaqa' fil-qasam tas-segretarjat tiegħu, 
ikollu in ġeneraili dawn id-dmirijiet u fakoltajiet, barra minn dmirijiet u 
fako'1tajiet speċjali li j<iS1tgħu jingħatawlu minni jew mis-Suċċessuri tie­
għi skond il-ħtieġa ta' kull Segretarjat partikolari: 

l) U, waqt ·li jibqgħu mħarsa l- 'poliicies' djoċesani, jikkoordina u jip­
promovi l~ħidma fis-settur t as-segretarjat tiegħu, speċjalment fit­
tħaddim tal-Pjan Pastorali ta' l-Arċidjoċesi. 

2) Li jgħin fil-formulazzjoni tal-'policies' ta' l-Arċidjoċesi fis-settur 
tas-segretarjat tiegħu u jara li jiġu esegwiti. 

3) Li jistudja l-qagħda fis-settur tiegħu u jagħmel projezzjonijiet 
għall-futur u jħejji pjanijiet -ta' ħidma fil-qosor u fit-tul kemm fid­
dawl tal-Pjan Pastorali kif uko 11 ta' pjanifikazzjoni aktar 'il qud­
diem, biex jiġu sottomessi· għall-konsiderazzjoni tagħna. 

4) Li direttament jew permezz tas-segretarju Pastorali jżomm lili u 
l'is-Suċċessur.i tiegħi nformati bl-iżviluppi u bil-bżonnijiet pastorali 
li minn żmien għal żmien iqum u fis-settur tas-segretarjat tiegħu. 

~ 

5) Ll jikkoopera mad-Delegati ta::.-Segretarjati l-oħra u jikkoordina 
l-ħidma tiegħu ma' tagħhom. 

6) Li jżomm ruħu nformat tajjeb dwar l-entijiet ekk:Les1ali li jidħlu 
fi-ambitu tas-Segretarjat tiegħu. Għal dan il-għan ikollu wkoll id­
dmir u l-fako1tà: 

(a) li jżur perjodikament lil dawn l-entiijiet kemm fuq bażi djo­
ċesana kif ukoll fuq bażi parrokkjali u jagħmel relazzjoni dwar­
hom almenu darba fis-sena; 

(b) li jirċievi minn għandhom kull informazzjoni dwarhom li 
tkun utl.i għall-ħidma tiegħu fis-Segretarjat, bħal m'huma kop­
ja ta' l-Istatut, l-istorja fil-qosor, fatti, statistika u dokumentaz-
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zjoni dwar il-ħajja u l-ħidma ta' dawn l-enti u dwar proġetti u 
pjanijiet ta' ħidma tagħhom, u partikoJarment dwar deċiżjoni­
jiiet ta' l-entijiet li jistgħu jolqtu l-ħidma ta' entijiet oħra ekkles­
jali jew il-'policies' ta' l-Arċidjoċesi. 

7) Li jlaqqa' l-Kunsilf tas-segretarjat u jippresjedih sakemm ma 
jkunx preżenti s-Segretarju Pastorali. 
8) Li, fejn , iħoss il-ħtieġa, jissuġġerixxi liili u lis-suċċessuri tiegħi t­
twaqqif ta' entijiet ġodda konnessi mal-ħidma fis-Segretarjat tiegħu 
jew, skond id-każ, jistimola lill-fidili biex jieħdu inizjattivi f'dan ir­
rigward. 

9) Li normalment u sa fejn jista', għandu hu stess, bi spirtu ta' fra­
ternità u dja0logu, u fejn meħtieġ bl-intervent tieg1ħi u tas-suċċessuri 

tiegħi jew tal-Vigarju tagħna, ifittex li jsolvi difftikultajiet li jistgħu 
jinqailgħu għaill-andament tajjeb jew għall-koordinazzjoni tal-ħidma 

ta' diversi persuni jew entijiet attivi fif-qasam tas-Segretarjait tiegħu . 
' . .. .. 

10) Li jżomm relazzjonijiet opportuni ma' entiji'.et affini, µkoll mhux 
ekklesjali. 

Mogħti mill-Kurja Arċiveskovili ta' Malta, Floriana, illum 31 ta' Awissu, 
1987. 

Annetto Depasquale 
Kanċellier 

ċirkulari Nru. 180 
KUNĊERTI FIL-KNEJJES 

t Ġużeppi Mercieca 
Arċisqof ta' Malta 

Dan l-aħħar kiber ħafna n-numru ta' dawk is - soċjetajiet Kulturali u 
Mużikali li qegħdin jitolbu lill-Kappillani tal-Parroċċi tagħhom biex jorga­
nizzaw kunċerti fil-Knejjes Parrokkjali jew anki fi Knejjes filjali. 

Wara ·li ġew mistħarrġa l-inkonvenjenti li dawn jistgħu jġibu magħ­

hom il-Kurja fehmet li twaqqaf din l-użanza fejn diġà bdiet; u li ma tħal­

li.x li tidħol fejn għad ma ngħata qatt il-każ. 
Mid-data tal-pubbHkazzjoni ta' din iċ-ċirkulari, l-organizzaturi ta' 

kunċerti mużikali, ta' 'pageants' u ta' kull xorta ta' esibizzjoni kemm fil­
Knisja kif f'ambjenti li jservu għall-ħidmiet pastorali tiegħu jkunu biss il­
Kappillani mal-Presbiterju tiegħu. 

Maħruġa mill-Kurja ta' l-Arċisqof, Floriana, illum 12 ta' Awissu, 1987. 

Anetto Depasquale 
Kanċellief; 
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ċirkulari Nru. 181 

IL-FESTA TA' L-ARĊISQOF 

Nhar it-Tlie'ta, 29 ta' Settembru, Monsinjur Arċisqof jiċċelebra t-tlet­
tax-il anniversarju ta' l-Ordinazzjoni Episkopali tiegħu. 

