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An oufline of Sf. John's Doctrine on the 
Divine 50nship of the Christian 

Oue of the central efforts of catholic theology has always been to 
comprehend the mystery whereby we are made participants of the 
divine life and admitted into the soeiety of the Father alld of His 
Son Jesus Christ. To this effort of understanding Pope Pius XII has 
given new impetus by the famous Eneyclical ".1IY8tici Co I"poiis' , in 
1 \) 13. Henceforth the mystery of our union with Christ in its various 
aspccts has rcally fascinated theologians, being of actual interest not 
only for all speculatiye theology - dogmatic, ascetic and mystical 
- but also for the practical spiritual life of the ordinary Christian. 
And it seems to be beyond all doubt that no aspect of this problem 
de'serYes so much particular attention as that of the Christian's 
;:oTlship ill Christ to the Eternal Fathe'r. 

This sentiment is indeed strongly rooted in the spirit of the 
and of the' New Testament writings. For, that we may be­

come sons of the heayenly Father is the supreme mess'lge of Christ­
ialli1y itself. The ineffable doctrine is - as it is well known - par­
ticularly familial' to St. John. But the Johannine view goes so far 
us to des cri he the Christian. "Son of God". as that who is "begotten 
of God". These expressions occur vC'ry often throughout the Johan­
ninC' literature and, though in them!'elyC's simple enough, they carry 
on Ullf'l thoma bIE- implications. 

This is precisely the purpose of the following dissertation, 
n:m1C'ly. to try to 1!l'USP - as far as possible the real meaning of 
thc .Tohannille phrases tcli:na Th('oll-!i('lIllcthClwi 1'7, Thcoll. We hope 
tlwt Si. John's viewpoint on the di\"ine sonship of the Christians will 
he thus hr,lu<.;ht out clearly fllOUgh. 

1. A PHILOLOGICAL APPROACH 

There can never be good exegesis '~-ithout a sound philological 
preparation. A serious philological examination of the words and 
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under con~kIcratioll is indispensable. So much the more 
that the expressiolls "children of God" and "begotten of God" may 
be vic\ycd from diffcrcllt standpoints and afford different meanings. 
In order to come to a more exact interpretation of the Johannine 
mind, we must therefore !'ec which meanings may be implied in these 
\HJrds from the philological of view. 

1. "Children of God": tclow from the root tc!.;ci 11, tiktcin (to 
to engender, to proercate, to give birth to) points to the 

which rcsults from such action "'ith regard to either or to 
hoth parents. This is the prop Cl' sensc of the word for which we say 
"child, childrcn" without regard to sex (l). Less correct it is to 
translate tclmon "son", which denotes tIle male child and for which 
the Greek has hyios. Hencc, it is equally less precise in the Latin 
t'rndering "filius", as all the Latin versions have it (2). The 
corresponding Hcbrcw word is ben or, rather, ycled and is met with 
vcry often in thc Old Testament with rclation to both sexes (3). 

The plural tclm(f, in a wider sense of the word, is used sometime~ 
to dellotr postcrity or descendants, as in )1t. 2.1S: :3.D; 27.25; Acts 
:!,:i!): lll~Jrr emphlticall~'. true children. genuine descendants, as In 
s.a!!; I Pt. S.n. This is after the Hebrew usagc of denoting peoples 
and tribes by bl'luj joined to the name of the progenitor (1,). 

The metaphorieal meanings of tdnwlI - and likewise of h!Jios-­
art' many. In general. it denotcs the reciprocal and intimate 
relationship formed bctween men by the bonds of loYC'. Thus, a child 
or son is onc who is thc ohject of parental love and care, or who 

filinI love and reyercnee towards others. It is in this sense 
that both in the Old and in the New Testament it is the familiar 
name <I: trihuted 11y an older man to a youngcr, not only with refer­
('ll('e to thc diffnellrc of agc. hut also on thc ground of authority 
and of love (5). Upon this representation it is that the relation of 
the discinje of a clmreh to its teacher or apostle is expresscd by 

