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MESSAGG TAL-PAPA GHALL-GURNATA MISSJUNARJA 1987

Huti eghziez,
1. Is-Sinodu u Il-missjoni tal-lajci

“Intom gens mahtur, sacer-
dozju rjali, nazzjon gaddis, poplu
li Alla kiseb ghalih, biex ixxand-
ru l-glorja ta’ Dak 1i sejhilkom
mid-dlam ghad-dawl tieghu ta’ I-
ghageb.” (I Piet 2,9).

Ta’ dan il-poplu maghzul, li
dwaru jitkellem il-princep ta’ I-
Appostli, huma bir-ragun kollu
membri 1-laj¢i li dwarhom se tit-
kellem 1-Assemblea Generail tas-
Sinodu ta’ l-isqfijiet f’Ottubru 1
gej, proprju fix-xahar 1li fih il-
Knisja tkun impenjata fit-talb, fil-
hsieb u fl-ghajnuna ghall-missjo-
nijiet taghha fid-dinja.

Minhabba dan il-fatt nixtieq
li I-qofol tal-messagg tieghi ta’
din is-sena jkun ghal dak il-gasam
kbir u maghzul tal-Poplu ta’ Alla
li hu l-qasam tal-lajéi nsara —
irgiel u nisa ta’ kull zmien u ta’
kull kondizzjoni; dan irrid nagh-
mlu biex ingajjem fihom il-feh-
ma li huma parti minn poplu li
minnu nnifsu ghandu sejha mis-
sjunarja. Dan ghaliex il-Knisja
“gieghda hemm biex ixxandar I-
Evangelju, jigifieri thabbar u
tghallem, twassal id-doni tal-
grazzja, thabbeb ma’ Alla 1-midin-
bink e ” Kkif ghidt fl-1982 jiena u
niftakar fil-Papa Pawlu VI u nten-
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ni l-istess kliem tieghu. (Esortaz-
zjoni Evangelii nuntiandi, 14). L-
evangelizzazzjoni u l-missjoni
ghalhekk m’humiex xi haga zejda
u xi haga sekondarja 1li wiehed
jaghmel jekk ikollu l-aptit: il-Knis-
ja twieldet bhala Knisja missjunar-
ja u x-xandir tal-Evangelju hu I-
ligi tal-hajja taghha (ara Ad gen-
tes 2-5).

2. Is-sejha tal-maghmudija hi

sejha missjunarja

Jekk ingisu sewwa dan, min-
nufih tohrog il-mistogsija: Min
hu fid-dmir li bil-fatti jaghmel din
il-missjoni? Il-Kon¢ilju Vatikan II
jaghti din it-twegiba: “L-insara
kollha, bhala membri ta’ Kristu
ghandhom dmir li jghinu
fit-tixrid u 1-kobor tal-gisem tie-

ghu, b’'mod li kemm jista’ jkun
malajr iwassluh ghall-kobor shih
tieghu. Ghalhekk wulied il-Knisja

kollha kemm huma ghandhom
ihossu li huma responsabbli ta’
dan quddiem id-dinja” (Ad gentes,
36). Ix-xandir tal-Evangelju m’hu-
wiex biss dmir il-gerarkija, imma

d-dixxiplu ta’ Kristu hu fid-dmir li

xandar il-fidi, skond kif hu mis-
tenni minnu” (Lumen gentium,
17). L-gherq ta’ dan id-dmir insi-
buh fis-sagramenti tal-fidi. Ghal-
hekk I-insara lajc¢i kollha, proprju



minhabba l-maghmudija taghhom,
huma msejhin mill-Mulej biex bil-
fatti jaghmlu hidma ta’ apostolat:
“Is-sejha nisranija hi  minnha
nfisha sejha ghal-appostoat”
(Apostolicam actuositatem, 3). Hu
sejha 1i ghandha 1-pedament tagh-
ha fl-istess grazzja tal-maghmudi-
ja: bil-maghmudija l-insara jin-
ghaqdu mal-Gisem ta’ Kristu u
jkollhom sehem mill-ufficéju ta’
Kristu bhala Qassis, Profeta u
Sultan. II-Grizma ssahihiahhom bil-
gqawwa ta’ I-Ispirtu s-Santu, waqt
li I-Ewkaristija taghtihom u tqaw-
wi fihom dik l-imhabba ghal Alla
u ghall-bnedmin 1i hi r-ruh ta’ kull
appostolat (Ara Lumen genitum
33; Apostolicam actuositatem 3).

Minn dawn tigi l-istedina li
gieghed naghmel lil-laj¢i kollha
biex isibu mill-gdid id-dinjita tagh-
hom ta’ dixxipli tal-Mulej, li kell-
hom sa mill-bidu, u jifhmu dej-
jem aktar fil-fond ir-responsabbil-
ta appostolika taghhom ha jaghtu
bil-galb kollha is-sehem taghhom
ghall-hidma tax-xandir tal-Evan-
gelju.

3. Gisem maghqud u ordnat

Izda jekk kulhadd fil-Knisja
hu responsabbli ghall-hidma mis-
sjunarja, jekk Kulhadd fl-istess
waqt irid “jevangelizza” u “jigi
evangelizzat”, dan ma sehhx ghal
kulhadd bl-istess mod u ghall-
istess ragunijiet: iseiih skond il-
gaghda u skond il-hidma li wie-
hed ikollu fi Hdan il-Knisja, u
skond il-ministeru u l-karizmi li
jkoltu. Id-doni ta’ Alla huma ta’
hafna suriet, huma dejjem Kkotra-
na, qatt ma huma ghal Xxi hadd
jew ghal xi ftit biss, imma biex
kulhadd ikun ta’ ghajnuna ghal
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xulxih, u koltha bil-ghan biex
ikun hemm xirka wahda u mis-
sjoni wahda. U ahna msejhin biex
nagharfu dawn id-doni u naraw is-
siwi taghhom bid-dawl tal-gherf
tal-Evangelju u skond il-htigijiet
ta’ Zzmienna u skond dak li jista’
jinqala’. Issa 1i gieghed joqrob is-
Sinodu tal-isqfijiet, bil-qalb kol-

~ Iha nheggeg lil-laj¢i, u l-aktar liz-

zghazagh, biex jagharfu li dawn
id-doni ta’ Alla tassew jezistu u
biex jaghtu ruflhom b’sens ta’
responsabbilta personali, ghall-
hidma tax-xandir tal-Evangelju
bil-kelma taghhom u bix-xhieda
ta’ hajjithom u billi jizirghu ma’
dwarhom dak il-gherf u dik it-ta-
ma li d-dinja tant tixtieq, kemm-
il-darba minghajr ma tintebah.
Il-vokazzjonijiet tal-lajéi, im-
sejhin biex jaghtu s-sehem tagh-
hom fil-komunita ekklesjali, hu-
ma llum ukoll fi hdan il-Poplu ta’
Alla espressjoni gawwija li tfisser
hafna tal-konsagrazzjoni missju-
narja. Illum, aktar minn dari, jeh-
tiegu nies li jikkonsagraw ruh-
hom, kollhom kemm huma, ghall-
hidma missjunarja: “Ghandhom
vokazzjoni specjali dawk li, ghax
ghandhom natural adatt u ghand-
hom dehen u kwalitajiet xierqa,
ihossu ruhhom lesti biex jidhlu
ghall-hidma missjunarja, kemm
f’pajjizhom u kemm barra minn
pajjizhom, kemm jekk huma sa-
cerdoti, u kemm jekk religjuzi
jew lajéi. (Ad gentes, ara 6). Iva,
il-Knisja llum tehtieg laj¢i tal-af-
fari taghhom biex ikunu dixxipli
u xhieda ta’ Kristu, bgnnejja ta’

komunitajiet insara, biex ibid-
dlu d-dinja skond il-valuri tal-
Evangelju.

Lil-laj¢i kollha li ga qeghdin
SETTE



jaghmlu hidma missjunarja fi
hdan il-Knisja, irrid inroddilhom
hajr u nheggighom, waqt li nwet-
taghom fil-hidma 1i geghdin jagh-
mlu.

4. Il-katekisti

Irrid ghalhekk l-ewwelnett nif-
takar f’dik il-kotra ta’ Kkatekisti
— irgiel u nisa — kotra li jisthog-
gilha 1-gieh tal-Knisja  kollha,
ghas-sehem 1i gieghda taghti — u
hadd iehor ma jista’ jaghtih —
ghax-xandir tal-fidi: illum dawn
il-katekisti huma msejhin ghall-
hidma ta’ impontanza kbira fuq li
kbira (Ara Ad gentes, 17; Cate-
chesi tradendae 66). Ma jistax
ikun li ma tghidx li kieku ma Ki-
nux dawn il-katekisti, tant knej-
jes fl-artijiet tal-missjoni li llum
geghdin jaghtu tant frott...... ma
kinux jitwaqqfu. Kienu u ghad-
hom dawn il-katekisti xhieda tal-
fidi, xi kull tant wukoll Il-ewwel
xhieda tal-fidi ghaliex kienu hu-
ma l-ewwel 1i wasslu lil nieshom
I-Ahbar it-Tajba ta’ Kristu u hekk
taw sehem attiv biex f’pajjizhom
titwaqqaf, tinxtered u tikber il-
hajja nisranija. Il-hidma tal-kate-
kisti hi parti lill-istruttura tal-
evangelizzazzjoni u 1-Knisja ma
tista’ qatt tghaddi minghajrhom.
Ghal darb’ohra nixtieq nuri x-
xewqa tieghi li din l-opra hekk
mehtiega tikber dejjem aktar fil-
ghadd u fil-kwalitd u nawguralha
li ssib dejjem I-ghajnuna u l-im-
habba kollha li tehtieg. Dawn il-
katekisti, bir-ragun kollu, ghand-
hom dritt ghall-hlas xieraq, u
jekk il-komunitajiet taghhom ma
jistghux jaghtuhom dan minhab-
ba I-fagar taghhom, ghandhom
jahsbu fihom, b’sens ta’ solidarje-
ta, il-bgija tal-insara.
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5. Il-lajéi volontari

Niftakar ukoll f’sura ohra tal-
impenn missjunarju tal-lajéi, sura
li 1-Knisja llum gieghda tafda
hafna fugha: il-volontarjat lajk.
Hi sura ta’ siwi kbir 1i gieghda
taghti kontribut liema bhalu lill-
hidma missjunarja tal-Knisja, ghax
gieghda  thaffef ix-xandir tal-
Evangelju: il-volontarjat lajk hu
servizz moghti minn lajéi nsara li
jintrabtu li joffru xi snin minn
hajjithom biex ighinu direttament
fil-kobor tal-pajjizi li qeghdin jiz-
viluppaw.

Dawn il-laj¢i nsara, flimkien
mal-hidma li geghdin jaghmlu ma’
ghaqdiet socjali ohrajn ghall-pro-
mozzjoni tal-bniedem, bhala nsa-
ra gqeghdin ifittxu wkoll li ma jhal-
lux negsin lil huthom minn dik
il-milja ta’ zvilupp religjuz u mo-
rali 1i jinkiseb biss jekk ikun
hemm ftuh shih ghall-hidma tal-
grazzja ta’ Alla. Imganglin mill-
fidi u l-imhabba evangelika dawn
il-lajéi nsara jsiru  xhieda ta’
mhabba u ta' servizz ghall-bnie-
dem fil-htigijiet kollha tieghu fir-
ruh u l-gisem.

Dwar dan ukoll nittama 1i fl-
okkazjoni tas-Sinodu, hafna knej-
jes partikulari jagharfu din is-su-
ra ta’ Kkoperazzjoni missjunarja
taghhom u jhossu ruhhom fid-dmir
li jagharfu u jghinu din is-sura ta’
vokazzjoni missjunarja tal-lajéi, li
hafna zgur ihaddnu bil-ferh, lesti
biex jidhlu jaghmlu sehem attiv
f’komunitajiet ohra ta’ ahwa.

Vokazzjoni bhal din titlob im-
penn meqjus u ghaqli b’mod 1i I-
hidma favur zvilupp soéjali u kul-
turali jkun imsieheb ma’ l-istqarri-
ja tal-fidi nisranija. Ghal servizz
bhal dan, li hu iebes u jitlob hafna
minn min jaghmlu, jektieg li jsiru



ghazliet bil-ghagal kollu, ikun
hemm thejjija xierqa, u dawk li jin-
tghazlu jkunu jafu sewwa l-pro-
fessjoni taghhom u jkunu nies i
lahqu l-kobor shih tal-personalita
taghhom.

6. Ftuh ghal suriet ohra ta’
servizz

L-Ispirtu 1i jwassal il-Knisja
ghall-verita kollha (ara Gw. 16,
13) jaghmilha xirka wahda b’mi-
nisteru wiehed, jaghniha bid-doni
tieghu, isebbahha bil-frott tie-
ghu, billi jgassam fost dawk kollha
li jemmnu, huma min huma, il-
grazzji tieghu, ukoll grazzji spec-
jali, biex bihom ikunu jistghu jaq-
du kull xorta ta’ hidma u ta’ uf-
ficéju (Lumen Gentium 12).

Ahna 1lkoll imsejhin biex
nagharfu u nilgghu bil-qalb dawn
il-grazzji  specjali, li jinghataw
ukoll lil-lajéi  minhabba Il-pre-
zenza mixtieqa taghhom fil-qa-
sam - missjunarju. Il-Knejjes li
ghadhom fil-bidu taghhom huma,
b’mod specjali, imsejhin biex iku-
nu miftuhin v jaghmlu uzu tajjeb
bil-fidu¢ja kollha ta’ dan il-ghana

spiritwali ghal dawk l-uffic¢ji u
ghal dawk il-hidmiet 1li jidhru Ili
huma mehtiega ghat-tigdid u

ghall-kobor shih tal-Knisja (ibid.).

Jehtieg ghalhekk li jitgiesu
sewwa u jingabu ’l quddiem il-haf-
na suriet tat-tishib tal-lajci fil-
liturgija tal-komunitajiet insara,
fil-programmi u I-kunsilli pasto-
rali, fil-hidma tal-karita u fil-hidma
biex il-Knisja tkun prezenti fl-
ogsma kulturali, soc¢jali u ekono-
mici.

Nixtieq inheggeg ukoll biex
il-lajéi nisa wkoll 1i jidhlu ghal
dawn il-hidmiet, jikbru dejjem ak-
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tar fil-ghadd u fil-hidma, ghaliex
il-qasam bla qgjies tal-hidma mis-
sjunarja ghandu x’jikseb hafna
mill-generozita taghhom u mill-
hidma proprja taghhom. Nixtieq
li dawn il-laj¢i jiddedikaw ruhhom
kemm ghal dawk il-hidmiet 1i hu-
ma tradizzjonali fil-missjonijiet
(sptarijiet, skejjel u assistenza) u
kemm wukoll ghall-hidma diretta
tax-xandir tal-Evangelju  billi
jwaqqfu gruppi ta’ familji, ifittxu
d-djalogu ma’ min ma jemminx
jew ma’ min mhux ighix hajja
nisranija, u jgibu ’l quddiem il-
kultura kattolika, barra milli jku-
nu dejjem prezenti fl-ogsma tat-
talb u tal-liturgija.

7. L-Opri missjunarji pontificji
F’dan il-jum ta’ Ghid il-Ham-
sin, il-Knisja, quddiem il-htiega li
1-Evangelju jithabbar minnufih,
thoss ruhha tinfetah b’hegga ak-
bar ghat-tnebbih gawwi u ghall-im-
habba li taghti 1-hajja ta’ l-Ispirtu
s-Santu, li jgaddes il-Poplu ta’
Alla u jmexxih u jzejnu b’kull
virtll, biex il-karizmi li bihom jin-
gharfu l-insara jaghtu I-frott
taghhom.

Irrid naghti mandat specjali lill-
Opri missjunarji pontifi¢ji li twaqg-
gfu sa mill-bidu bil-ghan 1li jkunu
strumenti ghax-xandir tal-Evan-
gelju fid-dinja kollha, halli bil-
hidma taghhom li tasal kullim-
kien izommu dejjem hajja fi
hdan il-Poplu ta’ Alla, u l-aktar
fost il-laj¢i, l-ispirtu ' missjunarju
u fl-istess hin jaghtu xhieda tal-
vokazzjoni specjali li jkollhom
dawk li jissejhu ghall-missjoni.

Hu dmir dawn 1-Opri li jgan-
glu l-interess ta’ l-insara kollha
fil-missjonijiet halli dawn jaghtu



sehem kemm fil-gasam spiritwali u

kemm fil-qasam materjali; barra
dan huma fid-dmir li jghinu u jgi-
bu ’l quddiem il-vokazzjonijiet
missjunarja taz-zghazagh. F’dinja
mhedda minn tamiet fiergha u
minn hafna incertezzi, ma ghand-
niex neghjew qgatt inhabirku biex
fost il-lajéi nganglu u ngibu ’1 qud-
diem l-ideal nobbli tal-missjoni,
hekk li hafna jkunu jistghu jwieg-
bu bil-galb ghall-istedina tal-Mu-
je: “Hawn jien, ibghat 'i!” (Is.
6, 8).

8. L-Omm li timxi quddiemna
fil-fidi u fil-missjoni

Irrid infakkar ukoll — u din
koin¢idenza ohra sabiha is-
Sena Marjana. Hi haga naturali,
haga hafifa u ta’ farag Kkbir, li 1-
ulied kollha tal-Knisja jharsu lejn
Dik 1i kienet prezenti sa mill-bi-
du fil-missjoni tal-Knisja (Ara
Redemptoris Mater 28). Jekk il-
mixi tal-Knisja, li issa hu qrib

it-tmiem ta’ l-elfejn sena, jitlob
impenn gdid u mill-qalb fil-mis-
sjoni taghha, biex dan isir hu dej-
jem mehtieg li timxi ma’ Marija.
Hija u mixja wara Kristu, il-
Knisja, bl-istess fedelta tal-im-
ghoddi, trid taqdi l-missjoni tagh-
ha fi hdan il-grajja tal-bnedmin u
tal-gnus: hija u taghti sehmha f’din
l-opra tal-Feddej, il-Knisja tingha-
gad ma’ Marija, hija u tistenna
Ghid il-Hamsin gdid (ara Atti 1,
14). Lejn Marija li giet qabel il-
Knisja fil-fidi, l-insara kollha
jridu jharsu biex jifhmu xi tfis-
ser il-missjoni taghhom u jagh-
mluha: jigifieri jaghtu sehemhom
fl-opra tas-salvazzjoni li ghamel
Kristu sa ma tilhaq il-milja kol-
lha taghha fis-smewwiet.
Bil-barka appostolika tieghi.
Mill-Vatikan, 7 ta’ Gunju, solen-
nita ta’ 1-Ghid il-Hamsin, tas-sena
1987, id-disa’ sena tal-jontifikat.

IOANNES PAULUS PP. IIL

MESSAGG TAL-PAPA GHALL-JUM L-EMIGRANT

Il-Lajéi Kattolici u l-emigrazzjoni

Huti isqfijiet
Eghziez ulied il-Knisja!

L-aqgwa grajja fil-hajja tal-
Knisja din is-sena hu s-Sinodu tal-
isqfijiet, li jrid jigbed l-attenzjoni
u jgangal l-interess tal-forzi kol-
lha tal-Knisja biex il-laj¢i jaghm-
lu pass sewwa 'l quddiem u jaghar-
fu x’inhi l-vokazzjoni taghhom ha
jkabbru u jsahhu s-Saltna ta’ Alla
fost il-bnedmin. IlI-Knisja hi fid-
dmir li xxandar l-Evangelju, u lill-
membri kollha taghha ssir I-iste-
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dina ta’ Gest: “Morru ghamlu
dixxipli mill-gnus kollha (Mt. 28,
19).

1. L-emigrazzjoni u x-xandir tal-

Bxara t-tajba

Is-sehem tal-laj¢i fil-missjoni
tal-Knisja, fil-gaghdiet soc¢jali u
kulturali kollha tad-dinja ta’ llum,
sa mill-bidu, kien wiehed mill-
aqwa mezzi biex iwassal lil kul-
hadd l-istedina ghas-salvazzjoni
shiha li kisbilna Kristu. F’din il-



haga l-emigrazzjoni kellha impor-
tanza specjali, ukell jekk ingisu
x’sar fl-ewwel mijiet ta’ snin tal-
Knisja ghax-xandir tal-Evangelju.
Ghalhekk jidher 1i hi haga tajba
nibda l-messagg tieghi ghall-Jum
l-Emigrant ta’ din is-sena b’rife-
renza ghal dak li hu s-suggett tas-
Sinodu u nitkellem dwar il-lajéi
kattoli¢i u l-emigrazzjoni.
L-impenn biex jitnagqsu t-
thaijiet, l-umiljazzjonijiet u I-fagar

li jgarrbu l-emigranti, hu impenn '

tal-Knisja kollox, imma hu mpenn
l-aktar tal-lajéi minhabba l-hafna
aspetti socjali i hemm marbutin
ma’ l-emigrazzjoni. Ghandhom
dmirijiet spe¢jali kemm dawk li
jilgghu fosthom  l-emigranti u
kemm dawk 1i jigu milqughin bha-
la emigranti.

2. Id-dinjita u !-vokazzjoni tal-
lajéi

Bil-Maghmudija, in-nisrani, hu
x’inhu l-istat tieghu fis-soc¢jeta, hu
msejjah minn Alla biex ikun habib
ta’ Alla u midhla tad-dar ta’ Al-
la. Din il-vokazzjoni tfisser ste-
dina biex wiehed jimxi wara
Kristu, li huwa u jaghtina I-Is-
pirtu tieghu, jaghmilna wlied Alla
u jaghtina l-mezzi biex ingibu
ruhna ta’ wlied Alla.

Id-dinjita tal-bniedem,  li
ghandha l-eghruq taghha fil-fatt li
I-bniedem gie mahlug xbieha ta’
Alla, b’din il-vokazzjoni tikseb
gieh aqwa u tidher fil-milja kol-
lha taghha. Kull bniedem hu mah-
bub minn Alla. Hadd ma hu mcah-
had minn din l-imhabba. Il-verita
li Alla jrid 1i 1-bnedmin kellha jsal-
vaw hi l-pedament tal-herqa mis-
sjunarja tal-Knisja u tat bidu
ghall-hidma tan-nies ta’ llum biex
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igibu ’1 quddiem 1-ghagda fil-fa-
milja kollha tal-bnedmin; din il-
verita ggib fix-xejn kull disk-
riminazzjoni bejn bniedem u iehor,
twassal biex il-gnus koltha jkunu
ndags u tara li kull bniedem ikol-
lu dak ir-rispett li jisthogqlu bhala
bniedem hi x’inhi 1-gaghda tieghu.
Kull bniedem ghandu jkun mah-
bub, rispettat, u mhares minhab-
ba r-relazzjoni tieghu ma’ Alla u
ma’ Kristu. Jekk dan ir-rapport
tal-bniedem ma’ Alla u ma’ Kristu
jitwarrab fil-genb u jintesa, ma- .
lajr jinstabu skuzi biex jiggustifi-
kaw id-diskriminazzjoni, il-moh-
grija u t-twarrib ta’ xi whud minn
ohrajn.

L-Evangelju, bhala dawl jid-
di mill-ghali, ma jhabbarx verita li
tithaq il-gofol taghha biss fir-ruh
ta’ kull bniedem, imma wverita li
titlob impenn ghall-hidma fid-
dinja Kkollha bid-dieher.
3. Il-missjoni tal-lajc¢i fil-pajjizi li
jilgghu [-emigranti

Id-dinja li fiha llum qieghed
nistedinkom biex timpenjaw ruh-
kom hija d-dinja tal-emigrazzjoni.
Hemm hafna affarijiet i ghand-
hom ihajru ghal dan l-impen kemm
lil dawk li jinsabu fil-pajjizi 1i jil-
gghu l-emigranti u kemm lill-is-
tess emigranti.

L-emigrazzjoni tohlog hafna
problemi kbar dwar il-familja, 1x-
xoghol, l-iskola, id-dar u s-serviz-
zi so¢jali. Hemm nies u hemin
ukoll assoc¢jazzjonijiet ta’ lajéi Ii
¢a qgeghdin jaghtu hinhom u hilit-
hom lill-emigranti (tobba, avukati,

' ghalliema, ec¢).

a) impenn ghall-armonija fis-
socjeta
Gesu ried jibga’ fostna f'dawk



li huma fil-bzonnh, u fost dawn
hemm zZur l-emigranti. Gest dan
riedu biex igieghel ‘il-bniedem
ihabrek halli jtejjeb dejjem aktar
il-qaghda tieghu u tal-bnedmin 1-
ohra b’mod li tkun tasseéw tixirgil-
hom bhala bnedmin. Kristu jinsab
kemm ma’ min jaqdi u kemm rtha’
min hu moqdi. Meta wiehed ikun
isahhiah din il-fehma, ikun gieghed
jimpenja ruliu b’qalbu kolltha favur
l-ohrajn.

b) tfittxija ta’ soluzzjonijiet
skond il-gustizzja.

Il-problemi tal-emigranti ge-
neralment huma dawk stess tal-
post fejn jinsabu. Kullimkien illum
fid-dinja hemm il-problemi tad-
dar, tax-xoghol, tas-servizzi soc-
jali, ec¢. Imma l-qaghda mwiegh-
ra tal-emigranti tkabbar hafna
dawn il-problemi 1i jolgtu ’l kul-
hadd. Hu dmir l-awtoritajiet ¢ivili
li jfittxu 1-gid ta’ kulhadd, u jo-
goghdu attenti li ma ssir ebda dis-
kriminazzjoni bi hsara ghall-emi-
granti. Izda, barra dan, Il-emig-
ranti ghandhom problemi ohra
li huma taghhom biss: ghalhekk
hu dmir il-lajéi L jipproponu u
jitolbu soluzzjonijiet xierqa ghal
dawn il-problemi f’isem ‘Alla u
f’isem il-bniedem. Il-pajjizi ghon-
ja ma jistax ma jimpurtahomx
mill-problema tal-emigrazzjoni u
wisq aktar ma ghandhomx jagh-
lqu pajjizhom ghall-emigranti u
jaghmlu ligijiet kontrihom, aktar
u aktar meta dejjem aktar qed jik-
bru d-differenzi bejn il-pajjizi
ghionja u l-pajjizi fgar li minnhom
ikunu gejjin l-emigranti. Jehtieg
ikun hemm aktar riflessjoni biex
jinsabu kriterji aktar zguri ta’ gus-
tizzja distributtiva li jkunu jorbtu
mad-dinja kollha, ukoll biex hekk
ikun imhares mad-dinja kollha I-
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gid 1 ggib il-paci.

¢) it-tishih tal-emigranti fil-
hajja tas-socjeta 1li tilgaghhom.

Hi x’inhi 1-qaghda ta’ kuil wie-
hed, kultiadd illum ihoss 1i ‘ghandu
jkollu ‘sehem f’kollox, haga 1i gej-
ja mill-fatt li Tlum KkKulhadd ihoss
li ghandu d-dinjita tieght ta’ bnie-
dem li hu. Jehtieg jinghata kaz ta’
dan il-fatt biex ikun Hemm so-
luzzjonijiet veri, li jibgqghu, tal-
problemi tal-emigranti. Dan it-tis-
hib irid jidher aktar ‘¢car u jrid
isehh minnufih fil-qasam tal-haj-
ja tal-Knisja, ghax fil-Knisja hadd
ma hu barrani. Kristu fuq is-salib
garraf il-hitan 1i kienu jifirdu I-
Lhud mill-pagani, l-ilsiera mill-
hielsa. L-emigrazzjoni hi ta’ ok-
kazzjoni ghal kull knisja lokali
biex tara jekk hijiex tassew Kat-
tolika, ghax biex tkun hekk
mhux bizzejjed li tilga’ 1-barranin
ta’ razez differenti, imma jehtieg
ukoll 1i dawn il-barranin taghmil-
hom xirka wahda. Il-hafna razez
u kulturi fi hdan il-Knisja ma jo-
holqux qaghda li tistabar biha sa-
kemm tigi fix-xejh, imma hija
gaghda li hi parti mill-istruttura
tal-Knisja. L-ghaqda fil-Knisja ma
tigix mill-fatt 1i kulhadd ghandu
l-istess bidu, I-istess Kkultura u
i-istess ilsien, imma tigi mill-ispir-
tu ta’ Ghid il-Hamsin li ghamel
poplu wiehied gnus ta’ hafna ilsna
u nazzjonijiet, ta fidi wahda f"Mu-
lej wiehed u sejjah ghal tama
wahda. Ghaqda bhal din hi aktar
gqawwija u aktar fil-fond minn kull
ghaqda ohra.

d) il-glieda ghar-rispett
bniedem.

Il-vokazzjoni missjunarja tal-
Knisja llum ghandha postha fi
hdan l-istess socjeta, fejn, flim-
kien mal-komunitajiet  insara,

tal-



hemm komunitajiet ohra ta’ ilsna
ohra u twemmin iehor. Minhabba
l-emigrazzjoni, dis-socjeta saret
post fejn jiltagghu flimkien u jin-

fluwenzaw lil xulxin razez, relig-
jonijiet u kulturi differenti: minn
din it-tahlita trid tohrog dinja

gdida, mibnija fuq l-verita u I-
gustizzja. Il-hidma tal-lajk nisrani
kontra l-ingustizzji u biex igib ’il
quddiem il-hajja tal-bniedem trid
tkun agwa minn dik tal-ohrajn
ghaliex lin-nisrani Alla, permezz
tal-grazzja u tar-rivelazzjoni, jagh-
tih id-don ta’ aktar dawl u aktar
gawwa.

4. Il-missjoni tal-emigranti
F’dan il-messagg dwar il-hid-
ma tal-laj¢i fil-probelma tal-emig-
razzjoni, inhoss li ghandi nghid
kelma specjali lill-istess emigranti.
Il-Knisja taf x’inhuma l-problemi
kbar taghkom, taf bil-qaghda
mwieghra taghkom f’hafna pajji-
zi, taf bil-qtigh il-qalb taghkom
dwar il-gejjieni taghkem u ta’
wliedkom. Il-Knisja ma titlifx ok-
kazjoni li tappella ghall-kuxjenza
ta’ l-awtoritajiet c¢ivili biex jaraw
x’jaghmlu ha jtejbu l-qaghda tagh-
kom. Irrid ghalhekk nuri x’kont-
ribut kbir tistghu taghtu intom
bhala emigranti ghall-missjoni tal-
Knisja, l-aktar biex iggibu ’1 qud-
diem Il-ghaqda bejn l-ahwa u 1-
paci. Hu dmir li jolqot lil kulhadd
hi x’inhi 1-qaghda ta’ kull wiehed
fis-socjeta.

a) turu l-herqga tal-Knisja fi
hdan l-istess komunita ta’ l-emig-
ranti.