Bħala nsara Maltin, f'Monsinjur Arċisqof aħna lkoll fdi-dmil'. li naraw 
il-Missier Spiritwali, mogħti lilna mill-Provvidenza, kemm biex jara li t-te­
żor tal-Fidi Nisranija li ppriedkalna l-Appostlu jibqa' mintthajr mittiefes 
kif ukoll biex, bil-għaqal tal-kelma u tat-tmexxija tieg1lu, jiggwidana fil­
mixja tagħna lejn is-Sema Pajjiżna. 

Dan iġagħalna nuruh dejjem lealttà ta' wlied u niftakru fih fit-talb 
tagħna ta' kuljum. Iżda dan id-dmir għandna nħossuh aktar u aktar fiċ-ċe­
lebrazzjoni ta' l-anniversarju ta' l-Ordinazzjoni tiegħu episkopali. 

B'dan l-iskop, bħal fis -snin ta' qabel, qegħdin nistidnukom biex tinġa­

bru madwaru għall-quddiesa ta' ringrazzjament li Monsinjur Arċisqof sej­
jer j ikkonċelebra mal-Kapitlu tal-Kattidral u ma' dawk is-saċerdoti li jku­
nu ħielsa minn dmirijiet oħra pastorali fil-Knisja Konkattedrali ta' San 
Ġwann, nhar il-Hadd, 27 ta' Settembru fil-5.30 p.m. 

Il-ħsieb li ġagħalna nagħżlu li dil-quddiesa tiġi ċelebrata jumejn qa­
bel is-soltu hu li ft it wara Monsinjur Arċisqof sejjer ikollu jħalli Malta 
biex jieħu sehem fis-Sinodu tal-Isqfijiet li sejjer jistudja u jqiegħed qud­
_diem il-Qdusija Tiegħu l-Papa l-esperjenzi tal-Konferenzi Episkopali tad­
dinja kollha dwar "Is-sejħa tal-Lajċi fil-Knisja u fid-dinja". 

Is-suġġett tas-Sin9du hu ta' mportanza pastorali ewlenija. Minnu hi 
mistennija tqanqila aqwa fost il-lajċi kollha biex iżidu fil-ħidma tagħhom 
għat-tisħiħ tas-Saltna ta' Kristu fid -dihja. Dan iqanqalna biex il-quddiesa 
li għaliha qegħdin nistidnukom biex tattendu fis-27 ta' Settembru nieħdu 
sehem fiha bl-akbar ħerqa ħalli nitolbu lill-Mulej għall-Isqof tagħna - u 
għall-Isqfij iet tas-Sinodu biex, mogħnijin bid-dawl tal-Mulej, iwettqu l -ħi­

dma tagħhom għall-akbar ġid t al-Knisja ta' żmienna. 
Nhar id-29 ta' Settembru fil-Knejjes sagramentali kollha, fejn issir ak­

tar minn Quddiesa waħda, fil-ħin l-aktar adatt għan-nies, għandha titqad­
des il-Quddiesa għall-Anniversarju tal-Ordinazzjoni tal-Isqof (Sagrament­
arju MaUti p. '878, bil-qari mil-Lezzjonarju għall-festi tal-Qaddisin u għall­

Quddies ritwali u Votiv paġ. 501, bil-Glorja, Talba tal-Fidili paġ. 223 tal­
VoI. I tat-Talbiet tal-Fidili). Fit-talba tal-Fidili tal-Quddies kollu dak in­
nhar paġ. 153 ta' l-istess Volum, tiżdied bħala l-ewwel invokazzjoni dik li· 
hemm paġ. 253. 

Maħruġa mill-Kurja tal-Arċisqof, Floriana, illum, 15 ta' Settembru, 
1987. 

Anetto Depasquale 
Kanċell.ier 
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NOMINI ĠODDA 

Mons. Philip Calleja, Kanċellier. 

Dun Edgar Attard, Segretarju Amministrattiv. 
Sur A.P. Farrugia, Deputat Segretarju Amministrattiv. 

ċirkulari Nru. 183 

INVESTITURI TA' ORDNIJIET KAVALLERESKI 

Billi dan l-aħħar qiegħed jikber in-nlllffiru ta' dawk l-Ordnijiet Kaval­
lereski li jeżistu fil-Gżira biex iżommu ċ-ċeremonja tal-investitura f'xi 
knisja, din il-Kurja trid tgħarraf li ebda investitura ta' Kavaill1ieri ma tista' 
ssir fil-knejjes ta' l -Arċidjoċesi jekk l-Ordni invo1ut ma jkunx rikonox­
xut uffiċjalment mis-Santa Sede. 

Il-Kappillani u s-superjuri tal-Ordnijiet Reliġjużi huma wkoll 
mg1ħarrfà li dawn ma jistgħux j iġu mistiedna biex jieħdu sehem f'pur­
ċissjonijiet u f'funzjonijiet o~ra ta!- Knisja bl-abitu kavalleresk. 

Is-saċerdoti djoċesani u r-reliġjużi kemm irġiel kif ukoll nisa ma' 
għandhomx isiru membri ta' ordnijh~.t kavaHereski jekk mhux in kon­
formità man-normi tas-Santa Sede u bil-permess ta' l-Ordinarju. 
Maħruġa miU-Kurja ta' l-Arċisqof, Floriana, illum 29 ta' Settembru 1987, 
festa ta' San Mikiel Arkanġlu . 