1 Pt. 8,G. ( f('ma]e t'hiklrell), 
:2 SII('h WOJ'(]S as Ilr,,/i3. so'wh's, IIrltTlIII ,\,<)\!ld he mor(' appropriate, 
:j (Jell ;LlG: :lIJ,l: :i:U3i: nt, un, ('1(', - The LXX !lS('s idllllll ('iJil'fiy 

for /)1'11 (as ill 0,,,1. :l IGl. S')llll't;llW,> for !It/I'd (C(,ll. :):),6.7); e]s('",lle]'(' 

it trall,]nte, also hv 111[;11" (nt. 1:10), 
·1 For example, the isr'l'elite.; are /,1'111' lIi ,/11'" ,,1 or 7i1'1I~ 1{l'hurl,,". 
;j I King' :1,9, 1G: .:\rt 9,2: :\f" 2.'); Lk Hi. 2,,: (i<11.L1$1. This sJlirj~ 

tnal sense of it!!;IIS is f,ulli'inr tn the old fJrC'ek p'lpyri, d, p, Lnncl. Y. 
1658, IfL (edd, KE:-;YOX-BELL 01'1'1'1.' !'op'II'i ill fhe 71rifish :1rIl81"/lII. 

London. 1~9:3-1Dli) all,l ],?, Gi"s. L 10:1. :2 ((',1d. lWERKORXE:\fANK­
.:\IEYER, Gricc/li,~chl' Po]!yri :11 fiicssell, Leip%ig, 1910-1912), 
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tekrlOll. Thus the Apostles address as their "children" those to whom 
t·hey taught the Gospel (G). This, again, corresponds to the Hebrew 
nsage, by which disciples considered themsel\'C~s as children of their 
teaeher, whom they used to call "fathcr" (7). 

Much mOrc interesting is the use of child Or son, again after the 
to show that somebody bears a perfect likeness to some 

other IH'rson to whom, for the same reason, some relation of paternity 
is attributed. "The derinttion of the person's nature and, as follow-

therefrom, his cl1:lraeter and helongings are implied in the ex­
pression, though sometimes the one and sometimes the other element 
is prominent" (8). In this connection telollr!/l (or hyios) is always 
followed by a noun in the genitive, such as "sons of Abraham", 
"SOllS of the devil", "sons of God", ctc. This goes so far as to join 
"son" even to inanimate or abstraet things whenever any influenee 
or belonging is meant (9). 

Partieularly noteworthy is the use of tt'lmon or hyios with a 
genitive of quality or eondition \'Cry commonly used in the Old and 
Nelv Testament Books as a substitute for an adjectivc. The idiosyn­
crasy is due to the fa et that Semitic languages are very poor in 
adjectives {10). 

In our modern languagrs the word "son" may also he referred 
to an adopted ehild. "Ve may therefore ask if such was the case 
also with New Testament writers. Legal adoption, sueh as 
by the Greeks and Romans, was unknown to the Hebrew world (11). 

6 Cf. I COl'. 4. 1-1,17; I Tim. 1. :2; Tit. 1. 4·; Philm. 10; If I .In 4. Tll 
this sense, .John llses ratll('l' {('hllill. "little ehilc1ren". diminnlire 
of tekllOIl (I .Tn 2.12. :28; :3.7. 18; 4.·1; 15.21. The same word he ]Juts 
also on the lips of .Jeslls. ,Tn 1:1.:1:3). rt is a t01'lll of keener aff0<'tioll. 
Sometimes also pailiill is used if .Tn 2.1-1, 18 d . .rn 21.15). ThE' 
latter emphasizes the idea of whorclination and snbseqnent disciplinf'; 
while td;lIia emphflSizf's the idea of kinship; (see :\f. R. \~rXCENT, 
H'ort! Studies ill tlie Ncll' Tl'sf({JllPlif, H, LOlldoll, ]887, p. :1:2:3). 

7 Mt 2:3.9. - Pecnliflr to .John is the use of referring tl:1.-Iw to melllhl'rs 
of pflrticular cll1lrehes (TT .In 1, 4, 1:3; - see fllso· Gal. 4.:11). 