- Il-qaghda taghkom fil-pajji-
zi fejn tinsabu, ’il boghod minn
pajjizhom u f’ambjent xejn ma
jagbel ma’ dak 1i bih kontu mdor-
rijin, taghmel li 1-kontribut tagh-

kom hadd ma jista’ jaghtih hlief-
kom. Bhalissa gieghed nahseb fl-
emigranti mxerrdin fl-ibliet il-
kbar kollha tad-dinja tal-punent.
F’dawn l-ibliet ghadd ta’ inizjati-
vi, marbutin ma’ xulxin, inizjati-
vi li intom tridu tibdewhom u ggi-

buhom ’il quddiem, ghandhom
iwasslu biex juru l-vera herga
missjunarja tal-Knisja fil-qasam

tal-emigrazzjoni, ghax il-Knisja
tinbena proprju fejn tithabbar il-
Kelma ta’ Alla, kif ighid il-Mulej:
“fejn tnejn jew tlieta jkunu mig-
bura fismi, hemm inkun jien
f'nofshom” (Mt. 18, 20).
Fil-qaghda li fiha tinsabu I-
fidi taghkom ma tistax tkun biss

- wirt 1i tridu tharsu, imma verita

590

li tridu tagharfu dejjem aktar fil-
fond, u ggibu aktar ’il quddiem
fil-kuntest tal-knisja tal-post fejn
tinsabu. Il-hidma biex il-fidi tagh-
kom tidhol aktar ’il gewwa fikom
u tkun parti mill-personalita tagh-
kom, titlob li jkun hemm komuni-
tajiet 1i, bir-ragun kollu, jaghmlu
li awtomatikament, jidhlu jagh-
milu parti mill-Knisja tal-post. II-
pastorali proprja tal-emigranti,
biex ma tkunx pastorali ta’ nies
imwarrbin mis-socjeta li fiha jin-
sabu, titlob li jkun hemm komuni-
tajiet, i bir-ragun kollu, jaghmlu
parti minn nisga ekklesjali tal-
post, u, flimkien ma’ komunitajiet
ohra, jaghtu sehemhom ghall-bini
tas-saltna ta’ Alla.

b) Responsabbli tal-kobor tal-
komunita “tal-emigranti.

Biex tibni komunitajiet bhal
dawn li seminejna, fil-qasam tal-
emigrazzjoni, jehtieg 1li jkun
hemm xi inizjativi: il-formazzjo-
ni ta’ gruppi ta’ emigranti ta’ spi-
ritwalita gholja 1i jhossu sewwa I-
impenn li ghandu jkollhom bhal



nsara; il-holgien ta’ komunitajiet
_zghar ta’ nies ta’ fidi li jzommu
kuntatt ma’ xulxin u jagsmu bej-
niethom l-esperjenzi taghhom; it-
twaqqif ta’ kunsilli parrokkjali
maghmulin min-nies li qeghdin
ighixu l-messagg tal-Evangelju u
li jgawdu I-fiducja tal-komunita.
L-ewwel appostli fost l-emigranti
ghandhom ikunu l-istess emigran-
ti.

¢) tghixu u twasslu 1-fidi fi
hdan il-familji.

Il-hidma taghkom, minn hdan
il-komunita trid tasal fi hdan il-fa-
milji, qasam li nhoss li ghandi
ninsisti fuqu bhala gasam li jitlob
minnkom impenn  specjali. II-
gaghda taghkom boghod minn art
twelidhom, fi zmien meta n-nug-
gas ta’ hajja religjuza qieghed
dejjem jikber, titlob li 1-familja
tkun mill-gdid l-ewwel post fejn
jigi mghallem il-katekizmu, 1i 1I-
familja tkun knisja zghira fejn il-
genituri jghallmu °’l uliedhom il-
fidi nisranija u fejn l-ulied jitghal-
Ilmu 1-fidi mill-hajja li tkun tghix
il-familja. Fost l-emigranti hemm
hafna li nqatghu mill-familja. Hu-
ma nies li jhobbu, ibatu u jfittxu,
f’qaghda tassew iebsa. Alla ma
jistax ikun ’il boghod minn dawn
in-nies. Ghalhekk hu dmir tal-
laj¢i kollha 1i jkunu “proxxmu”
ghal dawn in-nies u jhabbrulhom
il-Bxara t-tajba kif habbarha I-
Mulej: fil-knisja, fid-djar, fit-tri-
qat,, ghand il-hbieb.

5. Dmir is-sacerdoti fil-formaz-
zjoni ta’ l-adulti
Dejjem b’riferenza ghall-hid-
ma tal-lajci, issa nzid kelmtejn lil
dawk is-sacerdoti li geghdin jah-
dmu fil-qasam tal-emigrazzjoni, u
rrid ninsisti 1i jekk ma jkunx
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hemm il-hidma tas-sacerdot, ma
jinholqux il-gruppi ta’ laj¢i impen-
jati. Is-sacerdoti ghalhekk ghand-
hom responsabbilta diretta f’din
il-haga. Inzid nghid ukoll li biex
issehh din il-hidma, irridu naghtu
kaz ta’ certi prijoritajiet. Ghal-
hekk irrid nghid 1i gabel xejn
ghandna nfittxu nimpenjaw lajci
adulti. Dan ma jfissirx li ghandna
nwarrbu lit-tfal, liz-zghazagh jew
gruppi ohra ta’ nies. Dawn nilh-
quhom minn trigat ohra. L-ghazla
ta’ adulti hi importanti ghaliex
il-katekezi m’hijiex biss li titghai-
lem il-fidi, imma li tghixha ma’ 1-
ohrajn fl-ambjent 1i fih tinsab, bil-
li tibdel il-mentalita tieghek, ghal-
iex l-adulti, huma u juru koeren-
za fil-hajja taghhom ta’ kuljum
bejn il-fidi li jhaddnu u l-hajja. li
jghixu, huma fl-istess waqt Kkate-
kisti fi hdan il-familja. Hekk il-
familja ssir “il-knisja fid-dar”, li
tghallem, taghti xhieda, u tnissel
mhux biss l-ulied ghall-hajja, im-
ma wkoll ghall-fidi.

6. Konkluzjoni

L-emigrazzjoni Illum  hija
mezz li bih il-bnedmin jiltaaghu
ma’ xulxin. B’hekk jistghu jigu
fix-xejn hafna pregudizzji, u n-
nies jifhmu ahjar lil xulxin u jqi-
su ruhhom ahwa, u jagharfu Ili
bhala bnedmin ilkoll ahna familja
wahda. Fid-dawl ta’ dan, nistghu
ngisu l-emigrazzjoni l-waqgt l-ak-
tar ’il quddiem fil-mixja tal-gnus
lejn il-fraternita wuniversali. II-
Knisja, Ii bhala xirka tilga’ fi
hdanha 1-kulturi kollha minghajr
ma tidentifika ruhha ma’ xi wah-
da, tidher bhala sinjal effikaci ta’
din il-herqa ghall-ghagqda tal-fa-
milja kolltha l-bnedmin 1i kuljum
gigehda dejjem aktar tikber. II-



Knisja, bhala 1-Poplu ta’ Alla,
miexi lejn is-sema pajjizu, hi
ghad-dinja kollha gherq mill-aq-
wa tal-ghaqda, tat-tama u tas-
salvazzjoni (Lumen gentium, 9).

Is-Sena Marjana, li tulha qie-
ghed isir is-Sinodu, taghtih dawl
spe¢jali. Il-Vergni Marija, ghax
emmnet il-weghdiet tal-Mulej, sa-
ret ix-xbieha l-aktar perfetta tal-

Knisja, li tnissel wulied godda
ghall-fidi. “Kristu jghammar fi-
kom permezz tal-Fidi” (Ef. 3,

17). “Dawk kollha li f’kull Zmien
fost il-popli u n-nazzjonijiet kol-
lha tad-dinja jilgghu bil-fidi l-mis-
teru ta’ Kristu,..... ifittxu  fil-fidi
ta’ Marija l-ghajnuna i jehtiegu
ghall-fidi* taghhom (Redemptoris
Mater, 27). Hi, bis-sehem shih li
kellha fii-misteru tas-salvazzjoni
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“issejjah lil dawk kollha li jem-
mnu f’Binha, fis-sagrificéju tie-
ghu, fl-imhabba tal-Missier. Ghal-
hekk b’xi mod il-fidi ta’ Marija...
issir bla heda 1-fidi tal-Poplu ta’
Alla fil-mixi tieghu, il-fidi ta’ 1-
individwi u tal-komunitajiet, tal-
ambjenti u tal-gemghat, tal-gruppi
kollha li jinsabu fi hdan il-Knis-
ja” (ibid. 28).

Jalla dan il-messagg jigi mil-
qugh bil-qalb kollha: b’din ix-
xewqa naghti minn galbi 1-barka
appostolika tieghi lil kulhadd u
b’mod spec¢jali lill-fqar, lill-morda
u lit-tfal, 1i jinsabu f’gaghda
mwieghra minhabba l-emigrazzjo-
ni.

Mill-Vatikan, 5 ta’ Awissu 1987.

IOANNES PAULUS PP. II.



ITTRA APPOSTOLIKA FL-OKKAZZJONI TAT-TIENI MITT SENA
TAL-MEWT TA’ SAN ALFONS DE’ LIGUORI

Lill-Gievanni M. Lasse de la Vega, Miranda, Superjur Generali
Redentoristi

“L-Ispirtu- tal-Mulej  fudqi,
ghax hu kkonsagrani biex inwas-
sal il-Bxara t-Tajba lill-fgajrin,
baghatni ndewwi l-qalb miksura”
(Lg. 4, 18, ara Is. 61, 1). Dan il-
kliem ta’ I-Iskrittura li Kristu, I-
Iben miqjum ta’ Alla u l-mibghut
mill-Missier, galu ghalih innifsu
fil-bidu tal-Missjoni Messjanika
tieghu; dan il-kliem ta’ 1-Iskrittu-
ra li bih tibda I-liturgija tal-Qud-
diesa f’jum it-tifkira ta’ San Al-
fons de Liguori (ara Antifona ta’
l-introjtu); dan  il-kliem jidwi
b’mod l-aktar solenni f’dan il-
jum li fih geghdin infakkru l-mi-
tejn sena tat-twelid ghas-sema ta’
dan l-isqof habrieki, li hu Duttur
tal-Knisja, u fundatur tal-Kongre-
gazzjoni tar-Ridentoristi.

B’ferh kbir ta’ galbi llum in-
kellem lilek u ’l ulied kollha ta’
San Alfons, jiena u naghmel, mal-
Knisja kollha, it-tifkira ta’ dan il-
gaddis 1i fi zmienu kien mghallem
ta’ l-gherf u li llum ukoll, bl-
ezempju ta’ hajtu u Dbit-taghlim
tieghu, li bih; gisu jirrifletti  d-
dawl ta’ Kristu, li hu dawl tal-
gnus, idawwal il-mixi tal-poplu
kollu ta’ Alla.

Il-hajja ta’ San Alfons

San Alfons (biex nghidu fil-
gasir xi haga dwar hajtu), twieled
f’Marianella ta’ Napli, fil-21 ta’
Settembru 1696. Iben ta’ familja
nobbli, kiseb edukazzjoni tajba
kemm fil-letteratura u kemm fil-
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lill-“kappelli

gurisprudenza: din l-edukazzjoni
tieghu fi tfulitu u f’Zoghzitu Kkie-
net imsiehba ma’ hajja nisranija
kollha ghagal u hegga: kellu de-
vozzjoni kbira lejn 1-Ewkaristija
u lejn Omm Alla; kien izur il-
morda u 1-habsin; kien juri mhab-
ba ghall-fogra u kien ihabrek biex
ighallem u jxerred it-taghlim nis-
rani fost il-lajci.

Izda, wara bidu brillanti fil-
grati ta’ Napli, San Alfons halla
d-dinja biex jaqdi biss lil Alla.
Ta’ tletin sena, tal-21 ta’ Dic¢em-
bru 1726, gie ordnat sacerdot u
nghagad mal-kleru ta’ Napli.

Minnufih intefa’ b’hegga kbi-
ra ghall-hidma fil-kwartieri 1-ak-
tar fqar ta’ Napli, u ta hajja gdida
vespertini”’  (hekk
kienu jsejhulhom) billi bidilhom fi
djar ta’ edukazzjoni morali u ¢i-
vili. Bhala membru tas-Sedalita
tal-Missjoni Appostolika ta’ Nap-
li, ta ruhu ghall-predikazzjoni fl-
irhula u fit-trufijiet 1-aktar im-
beghdin tas-saltna ta’ Napli. Kie-
net hidma importanti hafna ghal-
iex biha San Alfons sar jaf sewwa
dak il-gasam  tal-popolazzjoni
Naplitana, nieqges ghal kollox
minn kull taghlim c¢ivili u religjuz,
u dan wasslu ghall-fehma li jibda

jiehu hsieb “l-erwieh l-aktar ab-
bandunati”’, 1i kienu jghixu fil-
kampanja u l-irhula Naplitani.

Ghalhekk, ghall-evangelizzazzjoni
tal-foqra, fid-9 ta’ Novembru,
1732, fi Scala, hdejn Salerno, waq-



gaf istitut missjunarju, il-Kong-
regazzjoni tar-Rendentur, biex il-
membri ta’ din il-Kongregazzjoni
jmorru minn post ghall-iehor jip-
priedkaw missjonijiet u ezerciz-
zi u jghallmu Kkatekizmu adattat

ghan-nies. Ghal tletin sena, mill-
1732 sal-1762, il-hidma  missju-
narja li kienet - dejjem tkebbes

f’qalbu, waslitu mhux biss biex
jaghti bidu ghal hafna inizjattivi,
imma wkoll biex iwettaq dejjem
aktar l-ghan 1i ghalih waqqgaf il-
Kongregazzjoni tieghu, jigifieri I-
hidma favur il-fqar u l-umli.

Fis-sena 1762 sar Isqof ta’ S.
Agata de’ Goti, u bhala Isqof gha-
mel hidma hekk Kkbira li bil-kemm
titwemmen, jekk ingisu kemm dak
li ghamel u kemm dak li kiteb.
IZda, imgarrab minn artrite kief-
ra, f1-1769 kellu jhalli d-djocesi u
jingabar fil-belt ta’ Pagani, fil-
provinc¢ja ta’ Salerno, fid-dar ta’
l-istitut li kien waqqgaf; hemm-
hekk, imgarrab minn - tbatijiet
kbar fir-ruh u 1-gisem, tbatijiet i
hu dejjem accetta bhala rieda ta’
Alla, ghadda l-bqgija ta’ hajtu sa
ma miet fl-1 ta’ Awissu f1-1787,
ta’ 91 sena.

Jekk ingisu 1-hajja twila li
ghex, naraw li kienet dejjem hajja
ta’ hidma bla heda, kif ghandha
tkun il-hidma ta’ wiehed 1li kien
missjunarju, Isqof, teologu, fun-
datur u moderatur ta’ Kongre-
gazzjoni religjuza.

L-importanza ta’ hajtu

Wara li rajna fuq fuq x’kie-
net il-hajja ta’ San Alfons, jagbel
naraw xX’importanza kellu fis-soc-
jeta ta’ zmienu. U l-ewwelnett
nghidu li biex ikun ta’ ghajnuna
ghall-poplu  fil-htigijiet tieghu,
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max-xandir tal-kelma u I-hidma
tal-appostolat sieheb  ukoll il-
kitba: huma zewg aspetti tal-
hajja u tal-hidma tieghu li jikkom-
pletaw lil xulxin u juru b’'mod 1I-
aktar car x’kienet il-karatteristi-
ka tal-hidma pastorali tieghu. Il-
kitba u l-predikazzjoni kollha tie-
ghu kienu gejjin mill-herqga 1i kellu
ghas-salvazzjoni ta’ l-erwieh u 1-
ghan Kkien 1i jwasslu ghal
dan. Il-ministeru tieghu tal-kitba
bdieh bil-Massime eterne u bil-
Canzoncine spirituali: u din il-
hidma, spec¢jalment meta kien Is-
qgof f’Santa Agata de’ Goti, kiber
b’'mod ta’ l-ghageb. Kiteb 111-il
ktieb li ttrattaw l-aktar dwar il-
morali, il-fidi, u t-tjieba.

Nistghu nghidu li San Alfons
gedded id-dutrina morali, id-dutri-
na- dwar l-imgiba nisranija. Min-
habba l-hafna qrar li kien jisma’,
l-aktar fiz-zmien li kien jippried-
ka l-missjonijiet, bil-mod il-mod, u
mhux minghajr sforz kbir, taffa 1-
fehma tieghu wu wasalha ghall-
gaghda fejn sieheb flimkien is-
severita mal-liberta. Dwar is-seve-
rita kbira u r-rigorizmu li s-sacer-
doti kienu spiss juru fl-ammi-
nistrazzjoni tas-sagrament tal-pe-
nitenza (li San Alfons kien im-
dorri  jsejjahlu “ministeru ta’
grazzja u ta’ mahfra’) kien ighid:
“Ir-rigorizmu zejjed fil-qrar jagh-
mel hsara lill-erwieh dags kemm
jaghmel hsara is-sacerdot li jkun
laxk izzejjed. Ghalhekk jien nik-
kundanna dak ir-rigorizmu, li
mhux skond il-verita ghax iwassal
ghat-tigrif u mhux ghall-bini tar-
ruh fit-tjieba. Mal-midinbin wie-
hed ghandu jgib ruhu b’dik l-im-
habba u b’dik il-hlewwa 1li Kkien
juri maghhom Gesl. Ghalhekk,



jekk irridu nirbhu erwieh  ghal
Alla, jentieg inkunu mhux bhal
Gansenju, imma bhal Gest Kris-
tu, xempju tal-missjunarji’ (1).

Fl-agwa opra tieghu dwar il-
morali, fost hwejjeg ohra, ta’ min
ifakkar dan li kiteb: “Hi haga zgu-
ra jew ta’ min igisha bhala haga
zgura li ma ghandniex nghabbu
iln-nies b’xi htija gravi jekk ma
jkunx hemm ragunijiet cari ghal
dan. Meta nqgisu l-qaghda dghajfa
tal-bniedem fid-dinja, mhux dej-
jem veru li nkunu aktar fiz-zgur
jekk imexxu l-bnedmin minn trig
aktar iebsa, jekk ingisu li 1-Knisja
tikkundanna kemm il-liberta zej-
da u kemm ir-rigorizmu zejjed”
2).

Langas ma ghandu jkollna
ebda dubju li l-kitbiet 1i gejjin, ji-
gifieri 1-Praxis
mo Apostolicus, u fuq kollox, it-
Theologia moralis juru lil San Al-
fons bhala mghallem gharef tal-
morali Kattolika.

Fil-qasam tal-kontroversji
teologici hadha bil-qawwa Kkollha
kontra 1-fehmiet godda li bdew
jinxterdu fi zmienu: l-illuminizmu
li kien gieghed ihedded Il-istess
sisien tal-fidi taghna; il-ganseniz-
mu li bit-taghlim tieghu dwar il-
grazzja flok isahhah il-fidu¢ja u
jgawwi t-tama ta’ dak li jkun,
kien ged iwassal lil xi whud ghad-
disperazzjoni u ’l xi whud ohra,
ghall-kuntrarju, biex ma jaghmlu
xejn, il-febronjanizmu li, qisu
frott tal-gansenizmu politiku u 1-
gurisdizzjonalizmu kien inaqgas
l-awtorita tal-Papa u jsahhah dik

tal-prin¢pijiet u tal-knejjes ta’
kull pajjiz.

Jekk imbaghad inqgisu t-
Teologija  dommatika  nistghu

confessarii, 1-Ho-
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nghidu li San Alfons bena t-tagh-
lim tieghu dwar il-grazzja l-aktar
billi rabatha mat-taghlim dwar it-
talb, 1i jaghti nifs lir-ruh u jgaw-
wi I-fidu¢ja u tama tas-salvazzjo-
ni. Kiteb dan: ‘“Alla ma jéahhad
lil hadd mill-grazzja tat-talb, i
jghin biex tintrebah kull gibda
hazina u kull tentazzjoni. Nghid,
u nerga’ nghid, u ntennih sakemm
indum haj: is-salvazzjoni taghna
tiddependi minn haga wahda biss:
mit-talb”. Minn din il-fehma joh-
rog dan il-princ¢ipju: “Min jitlob
isalva, jintilef min ma jitlobx”
(3).

Hi haga cara li l-ispiritwali-
ta ta’ San Alfons hi mibnija fuq
dawn iz-zewg elementi: it-talb u
l-grazja. It-talb, jekk ghandna
nemmnu lil San Alfons, m’huwiex
biss xi eghmil ta’ tjieba, imma hu
wkoll htiega u esigenza naturali,
li hi marbuta mas-salvazzjoni u
adatta hafna ghaliha. Kulhadd
sgur jara f'din id-definizzjoni
x’'importanza ghandu t-talb fil-
hajja tan-nisrani, hekk li nistghu
ngisuh bhala “l-aqgwa mezz ghas-
salvazjoni taghna”. Bhalma har-
gu mill-hidma tal-appostolat tie-
ghu fost il-poplu u wettquha 1-Kit-
biet morali u dommatic¢i tieghu,
hekk ukoll, u wisq aktar, hargu u
wettquha I-kitbiet spiritwali tie-

_ghu.

Kulhadd jaf liema huma I-
kitbiet spiritwali ta’ San Alfons:
Le glorie di Maria, L’apparecchio
alla morte, La vera sposa di Gesui
Cristo, Le visite al Ss.mo sacra-
mento e a Maria Ss.ma, Il modo
di conversare continuamente e
alla familiare con Dio, u l-aktar
La pratica di amar Gesiut Cristo, 1i
hu l-agwa opra axxetika tieghu u
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jigbor fih fil-qosor it-taghlim kol-
lu tieghu.

Jekk imbaghad nistagsu
x’kienu l-karatteristi¢i ta’ I-ispirit-
walita ta’ San Alfons nistghu nig-
bruhom f’sentenza  wahda: hi
spiritwalita li tghodd hafna ghall-
poplu nisrani. Hi din, fi ftit kliem:
Il-bnedmin kollha huma msejhin
ghall-qdusija, kull wiehied skond
l-istat tieghu. Il-qdusija u l-per-
fezzjoni huma fuq kollox I-im-
habba ta’ Alla, li tilhaq il-qofol u
l-perfezjoni taghha meta tasal
ghar-rabta shiha mar-rieda ta’
Alla: mhux ma’ xi Alla astratt,
imma ma’ Alla li hu Missier il-
bnedmin kollha, Alla tas-salvaz-
zjoni taghna, irrivelat lilna minn
Gesut Kristu. Il-Kristologija ta’
San Alfons, jigifieri t-taghlim tie-
ghu dwar Kristu, hi wkoll kwa-
lita essenzjali ta’ l-ispiritwalita
tieghu, ghaliex 1-Inkarnazzjoni, il-
Passjoni u l-Ewkaristija ghalih hu-
ma l-agwa sinjali ta’ l-imhabba ta’
Alla. Ghalhekk  kienet tassew
ghazla tajba ghat-tieni lezzjoni
tal-Liturgija  tas-Sighat is-silta
mehuda mill-ewwel Kkapitlu ta’
La pratica di amare Gesit Cristo.

San Alfons jaghti importan-
za kbira lis-Sagramenti fil-hajja
tan-nisrani, u l-aktar [lis-Sagra-
ment ta’ 1-Ewkaristija u l-gima
ewkaristika Kkif naraw sewwa
mill-ktieb tieghu Le visite al Ss.
mo Sacramento. Ghalih ukoll id-
devozzjoni lejn il-Madonna ghan-
dha post specjali fil-pjan tas-
salvazzjoni: hi  Medjatri¢i tal-
Grazzja, imsiehba fl-opra tal-fid-
wa, u ghalhekk Omm, Avukata u
Sultana: tul hajtu kollha, mill-bi-
du sat-tmiem taghha San Alfons
kien kollu kemm hu taht il-har-
sien ta’ Marija.
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[I-fama kbira 1i San Alfons
kellu meta kien ghadu haj, kibret
b’mod ta’ Il-ghageb wara mew-
tu, u ma naqgset gatt tul dawn il-
mitejn sena. Minhabba f’hekk, wa-
ra l-kanonizzazzjoni tieghu fis-
26 ta’ Mejju 1839 mill-Papa Git-
gor XVI, intbaghtu hafna ittri
lis-S. Sede jitolbu biex ' jinghatalu
t-titolu ta’ Duttur tal-Knisja: dan
it-titolu tahulu 1-Papa Piju IX fit-
13 ta’ Marzu 1871. L-istess Papa
fis-7 ta’ Lulju ta’ l-istess sena
fl-ittra appostolika Qui Ecclesiae
suae jikteb dan dwar it-titolu ta’
Duttur moghti 1il San Alfons:
“Nistghu nghidu minghajr biza’
li nizbaljaw li ma kienx hemm eb-
da taghlim qarrieqi ta’ zmienna li
ma giex, tista’ tghid kollu kemm
hu, imwaqga’ minn San Alfons”.
(5).

Il-Papiet spiss gharfu, fakkru
u xandru l-fama ta’ dan il-qaddis
saz-zminijiet taghna stess. Dan
ghamlu 1-Papa Piju XII meta fis-
26 ta’ April, 1950 ghamel lil San
Alfons patrun fis-sema tal-kon-
fessuri u l-moralisti (6); u fis-6
ta’ April 1953 kiteb hekk: “Dan
il-gaddis ta’ hegga missjunarja, lie-
ma bhalha, ta’ devozzjoni tassew
ta’ l-ghageb lejn l-Ewkaristija, ta’
mhabba kollha hlewwa ghall-Ma-
donna, bil-kitba tieghu xerred te-
zori kbar ta’ hajja spiritwali. Id-
dawl ta’ fehmtu u 1-hegga ta’
qalbu, imsahhin mill-gherf tas-
sema, iqgawwu f'kulhadd il-hajja
vera u d-devozzjoni, u jganglu
wkoll, bil-hlewwa kollha, 1il kull
bniedem biex jingabar fih innifsu
u jgholli galbu lejn Alla™. (7).

Ta’ min ifakkar imbaghad
dan il-kliem  tal-Papa  Gwanni
XXIII: “San Alfons! San Alfons!
X’gieh, x’taghlim int ghall-kleru



Taljan! Konna nafu sewwa hajtu
u l-opri tieghu sa mill-ewwel snin
tal-formazzjoni sacerdotali tagh-
nal!” (8).

Il-messagg ta’ San Alfons ghaz-
Zmien ta’ llum

Mix-xhieda li taghtina l-istor-
ja tal-Knisja u mid-devozzjoni tal-
poplu nisrani jidher c¢ar 1i l-mes-
sagg ta’ San Alfons ghadu jghodd
illum wukoll. Ghalhekk il-Knisja
llum tistieden lill-membri kollha
tal-Kongregazzjoni = tar-Redento-
risti u lill-insara kollha ha jkunu
dejjem aktar jixbhuh. Ghalhekk se
nfakkar xi affarijiet 1i nixtieq li
jitgiesu sewwa.

San Alfons kien habib kbir
tal-poplu, tal-poplu fqir, tal-poplu
li kien ighix fil-kwartieri l-aktar
fgar fil-belt kapitali tas-saltna ta’
Napli; tal-poplu umli, tal-haddie-
ma u l-aktar tan-nies ta’ I-irhula.
Il-hajja kollha ta’ San Alfons bha-
la missjunarju, bhala Isqof, bhala
fundatur tal-Kongregazzjoni tar-
Redentoristi, u bhala kittieb, turi
l-herga kollha tieghu ghal dan il-
poplu.

Bhala missjunarju fittex 1-
aktar “in-nies abbandunati minn
kulhadd 1i kienu jghixu fl-irhula u
fil-kampanja” biex ighallimhom
bil-kelma hajja tieghu u adatta
ghalihom. Gedded il-predikazzjoni
kemm fis-sura u kemm fil-konte-
nut taghha b’mod li kienet tiftie-
hem minn kulhadd u tolgot lil
kulhadd, u b’hekk wasal biex kul-
hadd jifhem sewwa l-verita li kien
ihabbar.

Bhala fundatiu* ta’ Kongregaz-
zjoni religjuza dan il-qaddis fittex
li jkollu mieghu malajr grupp ta’
dixxipli li bhalu jersqu lejn dawk

l-aktar abbandunati u jghixu fost-
hom. Bhala Isqof daru, ghalkemm
miftuha ghal kulhadd, Kkienet til-
ga’ l-aktar bil-ferh il-fqar u l-im-
sejknin: favur dawn in-nies San
Alfons ta bidu wkoll ghal xi iniz-
jattivi soc¢jali u ekonomici.

U fl-ahharnett bhala kittieb
kull ma kiteb kien kollu ghall-
gid tal-poplu nisrani, u kull opra
li kiteb, ukoll dawk dwar il-mo-
rali, gisu kienet mitluba mill-is-
tess poplu nisrani. Tajjeb Kiteb
dwaru il-Papa Gwann Pawlu I me-
ta kien ghadu Patrijarka ta’ Ve-
nezja: “San Alfons hu teologu li
tkellem dwar il-hajja fil-prattika,

dwar dak li ghandu isir malajr,
skond ma titlob l-esperjenza.
Jekk kien mehtieg isahhah l-im-

habba fil-midinbin, kiteb dwar 1-
axxetika; jekk f'’xi mkien kienu
ged jiddghajfu 1-fidi u t-tama Ki-
teb dwar id-dommatika u 1l-mo-
rali”. (9).
Il-popolarita ta’
gejja mill-mod c¢ar u semplici
bih kien jikteb u jitkellem, u
mill-ottimizmu tieghu: bi ftit
kliem u bi hlewwa liema bhalha.
Din l-imhabba ghall-poplu Kkienet
imsahha mill-herqga ghas-salvaz-
zjoni ta’ dejjem, tieghu u ta’ 1I-
ohrajn, salvazzjoni [1i twassal
ghall-perfezzjoni u l-qdusija. Min-
habba f’hekk il-hidma pastorali
tieghu ma Kkienet thalli barra 1lil
hadd: kiteb lil kulhadd, u ghal
kulhadd. Ir-raghajja ta’ l-erwieh,
u l-aktar, lill-Isqfijiet, lis-sacerdoti
u lir-religjuzi kien iheggighom
biex jinghataw kollha kemm hu-
ma ghall-htigijiet tal-poplu fdat
lilhom. ‘
Kull ma ghallem San Alfons,
kull ma gedded, (u l-aktar dan),
kien gej mis-sens li kellu tal-Knis-

San Alfons
1i
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joni li ttiehdet fil-Kapitlu Gene-
rali tas-Sena 1985 1li timpenjaw
ruhkom f“Missjoni lill-Gnus” 1-
aktar fl-Asja u fl-Afrika. Hu im-
penn li jagbel mal-fehmiet tal-bi-
du tal-Fundatur taghkom.