Ph. Calleja 
Kanċellier 

660 

Can. C. Xuereb 
Vigarju Ġenerali 



Eżempju ta• omelija 

Min huma l-Qaddisin 

IL-31 HADD TAS-SENA 

IL-QADDISIN KOLLHA 

Il-Knisja tistedinna llum biex nifirħu fil-Mulej u nfaħħruh għalenija 

għall-kotra kbira ta' ħutna fi Kristu li għaddew mit-taħbit ta' din il-ħajja 
u issa jinsabu ma' dwar il-Mulej fis-sema jagħtuh ġieh u jfaħħruh għal 

dejjem ta' dejjem: huma dik il-kotra kbira minn kull ġens u tribu, minn 
kull poplu u lsien li ra San Ġwann fid-dehra li kellu u li ġiet imħabbra 

lilna fl-ewwel qari tal-Quddiesa. 
Kienu nies bħalna, għaddew mill-istess tiġrib tagħna, xi wħud minnhom 

għexu wkoll għal xi żmien 'il bogħod minn Alla; kie~u minn kull qasam 
tal-ħajja tad-dinja, isqfijiet u saċerdoti, patrijiet u sorijiet, professjonisti u 
ħaddiema, għorrief u m'humiex, qalbenin u dgħajfa, żgħażagħ · u xjuħ, 

magħrufin minn kulħadd u ma jafhom ħadd, nies ta' kull sura u ta' kull 
xorta, ta' kull żmien u ta' kull imkien - imma lkoll kienu jaqblu f'ħaġa 

waħda: kienu nies li fittxu wiċċ Alla u għarfu b'liema mħabba ħabbna 

l-Missier li riedna bħala wliedu u għalhekk fittxew li jgħixu bħala wlied 
Alla, bit-tama li meta jasal il-waqt jaraw 'l Alla kif inhu. 

Id-dmir li nkunu qaddisin 
Bħalhom nistgħu nkunu jekk nitgħallmu mill-eżempji ta' ħajjithom; 

imqawwijin bit-talb tagħhom għalina nistgħu naqbdu t-triq li għandna 
quddiemna, it-triq li minnha huma wkoll għaddew, biex bħalhom niksbu 
l-kuruna tal-glorja li Alla għandu mħejjija fis-sema għal kull min jagħmel 
ir-rieda tiegħu . Għaliex fl-aħħar mill-aħħar din hi l-qdusija: li tagħmel ir­
rieda ta' Alla. "Hawn jien ġej nagħmel fr-rieda tiegħek, o Alla", qal Ġesu 
lill-Missier qabel ġie fid-dinja, u bl-ubbidjenza tiegħu għar-rieda tal-Mis­
sier sar awtur tas-salvazzjoni tagħna. Biex inkunu qaddisin ma hemmx 
għalfejn nagħmlu egħġubijiet kbar, penitenzi ħorox, ċaħdiet tal-biża': biż­
żejjed nagħmlu dak li Alla jrid minna, biżżejjed nilqgħu kollox minn id­
ejn Alla bħalli kieku r-rieda tiegħu għalina. Dan irid Ġesu minna lkoll, 
meta i,għidilna biex inkunu qaddisin kif hu qaddis Missierna li hu fis-smew­
wiet. L-istedina għall-qdusija hi għalina lkoll. 

Kif insiru qaddisin 
X'irridu nagħmlu biex inkunu qaddisin? X'irid Alla minna? Qalulna 

Ġesu fl-Evanġelju ta' llum. Inkunu qaàdisin jekk inkunu fqar fl-ispirtu: il­
faqar fl-ispirtu hu l-bidu u l-pedament ta' kull qdusija. Min hu fqir fi-is­
pirtu ma jfittixx il-ġlied, jevita l-inkwiet, iħabrek għas-sliem u l-paċi u 
l-għaqda, u jfittex li jagħmel kollox skond il-verità u l-ġustizzja; min hu . 
fqir fl-ispirtu jaf jagħder lil min jiżbalja, jaf iħenn għal min hu mġarrab, u 
ma jħalli xejn iniġġislu s-safa ta' qalbu u ta' ħsibijietu. L-imġiba ta' min 
hu fqir fl-ispirtu hi ċanfira għan-nies tad-dinja, li għalhekk jobgħoduh u 
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jmeruh u jippersegwitawh minħabba l-ġustizzja tiegħu. Hajja bħal din tal­
faqar fl-ispirtu hi ġenn u bluha għan-nies tad-dinja: imma għalina li nem­
mnu hi r-rieda ta' Alla, hija t-triq tal-qdusija. Din it-triq ma nimxuhiex 
waħedna għax għandna l-għajnuna tal-grazzja ta' Alla, għandna l-għajnu­

na tat-talb tal-qaddisin kollha, tal-ġemgħa glorjuża tal-Appostli, tal-għadd 
sabiħ tal-profeti, tal-qtajja tal-martri rebbieħa, tal-ġemgħa tal-verġni agħ­
rajjes ta' Kristu, tal-kotra ta' dawk li qdew 'l Alla bħala ministri tiegħu, 
u ta' dawk li qdewh moħbijin mid-dinja f'ħajja ta' talb u penitenzi għai 

ħuthom fid-dinja, ta' dawk kollha li quddiem it-tron ta' Alla bla beda 
jtennu: "Is-salvazzjoni nafuha lil Alla tagħna: lilu tifħir u glorja, għerf, 

radd il-ħajr u ġieh, qawwa u saħħa għal dejjem ta' dejjem. Amen". 

TALBA TAL-FIDILI 

Missier Qaddis, int il-ferħ u l-hena tal-qaddisin kollha tiegħek. 
Ilqa' dan irt-talb tagħna sabiex flimkien magħhom a1ħna wkoll in­
faħħruk u nagMuk glorja għaliex Int wa·ħdek il-Qaddis. 