8 H. CRE~IER. BiiJlicIJ-7'hcologicu/ LI'.cicl)/I of Xi'II' J'eSfll/lll:llt (ire,. I .. 
(eng. tl'flns. by W. Urwick), Edinh1ll'gh. ]878. p. 15.S-t 

}) The nse of h"ios or tel .. noll with the genitin' is due to the ll10rp \-i,-id 
imagination of the oriental, who looked UPOIl flny intimate relation­
ship - whether of connection, origin or dependence as a l'E'lation of 
sOllship, eYen in the spjritllfll sphere. Ro B. DEfSS:\L\XX. Ri/lle 
Stllilic.~ (trans. b~' Grie"e), Edinhnrgh, WO!. p. 1Glff.. ,\'ho. hOIl'C\-er. 
sl1rl\\"S also that the use is not at all un-Greek. 

10 CL I KingslS.17; Is. 15.1; Prm'. :i1.15; Eph. :2.:1; 15.1'; 1 Pt. 1 1-1. 
11 Rut see (fen. 16.2; -18.5; Ex. 2.!)f1'., where some idefl of u(1option is 

implied. 
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Indeed, "son" (hyios or teknon) is nowhere found throughout the 
New Testament with reference to an adopted son. The Apostles, 
however, knew that the word could have carried on with it such a 
meaning. And, as a matter of fact, St. Paul conceives of our divine 
sonship as an "adoption" (hyiothesia) (12). 

We note, lastly, that throughout the .Tohannine writings the 
word te/won recurs for fifteen times and - with the exception of 
Uev. 12.-1.[, - it is always in the plural. For five times it is followed 
by j,/zeos in the genitive thus indicating men's filial relation to God 
(13). Teli:na Theoll, then, naturally points to some kind of divine 
sonship, which, according to the many different meanings of te7.:no)/, 
may admit of various interpretations. 

2. "Begotten of God": gcnnasthai or gCl/nethenai is the 
favourite verb adopted by St. John whcn he speaks of our divine 
sonship. In this connection it is mct wi th IG times in both the 
Fourth Gospel and the First Epistle. From the philological view­
point gelll/ao is liable to different interpretations. The gcneral idea is 
quite simple being, namely, that of begetting, generating, giving 
birth to, producing, etc. But this action may be thought of either 
as a natural and physical begetting or birth, or it may be said to 
b'Car a metaphorical meaning. 

The LXX makes constant use of genll(lo to translate the Hebrew 
ua1ad, which in the active (Qal) means to "be get, to engender" 
(gemulII, ;.!igllerc) and "to give birth to, to bring forth" (tiktein, 
IJllrcrc). It is therefore referred to both parents (U). So also in the 
New Testament gellllulI is said of the father and of the mother alike 
(1 :3). But the basic idea is that of "begetting" and is used, as a rule, 
of the father though sometimes also of the mother. Hence, as regards 
translation, attention should be paid to the context. Thus, for ex­
ample, to translate i!enHcthcll (Mt 1.20) by "born" (Vg. "natum") 
does not meet the situation. So also with regard to the Johannine 

"12 Rom. 8.15: Gal. 4.5. 
l:~ .In. l.12: 11.;)2; I .Tn :1.l. 2, 10. El'E'where mE'n are ('nlled "children' 

of thE' c!e\'il" (1 .Tn :1.101 or "children of ,\hrahnm' (.Tn 8.:19). 
14 Of father onl.<;: Gen. 4.18: r Chroll. l.1O: Rnth ,f. 18ft·.; of mother: 

(jell. 4.22: 48.1.5: 1 Sam. ·l.LD: of both parenh: (;en. 20.17: Zach. 1:3. 
The "erh eomlllonly ll'eel i~ !l1I/1II/: 'Ollletillles hi/ or hill (in the pi'el 
hold

l 
Gen. :3:iA; Is. 6G.7: 2:1.4) :111d, ,ery rarely, also qUI/II' (Gen. ,1.1) 

is auopted. Bnt the LXX corresponding ,'erb is al,,'ays [JPIIIIIlII. 