Il-missjonijiet popolari: hu-
ma sura mwettqa u soda tal-hid-
ma pastorali tal-Kongregazzjoni
taghkom: huma xhieda c¢ara ta’
kemm intom kontu dejjem qrib il-
poplu. Jehtieg ghalhekk li dawn il-
missjonijiet, li San Alfons tahom
sura li ma tithassar qatt u li jien
kemm-il darba rrikmandajt f’haf-
na dokumenti (10), permezz tagh-
kom. jergghu jiksbu qawwa gdida
ghall-gid tal-Knisja. Fil-predi-
kazzjoni missjunarja taghkom u
f’kull hidma ohra ta’ appostolat,
fittxu dejjem li tiehdu hsieb b’mod
specjali ta’ dawk il-veritajiet 1i
dejjem kienu ghall-qalb ulied San
Alfons: l-erba’ Novissimi, jigifieri
l-ahhar erba’ hwejjeg li tridu thab-
bru llum b’mod adatt ghall-mod kif
ihossu n-nies ta’ llum: I-imhabba
kollha hniena ta’ Alla 1-Missier
“ghani bil-hniena”; il-fidwa shiha
miksuba minn Kristu, il-Feddej
tal-bniedem; l-intercessjoni tal-
Vergni Marija, avukata u medjat-
ri¢i taghna; u fl-ahharnett il-htie-
ga tat-talb biex tinkiseb is-saltna
tas-sema u jigi evitat it-telfien ta’
dejjem.

L-istudju u t-taghlim tal-mo-
rali: kulhadd jaf kemm hi impor-
tanti t-teologija morali ghaz-zmi-
nijiet taghna. Il-Koncilju Vatikan
IT dan irrikmandah bil-gawwa kol-
lha: “Ghandu jinghata hsieb spec-
jali ghat-tigdid tat-teologija mo-
rali, halli t-tifsir xjentifiku taghha,
imsahhah sewwa mit-taghlim tal-
ghan ewlieni. Ghogbitni d-deciz-
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ja, sens imwettaq minn mijiet ta’
snin. Kellu sens kbir tal-Knisja u
dan is-sens mexxih kemm fl-is-
tudju tat-teologija u kemm - fil-
hidma pastorali tieghu, b’mod li
sar gisu li-stess lehen tal-Knisja.
Ma nistghagbux ghalhekk jekk
kellu venerazzjoni kbira ghal
Papa u bid-dieher iddefenda I-
primat u l-infallibilta tal-Papa fi
zminijiet mill-aktar iebsin ghall-
Knisja. Madankollu dejjem wera
tul hajtu kollha, u b’gawwa Kkbi-
ra, id-devozjoni tieghu lejn il-
Papa.

San Alfons bhala Fundatur tar-
Redentoristi

Ta’ min ighid issa xi haga
dwar San Alfons bhala fundatur
ta’ Kongregazzjoni  Religjuza.
Bhala qaddis, Isqof, duttur hu tal-
Knisja  kollha, bhala fundatur
ihares b’mod specjali lejn uliedu.
Jagbel ghalhekk, minn fost hafna
hwejjeg, naghzlu tlieta li ghand-
hom iganglu lir-Redentoristi kol-
lha ha jkunu jixbhuh.

L-ewwel haga: jehtieg li r-Re-
dentoristi jkunu dejjem qrib il-
poplu. Il-Kongregazzjoni tinsab
imxerrda mad-dinja kollha, ghal-
hekk il-hidma fost in-nies li kien
l-ghan ewlieni ta’ San Alfons,
ghandha tibga’ sejra bil-hegga
kollha, skond il-htigijiet ta’ kull
zmien u ta’ kullimkien. Din il-
hidma, b’mod specjali, ghandha
tkun favur dawk l-aktar umli u
l-aktar semplic¢i, i aktarx huma
wkoll l-aktar fqar.

Jehtieg mela 1li 1-Kongregaz-
zjoni taghkom, issa u ghal li gej,
tkompli b’dan il-ghan pastorali
taghha, u zzommuh dejjem bhala
Iskrittura, juri kemm hi gholja s-



sejha ta’ l-insara fi Kristu u d-
dmir 1i ghandhom 1i jaghtu frott
ta’ mhabba ghall-hajja tad-dinja”
(11). “Il-gid tal-bniedem hu li
jRun fil-verita u jaghmel il-yerita.
Din ir-rabta essenzjali bejn il-ve-
rita, il-gid u 1-liberta nistghu nghi-
du li ntesiet ghal kollox mill-kul-
tura ta’ zmienna, ghalhekk ghan-
du jitgies bhala dmir ewlieni tal-
Knisja li twassal mill-gdid il-bnie-
dem ha jaghraf din ir-rabta, ghas-
salvazzjoni  tad-dinja kollha”
(12).

It-tieni mitt sena mill-mewt
ta’ San Alfons tidher okkazjoni
tajba biex b’hegga mgedda, wie-
hed jaghti ruhu ghal dan il-ghan,
u jfittex jilhqu qabel kollox, fid-
dawl tal-qaghda gdida tal-kultura
tas-socjeta ta’ llum, bl-istess mod
meqjus u bl-istess sens ta’ fidi, li
bihom San Alfons dejjem mexa
fil-hidma tieghu bhala mghallem
u bhala raghaj. Is-Santa Sede,
ghax hu dmir taghha, mhux se
tonqos, li, fil-gejjieni qrib, taghti
taghrif xieraq, aktar fit-tul u ak-
tar fil-fond, dwar kwistjonijiet li
ghandhom xX’jagsmu  mas-sisien
stess tat-teologija morali.

Il-hajja ta’ llum ged iggib
problemi godda, li m’hijiex haga
hafif li ssibilhom tarf. Izda ma
ghandna ninsew qatt li fid-direz-
zjoni spiritwali tal-insara u fil-
ministeru tat-taghlim, ma ghand-
na qatt inwarrbu fil-genb, imma
ghandna dejjem inharsu bhala
kriterju fondamentali 1-Kelma ta’
Alla, kif imfissra lilna mill-Ma-
gisteru tal-Knisja. Imbaghad, fil-
hidma pastorali taghna, ghandha
dejjem tmexxina t-tjieba, skond it-
twissija tal-Papa Pawlu VI: “Sin-
jal mill-agwa tal-imhabba ghall-er-
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wieh hu li ma tnaqgas xejn mit-
taghlim ta’ Kristu ghas-salvazzjo-
ni; izda dan jehtieg li jkun im-
sieheb ma’ dak is-sabar u ma’ dik
l-imhabba 1i 1-Feddej uriena dej-
jem fl-imgiba tieghu mal-bned-
min’’. (13). Din 1-Ittra Appostolika

li gieghed nibghat f’jum il-mitejn

sena tal-mewt ta’ San Alfons, trid
turi jien x’nahseb u x’inhoss dwar
dan il-Qaddis li kien mghallem ta’
l-gherf u missier fil-fidi.

Jiena u nwassal l-kelma tie-
ghi lil ulied kollha ta’ San Alfons,
imxerdin mad-dinja, ' nixtieq
infakkar x’kienu jkunu x-xewqat
ta’ dan il-missier ghall-wirt tie-
ghu, li hu I-Kongregazzjoni li hu
waqqaf. Huma x-xewgat 1li San
Alfons wera tul hajtu, fil-hidma
pastorali tieghu, f’kull ma Kkiteb:
fedelta lejn Kristu u l-Evangelju
tieghu, fedelta lejn il-Knisja u lejn
il-missjoni taghha fid-dinja, fe-
delta lejn il-bniedem u lejn zmien-
na, fedelta lejn il-karizma tal-Is-
titut tieghu.

Imxu dejjem fuq il-passi tar-
Redentur, li tieghu ggibu l-isem, u
titbeghdu gatt minn dan il-ghan,
la fil-hajja u langas fil-hidma
taghkom, kif San Alfons stess fis-
ser: “Imxu fuq Il-ezempju tas-
Salvatur taghna Gest Kristu in-
tom u xxandru 1-Kelma ta’ Alla
lill-foqra. Hu gal: “Baghatni nxan-
dar il-bxara t-tajba lill-fogra”
(14).

Il-Kongregazzjoni  taghkom,
tul il-mitejn u hamsin sena tagh-
ha, tat lill-Knisja ghadd ta’ qaddi-
sin, 1i niehu pjacir infakkar: San
Geraldu Majella (1726-1755), ajk
redentorista; San Klement Marija
Hofbauer (1751-1820), li din is-
sena stess fakkart il-mitejn sena



tal-migja tieghu fil-Polonja f’ittra
tieghi fl-okkazjoni tal-festi li saru
f’Varsavja mill-10 sas-17 ta’ Mej-
ju, 1987 (15); San Gwann Nepo-
mucenu Neumann (1811-1860); il-
Beatu Pietru Donders (1809-1887),
li jien stess ibbeatifikajt.

Jalla l-ezempju ta’ San Al-
fons u ta’ l-ahjar fost uliedu 1i 1-
Knisja taghraf bhala Qaddisin
taghha, igawwu fikom il-herga
ghall-perfezzjoni fil-qdusija.

Ferhan ghaliex stajt nissie-
heb maghkom u mal-Knisja fic-
celebrazzjonijiet f’gieh San Al-
fons, b’din l-ittra tieghi, minn

galbi naghti lilek, lill-ulied kollha -

ta’ San Alfons, lis-sorijiet reden-
toristi, u l-familja alfonsjana Kkol-
lha l-barka appostolika tieghi, ra-
han ta’ kull gid mis-sema.

Mill-Vatikan, fl-1 ta’ Awissu,
1987, fid-disa’ sena tal-pontifikat.
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THE VOCATION AND MISSION OF THE LAITY IN THE CHURCH AND
IN THE WORLD TWENTY YEARS AFTER THE SECOND VATICAN
COUNCIL

INTRODUCTION

1. The Topic

After seeking the opinion of
the majority of Church institu-
tions and in response to their re-
quests, the Holy Father proposed
for discussion at the Seventh Or-
dinary General Assembly of the
Synod of Bishops the topic, “The
Vocation and Mission of the
Laity in the Church and in the
World Some Twenty Years after
the Second Vatican Council’. As
a result of the Second Extraordi-
nary General Assembly of the
Synod of Bishops, the tegularly
scheduled meeting and discussion
of this topic was postponed from
1986 to 1987.

The proposed topic has a
timely importance. Changes in
contemporary society are occur-
ring at a rapid pace and with far
reaching effects. The laity, find-
ing themselves in the very place
where the interaction between the
Church and the world is most vi-
sile and concrete, are simulta-
neously being called upon in a
special way to accept their part
in the Church’s mission.

Twenty years after the con-
clusion of the Second Vatican
Council, the Church rightly shares
with ever greater conviction in
the legitimate aspirations of indi-
vidual persons and whole nations
who are concerned about their
dignity and freedom, either by
seeking to protect them or by
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struggling to achieve them. . But
above all, the Church today is
striving to understand Herself
more perfectly and thus come to
a clearer perception of Her voca-
tion and mission. Undoubtedly,
from this perspective the laity are
a sign, source and cause of hope
for the Church in these times.

Vocation and Mission are two
distinct but inseparable aspects of
one reality. The next meeting of
the Synod wil consider the inter-
relationship of vocation and mis-
sion as they apply to the laity. By
seeking to understand the nature
of the laity as fully as possible
and by seeking to properly define
the task which the Lord Christ
Himself has given them to do, the
laity will be better able to exercise
their part in the mission of the
Church to make the gospel known
to the world.

2. The Nature and Aim of the
Instrumentum Laboris

On the basis of the Linea-
menta, the purpose of which was
to stimulate reflection in the lo-
cal churches, there was an exten-
sive consultation of the Church on
this topic.

According to established cus-
tom, the General Secretariat of
the Synod of Bishops deligently
collected these reflections and
considerations,  sifted through
them and drew up the customary



Instrumentum Laboris. This docu-
ment, then, presents the opinions
which have resulted from a care-
ful consideration of the reflec-
tions and responses of the Linea-
menta, without, properly speak-
ing, being a summary of their con-
tents. However, the intent and
purpose of the Instrumentum La-
boris is not to present a compre-
hensive theology of the laity. It
is clear that the foundations of
such a treatment are amply pre-
sented in both the documents of
the Second Vatican Council and
of the magisterium accordingly
set forth by the Supreme Pontiffs.
This document, not intended to be
a finished product, is proposed at
the approach of the Assembly by
the General Secretariat of the
Synod as a kind of collection, re-
sulting from an analysis of the re-
flections, experiences, suggestions
and proposals received by the Ge-
neral Secretariat from the Synods
.and Episcopal Bodies -of the
Oriental Rites, from the Episcopal
Conferences, from the Offices of
the Roman Curia, from the Union
of Superiors General of Religious
and from other areas of Church
life.

The topic chosen for the com-
ing Synodal Assembly is of keen
interest to the vast majority of
the faithful, even if the very na-
ture of the synodal assembly re-
quires that it be the Bishops who
. treat and discuss the theme in its
proper form. Nevertheless, the
Holy Father has again granted
permission, as he did for the Sixth
Ordinary General Assembly on
Reconciliation and Penance, to
make the text of the Instrumen-
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tum Laboris available to the en-
tire Church, even though it re-
mains specifically intended for the
members of the synodal assembly.
Given the very special nature of
the theme, the laity are encourag-
ed to continue their reflection in a
form and manner proper to each
person’s real life situation, bear-
ing in mind the subject of the
Synod.

3. An Overview of the Instru-
mentum Laboris

The Instrumentum Laboris is
presented in three parts.

Part One: The Contemporary
Human Situation from the Per-
spective of Faith, wishes to focus
attention on the changes that
characterize the present situation
in society. Seen from the perspec-
tive of Faith such changes appear
as a challenge to Christians on
the occasion of a synodal Assem-
bly devoted to a discussion on the
laity whose situation in the world
gives them a particular sensitivi-
ty in commenting on its process
of development and a capability
in being people of action for the
Church’s mission in the world.

Part Two: The Laity and the
Mystery of the Church, primarily
doctrinal in character, describes
the exalted character of the voca-
tion and mission of the laity. In
light of the mystery of the Tri-
nity, the laity by participating in
the Church’s vocation and mission
help bring about the perfection of
the work of creation through an
application of the fruits of re-
demption. The sacraments, cha-
risms and ministries are seen as
those means of disposing the laity



to grasping the true nature of
their call to holiness in the per-
fection of Iove, both of which
point to the deep bond of com-
munio, binding all the faithful in

the Church, regardless of their
state in life.
Part Three: Witnesses to

Christ in the World, examines the
forms, the places and the real life
situations in which the laity, un-
der the impulse of a deep spirit-
ual life and programs for Chris-
tian formation, fulfil their voca-
tion as true and proper collabo-
rators in the Church’s mission.
May the Spirit of the Lord,
Who brings everyone together in
the bond of communio, use this
document as a stimulus to bring
about within the Church at the
approach of the Synodal Assem-

bly a striving:

— “to clarify and deepen the
understanding of the vo-
cation and mission of the
laity;

— to provide an answer, in
communio with the whole
Church, to present pas-

" toral situations which are
related to the involve-
ment of the laity in the
Church ,community and
civil society;

— to support and encourage
the laity to respond to
their great  potential,
which results from their
spiritual life and work in
the apostolate, as well as
to be of still greater ser-
vice to the Church at this

N L

moment in history”.

PARTI |
THE CONTEMPORARY HUMAN SITUATION FROM THE PERSPECTIVE
OF FAITH

THE DYNAMISM OF PARTICIPATION IN TODAY’S WORLD

4. Twenty Years after the

Council

The present evolution of the
world and the pressing questions
which characterize recent socio-
cultural changes impel the Church
once again to take up — some
twenty years after the Council —
a reflection on the vocation and
mission of the laity in light of the
plan of salvation which God, in
Jesus Christ, is accomplishing in
history.”

The secular
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feature of the -

laity makes them indeed leading
characters in the Church’s mis-
sion in the world.” By their par-
ticipation in the entire range of
realities which make up the fabric
of human existence, they realize
this mission. Thus, by necessity
they are involved in the complex
working out of contemporary his-
tory. .

Therefore the reflection on the
“Vocation and Mission of the
Laity Some Twenty Years after
the Second Vatican Council”



must view from the perspective of
faith the human situation in which
the laity live by reason of belong-
ing to the Church. Such a pers-
pective cannot fail to recognize
that women and men are taking
upon themselves a more active
role through participation in con-
temporary society. This active
participation is one of the distinc-
tive characteristics of modern
life. '

5. Participation and Progress

In looking at the past, the
person of today realizes that the
work and creative effort of pre-
vious generations have achieved
for humanity a steadily-increasing
dominion over nature and greater
opportunity for more active in-
volvement in the events of his-
tory. Today’s men and women
are aware of their capability to
further improve the conditions of
human life. At the same time, they
witness in their own lives an in-
creasing personal freedom. In this
sense progress is seen to result
from social involvement.

A strong movement of so-
cialization has affected the inter-
mediary structures of society: fa-
mily, school, the world of work.
All these have become places of
cooperation among people and
of continuous inter-action bet-
ween persons and institutions. In
many countries -this- process is
just beginning, but not without a
consciousness of its decisive im-
portance. This point is powerfully
emphasized in the traditional cul-
tures of many people, where the
participation of everyone in the
life of the. community has pri-
mordial importance.
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The state of scientific and
technological research gives rea-
son for hope that the achieve-
ments of human intelligence will
provide a basis for responding
to the latest needs of humanity.
While in some places living con-

-ditions do not correspond to the

most basic needs of people, forc-
ing them to suffer misery, the
equitable redistribution of the
world’s resources appears as an
imperative which can no longer be
put off. For this reason, opportu-
nity for participation must be
urgently provided to the many
who as yet stand on the petiphe-
ry of the movement toward secio-
cultural growth. At the heart of
the universal human family the
right of each individual is recog-
nized to be a participant in the
building of a personal and com-
munal destiny.

6. The Political Dimension of

Participation

In many countries, participa-
tion in political life has consider-
ably expanded and is presented
even more as the duty of a civic
conscience.

The political choices:accomp-
lished by women and men in real
life situations, are the manifesta-
tion of an increased personal res-
ponsibility for the common good.
In those cases where these deci-
sions are expressions of a con-
scious and free choice there is a
growing concern for the common
good, bringing an appreciation for
peace, justice, freedom, solidari-
ty and fellowship.

The movement toward . par-
ticipation extends even beyond
national frontiers and seeks 'to .



foster ever new international re-
lations. There is a growing evi-
dence of mutual initiatives of col-
laboration among people intended
to lead to a more just political,
economic and social order. New
forms of exchange and dialogue
at various levels are providing
further opportunities for an in-
ternational participation which
favors a growing tendency toward
mutual understanding and recip-
rocal assistance.

Today’s men and women are
conscious of being leading cha-
racters in a common destiny. This
is expressed in the taking of posi-
tions and in the various forms of
resistence in the face of the
contradictions which more and
more plague contemporary life,
e.g., one part of humanity goes
hungry while the other part, for
selfish economic and political rea-
sons, refuses to share its surplus
of resources; the ever-present si-
tuations of violence and war,
fuelled by the frantic race toward
the production, selling and acqui-
sition of arms.

A great many people living
under totalitarian systems, op-
pressed by ideologies that restrict
freedom and the right of partici-
pation are making urgent appeals
for world solidarity. At-the same
time, group forms professing a
doctrine of self interest are
emerging at an alarming rate,
tending to monopolize these areas
of participation by denying them
to others.

Among the many who are
enjoying freedom there arises the
need to become involved in de-
nouncing totalitarian systems and
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demonstrating  solidarity = with
those peoples who are suffering
under such governments. Free
people must increasingly work in
favour of all women and men in
these times who have no other
choice but to suffer passively un-
der their political and authorita-
tive power.

7. Participation and a Cultural
Identity

There is presently an increas-
ing number of men and -women
who are aware that participation
in the life of the community
means the creation of a culture
as well. The culture of a commu-
nity is the expression of individ-
ual choices and common. values.
Culture, therefore, becomes an
invitation for participation and
dialogue between one person and
another, between community and
community.

Numerous - initiatives from
diverse areas of the social com-
munity are seeking to  formu-
late new proposals aimed at mak-
ing the living conditions of people
more humane. These same initia-
tives at times clash with the op-
posing tendencies which limit the
possibility of participating in the
achievement and deepening - of
cultures.

While various branches of
scientific knowledge become pro-
gressively more specialized and
the diverse spheres of both indi-
vidual and social life become even
more independent, women and
men likewise grow in a need for
a cultural synthesis which is
above all a synthesis of life.
Where progress challenges the



accepted patterns of life, it can
likewise highlight their basic
values. Therefore, there is a need
to bring into harmony the rich-
ness of traditional cultures with
a contemporary concern.

Today the mass-media and
other forms of international com-
munication are diffusing through-
out the world a uniform culture,
running the risk of limiting the
areas of creativity for groups and
communities. At the same time
because of the unique contribu-
tion of the world dialogue bet-
ween nations many people are
rediscovering the meaning of
their own cultural identity. Ne-
vertheless, there is still the need
to find adequate means for over-
coming the disproportion in the
opportunities of participation for
various peoples and social groups
in the benefits of culture. The
participation of people in the life
of society becomes at one and the
same time the origin and ex-
pression of culture to the extent
that they have the opportunity to
communicate to others the values
in which they believe and to
share in the wvalues lived by
others.

8. Participation and the Dignity
of the Human Person

Today participation at diffe-
rent levels of economic, social and
political life has intensified inter-
personal relationships, with the
result that each person becomes
aware of a responsibility to self
and to others: the person dis-
covers a unique dignity. At the
same time each person realizes
that such dignity brings with it

606

precise ethical demands.

The varied and even contra-
dictory circumstances in which
women and men must live cannot
stifle in their conscience that inc-
lination toward good which is in
the heart of each person that
awakens a sense of dependence
on a transcendent Good. Once
the existence of God is acknow-
ledged, the person is ushered into
a life of interpersonal relation-
ships and immersed in a basic
awareness that the other nerson
is entitled to an equal dignity.

‘The affirmation of the digni-
ty and freedom of each person,
the basis for the dynamic of par-
ticipation, characterizes the life of
a great many people in our day.
However, in spite of this, many
different forms of oppression
against the dignity of the human
person and whole peoples are in-
creasing, demonstrating the ur-
gent need for total liberation for
all people.

The human person out of a
sense of dignity for personal free-
dom, demands living conditions
which will provide everyone with
the opportunities and the means
necessary to consciously partici-
pate in the life of national and
international communities.

9. Participation and the Ad-
vancement of Women

The movement for the ad-
vancement and liberation of
women is certainly one of the
more significant manifestations of
the general tendency toward pat-
ticipation. The just struggle in fa-
vour of recognizing the equality
of rights between women and



men at all levels, founded upon
the assertion of their equal dig-
nity, has not failed to bear fruit.
Worthy of note are many positive
results which have been accomp-
lished by removing the obstac-
les which limited socio-cultural
and political participation. In
spite of this, the full recognition
of the dignity of women
closely aligned to the question of
the acceptance and affirmation of
her feminine identity — is still a
goal to be reached. In fact, when
equality of dignity and rights bet-
ween men and women was pur-
sued in a purely. formal way, re-
sulting in the rejection of wo-
men’s feminity, women found
themselves faced with new ex-
periences of oppression. A one
dimensional emancipation, almost
exclusively bound to the access of
women to the economic world of
production, has risked causing
them to fall into a new state of
alienation. When women are not
part of the economic production
system because they devote them-
selves to the family, they have
had to face new denials to their
dignity and their rights.
Furthermore, the actual pre-
vailing culture tends to consider
the roles of women and men as
interchangeable at will, causing
the reduction of the entire ‘“be-
ing” and “acting” of a person to
the pure, almost faceless, level of
functionality. In studying the re-
actions to these new problems
current thinking on women seems
to have enfered into a second
phase. This thinking originates
in the conviction that an affirma-
tion of women’s equal dignity re-
quires a recognition of their dif-
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ferences also. The result is a re-
discovery of the value of the com-
plementarity between man and
woman, who together are the to-
tal fulfillment of each other’s
humanity. From this perspective,
marriage and the family are seen
to signify the realization of this
complementarity. Values, unique-
ly feminine, such as a particular
sensitivity to the humane and to
life, dialogue and communication,
are today considered as an indis-
pensable expression of the parti-
cipation of women in the life of
society.

10. Obstacles to Participation
No matter what their situa-
tion in life, women and men are
involved in the mainstream of
participation. However, the men-
tality directed to the temporal and
the immediate, characterizing so
many societies in which a good
number of people live, does not
always provide the possibility of
participation which might serve
authentic human development.
The mentality of secularism
which eliminates God and the
truths revealed by Him from the
realm of the contemporary per-
son, has changed the course of
progress into an experience of
insecurity and in/.cability. Often-
times, the lack of adequate ethi-
cal criteria leads to considering
what is poasible as the measure
of what is permissible. Conse-
quently, the fruits of progress be-
come the threats of annihilation.
The nuclear fear, the prospect of
depleting natural resources, the
outcry concerning ecological mat-
ters, the inherent risks of bioge-
netics, the questions that accom-



pany the development of informa-
tion systems are a cause for con-
cern because of the ambivalence
of progress.

Under the influence of a
consumerism based on the philo-
sophy of hedonism, women and
men often limit their social parti-
cipation to producing so as to
possess and to satisfy the desires
of pleasure. There is no stopping
this dynamic, not even when
various forms of exploitation of
the person become obvious.

Such experiences compel -a
search for new criteria of partici-
pation. The crisis in ideologies,
undeniably a reality in our day, is
very clearly calling the proposals
of these systems into question,
and it has simultaneously contri-
buted to fostering a new sensi-
tivity to the sacred. However, this
renewed consciousness does not
always lead to faith in a ‘perso-
nal and transcendent God. Not a
few women and men in their at-
tempt to overcome the limitations
of secularism are choosing the
extremes of an easy mysticism or
a religious fanaticism. On the one

hand, the widespread existence of
such phenomena points to the ir-
repressible sense of the sacred in
the human heart, while on the
other, it shows the Providential
“appropriateness” of the Revela-
tion of Christ which calls forth
and fulfills this religious sense of
the human person.

Looking at the contemporary
situation from the perspective of

Faith provides the opportunity to

recognize to what extent the wo-
men and men of today are condi-
tioned and determined by the dy-
namism of parnticipation. Alone,
however, men and women are un-
able to open the way that leads
to self-fulfillment.

Therefore, while new possi-
bilities and areas for participa-
tion are appearing, the search for
meaning and self-fulfillment is
growing as well. It appears, then,
never more pressing and more
timely than now, to bear witness
to the truth that only Christ,
Lord and Master, Key, Centre and
Purpose of all human history, has
the power to open the way to full
participation for a person in the
history of humanity.

THE MISSION OF THE CHURCH AND THE PARTICIPATION OF THE
LAITY

11. Full Participation in Human
History

The laity have the mission in
the world in which they live to
bear witness to the possibility of
full participation in history ac-
cording to the salvific plan of
God.
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Mary’s “yes”, which made
the entrance of the Redeemer in-
to history possible, signals the be-
ginning of a new communion of
the person with God and a more
profound and universal unity of
the human family. The Church is
the sign and means offered to all



of this extraordinary paossibility
for participation.

The person who is open to the
gift of God in Christ, is open to a
universal charity, which wurges a
person to share with everyone the
spiritual and material resources
given by God. Therefore, partici-
pating in the life of Christ in the
Church means increasing the dy-
namism of participation that per-
vades human history and gives it
unspeakable range.

\
12. The Advancement of the Lay
State

From the beginning of Her his-
tory, the participation of the laity
in the mission of the Church, in a
variety of socio-cultural situations
has represented one of the more
significant dynamic means of he-
ralding the invitation of full salva-
tion in Christ. In the modern era,
the great stages of the reawaken-
ing of the laity’s responsibility to
the mission of the Church, has to
a great extent coincided historical-
ly with the rapid pace of scientific
progress, the development of de-
mocratic culture and the emer-
gence of new social problems re-
sulting from the expansion of an
urban industrial civilization.

Nevertheless, such a reawa--
kening was possible because the
Church was simultaneously deve-
loping a profound self-awareness
of Her Mystery and Her mission in
the world®. In each flowering of
mission activity in the Church re-
sulting from this reawakening,
many lay men and women were
intensely involved as co-workers.
In another sense, a major partici-
pation of the laity in Church tasks
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was manifested in the creation of
new associations, important Chris-
tian institutions in the temporal
order, and in a particular way, in
the great current of Cathelic so-

cial action.

These various ferms of lay
participation, developed in the
last half of the 19th Century, as a
result of a renewed responsibility
of the Church in the world, merg-
ed in that broad movement for the
advancement of the Ilay state,
which, in its different forms of
expression, is well able to be con-
sidered one of the great forces
which prepared for the Second Va-
tican Council. ;

13. The Responsibility of the
Laity: New Questions

After the Second Vatican
Council, there began a new season
of lay participation in the life and
mission of the Church. Many lay
persons have become aware of the
Church’s unique responsibility to
the world. Lay persons already
know that they have the opportu-
nity of making the Church present
in the real life situations of human
existence. They likewise under-
stand that the failure to respend to
this responsibility would mean a
Tessening of the Church’s effec-
tiveness in Her mission. The Bi-
shops of the Church have encour-
aged this renewed consciousness,
inviting the laity to participate in
all areas touched by the Church’s
life and to bring to fulfillment the
Christian presence in the world.

This state of affairs has spark-
ed interest in new inquiries on the
manner of living Church commu-
nio and responding to the needs of



the world.

Much of the questioning tak-
ing place in the Church these days
in view of the next Synod Assem-
bly, can be conveniently grouped
into two equally essential aspects
of Church life:

a) a greater participation of
the laity in Church com-
munio;

a more effective presence
of the laity in the Church’s
mission in the world.

Some questions are more con-
cerned with a greater participation
of the laity in Church communio;

— The increase of democratic
participation in society makes
many lay people, women and men,
ask for similar participation in de-
cision-making in the Church’s life.

1. On what basis is participa-

b)

tion in Church communio’

to be built?

2. What are the criteria for
" “representation” in the
Church?

— A new flowering of asso-
ciations characterizes the life of
the laity in these days. A great
many associations, groups and
movements have been formed in
the past few years on the provi-
sion of the right of free association
in the Church.’

How are the charisms at the
root of these and similar forms of
association to be received and dis-
cerned?

How is the plurality of forms
to be harmonized in view of the
unity of Church communio and
mission?

Other questions refer more di-
rectly to the mission of the laity
in the contemporary world.
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— The mentality of secularism
deprives human existence of its
true meaning and heightens the
serious phenomena of disintegra-
tion. But a new search for perso-
nal meaning is indicatively mani-
fested in the extreme forms of the
return to the sacred.