Mulej, il-knisja ko'l'lha llum qegħda tifraħ bil-membri kbar 
tagħha li ġa waslu fid-dar tiegħek ta' dejjem; agħmel rri dan il-ferħ 
igħinna tirbaħ kul11 tfixlri-1 u taħbit li 1:iltaqa' miegħu fuq din ·l-art. 
Nitollbu. 

Mulej, Inrt imħabba u ħlaqtna biex inħobbu; ieqaf ma.il-bnedmin 
ko11Uha sabiex jagħrfu l -kobor ta' din is-sejħa biex minn issa kull 
bniedem iduq dak li sa minn dejjem ħejjejt għalih fis-sema. Nitolbu. 

Mulej, Ml-magħmudija aħna sirna wl1iedeik u werrlieita tari-ġen­
na; agħmel li nifhmu •l-kobor ta' din is-sejħa u li kull waqt ta' ħaj­
jirtna niċħdu d-dnub bi:ex ngħixu kif jixraq bħa!la wliedeik. 

Mulej, agħmel li bħall-qaddisin tiegħek nagħrfu nġorru f'ġisi­
mna s-sinja1l rtas-sa•ltb ta' l-Iben il-waħdieni tiegħek sabiex flimkien 
ma:għihom nithennew bik għal dejjem. Nitolbu. 

Mulej, jekk ta:l-ħtijiet Int tagħiti każ min jista' j żomm s'ħiħ qud­
diemeik; ħenn (għal~-qaddej tiegħek N. u) għalil-qadde1ja tiegħek li 
raqdu fis-sliem miegħek u fil-ħniena u fl-imħabba tiegħek agħmel 
li jarawk wiċċ imb'wiċċ għa1l dejjem. Nito1llbu. 

Hares lejna, Mulej, u saħħaħ fina l-fidi, it-tama u !~imħabba 
ħaEli fost dan irt-tiġrib koil1lu. li nHtaqgħu miegħu kuljum, qlubna }ib­
qgħu sħaħ marbuta mieglek ħalli jkunu sehem fiix-xirka rtal-qaddi­
sin tiegħek. Bi Kristu Sidna. 
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IT-32 HADD TAS-SENA 

IL-LAQGHA MA' L-GHARUS TA' RUHNA 

In-Novissmi 

Aħna u noqorbu lejn it-tmiem tas-sena liturġika, il-Knisja tistedinna 
naħsbu ftit dwar it-tmiem ta' ħajjitna u dwar it-tmiem ta' kollox, għaliex 
jiswa ħafna għalina li xi kull tant niftakru li hawn fid-dinja ma għandniex 
għamara għal dejjem, li għalina għad trid tgħaddi s-sura ta' din id-dinja, 
u rridu nidhru quddiem Alla biex nagħtu kont tal-ħajja kollha tagħna f'din 
id-dinja ħalli jkollna l-premju tal-ħajja ta' dejjem jekk tul ħajjitna għexna 
bit-tama tad-dehra tal-Mulej fil-glorja, jew il-kastig ta' l-infern fin-nar ta' 
dejjem jekk ħajjitna fid-dinja kienet kollha kemm hi ċaħda tal-imħabba ta· 
Alla u ta' għajrna. 

Jekk aħna nemmnu li Kristu miet u rxoxta għalina u ngħixu skond 
ma nemmnu, meta Ġesu jerġa' jiġi biex jagħmel ħaqq mid-dinja, ma għan­
dniex għax nibżgħu: Kristu jiġi biex idaħħalna miegħu fil-glorja ta' dejjem. 
San Pawl iħeġġiġna biex infarrġu lil xulxin b'dan il-ħsieb, għax kien 
jaf, li t-tmiem ta' ħajjitna f'din id-dinja, it-tmiem ta' kollox, ftit jew wisq 
dejjem iħassibna. 

Kif inħejju ruħna għal meta jiġi l-Mulej 

Infarrġu 'l xulxin bil-ħsieb li meta tgħaddi għalina s-sura ta' din id­
dinja nkunu mal-Mulej għal dejjem, jekk inkunu mħejjijin biex nilqgħu 

l-Mulej, meta jiġi biex isejħilna għal għandu. Dan igħidulna Ġesu stess bil­
parabbola ta' l-għaxar xebbiet, li ħamsa minnhom kienu bil-għaqal u ħam­
sa kienu boloh. X'nitgħallmu minn din il-parabbola? L-għarus huwa Ġesu; 
l-għaxar xebbiet huma ahna lkoll li ġejna mistiedna għall-ikla tat-tieġ tal­
Haruf, ikla li sseħħ fil-milja tagħha fis -saltna tas-sema, imma li tagħha 

għandna ħjiel bit-tisħib tagħna fl-Ewkaristija mqaddsa. 

Nidħlu għat-tieġ tal-Haruf fil-ħajja ta' dejjem, jekk l-imsiebaħ tagħna 
jkunu jiddu meta l-Mulej jiġi biex idaħħalna għall-festa tat-tieġ tiegħu fis­
sema; u l-imsiebaħ tagħna jkunu jiddu jekk ikollhom iż-żejt fihom. Dar: 
x'ifisser? Nidħlu fil-hena ta' dejjem jekk inkunu ħaddanna l-għerf tal-ħwej­
jeġ tas-sema, għerf li jiddi bla ma qatt inemnem; u l-għerf tal-ħwejjeġ 

tas-sema huwa l-ħarsien tal-liġi ta' Alla, liġi li ma għandniex għalfejn im­
morru 'l bogħod biex insibuha, lanqas għandna għalfejn nitħabtu ħafna 

biex nitgħallmuha, għax tinsab miktuba fi qlubna, u hemm il-Knisja li 
tgħallimielna u tfissirhielna. Il-ħarsien tal-liġi ta' Alla m'hijiex xi ħaġa tqi­
la ___:_ it-toqol tagħha ħafif - għaliex Alla jgħinna bil-grazzji tiegħu biex 
inħarsuha. 