In what ways can the laity
bear witness to having found in the
gospel of Christ a satisfying solu-
tion to the hungers of the human
person?

In what ways are the laity, im-
mersed in the world and yet bear-
ers of faith and divine charity,
able to do their part in overcoming
this disintegration?

The laity are showing a new
sensitivity when confronted with
such phenomena as hunger, mar-
ginal people, war and every vio-
lation of human rights of indi-
viduals and whole peoples. They
feel that these social contradic-
tions can to a large extent be
traced back to increasing numb-
ers of materialistic systems and
ideologies.

How can a person bear wit-
ness to the timeliness of the Re-
demption of Jesus Christ for con-
structing a more just world?

The Second Extraordinary As-
sembly of the Synod of Bishops,
1985 has already addressed some
of these questions and by using the
principle of Church communio has
given a direction to theological and
pastoral reflection on the matter.®

Such a principle provides the
opportunity of composing a ba-
lanced synthesis of authority and
freedom, personal responsibility
and community participation, uni-



ty and plurality.
In light of what has been sta-
ted, the need now arises for a clos-

er consideration of the vocation
and mission of the laity in the
Church and the world.

: Part [i
THE LAITY AND THE MYSTERY OF THE CHURCH

THE PARTICIPATION OF THE LAITY IN THE VOCATION AND MISSION
OF THE CHURCH

14. The Distinction between Vo-
cation and Mission

The laity receive from God a
vocation and mission in the con-
temporary human situation, the
more important parts of which
have been briefly deseribed in the
first part of this document.

Before actually treating the
subject of vocation and mission as
they appear twenty years after the
Second Vatican Council, it is
worthwhile to make a distinction
between the two terms. Some, for
example, use the words inter-
changeably with a certain indiffe-
rence, saying that the vocation of
the laity is to infuse the reality of
the world with the Christian spirit
or they refer to this as their mis-
sion. Where this manner of
speaking is not incorrect, it does
have the disadvantage of insisting
on a one-sided relation of the
laity to the world, to their role,
or to their wusefulness to the
apostolic life of the Church. Seen
in this way the laity run the risk
of being considered simply as
cogs in a huge complex. This
agrees neither with the message
contained in the New Testament
nor with the insistence these
days on the dignity of the human
person, so often stressed by the
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Holy Father, Pope John Paul
II.

The fact that the Second Va-
tican Council produced e decree
On the Apostolate of the Laity
does not mean that the apostolate
is the only vantage point from
which to define the place of the
laity in the Church. Indeed, be-
ginning from the Introduction, the
decree understands a distinction
between vocation and mission
when it speaks of the apostolate
of the laity as ex ipsa eorum
christiana vocatione promanans.”
Even though the apostolate is
derived from vocation, it is not to
be confused with it.

Vocation is broader than mis-
sion because it is composed of
both a call to communio and a
call to mission. Communio is the
fundamental aspect destined to
endure forever® Mission, on the
other hand, is a consequence of
this call and is limited to an
earthly existence.

15. Called by God to a Commu-
. munio of Love

Christians. are. called (vocati)

by God to a personal relationship

with Him in love. In our times

the word vocation is frequently

used without reference to the



person who calls. This usage ren-
ders the term impersonal. The
Bible, however, especially in the
New Testament, insists on_ the
initiative of a Person as the ori-
gin of a vocation. The One Who
calls is God. The personal digni-
ty of the laity arises predomi-
nantly from the fact that each one
of them has been called by God
Himself and invited to a personal
relationship with Him. The New
Testament when it addresses the
faithful, refers to God as ‘“Him
who has called you” (Gal 11:16; I
Peter 1:15; 5:10) or “the one who
calls you” (I Thess 2:12; 5:24). It
is important that the laity revive
the awareness of this aspect of
their vocation: God is interested
in each one of them and has cal-
led each one of them.

The purpose of vocation is
also personal, that is, God calls
each one to a personal relation-
ship with Him. He calls the laity
“into His marvellous light” (I
Peter 2:9), “to his eternal glory”
(I Peter 5:10 “into the fellow-
ship of His Son” (1Cor 1:9), to
“holiness” (1 Thess 4:7; Rom 1:6;
1 Car 1:2):¢

The call comes from the
Father, finds its expression in the
mediation of Christ, that commu-
nicates the Holy Spirit to believ-
ers, thereby enabling them to
respond fully to the divine call.
Thus the Christian vocation is
one of participation in the com-
munio of love of the Holy Tri-
nity.*°
16. Communio in the Church

and Life in the World

Because it is a communio of
love, such a vocation cannot be
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-others, who are in

fulfilled in an individualistic man-
ner. The call of the Divine Per-
sons places all the faithful in a
reciprocal relationship  within
Church communio. The vocation
of every lay faithful, then, is to
be rooted in the my§tery of the
love of Christ for the Church,
which includes simultaneously, a
personal aspect and a community
aspect, inseparable from one an-
other.

The love received and lived
in this vocation by necessity has
two dimensions: 1) a love for God
which acknowledges that He has
called and 2) a generous love for
union with
God Who loves them.

In the Church, the ordained
ministers are in service to this
vocation, which the laity fulfill
in the world, that is, in the real
life situations of each human per-
son (family, profession, social
responsibilities, etc.)."" The Chris-
tian vocation does not ask a per-
son to flee from the world. In
fact, “in all the Churches” (2 Cor
7:17) Saint Paul gave this exhor-
tation: “So, brethren, in whatever
state each one was called, there
let him remain with God” (1 Cor
7:24). The doctrinal and spirit-
ual teachings of many Saints (e.g.
Saint Francis de Sales) give to
this apostolic message, based on
the presence of the Love of the
Trinity in every human situa-
tion, a particular meaning for
today.

17. Growth in Communio with
the Holy Trinity

To grow in Church commu-
nio with God, the full gift of di-



vine grace is offered to the laity,
as manifested in creation, redem-
ption and sanctification.

Participation in the work of
creation is realized in the procrea-
tion and education of children,'?
and in aonther sense, through
work, by which the person is able
opus Creatoris evolvere' and to
be united with Him.

The procreation and educa-
tion of children associate a man
and a woman to the Fatherhood
of Him ‘“from whom every fa-
mily in heaven and on earth is
named” (Eph 3:15)."* Therefore,
in the family the dignity of wo-
man and man is manifested. In
the family the basic fulfillment of
the life of communio comeées to
be known as well.

In another sense, work in its
varied forms, gives the lay faith-
ful a special relation to creation.
The human being created by God
has received the mission to take
dominion over the earth and all
it contains.’® Participation in the
work of creation is realized
through the responsibility of
work which develops and perfects
it.

Work is part of the Christian
ideal of life. In one sense, it has
a relation to the dignity of per-
sons who, through work exert
their power over the world. In
another sense, Christians ought
to recognize in work an essential
form of witness to each other in
love.

In the actual state of huma-
nity after the Fall, family life and
work have also become an oppor-
tunity for participation in the
work of redemption. In fact, dur-
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ing the hidden life at Nazareth,
family life and work constituted
important aspects of the human
life of the Son of God for the re-
demption of the world. There-
fore, the dedication of the lay
faithful in love and their applica-
tion to work give them the op-
portunity to be united to the Re-
deemer.

Not only family and work,
but all the aspects of human life,
especially trials and sufferings,
have become in Christ a means of
redemption and provide the laity
with valuable occasions to be uni-
ted with Him in the work of re-
demption.'”* This is particularly
true for the Ilaity who live in
countries where the Christian
Faith is persecuted or opposed as
a result of policies of discrimina-
tion, oppression and repression. In
such  circumstances Christians
receive special graces which do
not simply make a courageous en-
durance possible but also give the
joy of blessedness'” in virtue of
their being united to the Passion
of Christ.

Since redemption has result-
ed in the gift of the Holy Spirit
for believers, the lay faithful are
called to welcome the sanctifying
actioh of the Spirit of God in all
the circumstances of their lives
Their vocation is to become saints
in all their conduct;!® theirs is not
a question of the common idea of
holiness, achieved through a con-
secrated life apart from the world,
but, rather, of holiness through
love and communio, according to
the movement toward renewal
set into motion by the Spirit of
Christ.*®



18. Personal and Community

Mission

Because of the inseparable
union of the two dimensions of
Christian love, there corresponds
to every vocation a mission. It is
a question of the same vital mo-
vement which seeks to extend
Church communio to all human
persons, after the will of God,
Who “desires all men to be sav-
ed” (I Tim 2:4).

Mission consists in progres-
sively transforming the world by
means of a love that come from
God through faith in ‘Christ.

Mission is entrusted to the
Church. TIts realization depends
above all on the union of love
which is to exist between the
Christian faithful, itself a reflec-
tion of the divine communio.?’
Therefore, Church communio and
mission are closely united.

Like vocation, mission, none-
theless, has a personal aspect. All
the lay Christian faithful are to
have a personal way of carrying
out the mission of the Church
according to their particular sit-
uation in the world: their human
talents, their charisms, their res-
ponsibilities and the actual needs
of the Church and the world at a
given moment in time. This mis-
sion common to all is realized in
a visible way through diverse
“missions’” carried out individual-
ly or in groups, permanent or
periodic, among which some are
acknowledged as ministries, even
though the others are not neces-
sarily less important.

The mission of the [laity re-
ceives its specific character by
their immediate involvement in
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wordly affairs. Nevertheless, it
would be incorrect to make a
distinction between ordained mi-
nisters and the lay faithful which
might reserve to ordained minis-
ters service to Church communio
and to the lay faithful service to
Church mission. It is true that the
mission of authoritatively preach-
ing the faith in the world is en-
trusted to ordained ministers,
while the laity have the mission
of bearing witness to the faith
and of infusing all of human re-
lations and the whole reality of the
world with faith, hope and cha-
rity. However, in a mutual way,
service to Church communio is
likewise part of the vocation of
the lay faithful. In this sense,
their service is simply carried out
in a different form from the sac-
ramental service of the ordained
ministers.

19. Mission in the World of
Creation

To accomplish their mission
properly, the laity have need of a
working and balanced vision of
the relations existing among the
Church, the world and the King-
dom of God. These relations are
not lacking in complexity. There-
fore they require from the laity a
sound capability for discernment.

Generally speaking, ‘“world”
is understood to mean the im-
mense reality of creation which is
fundamentally good*' since it is
the work of God. In facing the
world the Christian has a positive
attitude which receives with gra-
titude the gifts of the Creator, re-
joices in the progress achieved in
the area of human knowledge and



in the human dominion over the
universe and contributes to this
through one’s own work. The
Church praises the Creator and
proclaims the dignity of the hu-
man person, destined to “rule the
world in holiness and righteous-
ness” (Wisdom 9:3). With their
varied activities the laity partici-
pate in this progressive domin-
ion over the created world by
humanity, while being especially
attentive not to alter its equilib-
rium through disorderly activi-
ties or irresponsible destruction.
Fully aware, however, that “here
we have no lasting city’’1!l. (Hebr.
13:14), the People of God do not
limit their vision to the material
organization of this world, but
commit themselves to preparing
for the final coming of the King-
dom of God, in which the world
will be transfigured.*”

20. Mission in the Human
Family
Inesea, particular sense,
“world” is understood to be the

human world, that is, the whole
of the human family. The mission
of the Church, the ‘Seed and be-
ginning of the Kingdom”,** is con-
cerned more directly with this
world and has the aim of making
it more aware of its vocation to
communio with God. The human
world is the object of a redemp-
tive love. “For God so loved the
world that He gave His only Son,
that whoever believes in Him
should not perish but have eter-
nal life” (John 3:16). According to
the workings of redemptive love,
the Church does not cease to open

Herself to the world or to give-
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of Herself so that all may -be-
come partakers of communio
with the Father and the Son.**

The laity bring to the world
the faith, hope and charity of the
Church with a clear vision of the
coming of the Kingdom. And they
recognize with joy numerous
signs of receptivity to the re-
newing action of the Spirit of God
in the cultural and social deve-
lopments of humanity.

21. Mission and the Mystery of
Evil
To receive redemptive -  love

means also to recognize the exis-
tence of evil in the world and the
necessity of a spiritual combat.?”
Our human world also manifests
“the power of darkness” (Luke
22:53), subjected to the “ruler of
this world” (John 12:31). The at-
titude of the Church toward “this
world” cannot be positive. The
Church cannot be a partner to
darkness. Discernment is neces-
sary to unmask false values and
to denounce injustices, violations
of human dignity and those things
in opposition to the vocation to
communio with God. Some twen-
ty years after the Council the
Church must face an ever strong-
er resistance by the world to ac-
cepting Christian values. On all
sides one notices how much hu-
man history today is marked by
processes contrary to restoring all
things in Christ. The fruits of
the human effort to take dominion
over the world are appearing am-
bicalent. In such circumstances,
the Church becomes a sign of
contradiction, because She does
not accept the easy principles of



“this world”. The Church’s exis-
tence is identified with the mys-
tery of the Cross.

The experience of living in
modern society places many lay
people under a tremendous ten-
sion between Christian wvalues
and the counter-values of the
world. The result for them is two
opposing temptations: to seek re-
fuge in forms of religion without
substance, - .constituting a flight
from the world; or to reject the
demands' of Christian faith in or-
der to conform to a wordly exis-
tence. :

On the contrary, fidelity to
Christ and the Church demands a
clearly visible witness. The' Chris-
tian life must be presented - cou-

rageously as an alternative to the
values of “this world”, that is, in
its diversity according to the sur-
rounding circumstances; not in a
negative way of closing oneself
off from it, but in the challenging
perspective of an always open
invitation. :

In accordance with the mis-
sion of the Church, lay Catholics
in sincere collaboration with
other Christians,?® as well as with
all women and men of goodwill,*"
are working with trust and perse-
verance to nurturing all the seeds
of good to be found in the world
and are thereby contributing to
the preparation of the complete
reailzation of the Kingdom of
God.

C_OM*MUN'IO AND. PARTICIPATION IN THE CHURCH

22. Baptismal Newness '
Through Baptism all  the
faithful are immersed in the life-
giving Mystery of Christ Cruci-
fied and Risen, thereby becoming
members of His Body, the
Church.?¢ In the sacrament of
Baptism, they indeed die with
Christ to sin, that is, to a life ac-
cording to their own will, and rise
with Christ, to live no longer for
themselves but for the Lord.*
Having been conformed to the
same Love of the Son for the
Father through the action of the

Holy Spirit in the Baptismal
washing, the faithful commit
themselves to remain in His
love.?0 " :

Baptism, which 6pens the
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way to all the other sacraments,
begins a New Life for the Chris-
tian, a Life which is qualitatively
different from life according to
the world.

To have only one Lord, one
Faith, one Baptism is the foun-
dation to the life of the chosen
people of God;?! as a result all its
members possess the same Chris-
tian dignity.?? The Baptismal cha-
racter allows the faithful to parti-
cipate in the Church’s own voca-
tion and mission, ‘“Sacrament for
the Salvation of the world”.?

All the Christian faithful
have the right to be educated to
an awareness of their new be-
gninning at Baptism?®.



23. Confirmation and the
Apostaolate

Confirmation deepens the ef-
ficacy and effects of Baptism. The
gift of the Holy Spirit endows the
baptized person with a special
strength, perfecting the person’s
bond to Church communio.
Through Confirmation the faith-
ful are particularly strengthened
with a view to direct participation
in the mission of the Church. In
word and work they are called to
bear witness to Christ and to
spread and defend the faith.?>

Therefore, in Confirmation
| participation of the faithful in
| the Church’s vocation and mis-
| sion is deepened.

Being called through the sac-
raments of Baptism and Confir-
mation to participate in the
Church’s mission in the world ac-
cording to their real life situation,
the lay faithful, on the basis of
their union with Christ the Head,
have the right/duty to the aposto-
late.36 For this reason they can
carry on the apostolic activity at

their own initiative,?”™ and also
freely form and govern associa-
tions to promote the Christian

vocation in the world,* as well as
encourage such associations, pro-
vided they respect.the duty of ec-
clesiastical Authority to oversee
the exercise of the faithful’s
rights in view of the common
good.?

The Eucharist and the
Fullness of Church
Communio

24.

In virtue of the Christian
vocation the faithful participate
in the Eucharist and draw from
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the fullness of Church communio:
in the breaking of the bread they
express their membership in the
Body of the Lord and their mem-
bership with each other.® Only
by being rooted in the Eucharistic

memorial of the sacrifice of
Christ and being continually
orientated toward it, can the

faithful make present and effec-
tive in the world the new life
which comes from redemption.

“The Body of Christ (...) was
but a grain of wheat, first falling
to the ground and dying. Now,
having undergone death, Christ
abounds on our altars, made to
bear fruit in our hands and in our
bodies, and, while rising on high
as the great and bounteous Mas-
ter of the harvest, He gathers up
with Him into the storehouses of
heaven, this world in whose
midst He became so great”.*! The
Eucharistic memorial of the Pas-
sion is ineffective without a con-
version of heart and the remis-
sion of sins, the first fruits of
the blood shed by the Lord.*? The
Sacrament of Penance represents
a most significant moment in
which all the divine action of re-
conciliation is concentrated for
the benefit of the faithful.*3 With-
out partaking of this action, the
faithful cannot live the Eucha-
rist as an authentic mystery of
faith, capable of being the source
and summit of their activities in
the apostolate.*t

25. Participation in the Tria
Munera of Christ

The Sacraments of Bapti‘s.ml‘

and Confirmation make the laity

participants in the “three-fold of- ¢,



fice” of Christ, priestly, prophe-
tie, and kingly, entitling them to
live the mission proper to the
People of God.#> Participation in
the three-fold office of Christ is
fully exercised in the FEucharist,
since the FEucharist establishes
among all the members of the
body ot Christ that perfect bond
of charity which is the soul of
every action in the apostolate.*

The priestly office makes the:

baptized a spiritual temple and a
priestly people.t” The laity are
called to make an offering of
themselves so as to bear witness
to Christ everywhere. Through
prayer, the sacraments, a holy life
and above all, through charity,
they live the common priesthood,
which, while being different in
essence from the  ministerial
priesthood endowed with sacred
authority, is nonetheless, closely
united to it, since both derive
from the one and only priesthood
of Christ. The common priesthood
and the ministerial priesthood are
in fact interrelated according to
mutual correspondence, since the
common priesthood continues to
subsist in the ministerial priest-
hood, which in turn, exists and
receives its justification from its
service to the common priest-
hood.

In virtue of the prophetic of-
fice the faithful, ordained minis-
ters, religious and laity, are
strengthened by a supernatural
appreciation of the faith (sensus
fidei), which in credendo falli ne-
quit. ¥ For this reason the lay
faithful never cease to enter ever
meore deeply into the mysteries of
their faith through ftheir daily
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lives, where, called by Providence
to work, they witness to their
faith, by announcing the gospel in
word and work. In the contradic-
tions of this present age, they
write with patience — and not
without suffering and struggle —

the testament to their hope of
eternal glory.
: Until His glory is fully re-

vealed Christ fulfills his prophe-
tic office through all the Chris-
tian faithful: whether in a direct
sense through the hierarchy who,
by exercising their munus docen-
di, teach in the name of and with
the authority of Christ, or, in an
indirect sense, through His  wit-
nesses, the laity, whom He pro-
vides with the appreciation of the
faith (senum fidelium) and the
grace of the word.>®

Through the kingly office the
laity participate in the action in
which the Risen Lord is drawing
all things to Himself in order to
subject them, along with Himself,
to the Father so that God be all
in all.’! Because of their special
place in the world the laity are
called to accept the value of crea-
tion, and supported by grace to
relate it to God through their var-
ious activities. In this way the
world will be transformed by the

Spirit of Christ, the Spirit of jus-

tice, charity and peace.52

The participation in the king-
ly office proper to all the lay
faithful and that of the hierarchy,
though different in essence be-

cause of the sacra potestas, are
intimately correlated. This fact
should foster in the Church a

deep family relationship between
the Bishops and the Laity.>?



26. Mary, Model for the Believer
and for the Dignity of
Woman ;
“Hail, O Mary, because you

had subject to you the One who

rules heaven and earth!

Hail, O Mary, Morning Star
heralding the Sun of Eternal Day!

Hail, (@) Mary, Fruitful
Mother of a new creation!” .t -

Through her consummate
“yes”, in response to God’s ini-
tiative for the salvation of hu-
manity, reaching even to the
Cross, Mary participates in.a sin-
glar way in the three-fold office
of Christ.>»

By welcoming in perfect faith
the Incarnation of the Son of God
into this world, by living out the
mysteries of her existence in - a
continuing ' relationship -to the
Saviour, and by humbly submit-
ting to' worldly affairs, beginning
with the hidden life of Naza-
reth, Mary has become the model
of every Christian.’¢ Her singular
vocation witnesses to the great-
ness of the life of the lay per-
son, called to participate in re-
demptive power through a free
and personal acceptance in grace.

Mary’s exalted position cha-
racterizes the life of thHe' ‘entire
People of God and points the way
towards reconsidering the = value
of women in the Church and pro-
vides a means of avoiding with-
in the Church the inequality from
which women suffer in society. In
the Christian  community Maty
shows 'the way towards affirma-
tion of the equal dignity of man
and woman in the variety ‘of their

charisms and services. The placé

of Mary in the Church exalts the
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significance of femininity as op-
posed to lessening the image ‘of
woman in the attempt to abolish
every difference and element of
her complementarity to man.>” It is
impossible to forget that Mary,
woman of the people of Israel,
has become the crowning point of
the holiness of humanity.
27. The State in Life of the
Laity

A
Participation in a specific
manner in the three-fold office of
Christ, . begun in Baptism and
strengthened in Confirmation and
fully exercised in the Eucharist,
serves as the basis for the Church
vocation and mission of every
lay person.’® y

From this perspective it be-
comes clear that the. Christian’s
state in life, as such, provides the
link to the Mystery of Christ
Himself, lived so fully by the. per-
son of Mary. Saint Paul says that
the distinguishing - content.of the
state in life of each believer is
living Christ, that is, to be Chris-
tian.%9.

Thus the state in life of the
lay Christian faithful is seen to
have common ground with the
rest of the Christian faithful since
each person’s state in life is the
basic element shared by all the
People of ' God. For this reason,
the states'in life 'of the bishop
and the religious are themselves
related to - specific' conditions

which derive respectiveiy  from
the Sacrament of Orders -and
trom ' the ' Consecration: in  the
avangelical counsels.

Such a  “personalizing” = ‘of

the state inh life of thelaity is un-



able to have as a consequence
either the marginalization or the
clericalization of the character of
the lay person. This fact is sup-
ported by the very existence of a
manifold variety of charisms,
tasks and ministries among the
People of God.®®. These words
point to an undeniable richness
in the Church. They are also an
fncentive for the laity to assume
a distinct personal responsibility
within the structure of the Church
Body.s?

28. The Laity in the World

The Church’s approach in
mission is directed to “the total
salvation of the world”.6?

In this work the lay faithful
occupy a privileged place that
gives them the opportunity to
participate in an essential way in
the overall vocation and mission
of the Church.

The secular character of the
laity allows them to accomplish in
a special way the salvific mission
of the Church in the world, bear-
ing witness to their belonging to
Christ, while dealing with tempo-
ral things.® While always seeking
the Kingdom of God, they strive
to relate the things of the world
to God, and by living up to their
responsibilities in this age, conse-
quently, they cause their faith,
hope and charity to shine forth.s4
Aware of the relationship between
human and salvation  history,
which can be explained only in
light of the Paschal Mystery, the
laity are called not only to cul-
tivate but defend all authentic hu-
man values, maintaining all the
while the necessity of further pu-
rifying and elevating these va-
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lues by the grace of the Spirit of
the Lord, in view of total salva-
tion.®> This Church’s  mission
must not indeed be reduced to its
spiritual aspect and even less —
in the opposite extreme — to a
purely temporal one. This mis-
sion “though spiritual, involves
also human advancement in the
temporal area”.t6 Thus, the dis-
tinction between the natural and
supernatural aspects, necessarily
involved in this mission, can ne-
ver become separated and its dual
aspects are never able to become
a dualism.$?

For these reasons the laity
are to strive to overcome the
pernicious separation  between
professed faith and daily life, by
allowing themselves to.be always
guided solely by a Christian con-
science in the spiritual and the
temporal matters in which they
are simultaneously engaged.5

The Married State
Marriage gives a particular
importance to the state of life of
the majority of the laity.%® It in-
deed confers on the lay state a
supernatural character in a man-
ner which is not attainable in
other states. In fact, Christ
brought to fulfillment the mar-
riage of Eden, raising it to the
dignity of a sacrament, pattern-
ed after the mystical relationship
between Christ and the Church.™
The love between Christ and His
Church thsus becomes the point
of reference for married love,
which gives to the life-giving my-
stery of human generatior the
spiritual fruithfulness of faith,
hope and charity.™

Since the family
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is the do-



mestic Church,” then the intimate
communio of life and love,”® the
relationship of husband and wife,
of paternity and maternity, of
offspring and fellowship which
are born in it, ought to become
the aim of the laity’s mission.

Christian faith is indeed call-
ed to permeate these relationships
s0 that they might be able to
transform with every passing day
the tenor of daily life and to pro-
ciaim to all the world the power
of the Kingdom of God and the
hope of the Christian life.™

30, The Manifold Richness of

Charisms

Through the Holy Spirit the
life of the faithful in the Church
is continually being enriched by
charisms, tasks and ministries.
“The Holy Spirit apportions His
charisms to each one individual-
ly as He wills” (1 Cor 12:11).
These are special gifts, sometimes
extraordinary, sometimes very
simple. In describing and classify-
ing these gifts the New Testa-
ment texts reveal their great va-
riety.”» Nevertheless, all seem to
show that the grace expressed in
each of them always involves a
task to accomplish.7

In regard to unity within di-
versity, all those who have receiv-
ed charisms have the right/duty to
exercise them both in the Church
and in the world for the good of
humankind and the building up of
the Church.”” Many of these cha-
csms are given to the laity, who
in turn are called to use them
with the freedom of the Spirit
Who blows where He will (John
8;8),78

The extraordinary charisms
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cannot be asked for imprudent-
ly or with presumption;™ and in
any case, no charism dispenses a
person from the jurisdiction of the
Bishops in the Church.®? In effect,
judgement on the genuineness of
the cnarisms and their related
use 1s the task of ecclesiastical
Authority to which ‘“above all, be-
longs the task of not extinguish-
tng the Spirit”’s! but rather of re-
taining what is good, so that all
the charisms may work together
for the common good.%?

31. Tasks and Ministries

The charismatic action of the
Spirit is also linked to the rise of
ministries in the Church.

Concerning the non-ordained
ministries of which the Council
has already spoken®® the Supreme
Pontiffs Paul VI3 and John Paul
1185 have strengthenéd and broad-
ened them on both a doctrinal
and pastoral level. In particular,
they have taught that the non-or-
dained ministries are to be en-
strusted to the laity so that their
exercise might be seen as a sign
of the greater vitality of the
Church community.6

In singling out and co-ordi-
nating the non-ordained minist-
ries, the special place of the laity
tn the world must not be forgot-
ten. If respect for their secular
character is kept in mind, the
grave danger of clericalizing the
laity will be diminished.%?

32. The Need for Clarification
regarding the Non-Ordained
Ministries
The exercise of the non-or-

dained ministries entrusted to the

laity requires careful considera-



tion. It seems necessary to define
the difference between the tasks
commonly assumed by the laity
and those of ordained ministries.
This distinction will be possible
only after having outlined the es-
sential connota;ti'on‘s and characte-
ristics of Church ministry en-
~trusted tob the laity.

Furthermore, it will be neces-
sary to address a series of ques-
tions which are of relative impor-
tance:

— Who can authorize the
creation of such ministries in the
Church?

— What ought to be the
manner of entrusting the laity
with non-ordained ministries? (A
liturgical rite or simply by a juri-
dical act?)

— What ought to be the du-
ration of such ministries and the
manner of discontinuing them?
33. Communio and Correspon-
sibility of the Three States of
the Christian Life
The relationship among the
three states of life, without enter-
ing into the doctrine of the Coun-
cil of Trent®® on the pre-eminence
of the virginal and celibate states,
is one of reciprocal correspon-
dence. In a certain sense, it can be
said that the lay state in life is the
state to which the other two
states are ordered; but it must
likewise be acknowledged, from
other points of view, that the
other states are in turn, ordered
to the presbyteral state or to the

G
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religious state.

Indeed, the states in life re-
ceive their deep significance in
relation to the perfection of love,
the common goal of all the faith-
ful. For this reason the one exists
for the other.

In this respect each state in
life fully accomplishes what is
also essential for the other two.
The presbyteral state represents
the permanent guarantee of the
sacramental presence of Christian
redemption in every place and
time. The religious state bears
witness to the demand of absolu-
teness intrinsic to the ‘“duty of
being Christian”” which urges
each of the faithful to bring to-
gether as far as possible “what I
am” and “what I ought to be”.
Finally, the lay state leads to the
sanctification of all human con-

ditions in communio with the
Trinity.
This reciprocal correspon-

dence within the Church commu-
nio is the proper foundation for
mutual edification and for the
Church responsibility held in

common by the three states in
life, so that, in proper relation-
ship and distinctions, all might

visibly bear witness to the cha-
rity of Christ and to the ‘Holtness
of God. “For this is the will of
God, your sanctification’ (I Thess
4:3). Indeed, before God the de-
gree of holiness does not depend
on the state in life, but on the per-
fection of charity.



Part Il

WITNESSES OF CHRIST IN THE WORLD
L

LIFE ACCORDING TO THE SPIRIT

A) DISCIPLES OF CHRIST

34. Unity of Life

In providing the basis for the
new influx of the laity into the
Church’s mission in the aposto-
late, the replies to the Lineamen-
ta emphasized the necessity of
overcoming the separation = of
faith from Ilife.

The reflection of the Seventh
Ordinary General Assembly of
the Synod of Bishops begins the
work of determining the ways
in which every lay person might
come to know how to insert in a
Christian synthesis all the realities
of their existence.?”

Only in this way will the
Christian be able to show others
the path that leads to true free-
dom and true peace.

This witness of the .faith-
ful is fulfilled in a plurality of
forms, personal and communal,
inspired by the Spirt, in the every-
day conditions of life.

35. The Universal Call to

Holiness

The universal cail to holiness
in charity as taught by the Se-
cond Vatican Council must be at
the heart of the spiritual life of
every ‘believer.?0 Such a call re-
quires overcoming the unjust se-
paration of faith from life. In-
deed, the fullness of charity im-
plies wholeness. No aspect of
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daily life, therefore, can remain
separated from its dynamism
which seeks the glory of the Tri-
nit and the total good of huma-
nity.