Fi kliem ieħor, jekk aħna tul ħajjitna kollha nfittxu li nagħmlu dej­
jem dak li hu sewwa u xieraq quddiem Alla, jekk ngħixu fl-imħabba ta' 
xulxin, jekk inżommu ruħna 'l bogħod mid-dnub u minn kull xorta ta' ħa-
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żen, jekk infittxu li jkollna l-istess sentimenti li kellu Ġesu u nuru tjieba, 
ħniena u mogħdrija ma' kulħadd, meta l-Mulej jiġi, isibna lesti nistennewh, 
bl-imsiebaħ tal-egħmejjel tajba tagħna jiddu f'idejna. 

Jekk aħna, għax inħossu ruħna f'saħħitna, ftit naħsbu dwar it-tmiem 
ta' ħajjitna fid-dinja u nħallu għall-ġejjieni biex nibdew nimxu sewwa qud­
diem Alla, inkunu nixbhu x-xebbiet boloh tal-parabbola li ma ħadux żejt 

fil-kwies tagħhom, u meta ġie l-għarus baqgħu barra u ma daħlux għall­

festa tat-tieġ. Infittxu mela li ma nitnikkru qatt, imma nishru u nitolbu 
, tul ħajjitna kollha, infittxu li nkunu dejjem paċi ma' Alla, u ma' .tmtna 

l-bnedmin l-oħra, ma nieqfu qatt nagħmlu l-ġid lil għajrna, inħabbu 'l kul­
ħadd, naħfru dejjem, biex meta l-Mulej jiġi jsejħilna, isibna lesti biex nid­
ħlu miegħu fis-saltna ta' dejjem. 

TALBA TAL-FIDILI 

Alfa tagħna dejj1em waqaf magħna wkol'l meta aħna warrab­
nieh u nsejnieh. Ejjew, għalhekk nitoJJbuth b'fidi kbirra u b'tama H 
hu ser jagħtina dak kolfu li għandna bżonn. 

Nitoillbuk, Mulej, għaiJll-Knisja tiegħek sahtex tGj.għraf sewwa 
dak ·l'i. t:riid-minna fid-dinja ta' llum. 

Nitolbuk, Mulej, għa1'1-mexxejja ta' pajjiżna sabiex timliehom 
bil-għerf ħa!l~i jaħdmu gtħallll-ġustiz~ja u għalll-paċi fis-s'Oċjetà tagħ­
na. 

Niito~buk, Mulej, għal dawk ill-fami1l1ji fil-parroċċa tagħna li 
, bħa'1issa għaddejjin minn baħar ita' niket u nkwiet sabiex tgħin­

nhom isibu mi1lll-ġdid Hlek u jduqu l-imħabba tiegħek. 

Nitoilfbuk, Mulej, għalina mrn~l sabiex dejjem inkunu mħejjija 
bl-imsieibaħ tagħna mixgtrnla ħal•l!i meta tiġi ssibna niishru u nito'~bu. 

Nito~buk, Mulej (għal.Il-qaddej rtiegtħek N. u) għal ħutna li stra­
ħu bis-sinjaJl ta·l-fidi sa1biex tagħtihom il-mistrieħ ta' dejjem: 

Mulej, Missier qaddis, fik aħna nsibu l-veru mistrieħ ta' qlub­
na. Agħmel· 11~ din iċ-ċelebrazzjoni ta' l-ewkarisNja ġġedded dejjem 
HI •ħajjitna. Bi Kristu Sidna. 
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IT-33 HADD TAS-SENA 

FIDILI GHAS~SEJHA TAGHNA BHALA NSARA 

Ngħixu bil-qies 

Illum ukoll il-Knisja trid tfakkarna li ma għandniex għamara għal 
dejjem f'din id-dinja, iżda ma nafux la l-ħin u lanqas is-siegħa, meta jkol­
lna nħallu din id-dinja biex nidħlu fis-sema pajjiżna, fejn xejn minn dak 
li hu mniġġes jew ħażin ma jista' jidħol. Għalhekk jekk meta jasal għalina 

l-waqt li niġu msejħa biex nidħlu fis-sema pajjiżna, biex dan iseħħ għali ­

na, irridu f'din id-dinja ngħixu bħala wlied id-dawl billi nishru u ngħixu bil­
qies. Dan x'jiġifieri? 

Nshru u ngħixu bil-qies jekk it-talenti li Alla tana nużawhom kif irid 
hu. Lil kulħadd Alla jagħti dawk it-talenti li jkun jeħtieġ biex jaqdi l-rnis­
sjoni li għaliha Alla jsejjaħlu, biex jagħmel dak li Alla jrid minnu tul ħaj-
tu fid-dinja. · ~ 

Jekk Alla tana ħafna ġid tad-dinja, tahulna mhux biex inta jruh fix­
xalar u l-kapriċċi, jew biex inħażżnuh u nużawh għalina biss, imma tahul­
na biex bih ngħinu lill-bnedmin ħutna, noħolqu x-xogħol, u ngħinu dawk 
l-istituzzjonijiet li jieħdu ħsieb 'l min hu mwarrab, inkapaċitat, waħdu, 

ibati l-ġuħ. 

Jekk il-Mulej tana l-għeli u d-dehen tahulna mhux għall-gost tagħna 

biss, imma biex ngħallmu lil min ma jafx, biex nagħtu pariri tajba lil min 
jeħtieġhom, biex inġibu 'l quddiem il-qagħda tal-bniedem fid-dinja. 