The mystery of the Incarna-
tion of the Son of God — Who
became man out of love for hu-
manity — reveals that in the life
of Jesus nothing was unrelated to
his salvific mission. Every aspect
of His existence, e.g., His life in a
family, His work in the obscure
viliage of Nazareth, had a redemp-
tive meaning. Therefore, the en-
tire daily life of the lay faithful
must be viewed as part of ths sal-
vific plan of the Father which is
brought to completion through the
Spirit,

36. The® ‘Following of Christ”

The need arises, then, for a
newness of life. It is no longer pos-
sible to live in the world as those
who have not known the Lord.”
Those who have known Him must
act like Him.?2 Christ fulfilled His
work of redemption through, lov-
ing submission to the will of the
Faither, “He humbled Himself
and became obedient unto death,
even death on a cross” (Phi 2:8).
Therefore, He offered that sacri-
fice through which we too have
been made holy.”

To conduct oneself like
Christ — to follow Jesus —
every day person is called above



all to renounce any sinful rela-
tionship with the world for love
of the Father. Furthermore it de-
mands that a person’s existence
must be lived in the spirit of
obedience to the Father’s plan of
salvation in Christ.%*

37. The Necessity for Discern-
ment
. In every stage of history the
plan of salvation is fulfilled with
different features which corres-
pond to the current needs of the
human family. These are the
signs of the times, which for the
disciples of Christ are not sim-
ply an incidental change in his-
torical conditions and even Iess
are they behavioural standards
for the Christian to follow. In-
stead, they are current and clear
calls from God for a more con-
crete Christian response.
Consequently the laity can-
not withdraw into an individualis-
tic search for God, but must com-
mit themselves to respond to the
current needs of the world: “for
he who does not love his brother
whom he has seen, cannot love
God whom he has not seen” (I
John 4:20). To have an authentic
spiritual life, the Christian must
be able to discern through faith
the voice of Christ who is calling
even today in the aspirations and
expectations of people. Attuned
and sympathetic to the needs of
humanity,?® the Christian is al-
ways to be ready to respond to
them by seeking new and old so-
lutions to problems.

38 A Life Style according to the
Beatitudes
Christian service to others re-

quires the gift of oneself in every-
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day existence.
Therefore, “He laid down His
life for us; and we ought to lay

' down our lives for the brethren”
(I John 3:16). This fundamental at-

titude is translated into a life
style according to the Beatitudes,
proclaimed by Jesus and expres-
sive of the perfection of a gos-
pel love.%

The laity follow Christ Who
Himself was poor. Therefore,
they do not lose heart at the lack
of temporal goods, nor do they
give way to pride in times of
abundance. Untiringly they seek
the justice of God, the basis for
true peace among people.

For justice’s sake they are
willing to suffer persecution,
while renouncing every type of
violence. In the passion of Christ
they find the strength to over-
come the trials of existence, and
in His resurrection, an inexhaus-
tible source of joy and hope.??

B) GROWTH IN THE LIFE OF
GRACE

39. A Continuing Conversion

Just as the Kingdom of God
is a small seed that grows grad-
ually until it becomes a big tree
able to accommodate the birds
of the sky,? so the growth of
charity in the Christian gradual-
ly integrates all the dimensions of
human existence, placing them in
the service of God and of huma-
nity. In this way the conversion
of the Christian brought about
in Baptism does not remain an
isolated event of the past, but be-
comes a continuing process of
breaking from evil and of growth
in remaining close to Christ.



Not every tendency opposed
to the Reign of Christ in the
human heart is immediately iden-

tifiable. What is mneeded in the
patient work of discernment, of
conversion and of struggle. On

the other hand, the heart must
have charity as its total life by
constantly opening itself to the
gifts of the Spirit and by a true
development of the  Christian
virtues.

40. The Word of God

Through the Word of God,
proclaimed in the Church’s Liturgy
and meditated upon in a person’s
life, the Father Who is in heaven
enters into conversation with His
children? and makes the human
heart able to know the mystery

of His saving will. In this way
those aspects of a personal life
that require conversion  are

brought to light and the vast ho-
rizons for transforming the world
are opened.

The Word of God is a “pure
and perennial source of the spirit-
ual life”.1%0 Tts message, always
current, illuminates the events of
human history, preparing the
mind and heart of people to re-
ceive from the Spirit a new light
for their personal destiny and the
history of humanity. Furthermore,
mediating on the Word of God,
the laity learn to judge correctly
the true meaning and value of
temporal realities.!?? The growing
familiarity of the laity with the
Word of God is an irreplaceable
element in their spiritual life.

The Eucharist
The Eucharistic
totius Vitae Christianae

41.
Sacrifice,
fons et
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culmen,? must occupy the cent-
ral place in the lives of the laity.
It is here that they actively parti:
cipate both in the actual Eucha-
ristic celebration and in their
daily life, offering to God the
Father the whole of their earthly
day in a union of love with the
sacrifice of Christ.

In the Eucharist, Jesus Christ
proposes to the faithful the per-
fect model of charity and com-
municates salvation, giving Him-
self as the food of eternal life. In
this way the Eucharist effects a
detachment from egoism and
urges a living of communio as a
criterion for every activity.

The everyday life of the laity
acquires an authentic meaning
only in remaining wunited to the
Eurcharistic Sacrifice. There it
reaches its fulfillment since in the
Eucharist Christ wunites to - His
own offering whatever good the
members of His Body have ac-
complished.!%?

42. Communal and Personal

Prayer

Prayer, both communal and
personal, is essential to the sanc-
tification of the Christian.!%
Through prayer those who look to
the Trinity as the source of every
good, have their hopes realized
they seek spiritual and material

help’ and give thanks for their
constant blessings.

In praying the Christian
ought to be identified with the

prayer of Jesus Christ, since it is
only “through Him we both
have access in one Spirit to the
Father” (Eph 2:18).

In this union with Christ the



Christian is able to pray to the
Father with the sincerity and
faith characteristic of the person
who knows he is a chiid of God.
After the example of Christ, Who
in prayer submitted His entire
life to the saving plan, the faith-
ful offer themselves to the Father
so that His Plan might be realiz-
ed in the personal @nd communi-
ty circumstances of their lives.
Furthermore they ask for the
grace and strength of the Spirit
so that the same will of the
Father may .be fufilled in them

43. Reconciliation in Sacrament
Since the People of God on
earth are in membris suis pecca-
to obnoxius,1% the faithful if they
are to be converted, must confess
their sins with a contrite heart
in the Sacrament of Penance.!%

Furthermore this sacrament
is a source of hope until the last
day of existence on the earth,!0”
since God the Father finds His
fost child there and restores a dig-
aity previously had.!°® The Chris-
tian is thus able again to respond
to the vocation to communio and
mission with a deeper awareness
of personal weakness and with a
greater conviction of the divine
mercy.

Through the frequent prac-
tice of sacramental confession,
Christians are able to purify all
the aspects of their conscience
that are still subject to the frailty
of sin. Then the grace of the Holy
Spirit will more clearly be mani-
fested in every aspect of the life
of Christ’s followers, and through
them the face of the Lord will be
made more visible for all people
to see.
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44. Christian Asceticism

The positive reply to God’s
call is to be confirmed in the
deeds of everyday life, since “not
every one who says to me, ‘Lord,
Lord’, shall enter the kingdom of
heaven, but he who does the will
of My Father Who is in heaven”
(Matt 7:21). Therefore, the laity
ought to practice in their lives a
courageous asceticism,'®? proceed-
ing with the help of the Spirit
per viam fidei vivae, quae Sspem

excitat et per caritatem operc-
(ki
Their ascetic commitment

ought te be applied to the social
aspects of their everyday life,
correcting the defects that are an
obstacle to family peace and
nourishing the spirit of collabora-
tion at work and their availability
for service in the Church and civil
community. In this regard the vir-
tues that concern social justice,
such as prudence, honesty, the
spirit of justice, sincerity, cour-
teousness and fortitude are all
important.!1!

45. Mary, Mother of the
Spiritual Life

After Christ, the perfect mo-
del of all spiritual life is the Bles-
sed Virgin Mary quae, dum in ter-
ris vitam ageret omnibus commu-
nem, familiari cura et laboribus
plenam, intime semper cum Filio
suo coniungebatur et operi Salva-
toris singulari prorsus modo co-
operata est.l'? In listening to and
meditating on the Word of God,
in participating in the Eurcharist,
in prayer, in penitence and in the
spiritual struggle, the laity are
to place their trust in her protec-



tion since materna sua caritate de
fratribus Filii Sui adhuc peregri-
nantibus necnon in periculis et

A) PARTICIPATION ON ALL
THE FAITHFUL IN THE
CHURCH’S MISSION

46. The Church in the Mission
State
By Her very nature the whole
Church is “mission-ary”. Fur-

thermore today Her mission task
{s so immense and decisive that it
calls for the participation of all
the faithful. Renewing the bonds
of communio and apostolic zeal,
all are called to cooperate ad
dilatationem et incrementum Reg-
ni Christi in mundo.!?*

In this regard the teachings
nf Vatican II, received and put
fnto practice, have produced ob-
yvious fruit both in older and
younger Churches.

The Church has become more
fully' aware of the laity’s Christian
dignity and their responsibility in
the apostolate. The laity’s parti-
cipation in the mission of the
Church has increased and become
more varied.

Nevertheless, in many
Churches the laity who are in-
deed conscious of ' their dignity,
and above all, are involved in the
mission activity in the various
fields of their daily life are still
a minority. Too many are passive
and confine their association to
ritual moments. It must also be

- to all people the road that

F
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angustiis versantibus curat, donec

THE PERSONS ENTRUSTED WITH MISSION

ad felicem patriam  perducan
tur.-s
mentioned that a ‘“clericalism”

sometimes aids this state of af-
fairs.

To place the entire Church in
a “mission state” requires an en-
thusiasm for a new evangeliza-
tion that might spread to all the
bantized faithful.
47. Evangelization and
Inculturation

Ten years from the conclu-
sion of the Second Vatican Coun-
cil, at the close of the Third Or-
dinary General Assembly of the
Synod of Bishops, Evangelii Nun-
tiandi, set in bold relief the na-
ture of mission activity, stating
that evangelization expresses the
profound identity of the Church
Herself!’> and forms the essence
of Her mission. To bring the
Good News to all levels of huma-
nity, to bring about a change in
the criteria of judgment, norma-
tive values, interests, ways of
thinking and patterns of life,
means opening to the world and
leads
to complete salvation.

Twenty years after the Coun-
cil, the Second Extraordinary As-
sebly of the Synod thoroughly
examined the dynamics of “incul-
turation” of the Gospel. In virtue
of the principle of communio
which is capable of blending a
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diversity into a unity, the Church,
without reverting to easy exterior
conformity, is in a stage of wel-
coming in a profound way those
elements that She encounters in
every culture, to assimilate them
and integrate them into Christia-
nity and to root the Christian way
In different cultures.!6

The evangelization of culture
and the “inculturation’’ of the
Gospel are intertwined in the
Church’s mission task and in-
volve Her in a real sense in the
construction of a civilzation of
truth and love.

48. Hope for Mission

Within the framework of the
participation of all the faithful in
the mission of the Church, the
Second Extraordinary Assembly
wished to give prominence to
young people and to women.

Young people, who have
need for statements of substances
and lofty ideals, represent a liv-
ing incentive for the Church’s
mission. At a time in which they
are faced with ever greater diffi-
culties — in the world of work
because of unemployment, in
school through a shortage of
“teachers” and the lack of cer-
tain criteria for truth — and are
tempted by hedonistic conform-
jsm or by old ideologies, the
Church invites them to receive
and energetically continue the
fegacy of the Council. On the
threshold of the year 2000 the
growing participation of young
people in the mission of the
Church — in groups, communi-
ties, movements — is a-sign of
hope for the entire People of
God.
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The Church has always
shown a great love and deep res-
pect for children, following the
words of Christ. They have the
right to a familiar atmosphere
— both in society and in the
Church — to allow them to grow
not only in age but in wisdom and
grace.l'” They are bearers of the
profund values of life for the mis-
sion of the Church and in the
building of a more humane world.

Also the participation of wo-
men in the life and mission of
the Church is often more vast
and committed than that of men.
The Church wishes to avoid
every discrimination with regard
to the dignity of all the laity —
women and men — promoting
communio in their proper mis-
sion. To acknowledge and pro-
mote the gifts and the responsibi-
ties of women so that they might
participate more fully in the acti-
vity of the Church in Her diffe-
rent tasks in the apostolate 8 is
a need that is particularly felt in
the entire Church body.

43. The Poor in the Church’s
Mission

The Church, which is, and
wishes more and more to be, the
home and family of God, open to
all, receives the poor with a pre-
ferential love. She has become
ever more aware of Her mission
in their service according to the
true spirit of the Gospel, and in
listening to the cry of millions of
people in need and in expectation
of a true liberation, She especial-
ly makes Her own their joys and
sorrows, their anxieties and their
hopes.’¥ With them, She senses



the deep bonds of communio and
solidarity. Those who suffer from
poverty and hunger, the oppres-
sed, the abandoned, the emargina-
ted, those who suffer from phy-
sical or psychic infirmities, parti-
cipate in a uniquely special way in
the Cross of Christ and therefore
in the Church’s mission.!2,

B) THE OUTLOOK OF THE
FAITHFUL IN THE MISSION
TASK

50. Necessary Attitudes

Some attitudes essential to a
Christian conscience and practice
characterize the participation of
the laity in the mission task of
the Church. Without them it is
impossible for the Christian to
bear active and fruitful witness to
his identity whenever the life of
a person and the destiny of peo-
ples might be at stake. These at-
titudes are am indispensable con-
dition if the laity are to promote,
in every human situation, that
process of inculturation of the
faith which, by virtue of their se-
cular character, they are called
to fulfill with a particular com-
mitment.

51. Sharing and Solidarity

There is nothing genuinely
human that does not find an echo
in the heart of Christians.!?! The
attitude which includes a love to-
wards every person, a desire to
share in the surroundings of every
human life, of rooting in every cul-
ture, of a passionate concern for
the destiny of one’s own people, a
human solidarity which knows no
limits, are signs of receptivity for
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the Christian presence. In fact,
humanity is ‘‘always” the way of
the Church 22 in the diversity of
situations, of needs and of deep

expectations, in the search and
discovery of the personal mean-
ing of life, in the anxious quest

for truth, justice, peace and hap-
piness.

52. Judging life in a Christian

Manner

To be present in everything
that is authentically human re-
quires an ability to judge all the
events of life in light of faith in
Christ. Christ reveals one person
to another and manifests to each,
a unique vocation, dignity and
goodness.!2? Christ is the touch-
stone to all human experience.

The Christian judgment on
reality teaches a discernment of
the signs of truth, of goodness
and of beauty present in every
human situation. The °~ Christian
presence must assume them and
elevate them.

At the same time the Chris-
tian judgment denounces every
form of oppression, of manipula-
tions and alienation. It makes a
person see that sin is at the root
of every division and slavery, and
urges the laity to devote them-
selves to a practice of Christian
liberation.'?

53. A “Forthright” Witnessing
Announcing and witnessing
to the Good News requires from
Christians an attitude of forth-
rightness (parresia).'?> Wherever
they live they are obliged to ma-
nifest in words and in action, the
“new man” with whom they
have been clothed in Baptism and



the gifts of the Holy Spirit re-
ceived in Confirmation.'?6 Parre-
sia often endows the Christian
witness with a particularly cap-
tivating quality which evokes a
wonder in others at the depth
of goodwill with which believers
are able to give an ‘“‘account for
the hope that is in you” (I Peter
3:15).

54. Building with Christian
Realism

The laity are to commit
themselves to the real life situa-
tion in which Providence has
placed them, so as to order. and
transform the world according to
the values of the Kingdom of
Christ. They are to be leading
characters in building a world of
greater justice, peace and solida-
rity. But, at the same time, they
must not forget the essential fra-
gility nor the ambivalence al-
ways present in every human sit-
vation. With an attitude of Chris-
tian realism they are to aim for
effectiveness in history with the
conviction that every good deed
will reach fulfillment in Christ.
This autentic “poverty of spirit”’
is to convert them into bearers of
active hope, which surpasses
every utopian dream. For the
Lord of history will in fact mani-
fest “a new heaven and a new
- earth” in the final liberation
which is at work even now among
people.12?

55. In Dialogue

The communio of Christians
in every real life situation — dist-
rict, school, office, factory, hos-
pital... — makes the Church pre-
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sent in a dialogue with whomever
she comes in contact.!?® This dia-
logue is to make the laity particu-
larly conscious above all of their
responsibility to ecumenism. In
fact the concern of restoring uni-
ty among Christians touches each
person according fto one’s own
capacity. In the environment in
which .the laity are called to
speak, they are to make reference
to the common gospel heritage,
aware that the responsibility to
witness often requires Christians
to work together.12° :

In their mission activity, the
laity are to be aware that non-
Christian religions possess a spi-
ritual heritage of great dimpor-
tance, on which the gospel must
be grafted. An authentic witness
of life knows how to bring out the
value of religious feelings present
fn other believers without re-
nouncing the demands of the Gos-
pel.130

In conclusion, by engaging in
dialogue with those who seem to
be indifferent to God or who have
strayed from Him, the laity are to
testify that the questions essen-
tial to human existence (the
meaning of life and death, of suf-
fering and work, of joy and
love...) demand an all-inclusive
vision of the good of humanity,
the foundation of which can only
be found in God.!?!

Lay believers are to work to-
gether with Christians of other
confessions and with people of
good conscience and good will, on
every possible occasion, yet with-
out ideological compromises, in
order to create a way of life that
is more worthy of the person.!s?



€) IN COMMUNIO FOR
MISSION

56. The Laity and the Mission of
the Local Church

The laity live their incorpora-
tion in the one universal Church
in “local Churches” which make
the “Catholic Church” present in
different  places.’®® The joint
responsibility of the laity to
participate in the needs and pas-
toral programmes of a diocese in-
volves them in Her mission en-
deavours, The mission dimension
lived in a concrete manner has
caused more familiar relation-
ships to develop within the com-
munity and particularly among
Bishops.

Without prejudice to the
specific pastoral responsibility of
ordained ministers, the laity are
presently participating to a great-
er degree in the decision-making
processes of the Church. '

In an institutional sense, pas-
toral councils have helped to en-
courage and guide this renewed
community dynamic of dialogue
and collaboration among the
faithful. Recommended by the
Council itself,'34 it is desirable that
their creation and their employ-
ment should become more general
in the local churches. To be in
service to communio and the
overall mission, the laity must, in
many cases, overcome some 0b-
stacles which have commonly
characterized this first phase of
their existénce: an over emphasis
on the organizational and bu-
reaucratic aspects to the detri-
ment of the mission outlook;
strong tensions on questions of
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“representation” within the local
Church; continuous wavering bet-

ween ‘‘clericalism” and “false
demorcracy’’.
Deserving of special atten-

tion are the experiences resulting
from a greater participation of
the laity in the life of the local
Church, in diocesan and national
assemblies or at Synods.

57. The Laity and the Mission of
the Parish

The Parish continues to be
the usual place of participation by
the laity in the Church’s life and
mission. In parishes they discover
and constantly live their charaec-
ter as People of God, participating
in the divine mysteries through a
renewed liturgical and sacramen-
tall life 195

In the last 20 years the in-
stitution of the Parish pastoral
council, promoted by Vatican II,
has been followed in Parishes by
a flourishing of initiatives that
have stimulated the aspect of the

mission of the laity: a liturgical

and community involvement; var-
ious schools of catechesis (pre-
sacramental catechesis, the cate-
chesis of children, of young peo-
ple, of families; the Rite of Chris-
tian Iniitation for Adults...); cha-
ritable programmes, voluntary ser-
vices, the promotion of humani-
tarian goals within a given terri-
tory, groups of cooperation in
mission and other activities.

Yet in many situations a
great number of believers limit
themselves to a passive presence
in the liturgy and the sacraments
with the result that the parish is
not able to come together as a



true force in the community, ca-
pable of a real zeal in service to
the demands of mission.

The need for more intense
personal and community rela-
tionships among the faithful and a
greafer participation in the life
and mission of the Church has
caused many to form “‘small
Christian communities” or “basic
Church communities”. Sometimes
in Parishes which cover large
areas or in other cases in densely
populated areas where the insti-
tutional presence of the Church is
still fragile or only just beginning,
such experiences have helped the
realization of the Church’s mis-
sion by  meeting the personal
needs of people. The Church cri-

teria of discernment, concerning
this new manner of the faith-
ful’s “communio and participa-

tion” in building up the Church
have been stated by the magiste-
rium on several occasions.?6

In this context the irreplace-
able work of catechists for the
initial and centinuing evangeliza-
tion of different countries cannot
be forgotten. With competence
and dedication they have reached
their twofold objective: to nurture
the faith and to become the point
of contact between people and
pirests. Living in close proximity
with their fellow lay brothers
and sisters, they share with them
a first hand idea of the Church.
They offer them a pattern of life
worthy of imitation. They demon-
strate’ that it is possible for Ilay
persons not only for priests and
religious fo commit themselves
to the faith and make sacrifices
for it‘137
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58. The Laity and the Mission of
Catholic Teaching
Institutions
It is impossible to overlook

the activity and the service of

Catholic educational institutions

— of different grades and levels

— for the complete formation of

new generations of the faithful in

Church communio and mission.

In working together with families

and with institutions, they are
called to be authentic teaching
communities. In these Catholic
educational facilities, parents,

teachers and students work to-
gether professing and spreading
the Catholic identity, not only
through the actual teaching of re-
ligion, but also through partici-
pation in cultural and communi-
ty programmes.!?$

59. The Laity: Associations and
Movements

Various associations, such as
Confraternities, Third Orders, Ca-
tholic Action, international Ca-
tholic organizations, movements
and groups, are indeed valuable
forms in Church life of promoting
and helping to realize the laity’s
baptismal dignity and their res-
ponsibility to the apostolate: In
the variety of their charisms, in
their method of teaching Chris-
tianity and in their work in the
apostolate, they nourish and ma-
nifest a real fountainhead of ho-
liness among the Christifideles.
Such groups provide for conver-
sion and  Christian formation,
showing themselves to be parti-
cularly timely and effective in
the Church’s  mission into the
spheres and environments of so-
cial activity, that is strongly in-



fluenced by secularism and often-
times inaccessible for parishes.

Nowadays, after the crisis
at the end of the 60’s, it is pos-
sible to speak of a new season
for associations among the faith-
ful. While some traditional forms
seem to have actually lost im-
portance and others have passed
through a process of ‘‘updating”
in the wake of the conciliar re-
newal. new groups, communities
and Church movements are emer-
ging and spreading with particu-
lar vigour.

The novelty and variety of
the present season of lay associa-
tions requires a process of dis-
cernment for the Church, both
prudent and timely. In this case,
it is impossible to overlook the
right to freedom of association
amply recognized by the Second
Vatican Council’® and included
in the Revised Code of Canon
Law.1% The Council also recom-
mended the promotion of similar
forms of association.}* However,
it must be stated that the Bi-
shops, in union with the Pope,
have the duty of exercising the
delicate work of discerning the
charismatic gifts that the Spirit
lavishly bestows upon the faith-
ful and which sometimes give
rise to forms of association and
initiatives in the apostolate.!*?
60. Criteria for Church
Associations
It is felt necessary to specify
the criteria that guide the growth
in the Church of various forms of
association without interfering
with the work of Bishops in their
work of due discernment.

Essentially such criteria for
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Church associations include faith-
fulness to the Church magister-
ium, communio with the Pope
and the Bishops, and participa-
tion in the Church’s mission. An
important element in evaluating
the soundness of such forms or
associations is the presence of
the fruits of charity, of holiness,
of apostolic =zeal, of dedication
and. of service to the Church, as
well as the Christian formation
of their members in the tasks
arising from their vocation.

There is a real concern to in-

crease the bonds of communio
and participation of associations
of the faithful in the local

Churches, under the guidance of
the Bishops and in communio
with the Pope and in relation to
the programmes and institutions
of the diocese and to the parti-
cular dynamic of “inculturation”
in the local situations.

While neither stifling nor
forcing the charisms involved in
the forms of these associations,
their teaching methods, their uni-
que character of work, and in
some cases, their international na-
ture recommended by the
Council8 — the Bishops have
the duty to promote communio
in the Church while directing the
confributions of every aspect of

Church life toward the common
good.
Finally, it is necessary to

overcome at the very heart of the
Christian community, attitudes of
rivalry and conflict, monopcZy
and exclusion, while promoting
in the name of the principle of
communio a unity ina plurality of
forms. Everyone is called to the



one and only mission of the
Church.

61. Consecrated for Mission

Attention must also be giveri
to Secular Institutes and .their
contribution from their very be-
gninning to the mission of the
Church. Indeed, the call which is
directed to their members —
who are among the laity — to a
special consecration according to
the evangelical counsels, makes
them witnesses in the world of
the deep-rooted commitment to a
life style based on the Gospel.
The way of life united with the
Christian presence in contempo-
rary society are a sign of the
generous response of the laity to
the common vocation to perfec-
tion in charity. Living their total
consecration to God in the world,
the lay members of Secular In-
stitutes follow  in an exemplary
manner that aspect of the Chris-
tian vocation which looks to the
world to come. Their witness to
Christ Who makes all things new

in the world is an encourage-
ment for all the laity to recognize
and accept the challenge of “be-
ing in the world” ‘without “be-
ing of the world”. 7In virtue of
their personal readiness, deter-
mined by their state in life, and
the formation they experience,
many 'members of Secular Insti-
tutes make valid contributions to
the human and Christian' deve-
lopment of so many other lay
faithful, assuming with them im-
portant responsibilities in the
midst of the Christian® commu-
nity. ;

This theme merits a particu-
larly thorough consideration. It is
impossible on the other hand, to
overlook that there is an. ever-
increasing number of laity deeply
committed to . the evangelical
counsels, but who. do not feel
called to form or join a Secular
Institute. The actual state of
Church life is rich with new
forms of lay consecrated life, a
gift offered to the Church and to
the world in our time by the Holy
Spirit.

THE FIELDS ®F MISSION FOR THE LAITY

[ oS
63. Criteria for a Renewed
Presence '
Today the laity are called to
live in areas which oftentimes
are overly secularized. They are
called to assume re$ponsibilities
in stituations and to answer ques-
tions which are “pioneer” in cha-
racter, as well as to cooperate
with_people of every type of per-
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suasion. For all of these reasons
it is necessary that the lay faith-
ful’s experience of really belong-
ing to the Church does not cease
to grow once they assume a tem-
poral responsibility. This exper-
ience of belonging must = contin-
ually be nourished in the com-
munion of fellowship. There is a
need then, .to promete in Chris-



tian communities an atmosphere
more sensitive and attentive to
welcoming, listening, consulting
and seeking to understand the
laity employed in various tempo-
ral surroundings.

Christian communio by its
very nature seeks to permeate
all areas of the laity’s life in the
world with an apostolic pre-
sence. Therefore, legitimate di-
versities reflective of a plurality
of choices in social activity, are to
be ordered toward the common
good and are to seek to avoid a
paralysis in effort toward working
together with others.™* 1In any
case the social doctrine of the
Church thoroughly studied re-
cently and rooted in a compre-
hensive anthropology, offers im-
portant guidelines for evaluating
and directing activity in the
world.145

The wealth of social doctrine
- does not provide political models
and technical solutions automati-
cally deducible from the Gospel.
The Church Herself, whose task of
evangelization also includes hu-
man development — does not tie
her mission to any temporal stra-
tegy of defense or to the acquisi-
tion of political power. It is the
task of the laity, enlightened by
faith and educated in sacial doc-
trine to invent new ways that
lead to solidarity, to the realiza-
tion of the dignity and to the to-
tal development of people and
nations.

ik i

63. The Christian Presence in
the World
Referring to  “their own
field” and to the ‘“very special
form of evangelization” of the
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laity, the Apostolic Exhortation
Evangelii Nuntiandi spoke of “the
vast and complicated world of
politics, society and the arts, of
international life, of instruments
of social communications and also
of other realities, particularly
open to evangelization, such as,
love, the family, the education of
children and adolescents, profes-
sional work and suffering”.!4 No
area of human life or activity can
be untouched by the Christian
presence. It is a question of evan-
gelizing in an all-pervasive fa-
shion the total range of human
experiences.

Nonetheless it is worth high-
lightning some areas of human
existence in which the laity have
a primary importance.

64. Urgent Questions

Replies to the Lineamenta
clearly indicated that many ques-
tions on life in today’s society are
increasingly concerned with prob-
lems indiscriminately affecting
wide areas of our planet or those
seriously  threatening  specific
countries.

In our times a renewed pre-
sence of the laity cannot exclude
these two urgent questions

The first series of questions
concerns the serious and di-
verse forms of discrimination and
marginalization suffered by many
persons or even entire groups of
persons as a result of ethnic, so-
cial, economic, political, cultural
or religious association. While
human rights more and more
make their impression on the mo-
ral conscience of humanity, they
are at the same time degraded by
authoritarian and totalitarian re-



gimes, by subhuman conditions of
survival from a spectre of hunger,
by the scandalous continuance of
situations of racial discrimination
(apartheid), by restrictions and
persecutions in the basic area of
religious freedom. Christians are
in solidarity with the innocent
victims of injustice and strive to
defend and promote everywhere
the dignity of every individual and
of all people.147

A second series of problems
that really concerns people of our
time: the search for peace in a
world increasingly wounded by
violence and tried by war, by ter-
rorism, by torture, by concentra-
tion camps and by military inter-
ference in politics. The nuclear
threat and the arms race weigh
heavily on the destiny of humani-
ty. The Church is committed on
the front line to the  inevitable
task of building a peace through
conversion of people’s ‘“hearts”,
through the testimony of com-
munio and reconciliation and the
denunciation of all violent means.
The Church knows that peace
must be built on the foundation
of truth, freedom, justice and
charity.!8 = The Church is confi-
dent that the laity, in collabora-
tion with all those who truly
seek peace, might be capable,
without irenic illusion, of defeat-
ing the culture of hate, vendetta,
alienation, and of opening up
everywhere glimmerings of truly
lived fellowship.1%®

65. The Reality of Marriage and
the Family
The family is of decisive im-
portance in the proper well-being
of the person and for the sound-
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ness of the social framework.
Through family life animated from
the perspective of Christian holi-
ness, the laity are able to trans-
form daily life and render it more
beneficial for the human person
both in urban and rural areas.

Fidelity to the indissoluble
bond of marriage, respect for the
responsibilities of fatherhood and
motherhood, the welcome and the
support of life, the primary res-
ponsibility for the education of
children, are the decisive tasks in
which an important aspect of the
laity’s mission is carried out in
their everyday labours. The Synod
of Bishops’ “On the Christian
Family in Today’s World” and the
Apostolic Exhortation Familiaris
Consortio have amply illustrated
the importance of this mission in
the €hureh.io0

66. The World of Work and the

Economy

Human work, in its multiple
forms, is the key to the social
question. For this reason it re-
presents a decisive priority for
the mission of the laity.