Jekk Alla, tana qawwa u saħħa, jekk tana karattru dħuli u ferrieħi , 

jekk tana sabar u mogħdrija għal min hu batut u marid, jekk tana li nku­
nu nafu mmorru man-nies jew li niġbdu qlub it-tfal u ż-żgħażagħ, dawn 
i<t-talenti tahomlna biex nagħmlu l-ġid kollu li nistgħu. Jekk tani dawn it­
talenti u flok nużahom, niskarta biex ma jkollix sikkatura, biex ma jkollix 
taħbit u nkwiet, jien ma nkunx qiegħed inħaddem it-talenti tiegħi, u m2ta 
jasal il-waqt, il-Mulej jitlobni l-kont u jistaqsini x'għamilt bit -talenti li 
fdali, u sehmi jkun bħal dak tal-qaddej ħażin u għażżien t al-parabbola tal­
Evanġelju. Alla ma jitlobx minna ħwejjeġ kbar, jitlob biss li nagħmlu dak 
li jrid minna, u jekk inkunu fidili fil-ftit jaghtina l-aqwa ġid li jista' jkol­
lna, il-ħajja ta' dejjem. 

L-eżempju tal-mara tad-dar 

Fl-ewwel qari ta' llum, il -Knisja, biex turina kif għandna nħaddmu 

t-talenti li jagħtina l-Mulej, issemielna t-tifħir li naqraw fil-Ktieb tal-Pro­
verbi dwar il-mara tad-dar li bil-għaqal kollu taqdi dmirijetha u tieħu 

ħsieb ta' kollox, biex żewġha: u wliedha qatt ma jonqoshom xejn. 

Mill-mara tad-dar tal-Ktieb tal-Proverbi nitgħallmu kif dama għand­
ha tkun tixbah id-dar ta' Nazaret ·fejn kien hemm rabta sħiħa ta' mħabba 
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bej~ il-membri kollha u fejn kulħadd kien jaqsam flimkien il-ferħ u n-niket 
tal-ħajja ta' kuljum. Mill-mara tad-dar tal-Ktieb tal-Proverbi nitgħallmu li 
ma għandniex nitnikkru fuq ix-xogħol imma nagħtu sehemna kif jixraq bi 
spirtu ta' aħwa, bla ma nippikaw ma' xulxin u nagħmlu ħsara lil xulxin: 
niftakru li bħala nsara aħna.membri ta' komunità ta' mħabba, u aħna fid­
dmir li nsaħħu din l-imħabba billi noffru s-servizz tagħna ħa ngħinu 

l-morda u l-imġarrbin tal-komunità parrokkjali tagħna, l-aktar f'Jum il­
Mulej. Mill-mara tad-dar tal-Ktieb tal-Proverb{ nitgt1allrim wkoll kif inxer­
rdu madwarna spirtu ta' ferħ u hena fil-Mulej u nuru ma' kulħadd ħniena 
u mogħdrija u . nevitaw kull x orta ta' nkwiet, anzi nfittxu li nġibu l-paĊi 
fejn hemm il-ġlied u l-għaqda fejn hemm il-firda. 

Jekk dan kollu nagħmluh inkunu qegħdin ngħixu bħala wlied id-dawl, 
ulied il-jum għaliex bl-egħmil tagħna nkunu dawl għad-dinja, egħmil li 
minnu nnifsu jkun jiddi quddiem id-dinja, egħmil li bih niksbu l-hena ta' 
dejjem. 

TALBA TAL-FIDILI 

Missier qaddis, kull ma hu tajjeb ġej ko'llu minnek. Isma' t-talb 
lii bl-umHtà kollha ser inressqu quddiemek biex dak koltlu ;l!i tagħti­
na fl-imħabba tiegħek nużawh għall-glorja t!iegħek u għall-ġid 
tagħna. 

Ieqaf mal-Knisja tiegħek sabiex tagħraf dejjem iddawwal ilil 
kuri bniedem bil-kelma tiegħek ħaililii jiskopPi d-dinjità tiegħu u 
jagħraf is-sej1ħa li għaliha qiegħed issejjaħilu. Nitolbu. 

Għin HH-mexxejja tal-ġnus sabiex jagħmlu użu taj jeb mi.11-ġid 
tan-nazzjonijiet tagħhom ħaHi kull bniedem igħix ħaijja diċenti u ji­
żviluppa t~talentii ·tiegħu. Nitolbu. 

Għinna nagħrfu d-doni li int tajtna fl-imħabba tiegħek u agħ­
mel li nużawhom tajjeb ghatl'l-ġid tal-komunità kOilllha. Nitolbu. 

Agħtina Jii nużaw tajjeb 1iż-żmien li tisilifna 1ħallli tiġi fi x'ħin 
tiġi ssibna mħejjija biex nidħlu miegħek għaill-hena rta' dejjem. 

Agħti l-mistrieħ ta' dejjem 111i1H-erwieħ ta' qrabatna, iħutna u be­
nefatturi tagħna li għixu ħajjithom fl-istennija tal-miġja tiegħek fil­
glorja. Nirtolfbu. 

0 Alla, inti taf kemm nixtiequ nħoħlbuik; la tħarisx lejn in-nuq~ 
qasijiet tagħna imma ħares 'lejn ir-rieda sinoiera tagħna li nogħġbu 
lilek f'kollox. Bi Kristu 'Sidna. 
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L-34 HADD TAS-SENA 

KRISTU SULTAN TAL-HOLQIEN KOLLU U MHALLEF TAD-DINJA 

Ir-ragħaj tan-ngħaġ 

Illum ukoll il-Knisja tkellimna dwar in-Novissimi, dwar it-tmiem ta' 
kollox, hija u tippreżentalna lil ċesti bħala ragħaj li jifred minn xulxin in­
ngħaġ mill-gidien. ċesti hu r-ragħaj it-tajjeb li jieħu ħsieb il-merħla tie­
għu u jaħseb fin-ngħaġ kollha tiegħu u jmur ifittixhom meta jixterrdu 'l 
bogħod mill-merħla fi żmien is-sħab u s-swied ta' l-ajru: ifittex il-mitlufni, 
ireġġa' lura l-imxerrdin, jinfaxxa l-ġrieħi tal-midrubin, idewwi l-morda u 
jirgħahom kollha bil-ġustizzja, fis-sliem. 