The dignity of the person
and the principle of solidarity are
particularly at stake in this area.
The importance of giving value to
the already existing Christian rea-
lities in the world of work and of
creating new ones within the
workers’ movements, among exe-
cutives and groups in between,
appears decisive in = light of the
deep transformations now taking
place in the world of work. Be-
cause of the crisis in ideologies
it is all the more urgent to redis-
cover the basic meaning of human
work.



In the present phase - of
world economic development the
present systems for the organiza-
tion of work show themselves in-
capable of dealing with growing
unemployment. Furthermore they
continue to hold wvast groups of
humanity or even entire nations in
a state of marginalization through
an application of the pure logic of
profit, materialism and consume-
rism that places heavy debts on
the shoulders of those.who are al-
ready poor, representing in mi-
niature the imbalance prevalant
in international ecohomics.

The encyclical Laborem Exer-
cens!® offers a. perspective and
programme which deserve a more
decisive and creative implementa-
tion as the observance of the
first centenary of the encyclical
Rerum Novarum approaches

67. The World of Culture and
Science

- The creation and transmis-
sion of culture especially ' con-
stitute for our times one of the
principle tasks of social interac-
tion and social evolution. There-
fore, the Church must give spe-
cial pastoral attention to the pre-
sence of the laity in schools and
universities, in ‘environments of
scientific and technological re-
search as well as in the field of
the arts and humanities.

The extraordinary discoveries
and the immense benefits result-
ing from science and technology
have proved themselves totally in-
sufficient in supplying answers to
the profound quest for truth that
stirs in the heart of the human
person. The crisis in school edu-
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cation is adequate proof. This
search for truth and the good of
the human person must reassert
themselves, particularly in re-es-
tablishing the foundation of the
social sciences, in deepening the
metaphysic of philosophy, in the
delicate fields of biogenetic re-
search, information systems, r0-
botics and nuclear energy.
Therefcre it is encumbent on
all Christians to .become. more
aware of his challenge to the mis-
sion of the Church and to the in-
tellectual creativity of the laity.

68.. The World of Social
Communications

Rapid innovations, the - comp-
lex development -and far-reaching
influence in formation of a men-
tality to dominate, make ' the
world of the ‘“mass -media” a
new frontier for the mission of
the Church. In particular, the res-
ponsibility of professionals in this
field mong the laity, whether
exercised personally or through
the promotion of initiatives aris-
ing from Christian institutions,
requires that all its inherent va-
lue be acknowledged and support-
ed through more adequate ma-
terial, intellectual and pastoral
resources.'?

There is an unprecedented ur-
gency for education in a critical
sense, motivated by a passion for
the truth, regarding the use and
reception of these powerful in-
struments of communication. In
the mass-media field ‘the laity
must be defenders of freedom,
respect for the dignity of the hu-
man person and the growth of an
authentic culture of people. They



are to reject every form of mono-
polizing and manipulation, espe-
cially the extolling of hatred, vio-
lence, eroticism, unchecked con-
sumerism, and the break up of
moral values for the person and
the family,
63. The World of Politics
The dignity and rights of the
human person along with the res-
ponsible participation of citizens
in public affairs are the pivotal
points of an authentic political
activity. For the laity, involve-
ment in political life ought to be
considered as a particularly bind-
ing obligation in charity which
seeks the service of others in light
of the common good.'%

A skeptical attitude to “poli-
tics” has no reasonable founda-
tion among Christians. However,

.

they ought to react against every
manifestation of idolatry and
cyynicism toward  ‘“power”’. It
seems particularly important to
promote among the laity’s voca-
tions, a political involvement
which places Christian ‘values at
the service of the human person
and the progress of justice in the
life among nations. The develop-
ment of international institutions
cannot be overlooked in the pro-
grammes of Christians.'* Even
though an individual Christian’s
political  choices involve only
personal or group responsibility
and do not represent the whole
church, Christian communities
and their Bishops are to be near
at hand and kindly disposed to

people in politics with the view
of helping them truly live their
sensitive responsibility in deep

unity with their faith.

THE FORMATION OF THE LAITY

70. The Ncessity for Formation
Growth in the spiritual life
and the commitment for mission
require that the laity receive a
well grounded and complete for-
mation, offered by the Church in
a variety of ways and at differ-
ent stages of life.

A distinction must be made
between a basic working cate-
chesis and various types of a
more specialized continuing for-
mation. The laity’s formation
ought to be seen as an educa-
tion to discovering, deepening
and developing = their proper
Christian vocation and mission.
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Therefore, this formation, if it is
to be a complete programme of
education, must be beyond the
mere teaching of theory and have
as its starting point a truly ex-
periential life in the Church. Sup-
ported by the witness of Christian
saints, this formation progres-
sively brings to life a growing
awareness of fhe meaning of be-
longing to the Church commu-
nity.

Formation must not neglect
giving careful consideration to the
importance of the wvarious sur-
roundings in which the laity find
themselves.



71. Total Formation

The whole purpose of for-
mation is the growth of the
Christian life in all its aspects,
so that the laity may acquire the
knowledge and dispositions need-
ed to bring their spiritual life to
maturity and to fulfill their tasks
in the apostolate.  Formation
must be complete because the
Christian life is an organic unity.
To neglect any one of its aspects
is to bring harm to all the others.
There is need therefore to deve-
lop a knowledge of faith, partici-
pation in the sacraments and
liturgy, and the workings of
charity, all in a harmonious man-
ner.

The Personal Deepening of i
Vocation

720

Formation is particularly im-
portant during infancy and adole-
scene, for it is in this period that
the different ‘choices of life deve-
lop. From the period of infancy,
every believer should Iearn to
discern the call of God, which
indicates where the divine plan
of salvation is to be realized.

The laity need to be increas-
ingly aware that to follow Christ
in the secular life truly constitu-
tes an authentic Christian voca-
tion. :

This vocation also includes
the mission of bearing witness to
Christ in the very heart of hu-
man society.'” in addition to
breathing the Christian spirit into
every earthly reality for the glory

of God and the salvation of the
world.
A well grounded spiritual

and catechetical formation ought
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to know how to show that the
choice of marriage is a substan-
tial aspect of the Christian voca-
tion for many lay women and
men."% Indeed, in marriage spous-
es are called to holiness. By God’s
design, conjugal love becomes a
part of the realization of the
work of redemption. The Chris-
tian family becomes the domestic
church, the dwelling of faith and
charity. -

Another vocation worthy of
great esteem is that of the laity
who choose to remain unmarried
So as ' to dedicate their whole life
to the mission of caring for other
lay Christians.

Furthermore, the laity ought
to know that in this world God
calls to a special union with the
crucified Christ all those who are

oppressed by poverty, baodily
weakness, sickness and troubles
of mind, or who suffer persecu-

tion for justice’ sake. Such suf-
fering is of great value for the
good of the world; and after this
brief time of suffering God Him-
self will lead them to perfection
bringing them to eternal security
and wholeness.157

The Basic Importance of
Catechesis
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From the earliest days of the
Church, catechesis has always
been the foundation of coming to

know the tenets of the Faith. It
has always had an organic rela-
tionship with the sacraments . of

initiation, both as a preparation
for Baptism and in the process of
deepening the Baptismal voca-
tion. Such a catechesis introduces
the laity to all aspects of the My-



stery of Christ and life in the
Church, opening them to the full
sense of the Christian identity,
with ail its privileges and de-
mands.%8

In the catechetical formation
of the laity it is necessary to bear
in mind the specific character of
their way of fulfilling their voca-
tion. Communication is needed to
instill in them a knowledge and
disposition that will help them
bring their Christian faith to bear
on all the situations which form
the fabric of their lives, above all
those situations of family, work,
culture, social and political life.!??

74. Continuing Formation

It would be most beneficial if
the laity reach a level of Chris-
tian formation which corresponds
to the level of their cultural sur-
roundings in the world. Otherwise
they run the risk of a dangerous
imbalance: their faith dries up and
they are no longer capable of ful-
filling their mission.

For this reason the Bishops
of the Church ought to be concern-
ed in providing the opportunity
for continuing formation which
would enrich them in various
fields (biblical, theological, moral,
Iiturgical and spiritual). Thus the
laity will be able to respond to
their social economic and political
responsibilities in a Christian spi-
rit and inculturate the Gospel into
the various situations of their
daily lives.

Particular attention is requir-
ed in the formation of the laity
in the social teaching of the
Church, until that moment when
that civilazation of truth and love
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which the Church wishes to pro-
mote becomes fulfilled. The laity
are to contribute in a creative
manner to the development of this
doctrine and to its application for
the good of society as a whole

75. The Importance of Popular

Forms of Religion

Guided by the Spirit and by
the Church’s teaching, the laity in
many countries have known how
to give a living expression to the
faith, both spontaneous and po-
pular. This is witnessed in cus-
toms and language, in devotions
and feasts, in the stream of pilg-
rims to certain sanctuaries, in the
art and Christian wisdom of
people. This inculturation of the
faith at work through the centu-
ries, is welcomed with respect and
encouraged. The eventual short-
comings or defects that can ap-
pear in these manifestations find
a remedy in a catechetical effort
aimed at strengthening the appre-
ciation of the faith (sensus fider)
among the people.

76. The Laity in the Formation
of Others

Many laity, women and men,
generously assume the task of
forming other members of the
faithful. By means of lessons,
lectures and series of conferences
on subjects in which they have
professional competence, they
can offer Christian solutions to
many current problems. Above
all in catechesis, in spiritual coun-
sel, in the service of Church com-
munities that lack ordained mi-
nisters, their task of formation
takes on very special importance.

s



These lay men and women
deserve assurances of a forma-
tion more complete and more
deeply personal because in addi-
tion to seeking to conform their
lives to the Gospel, they are at-
tempting to share with other
Christians a response to their
questions and problems.

Therefore they are in need of
a spiritual life firmly rooted in
Christ and in a deep sense of de-
dication to the Church. They are
to make sure that they cooperate
sincerely with the Bishops of the
Church and be prepared to share
with them their experiences, the
progress achieved and the diffi-
culties encountered. On the other
hand, they are to be truly open to
the needs of others, ready to
serve them, while avoiding every
attitude which does not corres-
pond to Christian humility.

77. Priests and the Formation of
the Laity

Various replies to the Linea-
menta have underlined the neces-
sity for all priests to encourage the
advancement of the laity, accord-
ing to the impetus given by the
Second Vatican Council. First of
all priests ought to contribute to
the formation of the laity, fully
respecting their own vocation
and resisting the tempetation to
clericalize them or to exclude
them.

Since “among the other gifts
of God which are found abun-
dantly among the faithful, special
attention ought to be devoted to
those graces by which a consider-
able number of people are attrac-
ted to greater heights of the spi-

\
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ritual- life”’,160 priests are to help
the laity to grow in the spiritual
life through a personal union
with Christ in their daily life and
participation in the life of the en-
tire community.

Furthermore, ‘“in testing the
spirits to see if they be of God,
the clergy must discover with
faith, recognize with joy, and
foster with diligence the many
and varied charismatic gifts of
the laity, wherther these be of a
humble or a more exalted kind”.16!

They are to exercise ' great
care for the formation of the
laity in the apostolate, pointing

out the importance of their mis-
sion for the Christian transfor-
mation of the world and the good
of the entire family of humanity.

For the general Christian for-
mation of all the People of God,
preaching, especially the Sunday
homily, has a decisive importance
for the continuing education in
the faith. Priests, therefore, are
to strive to give a proper care to
their preaching in which they are
to emphasize strongly in a suitable
manner the excellence of the vo-
cation and mission of the laity
in the Church and in the world.

Today, formation programmes
for candidates to the priesthood
must put a greater emphasis on
serving the needs of the laity and
working together with them. In-
deed, future priests are to become
generous ‘“‘examples to the flock”
(I Peter 5:3), being in the midst
of the laity as the Lord Jesus,
who “came not to be served but
to serve, and to give His life as a
ransom for many” (Mt 20:28). In



this way these men will bear wit-
ness to the richness of a life in
Christ and will join their efforts

to those of the laity, united to-
gether in accomplishing the one
and only mission of the Church.!%

CONCLUSION

In the Church and in the
World

Twenty years after the close
of the Second Vatican Council,
the situation of the laity in the
Church and in the world reflects
the Council’s fruitfulness and en-
genders hope in still further pro-
gress.

In the Church, the laity’s vo-
cation and mission has been ac-
knowledged in a more explicit
and effective way. In fact, the ec-
clesiology of communio, “a cent-
ral and fundamental concept of
the Council documents”,'5® pro-
vides an understanding to every
aspect of Church life, revealing
that through communio “there is
a common dignity of members,
deriving from their rebirth in
Christ, a common grace as His
children, a common vocation to
perfection”.16¢ Precisely for this
reason many lay women and men

78.

' misms

have become more aware of the °

magnitude of their vocation. They
are conscious of having been
called personally by God the
Father to live as His child, in fel-
lowship with others, through the
love of Christ and communio with
.the Holy Spirit. From this pers-
‘pective they give generously of
themselves, with a growing sense
of responsibility to the various
expressions of Church life, both in
its internal growth and in its ex-
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ternal works in the apostolate.
In the present world, the.
situation of the laity is certainly
not easy. In fact, serious and
widespread problems are not lack-
ing. Hunger, oppression and war
reduce a part of humanity to an
inhuman lot, while, in a contrary
sense, the abundance of material
and cultural goods pose dangers
of a different but no less fearful
variety. Nevertheless, even in
such conditions promises, found-
ed on the exercise of communio,

provide encouragement. Indeed,
if the hope of solution for the
grave problems of the world

exists, it is found in the dyna-
of participation which
now take on a totally new depth
and vigour, even if they some-
times diminish, or take false di-
rections. In the ecclesiology of
communio, the laity find incom-
parable resources to enable them
to meet the expectations of -the
world and courageously to cure
its ills. Their mission consists in
spreading divine charity every-
where, comunicated in remain-
ing close to Christ in faith, and
of drawing men and women of
our time to the communio which

God offers to all in the Church
of Christ.
These points for reflection

and meditation are submitted to
the Fathers of the Seventh Or-
dinary General Assembly of the



Synod of Bishops, so that, recog-
nizing the vocation and mission
of the disciples of Christ based
on the teachings of the Second
Vatican Council, they can effec-
tively be able to demonstrate to

the laity the way that leads to
that communio “with the Father
and with his Son” (I John 1:3) in
which they have gained entrance
through the Holy Spirit, the Lord
and Giver of Life.16> ]
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IL-JUM DINJI TAT-TURIZMU 1987

It-Turizmu ghas-servizz tal-progress tal-bniedem

Il-Jum Dinji tat-Turizmu, bhas-soltu, se jigi fis-27 ta’ Settembru,
nhar il-jum li fih twaqqfet 1-Organizzazzjoni Dinjija tat-Turizmu fi hdan
il-Gnus Maghquda. Is-suggett ta’ din is-sena huwa: “It-Turizmu ghas-
servizz tal-progress tal-bniedem”. Il-Knisja, bhalma ghamlet fis-snin I-
ohra, se tiehu sehem fi¢-¢elebrazzjoni ta’ dan il-Jum billi turi x’inhuma I-
valuri umani u spiritwali ta’ dan il-fenomenu, 1i hafna Papiet sejhulu wie-
hed mis-sinjali taz-zminijiet.

Milli jidher it-Turizmu miexi sewwa ’l quddiem. Skond l-ahhar tagh-
rif li ghandna, hemm aktar minn 325 miljun turista internazzjonali kull
sena, waqt li aktar minn elfejn miljun vakanzi n-nies ged jehduhom f’paj-
jizhom stess. Izda wiehed irid jifhem sewwa dawn il-figuri: l-elfejn mil-
jun li semmejna ma ghandux igieghelna nahsbu 1i 40 fil-mija tan-nies
kollha li hawn fid-dinja jiehdu vakanza kull sena. Kif kulhadd jaf, waqt
li xi nies kull sena jiehdu tlieta, erba’ jew hames darbiet vakanzi gsar, il-
kotra Kkbira tan-nies tad-dinja huma fqar wisq biex jiehdu vaganza.

Izda kull bniedem ghandu xewqa kbira 1i jsiefer, u din, pastorai-
ment, hi xhieda tal-fatt li ahna f’din id-dinja ahna fi vjagg lejn is-sema
pajjizna. Lil kull wiehed u wahda minna, uliedu, Alla jghid: “mur!” kif
gal lil Abraham fi zmien il-Patt il-Qadim: “Itlaq minn artek, minn art
twelidek, u minn dar missierek lejn l-art li jien nurik...... U jien naghm-
lek gens kbir, imbierkek u nkabbarlek ismek u int tkun barka...... U te-
lag Abraham kif kien qallu 1-Mulej u mar mieghu Lot.” (Gen. 12, 1-4).

Lil kull wiehed u wahda mill-kotra bla ghadd tan-nies fid-dinja, lil
kull min gieghed jivvjagga, lil kull min jemmen fih u ged ifittxu, lill-pel-
legrini kollha, Alla jghid: “Itlaq! Mur!” Itlag xiex? Itlaq kull ma gieghed
jorbtek u gieghed ixekkel il-helsien tieghek, halli l-kumditajiet tieghek
u t-thassib tieghek, itlag mill-bniedem il-qadim tieghek 1i bih tjassart,
thieghed mill-karikaturi u mill-ixbihat 1i int fassalt ta’ bnedmin ohra, ta’
gruppi ohra, ta’ gnus u nazzjonijiet.

Mur fejn? ’Il boghod jew qrib, mur fejn Alla gieghed isejjahlek, fejn
tista® ssibu, fejn flok gieghed wahdek tinsab mal-hbieb, fejn il-hajja tiehu
post il-mewt.

Bhal Abraham wiehed b’dan jithasseb. Ikun jaf se jhalli warajh u ma
jafx se jsib. Izda hu Alla li jgawwilna galbna biex nibgghu sejrin u nit-
biddlu, u mmorru ’l hemm minn kull limitazzjoni li xxekkilna bhala bned-
min, u n-nisrani jwiegeb: ‘“Iva, Mulej dan nista’ naghmlu ghax inti mie-
ghi, ghax hemm ohrajn li jehtiguni. Ma nafx x’ghandi naghmel, imma naf-
da fik. Kemm hemm xi nsib! Nista’ ninbidel.”

2

()
B4

Ghaliex il-Knisja tinteressa ruhha fit-turizmu? Ghaliex kull ma
hemm fil-bniedem juri li minghajr ma jintilef xejn minn dak 1i hu tal-
bniedem hemm dimensjoni aktar gholja mill-bniedem, li spiss hi tras-
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kurata (ara Evangelii nuntiandi 70): min-naha l-ohra, ix-xandir ta’ I-
Evangelju jfisser li twassal il-Bxara t-tajba lill-ogsma kollha tal-bned-
min, u biha tbiddel in-natura tal-bniedem fiha nfisha u ggeddidha” (ibid.
19).

Meta wiehed jitkellem dwar progress u zvilupp aktarx hsiebu jmur
fil-pajjizi tat-tielet dinja jew f'dawk l-ogsma tad-dinja industrijalizzata li
ekonomikament ghadhom lura. Is-suggett ta’ din is-sena gieghed iqis
ukoll dan l-aspett ta’ l-izvilupp. Izda jkun jiswa wkoll jekk ingisu 1I-
progress li jikseb individwu bit-turizmu gabel nitkellmu dwar il-prog-
ress u l-izvilupp ta’ komunitajiet u nazzjonijiet, ghax il-progress ta’
dawn jiddependi mill-progress ta’ l-individwi.

Fit-turizmu, bhal f’kull hidma 1i ssir filshin liberu, il-bniedem ifittex
li jgarrab xi haga fih innifsu ha jara x’hila ghandu, jigifieri l-bniedem ifit-
tex li jkun dak li hu kemm jista’ jkun. Dan forsi ma jintebahx biss,
ghaliex il-hsieb li jkollu hu dak tal-mistrieh, ta’ esperjenzi godda, ta’
edukazzjoni, ta’ avventura, ta’ kreativita, ta’ sports, ta’ prestigju, ta’
taghrif dwar komunitajiet u strutturi so¢jali, ec¢. Izda fil-fond ta’ qalbu,
kull bniedem ikun gieghed ifittex il-hena, il-genna li tilef, fl-ahhar mill-
ahhar lil Alla.

M’hijiex haga hafifa tfittex lil Alla: forsi n-nisrani dan ibatih ghax
jaf hafna dwar Alla. Jisma’ dwar Alla fid-dar, fl-iskola, u, fuq kollox,
fil-knisja. Jitlob 'l Alla kemm mal-komunitd u kemm privatament, im-
'ma x’jaf sewwa dwar Alla? Hemm tnehida kbira ta’ niket fl-Evangel-
ju ta’ San Gwann. “Lil Alla hadd ma rah.” (1, 18).

Din il-haga saret aghar illum minhabba I-kultura sekularizzata ta’
zmienna li fiha ma hemmx post ghal Alla u fejn in-nies jahsbu li jekk
ikollok flus, energija u zmien bizzejjed ha ssolvi xi problema, din il-
problema ssolviha. Kemm fid-dinja li tichad 1lil Alla u kemm fid-dinja
moghtija ghall-infig bla razan, Alla gie mwarrab fil-genb fil-hsieb tal-
bniedem ta’ [um.

fzda l-ghatx ta’ Alla, ghalkemm mhux dejjem jidher, jinsab fil-fond
tal-bniedem ta’ llum u dan narawh b’mod tassew car fin-nuqgas ta’ so-
disfazzjon u fl-inkwiet 1i hemm f’kull socjetd ta’ llum, ukoll f’dawk is-
socjetajiet 1i lahqu livell gholi hafna ta’ gid materjali. In-nies illum ihos-
su li huma msejha biex johorgu ’l barra mill-belt jew rahal fejn twiel-
du, mill-komunita taghhom, mill-kultura taghhom, ecc¢., izda fl-istess
hin huma neqsin mit-talenti u mill-mezzi, u ghalhekk jibzghu jaghmlu
pass ’il quddiem. Minghajr ma jaf, il-bniedem ihoss il-htiega ta’ I-
ghajnuna tal-grazzja ta’ Alla biex jinfetah ghad-dinja u ghal hutu I-
bnedmin l-ohra u hekk jikseb il-hila kollha tieghu.

X’ghajnuna tista’ taghtih il-grazzja ta’ Alla? La flus, la fama u lan-
qas prestigju. Izda bhal Mose li ghall-ewwel gata’ galbu li jmur quddiem
il-Farghun u jitolbu jehles lill-poplu Lhudi, u Alla gallu: “Ara jiena mie-
ghek” (Es. 3, 12), hekk ghall-bniedem ta’ llum. Fl-ezercitu ta’ Gidghon
kien baga’ biss 300 ruh u kellu quddiemu l-ezerc¢itu kollu tal-Midjanin,
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izda kellu l-assigurazzjoni tal-Mulej: “Il-Mulej mieghek, ja ragel qal-
bieni!” (Mh 6, 12). Geremija wkoll kien bezghan qabel laga’ s-sejha ta’
profeta, izda Alla farrgu: “La tibzax minnhom ghax jien mieghek biex
nehilsek” (Ger. 1, 8). Ahna u niccelebraw is-Sena Marjana tajjeb li nah-
sbu fit-tislima ta’ I-Anglu lill-Vergni Marija, meta gie mhabbar lilha li
kellha tkun Omm Alla: “Ifrah, mimlija bil-grazzja, il-Mulej mieghek”
a1 )

@

Biex il-bniedem jikseb zvilupp fil-personalita tieghu permezz ta’ hid-
ma ta’ mistrieh bhalma hu t-turizmu, hemm bzonn li jaghraf u jac-
cetta li meta jiltaga’ ma’ bnedmin ohra mhux bhalu dan ma jfissirx li
huma aghar minnu jew eghdewwa tieghu, imma jfisser li l-pluralizmu
fost il-bnedmin hu haga normali u meta kulturi jiltagghu ma’ xulxin
dan ifisser 1i kollha se jistaghnu b’xulxin. Ghandu jiftakar fi kliem
Gesl: “Tiggadikawx biex ma tkunux iggudikati” (Mt. 7, 1), meta jghid
ghal xi persuna, komunita, jew nazzjon li hi “mahmuga”, ‘“ghazziena”,
rghiba”, ec¢. ghax xi hadd jew xi ftit gabu ruhhom hazin jew ghax
id-drawwiet tal-post ma jagblux man-normi socjali tas-soc¢jeta li minnha
gej it-turista. ’

Jizbalja dak it-turista li, biex jiltaga’ ma’ ohrajn, jahbi jew jichad
il-kultura tieghu jigifieri, il-fehmiet, id-drawwiet u l-uzu tas-socjeta
tieghu. Huma l-wirt i hu réieva u huwa wirt ghaziz. Dan il-wirt
jaghmel li dak li jkun ihoss li hu parti minn soéjeta partikulari, li jkun
jaf min hu. Dan ihaddan ukoll l-identita teologika ta’ dak li jkun, jigi-
fieri l-pedament li fuqu jimbena fis-sod is-sens li wiehed gieghed jagh-
mel sehem minn so¢jeta, sehem li Kristu spiss fakkar fih, kull darba
li gal li I-bnedmin kollha huma wlied Alla, mahlugin xbieha ta’ Alla.
Din l-identitad hi tassew ghaziza llum fejn is-so¢jeta tinsab aljenata u
ma tafx min hi.

Wara li ghidna dan, inzidu nghidu ii t-turista ghandu jkun dejiem
mohhu miftuh. Ma ghandux igis l-ohrajn xi gatta annimali selvaggi qi-
sek gieghed tarahom f’xi zoo, imma ghandu jfittex jifhem suriet ohra ta’
hajja. Dan l-ahjar li jinkiseb b’komunikazzjoni u djalogu spec¢jalment ma’
nies ta’ razez u religjonijiet differenti, ghax hekk id-differenzi bejn it-
turisti u n-nies tal-post ma jkunux aktar hitan li jifirdu imma okkazjo-
nijiet 1li fihom wiehed juri x’inhu u jisma’ lil haddiehor ighid X’inhu, u
hekk jaslu biex jifhmu lil xulxin. Dan il-process jenfif jekk it-turista qa-
bel il-vjagg fittex li jkun jaf xi haga, imgar zghira, dwar in-nies u l-paj-
jiz fejn sejjer biex ma jsibx ruhu maghluq fil-pregudizzji tieghu.

Izda fuq kollox hu importanti hafna li wiehed ma jasalx malajr ghal
certi konkluzjonijiet u jiggeneralizza. Spiss jigri li xi turista, ghax ji-
sirquh, malajr jibda jghid ma’ kulhadd: “Ir-Rumani, jew il-Parigini, jew
in-nies ta’ New York, ilkoll hallelin”. Aktar ma wiehed idum f’xi paj-
jiz, aktar jintebah kemm jaf ftit dwar dak il-pajjiz. Tajjeb niftakru x’qal
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darba gurnalista mohhu jilhaqlu: “Wara gimgha, ktieb; wara xahar, artik-
lu f’gurnal; wara hajja shiha, skiet!”

=
=]

Ighidu 1i t-turizmu hu t-tieni industrija tad-dinja wara dik ta’ l-armi
tal-gwerra. Jahsbu li ma’ l-elf miljun dollaru kull sena jintefqu fit-turiz-
mu internazzjonali, u dawn il-flus kollha iganqlu l-aptit tal-gvernijiet,
tan-negozjanti nazzjonali u internazzjonali, ta’ dawk 1li ghandhom flus
x’jinvestu, ecc.

Dizgrazzjament ghal zmien twil l-izvilupp Ii jgib it-turizmu tqis biss
mill-aspett ekonomiku. II-Knisja dan ma tistax taccettah, u dan qalu
b’'mod ¢ar hafna 1-Papa Pawlu VI fl-enciklika Populorum progressio li
biha talab zvilupp shih tal-persuna tal-bniedem fid-dimensjonijiet = kol-
lha taghha u tal-bnedmin kollha (ara 14-21). “L-ewwel u l-agwa verita,
il-verita fondamentali hi li l-izvilupp hu dwar nies. In-nies huma dawk
li jizviluppaw, l-ghan tal-veru zvilupp huwa n-nies” (Il-Papa Gwann Paw-
lu I1, Jum il-Pac¢i 1967, 6).

Din is-sura ta’ zvilupp ghandha vantagg kbir ghax tghaqqad flim-
li jhaddnu. Kif ighid il-Koncilju Vatikan II: “Kemm dawk li jemmnu u
kemm dawk li ma jemmnux jagblu bejniethom tista’ tghid ghal kollox
li kull haga fid-dinja ghandha tkun ghall-bniedem bhala c¢-¢entru u 1-
gofol ta’ kollox” (Gaudium et Spes, 12).

L-izvilupp jimbena fuq is-solidarjetad bejn il-bnedmin, haga li dwarha
tkellem il-Papa Gwann Pawlu II fil-messagg tieghu ghall-Jum il-Paci ta’
din is-sena: Kull min jitwieled f’din id-dinja hu wirt u gherq wiehed
mal-bnedmin 1-ohra kollha, ulied ilkoll l-istess Missier, mahluqgin fis-sura
tax-xbieha tieghu. Dan il-wirt 1i hu l-istess ghal kulhadd hu sfida ghal
kull wiehed minna biex nuru solidarjetd socjali mal-familja kollha tal-
bnedmin u b’dan il-mod inharsu lejn kull gaghda socjali u politika li jis-
ta’ jkollna quddiemna (ara 1 u 3). .

Din is-solidarjeta ggib ’il quddiem valuri li tassew huma ta’ gid
ghall-individwi u ghas-socjeta. Is-solidarjeta li ggib ’il quddiem l-izvilupp
shih tal-bniedem, hija dik li ggib ’il quddiem dawk il-valuri li jtejbu I-
hajja u jharsu u jiddefendu l-libertajiet legittimi ta’ kull persuna u s-si-
kurezza xierqa ta’ kull nazzjon (ara 6).

Meta s-solidarjeta toffri pedament morali ghall-hidma 1i ssir, 1-izvi-
lupp issir offerta maghmula minn ahwa lil xulxin biex ilkoll ighixu flim-
kien hajjithom fil-milja kollha taghha b’dik id-diversita u dik il-komp-
lementarjetd li huma s-sinjali tac-¢ivilta tal-bniedem. Minn dan id-dina-
mizmu johrog dak l-ordni u l-kwiet li jaghmlu l-paci tassew (7).

Meta gie biex jaghlag dan il-messagg tieghu 1-Papa qal li jrid jagh-
mel appell “lil dawk kollha li jivvjaggaw jew huma mdahhlin fhidma
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ta’ bidliet kulturali: nistedinkom biex tkunu strumenti tafu x’qed tagh-
mlu, biex il-bnedmin dejjem aktar jifhmu ’l xulxin, jirrispettaw u jist-
maw lil xulxin.” (11).

Meta 1-Gnus Maghquda ghazlu bhala suggett ta’ Jum it-Turizmu I-
izvilupp u l-progress, urew il-fiducja taghhom fl-industrija turistika bha-
la mezz biex jigi 'l quddiem l-izvilupp ekonomiku. Huma hafna l-ogqsma
li fihom it-turizmu jista’ jgib ’l quddiem dan l-izvilupp: it-turizmu joh-
loq hafna ogsma ta’ xoghol u hekk jehles hafna nies, spe¢jalment, zgha-
zagh, mill-flagell tal-qaghad u/jew tal-emigrazzjoni; igib ’il quddiem ix-
xoghol tan-nies tas-snajja u xi kull tant ma jhallihx jispicca fix-xejn
ghax jiftah suq tajjeb ghal dan ix-xoghol u hafna snijja tradizzjonali
ma jispiccawx fix-xejn; is-sengha tal-bini tiehu hajja gdida bil-bini ta’
lukandi u ta’ facilitajiet ohra ghat-turisti; il-biedja titjieb mhux biss
ghax tipproduc¢i aktar ghall-ikel imma tfittex tipproduc¢i prodotti ahjar
li jsibu suq fost it-turisti; it-turizmu jitlob infrastrutturi l-ew-
welnett fuq il-livell tal-bniedem, u mbaghad ukoll fuq il-livell tal-
fidi ta’ dawk 1i jemmnu. Bhal Kristu li, meta ra I-folol li kienu sejrin

warajh, thassarhom ghax kienu gishom naghag bla raghaj (ara Mt. 9,
36) il-Knisja turi l-herqa taghha ta’ omm, iddawwalhom u tmexxihom,
ghaliex it-turizmu, bl-ogsma kollha tieghu ta’ dwal u dlamijiet, huwa ok-
kazjoni liema bhalha ghall-evangelizzazzjoni u l-katekezi. Jekk dan il-
fenomenu ta’ nies ighin ghall-izvilupp u jkun ta’ gid tassew ghall-famil-
ja kollha tal-bnedmin, ghandna dejjem niftakru li t-turizmu hu ghall-
bniedem u mhux il-bniedem ghat-turizmu. (Ara Gwann Pawlu II On
the move n. 28 pp. 9-12). x
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ITTRA PASTORALI
MILL-E.T. MONS. GUZEPPI MERCIECA, ARCISQOF TA’ MALTA
U MONS. NIKOL CAUCHI, ISQOF TA’ GHAWDEX

FESTA TA’ SANTA MARIJA MTELLGHA S-SEMA, 1987

Waslet ghal darb’ohra l-festa ta’ Santa Marija, u ghal darb’ohra Malta
kollha ged tifrah u taghmel festa. Din is-sena I-festa ta’ Santa Marija gha-
ndha tifsira u messagg specjali ghalina ghaliex hija s-Sena Marjana mne-
dija mad-dinja kollha mill-Papa Gwann Pawlu II.

Il-ferh tal-festa ta’ llum ikun f’qalbna dagskemm ahna nifhmu min hi
u X’inhi Marija ghalina. Ghall-grazzja t’Alla, Marija dejjem kellha post im-
portanti fil-qalb u fil-familji ta’ hafna Maltin. Nafu li l-poplu Malti dejjem
sab il-kenn u l-harsien ta’ Marija fit-tigrib kollu li ghadda minnu matul iz-
zmenijiet. Ta’ dan, il-poplu Malti dejjem wera mhabba kbira lejn Marija,
tant i ahna nharsu lejha u nsejhulha bhala OMM IL-MALTIN.

Madankollu, l-imhabba taghna lejn Marija ma tistax tiegaf fil-hafna
suriet ta’ devozzjoni. Din is-Sena Marjana theggigna biex barra d-devoz-
zjoni — li ghandha tkun dejjem tagbel ma’ l-ispirtu tal-fidi — ahna nkunu
nafu iktar min hi Marija. Dan naghmluh mhux biss biex inkabbru t-tagh-
lim taghna izda biex nifhmu iktar il-hajja taghha u nimitawha.

II-Kon¢ilju Vatikan II, kif ukoll il-Papiet, anki dawk ri¢enti, bhall-
Papa Pawlu VI u Gwann Pawlu II, ifakkruna li Marija hija Omm Alla u fl-
istess hin omm taghna l-bnedmin.

Ahna nifirhu meta nafu li Marija hija prezenti b’mod uniku fil-grajja
taghna. Marija, Kkif tghidilna 1-festa ta’ llum, wara li temmet il-hajja tagh-
ha fuq din l-art, giet mghollija bir-ruh u bil-gisem magenb binha fil-glorja.

Fl-istess hin, Marija ma ngatghetx minna: Gesli minn fuq is-salib tana
l-ahhar rigal tieghu billi tana lill-ommu stess bhala omm t&ghna. Nafu
li Marija lagghet bil-ferh li ahna nkunu uliedha u ahwa ta’ binha Gesi.
Marija mtellgha s-sema dejjem tiehu hsiebna u tidhol fin-nofs ghalina. Kif
ighallimna 1-Papa Gwann Pawlu II, Marija tidhol bejn binha Gesui u 1-bne-
dmin mhux bhala xi wahda barranija izda bhala Omm 1i taf X’inhuma
t-tbatijiet u 1-htigijiet taghna. .

Marija hija mtellgha fis-sema. Madankollu hija timxi maghna fil-hajja
taghna ta’ kuljum b’herqa kbira li tghinna fil-htigijiet taghna u fil-mixja
taghna lejn Alla. Hija titlob ghall-bnedmin, izda fl-istess hin li titlob, Ma-
rija, bhalma ghamlet fit-tieg ta’ Kana, turi wkoll ix-xewqa taghha lil bin-
ha Gesu biex juri s-setgha u l-qawwa tieghu ta’ sid il-holgien u jghinna
fid-diffikultajiet u t-tigrib taghna u jehlisna minn kull xorta ta’ deni li
jtagqal hajjitna.

Marija mtellgha s-sema hija bhall-kewba tal-bahar 1i timxi dejjem
l-ewwel quddiemna fit-triq taghna lejn Alla. Bil-hajja taghha Marija tghal-
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limna 1i ahna rridu nghaddu l-istess triq li ghamlet hi. Il-hajja taghha kie-
net hajja ta’ fidi, ta’ ghaqda shiha mar-rieda ta’ Alla. Marija emmnet u
ttamat kemm meta ma fehmitx ir-rieda ta’ Alla kif ukoll meta ma kien
hemm ebda tama. Mit-thabbira ta’ 1-Anglu, Marija bdiet mixja ta fidi shiha
t’Alla billi ntelget f’idejn Alla, dejjem u bla kundizzjoni. Din il-fidi taghha
ghenitha biex taghmel dejjem kulma Alla talab minnha, u setghet issej-
jah lilha nfisha “il-qaddejja tal-Mulej”. Fil-fatt, il-glorja ta’ Marija hija
r-rabta u l-fedeltd shiha taghha mar-rieda t’Alla

Tktar ma nifhmu min hi Marija iktar inhossu l-imhabba taghna Ilejha.
Izda l-isbah mod Kkif ahna nuru l-imhabba taghna lejha huwa billi nimita-
wha. Bhal kull omm, Marija tiehu gost 1i uliedha johorgu jixbhuha. U biex
insiru nixbhu lil Marija jehtieg li ahna naghtu lil Alla l-ewwel post fil-
hajja taghna, nintelqu b’fiduc¢ja shiha f’idejn u naghmlu bil-qalb ir-rieda
tieghu Kkif ghallimna Gesil.

Ahna nkunu nafu li gqed nimitaw lil Marija:—

— meta nkunu kapaci nghidu lilna nfusna li ahna qged insibu hin biz-
zejjed ghat-talb ta’ kuljum, bhal ma kienet issib Marija;

— meta ahna nibdew inharsu lejn il-proxxmu taghina bhalma Marija
thares lejh;

— meta ahna nkunu kapaci nahfru lili-ohrajn bhalma Marija hafret
taht is-salib ta’ binha;

— meta ahna nkunu kapaci nintelqu b’fidi f’idejn Alla, anki fil-mu-
menti difficli tal-hajja taghna;

— meta ahna, bhal Marija, indahhlu lil Gesui fl-ambjenti kollha 1li
nghixu fihom. 5

Huwa bil-mod kif ahna nimitaw lil Marija li nistghu nuru tassew l-im-
habba taghna lejn Marija. Nitolbu ghalhekk lil Marija l-grazzja li nikbru
f’din id-devozzjoni sinc¢iera u hajja lejha, biex fil-familji taghna u f’pajjiz-
na ssaltan dejjem il-prezenza u l-paci ta’ binha Gesil.

Nirrikmandaw b’'mod spec¢jali t-talba tar-Ruzarju fil-familji taghna,
haga li talbithielna Marija stess meta dehret f’Lourdes. Nirrikmandawl-
kom ukoll, f’din l-okkazjoni tas-Sena Marjana, il-Konsagrazzjoni tal-fa-
milji taghna lil Gesli u Marija.

+ Guzeppi Mercieca
S Arcisqof ta’ Malta

_‘“%. 1Nikol Cauchi
 kIsqof ta’ Ghawdex

Upes
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MESSAGG TA’ L-ISQFIJIET DWAR IL-MARDA TA’ L-AIDS

Kif nafu anke f’Malta dahlet il-marda ta’ I-AIDS, marda gerrieda li
ged tinkwieta lil kulhadd minhabba li bosta drabi tfisser mewt zgura
ghal min jehodha.

X’ghandha xi tghid il-Knisja quddiem din il-marda?

Bhala nsara ahna ma nistghu qatt, anzi naghmlu hazin, meta niggu-
dikaw u nikkundannaw lil min jintlagat minn din il-marda. Gesu jghallim-
na li ghandna nhobbu lil marid u nghinuh b’kull mod bla ebda kundiz-
zjoni. L-istess imhabba u ghajnuna ghandna naghtu lill-familjari ta’
min jintlagat mill-marda, ghax hafna drabi huma wkoll ibatu ma’ min
ikun marid.

Fl-istess hin il-Knisja ma tistax ma tfakkarx li din il-marda tista’
tkun f’diversi kazi mill-konsegwenza ta’ hajja dizordinata, hajja'li tkun
warrbet il-Ligi ta’ Alla. U ghalhekk, ir-rimedju ghal din il-marda mhux
semplicement taghrif dwar kif tittiehed din il-marda u X’tista’ taghmel
jew tuza biex tevita l-infezzjoni.

Ir-rimedju veru biex din il-marda titnaggas u tingered huwa Il-har-
sien mill-gdid tal-Ligi t’Alla f’dik li hija l-moralitd sesswali. Dan ifisser
tigdid fil-moralita tal-hajja taghna. Jehtieg nergghu nghixu l-valuri mora-
li li ntefghu lura fil-hajja privata u pubblika taghna. Anzi tkun haga taj-
ba li dan it-tigdid ikun parti minn programm hazzjonali dwar taghrif u
edukazzjoni fuq il-marda ta’ 1-AIDS.

Dan it-tigdid fil-moralita iheggigna nharsu lejn l-imhabba sesswali
bhala rigal li Alla jaghti lil mizzeww gin, imhabba 1i ssib il-milja taghha
fir-rabta qaddisa, fidila u dejjiema taz-zwieg, imhabba 1i tkun dejjem
miftuha ghal hajja u ghalhekk nadifa minn kull ogoizmu.

Dan ifisser li atti sesswali qabel iz-zwieg jew barra miz-zwieg, Kkif
ukoll l-uzu ta’ kontrac¢ettivi jmorru kontra I-Ligi ta’ Alla.

It-tigdid fil-moralita jfakkarna li kulhadd — kleru, laj¢i, genituri u
ghalliema, kif ukoll dawk li ghandhom responsabbiltajiet fil-hajja pub-
blika u politika jew fil-qasam tax-xandir — ghandu r-responsabbilta li
jieqaf lill-mentalita li dahlet anke fostna, li fejn jidhol is-sess kollox
huwa permess.

Bhala nsara ghandna responsabbilta li nirrispettaw l-iskop li ghalih
Alla halaq is-sess u naghtu s-sehem taghna biex nibnu u nsahhu menta-
litd 1i thares u tghin il-qdusija taz-zwieg nisrani. Gesu jistenna minna
l-insara li nkunu d-dawl tad-dinja, il-melh ta’ l-art; huwa jistenna min-
na, ghalhekk, li nkunu ahna li nahdmu biex ingibu ’l quddiem dan it-
tigdid fis-soc¢jeta taghna, tigdid 1i jrid ikun I-aqwa rimedju kontra din
il-marda ta’ 1-AIDS. L-ebda nisrani ma jista’ jibqa’ passiv quddiem din
is-sitwazzjoni.

It-tigdid fil-moralita taghna ma jistax isehh minghajr l-ghajnuna ta’
Alla. Ghalkemm nafu li dak titlob il-Ligi t’Alla mhux facli, nafu wkoll

654



li Alla dejjem jaghtina l-ghajnuna tieghu biex inwettquha.  Tajjeb ghal-
hekk 1i nfakkru fil-bzonn kbir tat-talb u spec¢jalment is-Sagramenti tal-
Qrar u ta’ 1-Ewkaristija.

Ninkoragixxu lil min ikun jaf li ghandu l-marda ta’ I-AIDS u lil
min ikollu suspett 1i jista’ jkun ta’ hsara ghal haddiehor, biex jitlob
minnufih l-ewwel ghajnuna mill-Health Education Unit jew mill-Caritas
(Tel. 227935). Kull bniedem ghandu d-dmir 1li jhares sahhtu u s-sahha
tan-nies Ii jigi f’kuntatt maghhom fil-qrib.

[lum, 23 ta’ Settembru, 1987.
+ Guzeppi Mercieca
Arcéisqof ta’ Malta e

+ Nikol G. Cauchi
Isqof ta’ Ghawdex

MESSAGG TA’ L-ARCISQOF GHAX-XAHAR TA’ OTTUBRU

Ix-xahar ta’ Ottubru, ix-xahar tar-Ruzarju, dejjem kien ghaziz ghali-
na 1-Maltin, imdorrijin Kkif konna li kull filghaxija ningabru fi hdan il-
familja biex flimkien nghidu r-Ruzarju qabel il-mistrieh tal-lejl u fix-
xahar ta’ Ottubru mmorru l-knisja biex flimkien man-nies l-ohra tal-
parrocca nghidu r-Ruzarju quddiem Gesu Sagramentat.

Ix-xahar ta’ Ottubru din is-sena ghandu jkun wisq aktar ghaziz gha-
lina ghaliex ghandu jghinna nidhlu aktar ‘il gewwa fl-ispirtu tas-Sena
Marjana li nieda 1-Papa nhar Ghid il-Hamsin ta’ din is-sena; jekk dan
isehh ir-Ruzarju jerga’ jsir ghalina 1-Maltin dak 1li kien fl-imghoddi, it-
talba ta’ kull filghaxija fil-knisja c¢ckejkna 1li hi kull familja nisranija.

Nidhlu fl-ispirtu tas-sena Marjana jekk ir-Ruzarju nghiduh ahna u
nikkontemplaw il-misteri tal-fidwa taghna u naraw kif ghandna nghixu-
hom f’hajjitna. Il-Madonna stess, ahna u ntennulha t-tislima ta’ 1-Anglu
u nitolbuha tidhol ghalina midinbin, turina kif ghandna nghixu fil-hajja
taghha ta’ kuljum il-misteri tal-fidwa taghna, misteri ta’ ferh, ta’ tbati-
ja u ta’ glorja. Bhala nsara ahna rridu nimxu I-mixja tal-fidi taghna
f’din id-dinja, u 1-Madonna turina, ahna u nghidu r-Ruzarju, Kkif nistghu
nimxuha maghha u bhalha.

Mat-thabbira ta’ l-Anglu, Marija bdiet il-mixja taghha tal-fidi f’rab-
ta shiha mar-rieda ta’ Alla: ahna u nikkontemplaw dan il-misteru, ni-
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tolbu 1-ghajnuna ta’ Marija biex dejjem naghmlu dak 1i Alla jrid minna.
Nitghallmu mbaghad minnha nuru ma’ hutna fil-bzonn dik il-herqa 1i
wriet mal-qariba taghha Santa Elizabetta u nitolbuha li jkollna dik il-
gawwa tal-fidi li dejjem mexxietha tul hajjitha kollha. Maghha nifirhu
u nroddu hajr lil Alla meta, bl-imgiba taghna, jirnexxilna nwasslu 1
Kristu lill-ohrajn kif ferhet Marija meta tat lid-dinja s-Salvatur fil-lejl tal-
Milied; maghha u ma’ Binha mbaghad immorru niltagghu hija u tippre-
zentah fit-tempju u nitolbuha biex Binha ma jkunx ghalina sinjal li
nmeruh, u, jekk xi darba nitilfuh, minhabba dnubietna, kollna mnikkta,
maghha nfittxuh fit-tempju tieghu permezz tas-sagrament tal-mahfra. U
kif nissiehbu fil-ferhat ta’ Marija, ahna u nghidu r-Ruzarju, hekk ghand-
na nissiehbu wkoll fid-duluri taghha u t-tbatijiet ta’ Binha huwa u jegh-
req gharaq ta’ demm fl-Ort, huwa u jigi flagellat, inkurunat bix-xewk,
mghobbi bis-salib, huwa u jigi msallab ghall-dnubietna. Dnubietna kienu
s-sef ta’ niket li nifdilha ruhha, imma hi, moghtija lilna bhala Ommna
waqt li kienet f’bahar ta’ niket tgh nna biex ahna u nikkontemplaw it-
tbatijiet ta’ Binha, naghmlu I-fehma li nilgghu bis-sabar it-tigrib, u s-
slaleb, u ’l hemm u n-niket tal-hajja ta’ kuljum, biex intemmu f’gisim-
na dak li jonqos mit-tbatijiet ta’ Krlstu ghall-bini tal-Knisja tieghu fid-
dinja.

Fir-Ruzarju Marija turina li t- tbau]let ta’ dm id-dinja ma huma xejn
hdejn l-hena li hemm tistennina fis-sema jekk f'din id-dinja nghixu
skond ma jixraq l-isem ta’ nsara 1li ngibu. Kif Kristu gam mill-imwiet u
tela’ s-sema, hekk ahna ghad inqumu mill-imwiet u nidhlu fil-hajja ta’
dejjem: izda biex dan isehh irridu nimxu l-mixja taghna tal-fidi wara
Marija biex fit-tmiem ta’ kollox nigu mtellghin fis-sema bhalha u niksbu
l-kuruna tal-glorja li Alla ghandu mhejjija ghal dawk kollha li fuq l-art
ghamlu r-rieda tieghu. Dan nistghu naghmluh imwettqin mill-Ispirtu s-
Santu 1li 1-Mulej tana fil-Maghmudija u 1-Grizma taghna biex jibga’
maghna bid-doni tieghu ha naghtu xhieda quddiem id-dinja bl-imgiba
taghna tal-fidi 1i nistgarru bil-fomm.

Ir-Ruzarju li nghidu tul ix-xahar ta’ Ottubru, tul ix-xhur kollha tas-
sena, ghandu jghinna biex inkunu nsara mhux biss tal-isem imma bil-
fatti u tassew. B’dan il-mod biss nuru li ahna devotl ta’ Marija, li tassew

wr,' -,v-

inhiocbbu 1-Madonna. i /
Dak li se niksbu mir-Ruzarju tul ix- xahar ta’ Ottubru se nkomplu

nsahhuh tul is-sena kollha permezz tac-celebrazzjonijiet li se jsiru fid-
djocesi u fil-parroc¢éi. Jalla kulhadd jaghti sehmu biex dawn i¢-celebraz-
zjonijiet isahhu fina 1-fidi, iqgawwu t-tama, u jwasslu biex ilkoll inkunu
xirka wahda ta’ mhabba fi Kristu, halli f’eghluq is-Sena Marjana, nhar
Santa Marija, inkunu nistghu bis-sincerita kollha nkantaw 1il Alla innu
ta’ tifhir u radd il-hajr.

Illum, 21 ta’ Settembru 1987, festa ta’ I-Appostlu San Mattew.

+ Guzeppi Mercieca
Annetto Depasquale Arcisqof ta’ Malta
Kancellier,
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IS-SEGRETARJATI

Bid-Digriet tieghi tat-3 ta’ Di¢embru 1986 waqqaft ghadd ta’” Segre-
tarjati skond kif jitlob il-Pjan Pastorali ta’ 1-Arc¢idjocesi u htart jew ik-
konfermajt Delegat tieghi ghal kull Segretarjat. Fl-istess Digriet zam-
mejt id-dritt 1i naghti regoli u direttivi dwar materji li jkunu mehtiega
jew utli ghall-hajja u hidma tas-Segretarjati.

Fost dawn il-materji hija ta’ importanza kbira li jigu determinati
sewwa l-kompetenza, id-dmirijiet u I-fakoltajiet generali, komuni ghad-
Delegati tieghi fis-Segretarjati kollha.

Ghaldagstant b’dan id-Digriet gieghed nistabilixxi 1-kompetenzi, dmi-
rijiet u fakoltajiet generali tad-Delegati ghas-Segretarjati kostitwiti bid-
Digriet tieghi tat-3 ta’ Dicembru 1986.

Id-Delegat ta’ kull Segretarjat, fi spirtu ta’ servizz ekklesjali, fil-
‘aqt i jhares u jiddefendi l-awtoncomija gusta u jirrispetta u jistimola
s-sens ta’ inizjattiva ta’ kull enti li jaga’ fil-qasam tas-Segretarjat tieghu,
ikollu in generali dawn id-dmirijiet u fakoltajiet, barra minn dmirijiet u
fakoltajiet specjali 1i jistghu jinghatawlu minni jew mis-Succéessuri tie-
ghi skond il-htiega ta’ kull Segretarjat partikolari:
1) Li, waqt li jibgghu mharsa I-‘policies’ djocesani, jikkoordina u jip-
promovi l-hidma fis-settur tas-Segretarjat tieghu, specjalment fit-
thaddim tal-Pjan Pastorali ta’ 1- Arc¢idjocesi.
2) Li jghin fil-formulazzjoni tal-‘policies’ ta’ 1-Arc¢idjocesi fis-settur
tas-Segretarjat tieghu u jara li jigu esegwiti.
3) Li jistudja l-qaghda fis-settur tieghu u jaghmel projezzjonijiet
ghall-futur u jhejji pjanijiet ta’ hidma fil-qosor u fit-tul kemm fid-
dawl tal-Pjan Pastorali kif ukoll ta’ pjanifikazzjoni aktar ’il qud-
diem, biex jigu sottomessi: ghall-konsiderazzjoni taghna.
4) Li direttament jew permezz tas-Segretarju Pastorali jzomm lili u
lis-Successuri tieghi nformati bl-izviluppi u bil-bZonnijiet pastorali
' li minn Zmien ghal zmien igumu fis-settur tas-Segretarjat tieghu.
5) Li jikkoopera mad-Delegati tas-Segretarjati l-ohra u jikkoordina
I-hidma tieghu ma’ taghhom.
6) Li jzomm ruhu nformat tajjeb dwar l-entijiet ekklesjali li jidhlu
fl-ambitu tas-Segretarjat tieghu. Ghal dan il-ghan ikollu wkoll id-
dmir u I-fakolta: :
(a) li jzur perjodikament lil dawn l-entijiet kemm fuq bazi djo-
¢esana Kif ukoll fuq bazi parrokkjali u jaghmel relazzjoni dwar-
hom almenu darba fis-sena;

(b) li jircievi minn ghandhom kull informazzjoni ' dwarhom li
tkun utli ghall-hidma tieghu fis-Segretarjat, bhal m’huma kop-
ja ta’ l-Istatut, l-istorja fil-qosor, fatti, statistika u dokumentaz-
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zjoni dwar il-hajja u l-hidma ta’ dawn l-enti u dwar progetti u
pjanijiet ta’ hidma taghhom, u partikolarment dwar decizjoni-
jiet ta’ l-entijiet 1i jistghu jolqtu l-hidma ta’ entijiet ohra ekkles-
jali jew il-‘policies’ ta’ 1-Arcidjocesi.
7) Li jlagga’ 1-Kunsill tas-Segretarjat u jippresjedih sakemm ma
jkunx prezenti s-Segretarju Pastorali.
8) Li, fejn ihoss il-htiega, jissuggerixxi lili u lis-Successuri tieghi t-
twaqqif ta’ entijiet godda konnessi mal-hidma fis-Segretarjat tieghu
jew, skond il-kaz, jistimola lill-fidili biex jiehdu inizjattivi f’dan ir-
rigward.

9) Li normalment u sa fejn jista’, ghandu hu stess, bi spirtu ta’ fra-
ternita u djalogu, u fejn mehtieg bl-intervent tieghi u tas-Successuri
tieghi jew tal-Vigarju taghna, ifittex 1i jsolvi diffikultajiet li jistghu
jingalghu ghall-andament tajjeb jew ghall-koordinazzjoni tal-hidma
ta’ diversi persuni jew entijiet attivi fil-qasam tas-Segretarjat tieghu.

10) Li jZo;nm relazzjonijiet opportuni ma’ entijiet affini, ukoll mhux
ekklesjali.

Moghti mill-Kurja Arciveskovili ta’ Malta, Floriana, illum 31 ta’ Awissu,
1987.

+ Guzeppi Mercieca

: Arcisqof ta’ Malta
Annetto Depasquale
Kancellier

Cirkulari Nru. 180
' KUNCERTI FIL-KNEJJES

Dan l-ahhar kiber hafna n-numru ta’ dawk is-Soc¢jetajiet Kulturali u
Muzikali 1i geghdin jitolbu lill-Kappillani tal-Parro¢ci taghhom biex jorga-
nizzaw kuncerti fil-Knejjes Parrokkjali jew anki fi Knejjes filjali.

Wara 1i gew mistharrga l-inkonvenjenti li dawn jistghu jgibu magh-
hom il-Kurja fehmet li twaqqaf din l-uzanza fejn diga bdiet; u li ma thal-
lix li tidhol fejn ghad ma nghata qatt il-kaz.

Mid-data tal-pubblikazzjoni ta’ din ic¢-Cirkulari, l-organizzaturi ta’
kuncerti muzikali, ta’ ‘pageants’ u ta’ kull xorta ta’ esibizzjoni kemm fil-
Knisja kif f’ambjenti li jservu ghall-hidmiet pastorali tieghu jkunu biss il-
Kappillani mal-Presbiterju tieghu.

Mahruga mill-Kurja ta’ 1-Arcisqof, Floriana, illum 12 ta’ Awissu, 1987.

Anetto Depasquale
Kangellier:
Vigarju Generali
Carmelo Xuereb

658



Cirkulari Nru. 181
IL-FESTA TA’ L-ARCISQOF

Nhar it-Tlieta, 29 ta’ Settembru, Monsinjur Arcisqof jiccelebra t-tlet-
tax-il anniversarju ta’ 1-Ordinazzjoni Episkopali tieghu.

Bhala nsara Maltin, f’Monsinjur Arcisqof ahna lkoll fdi-dmir li naraw
il-Missier Spiritwali, moghti lilna mill-Provvidenza, kemm biex jara li t-te-
zor tal-Fidi Nisranija li ppriedkalna I-Appostlu jibga’ mm’gha]r mittiefes
kif ukoll biex, bil-ghaqal tal-kelma u tat-tmexxija tieghu, jiggwidana fil-
mixja taghna lejn is-Sema Pajjizna.

Dan igaghalna nuruh dejjem lealtta ta’ wlied u niftakru fih flt talb
taghna ta’ kuljum. Izda dan id-dmir ghandna nhossuh aktar u aktar fic-ce-
lebrazzjoni ta’ l-anniversarju ta’ 1-Ordinazzjoni tieghu episkopali.

B’dan l-iskop, bhal fis-snin ta’ qabel, geghdin nistidnukom biex tinga-
bru madwaru ghall-quddiesa ta’ ringrazzjament li Monsinjur Arcisqof sej-
jer jikkoncelebra mal-Kapitlu tal-Kattidral u ma’ dawk is-sacerdoti li jku-
nu hielsa minn dmirijiet ohra pastorali fil-Knisja Konkattedrali ta’ San
Gwann, nhar il-Hadd, 27 ta’ Settembru fil-5.30 p.m.

Il-hsieb li gaghalna naghzlu li dil-quddiesa tigi celebrata jumejn ga-
bel is-soltu hu li ftit wara Monsinjur Arcisqof sejjer ikollu jhalli Malta
biex jiehu sehem fis-Sinodu tal-Isqfijiet li sejjer jistudja u jgieghed qud-
diem il-Qdusija Tieghu 1-Papa l-esperjenzi tal-Konferenzi Episkopali tad-
dinja kollha dwar ‘“Is-sejha tal-Lajci fil-Knisja u fid-dinja”.

Is-suggett tas-Sinodu hu ta’ mportanza pastorali ewlenija. Minnu hi
mistennija tqanqgila agwa fost il-laj¢i kollha biex izidu fil-hidma taghhoin
ghat-tishih tas-Saltna ta’ Kristu fid-dinja. Dan igangalna biex il-quddiesa
li ghaliha geghdin nistidnukom biex tattendu fis-27 ta’ Settembru niehdu
sehem fiha bl-akbar herga halli nitolbu lill-Mulej ghall-Isqof taghna u
ghall-Isqfijiet tas-Sinodu biex, moghnijin bid-dawl Lal Mulej, 1wettqu 1-hi-
dma taghhom ghall-akbar gid tal-Knisja ta’ Zmienna.

Nhar id-29 ta’ Settembru fil-Knejjes sagramentali kollha, fejn issir ak-
tar minn Quddiesa wahda, fil-hin l-aktar adatt ghan-nies, ghandha titqad-
des il-Quddiesa ghall-Anniversarju tal-Ordinazzjoni tal-Isqof (Sagrament-
arju Malti p. 878, bil-gari mil-Lezzjonarju ghall-festi tal-Qaddisin u ghall-
Quddies ritwali u Votiv pag. 501, bil-Glorja, Talba tal-Fidili pag. 223 tal-
Vol. 1 tat-Talbiet tal-Fidili). Fit-talba tal-Fidili tal-Quddies kollu dak in-
nhar pag. 153 ta’ l-istess Volum, tizdied bhala l-ewwel invokazzjoni dik 1i’
hemm pag. 253.

Mahruga mill-Kurja tal-Arc¢isqof, Floriana, illum, 15 ta’ Settembru,
1987.