Taħt dawn ix-xbihat naraw kif is-saltna ta' Alla tikber u tinxtered 
mad-dinja kollha tul iż-żminijiet, fost ħafna taqlib u taħbit. Kristu stess 
jieħu ħsieb dan għaliex hu r-Ras tal-Knisja, is-Sultan tal-ħolqien kollu. 

Id-dnub kien biegħed il-bniedem minn Alla; il-bniedem sar għadu ta' 
Alla u fittex il-hena tiegħu fil-ġid li jgħaddi u jintemm: kien verament 
żmien ta' sħab u ta' swied ta' l-ajru. Iżda Alla ried jerġa' jiġbed il-bniedem 
lejh, jerġa' jħabbu miegħu, u għalhekk bagħat lil Ibnu fid-dinja biex jiġbor 
lill-bnedmin - ulied Alla - li kienu mxerrdin. Waqqaf il-Knisja biex bla 
heda ssejjaħ lill-bnedmin kollha ħalli Kristu jfejjaqhom mill-ġrieħi tad­
dnub, iqawwi d-dgħajfa, u jwettaq fil-ġustizzja u s-sliem lil dawk li jwieġ­
bu għas-sejħa tiegħu. Isejjaħ ukoll dawk li huma 'l 'bogħod, għax irid li 
l-bnedmin kollha jkunu miġbura fil-merħla waħda tiegħ!-1. Permezz tal-Kni­
sja, Kristu jkompli jxerred ma' l-art kollha s-saltna tiegħu, sa ma jeqred 
kull setgħa u kuil ħakma u kull qawwa tal-prinċep ta' din id-dinja, ħalli 
mbagħad, fl-aħħar tad-dinja, jinqered l-aħħar għadu l-mewt, u s-saltna li 
li jkun kiseb, Kristu joffriha lill-Missier, u Alla jkun għalina lkoll kollox 
f 'kollox. 

Il-ġudizzju universali 
Iżda fl-aħħar tad-dinja, mhux kulħadd ikun fis-saltna ta' Alla; xi wħud 

se jsibu ruħhom barra minnha fin-nar ta' dejjem. Dan igħidulna !-Evanġel­
ju ta' llum, bit-tixbiha tar-ragħaj li jifred in-ngħaġ mill-gidien. Min huma 
n-ngħaġ? Min huma l-gidien? Inkunu man-ngħaġ meta ċesti jiġi biex jagħ­
mel ħaqq mid-dinja u niksbu l-ħajja ta' dejjem, jekk tul ħajjitna għamilna 
egħmil ta' ħniena ma' ħutna fil-bżonn, għaliex kull ma nagħmlu ta' ġid 

għal ħutna, Kristu jqisu magħmul lilu stess: tul is-sena kollha l-Knisja 
wrietna x'għandna nagħmlu - jalla tajna dejjem widen għat-tagħlim u 
t-twissijiet tagħha! Inkunu mal-gidien u mmorru fin-nar ta' dejjem, maħ­
luq għax-xitan u l-anġli tiegħu, jekk nagħalqu għajnejna għall-ħtiġijiet ta' 
ħutna fil-bżonn u nkunu biss ħsiebna fl-interessi tagħna; jekk inkunu nies 
li tlifna kull sens tal-ħajja u għalhekk ma naraw ebda skop fl-istess ħajja 
taghna; jekk tlifna l-fidi f'Alla u ghalhekk tlifna wkoll kull fiduċja fil­
bniedem. 
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ċesu kieku jrid li dawk li qegħdin igħixu 'l bogħod minnu u mexjin 
fit-triq tat-telfien, isalvaw: jiġri warajhom, għalkemm ikunu jaħarbu 'l bo­
għod minnu, jistabar bihom għalkemm iwebbsu qalbhom miegħu, u jsejjaħ 
lilna biex inkunu strument f'idejh ha nsejħu lil dawn ħut'na għat-triq it­
tajba: fihom aħna għandna naraw i-xxbieha ta' Kristu, għalkemm xbieha 
mdallma bid-dnub: għalihom ukoll miet Kristu u meta lil dawn ħutna 

ngħinuhom biex jerġgħu lura għand il-Mulej, inkunu qed nagħtu sehemna 
għall-bini tas-saltna ta' Alla u nkunu qed naħdmu s-salvazzjoni tagħna. 

TALBA TAL-FIDILI 

Missier qaddis, bl-umi1tà kollha nistqarru li aħna ma nafux kif 
jew x'gbaindna nitolllbu. Jibgħat, għalhekk, 'l-Ispirtu Qaddis tiegħek 
biex inebbaħna x'għaindna niitolhu ħa11ii f'ko1fox infittxu li tkun 
maigħmulla r-rieda tiegħek. 

Agħmel, Mu[ej li l-Knisja tiegħek tinfirex fuq wiċċ 11-art kol­
lha ħalli minn tlugħ ix-xemx sa nżu~ha minn kulllimkien jitt!la' innu 
ta' itiifħir u glorja iilll-isem qaddis tiegħek. Nitollbu. 

Ieqaf ma' dawk il-mexxejja li għadhom ma jridux jagħrfuk 
bħ'a:la s-sultan tal-ħdlqien kolil'u sabiex ibiddlu l-fehma tagħhom u 
fiftħu x-xtUJt ta' pajjiżhom għa!Jll-aħbar it-tajba tas-sallvazzjoni tie­
għek. Nitdhbu. 

Eħlles minn kull tiġrib HI dawk fiutna li qegħdin ibatu minħab­
ba twemminhom, ku11ur jew razza u agħmel li d-dinjità ta' kul[ per­
suna tkun imħarsa. Nitolbu. 

Għin 1IiiUina 1Jk:o'11 '1i nġbarna biex nagħtuk qima sabiex ngħinu u 
nħobbu ti1 xulxin ħaJ11i meta tiġi fil -gloiija tqegħdna fosit i'l-magħżu­
lin tiegħek. Nitolbu. 

Ilqa' t-1alb għa1l Ma'lrta tagħna sabiex ma tiiċħad qaitt is-sejħa ta' 
pajjiż ni1srani imma tibqa' fidiQa fl-imħabba 1ejn Kristu Siu!ltan. Ni­
tollbu. 

0 A:llla, l-Iben U-waħdieni tiegħek sar su1tan ta.11-ħo[qien kollilu 
minn fuq U-għuda tas-salib, agħmel ti nibqgħu nistqM'ru llil Ġesu 
bħala s-su!l!tan waħdieni tagħna f'kul[ waqt ta' ħajjitna. Bi Kristu 
Sidna. 
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to the diplomatic corps 
to workers 
to unemployed youth 
to educators 

omeliji: In Christ the fullness of history 
Christ, the Way, the Truth, the Life 
The Church, sign of unity 
The special role of Christians 
Love of family 

paġ. 
391 

3 
468 
593 

583 
58 

587 
282 
199 
477 
279 

579 

210,254 
211,235 
219,203 

222 
230 
239 
244 

247,2168 
215 
227 
231 
250 

' 259 

Dokumenti tas-Santa Sede: To be together to pray (Assisi meeting) 56 
Pastoral care of homosexuals 2·69 
Ittra tal-Kard. Pironio għall-Kungress 

tal-lajċi 290 
On the respeot for human life 438 
International approach to debt question 479 
Vocation and Mission of the Laity 601 
Jum it-Turiżmu 647 

Konferenzi Episkopali ta' l-Ewropa: Messaġġ lill-insara 499 

Stqarrijiet tal-isqfiijet dwar il-vjolenza 324,507,512,513 
dwar l-Aids 656 

Pastoralijiet tal-isqfijiet: it-tqarbin fl-idejn 
Ir-Randan 
l-elezzjonijiet 
Il-festa ta' Santa Marija 

Diskorsi tal-Arċisqof fil-festa tal-Gandlora 
ta' San Ġużepp Haddiem 
ta' Kristu Re 

f'Jum il-Paċi 
fil-Kungress tal-lajċi 
fil-Milied 
lill-għalliema . 
lill-ġurnalisti 

669 

287 
507 
511 
65'2 

212 
316 
295 
297 
291 
297 

135,290 
299 



Messaġġi ta' l~Arċisqof f'Jum il,Paċi 139 
' għax-xahar ta' Ottubru 655 

lis-Seminar for Volunteers in social service 134 

Omeliji tal-Arċisqof fil-festa tal-Papa 136 
fil-festa ta' San Luqa 138 
fil-funeral ta' Mons. M. Azzopardi 578 

U-vjaġġ ta' l-Arċisqof fl-Awstralja 74 

Dokumenti tal-Kurja: n. 167 Il-festa ta' l-Arċisqof 141 
168 Il-Ġurnata Missjunarja 142 
169 Il-festa tal-Papa 143 
17Q Ġabra għall-iskejjel 319 
171 Il-festa tal-Gandlora 314 
172 Ir-Randan 517 
173 Il-Jum Nazzjonali 518 
174 Il-Ġimgħa tas-sagrifiċċju 519 
175 Il-festa tad-Duluri 519 
176 Il-festa ta' San Ġużepp Haddiem 520 
177 Ġbir fil-knejjes 520 
178 Iż-żjara "ad limina" 521 
179 Il-ftuħ tas-sena Marjana 522 
180 Kunċerti fil-knejjes 658 
181 Il-festa ta' l-Arċisqof 659 
183 Investituri 660 

Digriet tal-Kurja - Is-Segretarjati 657 

Is-Sena Marjana - Indulġenzi 522 
Proposti għaċ-r .::lebrazzjoni mill-Kongregazzjoni 

tal-Kult 523 

Aġġornament tal-Kleru 1985: Il-verità ta' l-Iskrittura 96 
Il-verità ta' l-Iskrittura u l-forom 

letterarji 100 
Kif taqra bis-sens Ġen. l-XI 103 
Ir-rakkonti tal-infanzja ta' Ġesu 119 
Il-Bibbja fil-predikazzjoni 129 

Nomini mill-Kurja 144,323,660 

Telegrammi: lill-Knisja fin-Nikaragwa 
fil-festa tal-Papa 

Ottavarju għall-Għaqda tal-Knejjes 

Talb għall-Paċi mal-Papa 

Hutna fis-saċerdozju li mietu fl-1986 

Djar tat-Tfal: Gandlora 1987 
Rapport għas-sena 1986 

145 
145 

3Q 

62 

325 

314,533 
529 

Fakoltà tat-Teoloġija - Gradwazzjoni: Natural Environment (diskors) 301 

Rendikont finanzjarju tal-Arċidjoċesi 320 
tal-iskejjel 533 

Fond Mons. Azzopardi 

Funerali fil-Hdud tal-Avvent, Randan u Għid 

Eżempji ta, omeliji u talbiet tal-fidili 

670 

516 

493 

146,338,579,661 
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