Anetto Depasquale
Kancellier
Carmelo Xuereb
Vigarju Generali

659



NOMINI GODDA

Mons. Philip Calleja, Kancellier.,
Dun Edgar Attard, Segretarju Amministrattiv.
Sur A.P. Farrugia, Deputat Segretarju Amministrattiv.

Cirkulari Nru. 183

INVESTITURI TA’ ORDNIJIET KAVALLERESKI

Billi dan l-ahhar gieghed jikber in-numru ta’ dawk 1-Ordnijiet Kaval-
lereski 1i jezistu fil-Gzira biex iZzommu ¢-ceremonja tal-investitura f'xi
knisja, din il-Kurja trid tgharraf 1i ebda investitura ta’ Kavallieri ma tista’
ssir fil-knejjes ta’ 1-Arc¢idjocesi jekk 1-Ordni involut ma jkunx rikonox-
xut ufficjalment mis-Santa Sede.

I1-Kappillani u  s-Superjuri tal-Ordnijiet Religjuzi huma wkoll
mgharrfa li dawn ma jistghux jigu mistiedna biex jiehdu sehem f’pur-
cissjonijiet u f’funzjonijiet ohra tal-Knisja bl-abitu kavalleresk.

Is-sacerdoti djocesani u r-religjuzi kemm irgiel kif ukoll nisa ma’
ghandhomx isiru membri ta’ ordnijiet kavallereski jekk mhux in kon-
formitd man-normi tas-Santa Sede u bil-permess ta’ 1-Ordinarju.
Mahruga mill-Kurja ta’ 1-Aréisqof, Floriana, illum 29 ta’ Settembru 1987,
festa ta’ San Mikiel Arkanglu.

Ph. Calleja Can. C. Xuereb
Kancellier Vigarju Generali
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Ezempju ta’ omelija
IL-31 HADD TAS-SENA

IL-QADDISIN KOLLHA

Min huma 1-Qaddisin

Il-Knisja tistedinna llum biex nifirhu fil-Mulej u nfahhruh ghalenija
ghall-kotra kbira ta’ hutna fi Kristu li ghaddew mit-tahbit ta’ din il-hajja
u issa jinsabu ma’ dwar il-Mulej fis-sema jaghtuh gieh u jfahhruh ghal
dejjem ta’ dejjem: huma dik il-kotra kbira minn kull gens u tribli, minn
kull poplu u Isien li ra San Gwann fid-dehra 1i kellu u li giet imhabbra
lilna fl-ewwel qari tal-Quddiesa.

Kienu nies bhalna, ghaddew mill-istess tigrib taghna, xi whud minnhom
ghexu wkoll ghal xi zmien ’il boghod minn Alla; kienu minn kull gasam
tal-hajja tad-dinja, isqfijiet u sacerdoti, patrijiet u sorijiet, professjonisti u
haddiema, ghorrief u m’humiex, galbenin u dghajfa, zZghazagh' u xjuh,
maghrufin minn kulhadd u ma jafhom hadd, nies ta’ kull sura u ta’ kull
xorta, ta’ kull zmien u ta’ kull imkien — imma lkoll kienu jagblu f’haga
wahda: Kienu nies li fittxu wi¢¢ Alla u gharfu b’liema mhabba habbna
1-Missier 1i riedna bhala wliedu u ghalhekk fittxew 1i jghixu bhala wlied
Alla, bit-tama li meta jasal il-waqt jaraw 'l Alla kif inhu.

Id-dmir li nkunu gaddisin

Bhalhom nistghu nkunu jekk nitghallmu mill-ezempji ta’ hajjithom:;
imgawwijin bit-talb taghhom ghalina nistghu nagbdu t-trig li ghandna
quddiemna, it-trig li minnha huma wkoll ghaddew, biex bhalhom niksbu
l-kuruna tal-glorja i Alla ghandu mhejjija fis-sema ghal kull min jaghmel
ir-rieda tieghu. Ghaliex fl-ahhar mill-ahhar din hi l-qdusija: 1i taghmel ir-
rieda ta’ Alla. “Hawn jien gej naghmel ir-rieda tieghek, o Alla”, qal Gesii
lill-Missier gabel gie fid-dinja, u bl-ubbidjenza tieghu ghar-rieda tal-Mis-
sier sar awtur tas-salvazzjoni taghna. Biex inkunu qgaddisin ma hemmx
ghalfejn naghmlu eghgubijiet kbar, penitenzi horox, ¢ahdiet tal-biza’: biz-
zejjed naghmlu dak li Alla jrid minna, bizzejjed nilgghu kollox minn id-
ejn Alla bhalli kieku r-rieda tieghu ghalina. Dan irid Gesit minna lkoll,
meta ighidilna biex inkunu gaddisin kif hu qaddis Missierna li hu fis-smew-
wiet. L-istedina ghall-qdusija hi ghalina lkoll.

Kif insiru gaddisin

X’irridu naghmlu biex inkunu gaddisin? X’irid Alla minna? Qalulna
Gesi fl-Evangelju ta’ llum. Inkunu gaddisin jekk inkunu fqar fl-ispirtu: il-
faqgar fl-ispirtu hu I-bidu u I-pedament ta’ kull gdusija. Min hu fqir fl-is-
pirtu ma jfittixx il-glied, jevita l-inkwiet, ihabrek ghas-sliem u l-pac¢i u
l-ghaqda, u jfittex 1i jaghmel kollox skond il-verita u 1-gustizzja; min hu
fqir fl-ispirtu jaf jaghder lil min jizbalja, jaf ihenn ghal min hu mgarrab, u
ma jhalli Xejn iniggislu s-safa ta’ gqalbu u ta’ hsibijietu. L-imgiba ta’ min
hu fqir fl-ispirtu hi ¢anfira ghan-nies tad-dinja, li ghalhekk jobghoduh u
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jmeruh u jippersegwitawh minhabba l-gustizzja tieghu. Hajja bhal din tal-
faqgar fl-ispirtu hi genn u bluha ghan-nies tad-dinja: imima ghalina li nem-
mnu hi r-rieda ta’ Alla, hija t-trig tal-qdusija. Din it-trig ma nimxuhiex
wahedna ghax ghandna l-ghajnuna tal-grazzja ta’ Alla, ghandna l-ghajnu-
na tat-talb tal-gaddisin kollha, tal-gemgha glorjuza tal-Appostli, tal-ghadd
sabih tal-profeti, tal-qtajja tal-martri rebbieha, tal-gemgha tal-vergni agh-
rajjes ta’ Kristu, tal-kotra ta’ dawk li qdew ’l Alla bhala ministri tieghu,
u ta’ dawk li gdewh mohbijin mid-dinja f’hajja ta’ talb u penitenzi ghal
huthom fid-dinja, ta’ dawk kollha li quddiem it-tron ta’ Alla bla heda
jtennu: “Is-salvazzjoni nafuha lil Alla taghna: lilu tifhir u glorja, gherf,
radd il-hajr u gieh, gawwa u sahha ghal dejjem ta’ dejjem. Amen”,

TALBA TAL-FIDILI

Missier Qaddis, int il-ferh u l-hena tal-qaddisin kollha tieghek.
Ilga’ dan it-talb taghna sabiex flimkien maghhom ahna wkoll in-
fahhiruk u naghtuk glorja ghaliex Int wahdek il-Qaddis.

Mulej, il-knisja kollha llum qeghda tifrah bil-membri kbar
taghha li ga waslu fid-dar tieghek ta’ dejjem; aghmel li dan il-ferh
ighinna tirbah kull tfixkil u tahbit li tiltaga’ mieghu fuq din l-art.
Nitolbu.

Mulej, Int imhabba u hlagtna biex inhobbu; ieqaf mal-bnedmin
kollha sabiex jaghrfu I-kobor ta’ din is-sejha biex minn issa kull
bniedem iduq dak 1i sa minn-dejjem hejjejt ghalih fis-sema. Nitclbu.

Mulej, bil-maghmudija ahna sirna wiliedek u werrieta tal-gen-
na; aghmel li nifhmu I-kobor ta’ din is-sejha u li kull waqt ta’ haj-
jitna ni¢hdu d-dnub biex nghixu kif jixraq bhala wliedek.

Mulej, aghmel li bhall-gaddisin tieghek naghrfu ngorru f’gisi-
mna s-sinjal tas-salib ta’ I-Iben il-wahdieni tieghek sabiex flimkien
maghhom nithennew bik ghal dejjem. Nitolbu.

Mulej, jekk tal-htijiet Int taghti kaz min jista’ jzomm shih qud-
diemek; henn (ghall-gaddej tieghek N. u) ghall-qaddejja tieghek li
raqdu fis-sliem mieghek u fil-hniena u fl-imhabba tieghek aghmel
li jarawk wic¢ imb’wicé ghal dejjem. Nitolbu.

Hares lejna, Mulej, u sahhah fina [-fidi, it-tama u l-imhabba
halli fost dan it-tigrib kollu li niltagghu mieghu kuljum, glubna jib-
qghu shah marbuta mieglek halli jkunu sehem fix-xirka tal-qaddi-
sin tieghek. Bi Kristu Sidna.
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IT-32 HADD TAS-SENA
IL-LAQGHA MA’ L-GHARUS TA’ RUHNA

In-Novissmi

Ahna u noqorbu lejn it-tmiem tas-sena liturgika, il-Knisja tistedinna
nahsbu ftit dwar it-tmiem ta’ hajjitna u dwar it-tmiem ta’ kollox, ghaliex
jiswa hafna ghalina li xi kull tant niftakru 1i hawn fid-dinja ma ghandniex
ghamara ghal dejjem, li ghalina ghad trid tghaddi s-sura ta’ din id-dinja,
u rridu nidhru quddiem Alla biex naghtu kont tal-hajja kollha taghna f'din
id-dinja halli jkollna l-premju tal-hajja ta’ dejjem jekk tul hajjitna ghexna
bit-tama tad-dehra tal-Mulej fil-glorja, jew il-kastig ta’ l-infern fin-nar ta’
dejjem jekk hajjitna fid-dinja kienet kollha kemm hi ¢ahda tal-imhabba ta’
Alla u ta’ ghajrna.

Jekk ahna nemmnu li Kristu miet u rxoxta ghalina u nghixu skond
ma nemmnu, meta Gesu jerga’ jigi biex jaghmel haqq mid-dinja, ma ghan-
dniex ghax nibzghu: Kristu jigi biex idahhalna mieghu fil-glorja ta’ dejjem.
San Pawl iheggigna biex infarrgu lil xulxin b’dan il-hsieb, ghax Kkien
jaf, li t-tmiem ta’ hajjitna f'din id-dinja, it-tmiem ta’ kollox, ftit jew wisq
dejjem ihassibna.

(

Kif inhejju ruhna ghal meta jigi 1-Mulej

Infarrgu ’1 xulxin bil-hsieb li meta tghaddi ghalina s-sura ta’ din id-
dinja nkunu mal-Mulej ghal dejjem, jekk inkunu mhejjijin biex nilgghu '
1-Mulej, meta jigi biex isejhilna ghal ghandu. Dan ighidulna Gest stess bil-
parabbola ta’ 1-ghaxar xebbiet, li hamsa minnhom kienu bil-ghagal u ham-
sa kienu boloh. X’'nitghallmu minn din il-parabbola? L-gharus huwa Gesi;
l-ghaxar xebbiet huma ahna lkoll li gejna mistiedna ghall-ikla’ tat-tieg tal-
Haruf, ikla 1i ssehh fil-milja taghha fis-saltna tas-sema, imma 1li taghha
ghandna hjiel bit-tishib taghna fl-Ewkaristija mqgaddsa. ;

Nidhlu ghat-tieg tal-Haruf fil-hajja ta’ dejjem, jekk l-imsiebah taghna
jkunu jiddu meta 1-Mulej jigi biex idahhalna ghall-festa tat-tieg tieghu fis-
sema; u l-imsiebah taghna jkunu jiddu jekk ikollhom iz-zejt fihom. Dan
x’ifisser? Nidhlu fil-hena ta’ dejjem jekk inkunu haddanna l-gherf tal-hwej-
jeg tas-sema, gherf li jiddi bla ma qatt inemnem; u l-gherf tal-hwejjeg
tas-sema huwa l-harsien tal-ligi ta’ Alla, ligi i ma ghandniex ghalfejn im-
morru 'l boghod biex insibuha, lanqgas ghandna ghalfejn nithabtu hafna
-biex nitghallmuha, ghax tinsab miktuba fi qlubna, u hemm il-Knisja li
tghallimielna u tfissirhielna. Il-harsien tal-ligi ta’ Alla m’hijiex xi haga tqi-
la — it-toqol taghha hafif — ghaliex Alla jghinna bil-grazzji tieghu biex
inharsuha.

Fi kliem iehor, jekk ahna tul hajjitna kollha nfittxu li naghmlu dej-
jem dak li hu sewwa u xieraq quddiem Alla, jekk nghixu fl-imhabba ta’
xulxin, jekk inzommu ruhna ’l boghod mid-dnub u minn kull xorta ta’ ha-
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zen, jekk infittxu li jkollna l-istess sentimenti li kellu Geslt u nuru tjieba,
hniena u moghdrija ma’ kulhadd, meta 1-Mulej jigi, isibna lesti nistennewh,
bl-imsiebah tal-eghmejjel tajba taghna jiddu f’idejna.

Jekk ahna, ghax inhossu ruhna f’sahhitna, ftit nahsbu dwar it-tmiem
ta’ hajjitna fid-dinja u nhallu ghall-gejjieni biex nibdew nimxu sewwa qud-
diem Alla, inkunu nixbhu x-xebbiet boloh tal-parabbola li ma hadux zejt
fil-kwies taghhom, u meta gie l-gharus bagghu barra u ma dahlux ghall-
festa tat-tieg. Infittxu mela li ma nitnikkru qatt, imma nishru u nitolbu
- tul hajjitna kollha, infittxu li nkunu dejjem pac¢i ma’ Alla, u ma’ hutna
l-bnedmin 1-ohra, ma nieqfu gatt naghmlu 1-gid lil ghajrna, inhobbu ’1 kul-
hadd, nahfru dejjem, biex meta 1-Mulej jigi jsejhilna, isibna lesti biex nid-
hlu mieghu fis-saltna ta’ dejjem.

TALBA TAL-FIDILI

~ Alla taghna dejjem wagaf maghna wkoll meta ahna warrab-
nieh u nsejnieh. Ejjew, ghalhekk nitolbuh b’fidi kbira u b’tama li
hu ser jaghtina dak kollu li ghandna bzonn.

Nitolbuk, Mulej, ghall-Knisja tleahek sabiex - taghraf sewwa
dak li trid minna fid-dinja ta’ llum.

Nitolbuk, Mulej, ghall-mexxejja ta’ pajjizna sabiex timlichom
bil-gherf halli jahdmu ghall-gustizzja u ghall-paci fis- -socjeta tagh
na.

Nitolbuk, Mulej, ghal dawk il-familji fil-parro¢éa taghna Ili
" bhalissa ghaddejjin minn bahar ta’ niket u nkwiet sabiex tghin-
nhom isibu mill-gdid lilek u jduqu l-imhabba tieghek.

Nitolbuk, Mulej, ghalina lkoll sabiex dejjem inkunu mhejjija
bl-imsiebah taghna mixghula halli meta tigi ssibna nishru u nitolbu.

Nitolbuk, Mulej (ghall-qaddej tieghek N, u) ghal hutna li stra-
hu bis-sinjal tal-fidi sabiex taghtihom il-mistrieh ta’ dejjem.‘

Mulej, Missier qaddis, fik ahna nsibu l-veru mistrieh ta’ qlub-

na. Aghmel li din i¢-celebrazzjoni ta’ lI-ewkaristija ggedded dejjem
lil hajjitna. Bi Kristu Sidna.
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IT-33 HADD TAS-SENA
FIDILI GHAS-SEJHA TAGHNA BHALA NSARA

Nghixu bil-gies

Ilum ukoll il-Knisja trid tfakkarna li ma ghandniex ghamara ghal
dejjem f’din id-dinja, izda ma nafux la 1-hin u langas is-siegha, meta jkol-
Ina nhallu din id-dinja biex nidhlu fis-sema pajjizna, fejn xejn minn dak
li hu mnigges jew hazin ma jista’ jidhol. Ghalhekk jekk meta jasal ghalina
l-waqt 1i nigu msejha biex nidhlu fis-sema pajjizna, biex dan isehh ghali-
na, irridu f’din id-dinja nghixu bhala wlied id-dawl billi nishru u nghixu bil-
gies. Dan x’jigifieri?

Nshru u nghixu bil-qgies jekk it-talenti li Alla tana nuzawhom Kif irid
hu. Lil kulhadd Alla jaghti dawk it-talenti li jkun jehtieg biex jaqdi 1-mis-
sjoni li ghaliha Alla jsejjahlu, biex jaghmel dak li Alla jrid minnu tul haj-
tu fid-dinja.

Jekk Alla tana hafna gid tad-dinja, tahulna mhux biex intajruh fix-
Xalar u l-kapricci, jew biex inhazznuh u nuzawh ghalina biss, imma tahul-
na biex bih nghinu lill-bnedmin hutna, noholqu x-xoghol, u nghinu dawk
l-istituzzjonijiet 1i jiehdu hsieb 'l min hu mwarrab, inkapacitat, wahdu,
ibati 1-guh.

Jekk il-Mulej tana l-gherf u d-dehen tahulna mhux ghall-gost taghna
biss, imma biex nghallmu lil min ma jafx, biex naghtu pariri tajba li! min
jehtieghom, biex ingibu 'l quddiem il-qaghda tal-bniedem fid-dinja.

Jekk Alla tana gawwa u sahha, jekk tana karattru dhuli u ferriehi,
jekk tana sabar u moghdrija ghal min hu batut u marid, jekk tana li nku-
nu nafu mmorru man-nies jew li nigbdu qlub it-tfal u Z-zghazagh, dawn
it-talenti tahomlna biex naghmlu 1-gid kollu li nistghu. Jekk tani dawn it-
talenti u flok nuzahom, niskarta biex ma jkollix sikkatura, biex ma jkollix
tahbit u nkwiet, jien ma nkunx gieghed inhaddem it-talenti tieghi, u meta
jasal il-wagqt, il-Mulej jitlobni l-kont u jistagsini x’ghamilt bit-talenti
fdali, u sehmi jkun bhal dak tal-qaddej hazin u ghazzien tal-parabbola tal-
Evangelju. Alla ma jitlobx minna hwejjeg kbar, jitlob biss li naghmlu dak
li jrid minna, u jekk inkunu fidili fil-ftit jaghtina l-aqwa gid li jista’ jkol-
Ina, il-hajja ta’ dejjem.

L-ezempju tal-mara tad-dar

Fl-ewwel qari ta’ llum, il-Knisja, biex turina kif ghandna nhaddmu
t-talenti li jaghtina 1-Mulej, issemielna t-tifhir 1i naqraw fil-Ktieb tal-Pro-
verbi dwar il-mara tad-dar li bil-ghagal kollu taqdi dmirijetha u tiehu
hsieb ta’ kollox, biex zewgha u wliedha gatt ma jongoshom xejn.

Mill-mara tad-dar tal-Ktieb tal-Proverbi nitghallmu kif darna ghand-
ha tkun tixbah id-dar ta’ Nazaret fejn kien hemm rabta shiha ta’ mhabba
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bejn il-membri kollha u fejn kulhadd kien jagsam flimkien il-ferh u n-niket
tal-hajja ta’ kuljum. Mill-mara tad-dar tal-Ktieb tal-Proverbi nitghallmu li
ma ghandniex hitnikkru fuq ix-xoghol imma naghtu sehemna kif jixraq bi
spirtu ta’ ahwa, bla ma nippikaw ma’ xulxin u naghmlu hsara lil xulxin:
niftakru li bhala nsara ahna membri ta’ komunita ta’ mhabba, u ahna fid-
dmir li nsahhu din l-imhabba billi noffru s-servizz taghna ha ‘nghinu
l-morda u l-imgarrbin tal-komunita parrokkjali taghna, l-aktar fJum il-
Mulej. Mill-mara tad-dar tal-Ktieb tal-Proverbi nitghallmu wkoll kif inxer-
rdu madwarna spirtu ta’ ferh u hena fil-Mulej u nuru ma’ kulhadd hniena
u moghdrija u nevitaw kull x orta ta’ nkwiet, anzi nfittxu li ngibu l-paci
fejn hemm il-glied u 1-ghaqda fejn hemm il-firda.

Jekk dan kollu naghmluh inkunu geghdin nghixu bhala wlied id-dawl,
ulied il-jum ghaliex bl-eghmil taghna nkunu dawl ghad-dinja, eghmil li
minnu nnifsu jkun jiddi quddiem id-dinja, eghmil i bih niksbu l-hena ta’
dejjem.

TALBA TAL-FIDILI

Missier qaddis, kull ma hu tajjeb gej kollu minnek. Isma’ i-talb
li bl-umilta kollha ser inressqu quddiemek biex dak kollu li taghti-
na fl-imhabba tieghek nuzawh ghall-glorja tieghek u ghall-gid
taghna,

Ieqaf mal-Knisja tieghek sabiex taghraf dejjem iddawwal il
kull bniedem bil-kelma tieghek halli jiskopri d-dinjita tieghu u
jaghraf is-sejha li ghaliha gieghed issejjahlu. Nitolbu.

Ghin lill-mexxejja tal-gnus sabiex jaghmlu uzu tajjeb mill-gid
tan-nazzjonijiet taghhom halli kull bniedem ighix hajja dicenti u ji-
zviluppa t-talenti tieghu. Nitolbu.

Ghinna naghrfu d-doni li int tajtna fl-imhabba tieghek u agh-
mel li nuzawhom tajjeb ghall-gid tal-komunita kollha, Nitolbu.

Aghtina li nuzaw tajjeb iz-zmien 1i tislifna halli tigi fi x’hin
tigi ssibna mhejjija biex nidhlu mieghek ghall-hena ta’ dejjem.
Aghti I-mistrieh ta’ dejjem lill-erwieh ta’ qrabatna, hutna u be-

nefatturj taghna li ghixu hajjithom fl-istennija tal-migja tieghek fil-
glorja. Nitolbu.

O Alla, inti taf kemm nixtiequ nhiobbuk; la tharisx lejn in-nuq-
qasijiet taghna imma hares lejn ir-rieda sinciera taghna li noghgbu
lilek f’kollox. Bi Kristu Sidna.
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L-34 HADD TAS-SENA
KRISTU SULTAN TAL-HOLQIEN KOLLU U MHALLEF TAD-DINJA

Ir-raghaj tan-nghag

Illum ukoll il-Knisja tkellimna dwar in-Novissimi, dwar it-tmiem ta’
kollox, hija u tipprezentalna lil Gesti bhala raghaj li jifred minn xulxin in-
nghag mill-gidien. Gesti hu r-raghaj it-tajjeb li jiehu hsieb. il-merhla tie-
ghu u jahseb fin-nghag kollha tieghu u jmur ifittixhom meta jixterrdu °I
boghod mill-merhla fi Zmien is-shab u s-swied ta’ l-ajru: ifittex il-mitlufni,
iregga’ lura l-imxerrdin, jinfaxxa l-griehi tal-midrubin, idewwi l-morda u
jirghahom kollha bil-gustizzja, fis-sliem.

Taht dawn ix-xbihat naraw Kkif is-saltna ta’ Alla tikber u tinxtered
mad-dinja kollha tul iz-zminijiet, fost hafna taglib u tahbit. Kristu stess
jiehu hsieb dan ghaliex hu r-Ras tal-Knisja, is-Sultan tal-holgien kollu.

Id-dnub kien bieghed il-bniedem minn Alla; il-bniedem sar ghadu ta’
Alla u fittex il-hena tieghu fil-gid 1i jghaddi u jintemm: kien verament
zmien ta’ shab u ta’ swied ta’ l-ajru. Tzda Alla ried jerga’ jighed il-bniedem
lejh, jerga’ jhabbu mieghu, u ghalhekk baghat lil Ibnu fid-dinja biex jigbor
lill-bnedmin — ulied Alla — li kienu mxerrdin. Waqqaf il-Knisja biex bla
heda ssejjah lill-bnedmin kollha halli Kristu jfejjaghom mill-griehi tad-
dnub, igawwi d-dghajfa, u jwettaq fil-gustizzja u s-sliem lil dawk li jwieg-
bu ghas-sejha tieghu. Isejjah ukoll dawk li huma ’l ‘boghod, ghax irid li
I-bnedmin kollha jkunu migbura fil-merhla wahda tieghu. Permezz tal-Kni-
sja, Kristu jkompli jxerred ma’ l-art kollha s-saltna tieghu, sa ma jeqred
kull setgha u kull hakma u kull gawwa tal-prin¢ep ta’ din id-dinja, halli
mbaghad, fl-ahhar tad-dinja, jingered l-ahhar ghadu l-mewt, u s-saltna li
li jkun kiseb, Kristu joffriha lill-Missier, u Alla jkun ghalina lkoll kollox
f’kollox.

Il-gudizzju universali

Izda fl-ahhar tad-dinja, mhux kulhadd ikun fis-saltna ta’ Alla; xi whud
se jsibu ruhhom barra minnha fin-nar ta’ dejjem. Dan ighidulna 1-Evangel-
ju ta’ llum, bit-tixbiha tar-raghaj li jifred in-nghag mill-gidien. Min huma
n-nghag? Min huma l-gidien? Inkunu man-nghag meta Gesu jigi biex jagh-
mel haqq mid-dinja u niksbu l-hajja ta’ dejjem, jekk tul hajjitna ghamilna
eghmil ta’ hniena ma’ hutna fil-bzonn, ghaliex kull ma naghmlu ta’ gid
ghal hutna, Kristu jgisu maghmul lilu stess: tul is-sena kollha 1-Knisja
wrietna x’ghandna naghmlu — jalla tajna dejjem widen ghat-taghlim u
t-twissijiet taghha! Inkunu mal-gidien u mmorru fin-nar ta’ dejjem, mah-
lug ghax-xitan u l-angli tieghu, jekk naghalqu ghajnejna ghall-htigijiet ta’
hutna fil-bzonn u nkunu biss hsiebna fl-interessi taghna; jekk inkunu nies
li tlifna kull sens tal-hajja u ghalhekk ma naraw ebda skop fl-istess hajja
taghna; jekk tlifna 1-fidi f’Alla u ghalhekk tlifna wkoll kull fiducja fil-
bniedem.
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Gest kieku jrid li dawk li geghdin ighixu ’l boghod minnu u mexjin
fit-triq tat-telfien, isalvaw: jigri warajhom, ghalkemm ikunu jaharbu ’l bo-
ghod minnu, jistabar bihom ghalkemm iwebbsu galbhom mieghu, u jsejjah
lilna biex inkunu strument f’idejh ha nsejhu lil dawn hutna ghat-trig it-
tajba; fihom ahna ghandna naraw i-xxbieha ta’ Kristu, ghalkemm xbieha
mdallma bid-dnub: ghalihom ukoll miet Kristu u meta lil dawn hutna
nghinuhom biex jergghu lura ghand il-Mulej, inkunu ged naghtu sehemna
ghall-bini tas-saltna ta’ Alla u nkunu ged nahdmu s-salvazzjoni taghna.

TALBA TAL-FIDILI

Missier qaddis, bl-umilta kollha nistqarru li ahna ma nafux kif
jew x’ghandna nitolbu. Ibghat, ghalhekk, 1-Ispirtu Qaddis tieghek
biex inebbahna x’ghandna nitolbu halli f’kollox infittxu 1i tkun
maghmula r-rieda tieghek.

Aghmel, Mulej li -Knisja tieghek tinfirex fuq wic¢ l-art kol-
lha halli minn tlugh ix-xemx sa nzulha minn kullimkien jitla’ innu
ta’ tifhir u glorja fliﬂ-isem qaddis tieghek. Nitolbu.

Ieqaf ma’ dawk il-mexxejja li ghadhom ma jridux jaghrfuk
bhala s-sultan tal-holgien kollu sabiex ibiddlu 1-fehma taghhom u
jifthu x-xtut ta’ pajjizhom ghall-ahibar it-tajba tas-salvazzjoni tie-
ghek, Nitolbu.

Ehles minn kull tigrib lil dawk hutna li qeghdin ibatu minhab-
ba twemminhom, kulur jew razza u aghmel li d-dinjita ta’ kull per-
suna tkun imharsa. Nitolbu.

Ghin lilna Tkoll 1i ngbarna biex naghtuk gima sabiex nghinu u
nhobbu lil xulxin halli meta tigi fil-glorja tqeghdna fost il-maghzu-
lin tieghek. Nitolbu.

Ilga’ t-talb ghal Malta taghna sabiex ma tichad qatt is-sejha ta’
pajjiz nisrani imma tibga’ fidila fl-imhabba lejn Kristu Sultan. Ni-
tolbu.

O Alla, I-Iben il~-wahdieni tieghek sar sultan tal-holgien kollu
minn fuq il-ghuda tas-salib, aghmel 1i nibqghu nistqarru lil Gestt
bhala s-sultan wahdieni taghna f’kull waqt ta’ hajjitna. Bi Kristu
Sidna.
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174 11-Gimgha tas-sagrificcju 519

175 Il-festa tad-Duluri 919

176 Il-festa ta’ San Guzepp Haddiem 520

177 Gbir fil-knejjes 520

178 Iz-zjara “ad limina” 521

179 Il-ftuh tas-sena Marjana 522

180 Kuncerti fil-knejjes 658

181 Il-festa ta’ 1-Arc¢isqof 659

183 Investituri 660

Digriet tal-Kurja — Is-Segretarjati 657
Is-Sena Marjana — Indulgenzi 522

Proposti ghac-~zlebrazzjoni mill-Kongregazzjoni
tal-Kult 593

Aggornament tal-Kleru 1985: Il-verita ta’ 1-Iskrittura 96
Il-verita ta’ I-Iskrittura u l-forom
letterarji 100

Kif taqra bis-sens Gen. I-XI 103

Ir-rakkonti tal-infanzja ta’ Gesii 119

I1-Bibbja fil-predikazzjoni 129

Nomini mill-Kurja 144,323,660
Telegrammi: lill-Knisja fin-Nikaragwa 145
fil-festa tal-Papa 145

Ottavarju ghall-Ghaqgda tal-Knejjes 30
Talb ghall-Pac¢i mal-Papa 62
Hutna fis-sacerdozju li mietu f1-1986 325
Djar tat-Tfal: Gandlora 1987 314,533
Rapport ghas-sena 1986 529

Fakolta tat-Teologija — Gradwazzjoni: Natural Environment (diskors) 301
Rendikont finanzjarju tal-Arcidjocesi 320
tal-iskejjel 533

Fond Mons. Azzopardi 516
Funerali fil-Hdud tal-Avvent, Randan u Ghid 493
Ezempji ta’ omeliji u talbiet tal-fidili 146,338,579,661
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