15 Of the father: ;.rt 1, 2-16: ,lets 7. 8. 29.: of the mother: Lk 1. ] 3, iii: 
23. 29. 
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gcnncthenai eJc Thel)11 the meaning can hardly fail to mean "begot­
ten". .T. H. Bernard remarks on In. 3 .. '5-6: "To translate 'born of 
the Spirit' suggests that the image is of the Spirit as the female 
(Iarent of the spiritual child, whereas .Tohannine usage ... shows that 
the image is that of the Spirit as the "Begetter (16). 

Now, as tclmol1 is sometimes taken in a metaphorical sense, so 
also {!CI1I1i111 may point to a metaphorical begetting. Thus, St. Paul 
('f)llsiders his faithful as those who were "begotten" of him (17). 
Paul's influence exerted on them, moulding their lives, is conceived 
as eOllstituting thc beginning of a new lifc and as establishing a filial 
relation. Here. the sense of {!t'IIJ1i!1) is eddelltly spiritual and meta­
phorical. The same must be said with regard to the .Tohanninc 
('xprcssioll "to be hegotten of God". A divine origin by a generation 
from God eannot be attributed to men in the strict sense of the word, 
hut only in a metaphorical sensc. 

When us cd in the passiYC as nearly always with John -
gl'/I/l1I1I asks naturally for an appropriate preposition followed by the 
name of the begetter. So, in connection with the diville generation 
of thc t:hl'istians, gCIIi/(/Rthllj or gcnllcthenui is always followed by 
1'1.: :the!!/{. The preposition cl.:, thercfore, deserves particular consi­
deration. And of its many and various meanings that which concerns 
Us most is its idea of origil1 or source. This is, indeed, the gencral 
meaning of ch whell it is joincd to verbs indicating origin, such as 
!..!I'/II1I/J/. cillai, {!incstlllli etc. In this sensc eh points to that from 
which anything proceeds or is derind (18). This is also, nftcr 
all. the primary sense of the genitive case itself, which always follows 
1'''' and which, whcn used by itself. bears very often the same mean­
ing (1 D). 

But, c',en in its sense of origin or source, ch is not limited only 
to express such origin by a generation in the strict sense of the word. 
The meanings of the verb to which it is joined are also its own. Thus, 
in the expression "to be begotten of God" elf evidently bears a 

HI A criticIII IIl1d f.re(Jl'lica./ ('ollJm"lIlllrll fill fhl' l;oR]l1'1 IIcc()l'Ilill!f In SI/ill! 
.Tohll. T Edinburgh. 1929, ]1. 10.5. 

17 T Cor. 4.1!5. 17; Oal. 4.24; Phi1m. 10. 
ltl To deBote origin sometinlC's a1so ({lllJ is nsed (cf. ([ehI'. 11.12\' Hut .. 

while 1'1; marks the nearer flnd ill1111('(1inte S011r('(> or ('ans(>. 1I[l(l mur!;s 
u remot(>r relation (Lk 2.1). Of. K ROBTXSOX. Orrcl.: IIl1d 7~lIlJlish 
T,p~~icolI 0/ fhe :'1'1'11' 'L'esfl/IIIf'1.t, Xl'\\' York. lP-,:,!. p. 22·1. 

19 IT Cor. 4.7; I Tim .. 5.8: Cf. also XEXOPHON. ("ll'" Lih. I. Cap. TI, 
1, ed. A, F. Didot, PUl'isiis, 1817, p. 2. 

" 
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metaphorical meaning. This expression may be made to approach 
the frequently recurring Johannine phrase cillai ek l'hcou (20). The 
two phrases have a kindred meaning, both indicating the idea of 
origin from God. But "to be of ~od" expresses the essential perma­
nent relation; while "to be begottcn of God" refers to the initial 
moment of the relation (21). 

We have laid down the philological basis for a further and a 
deeper discussion of the Johannine expressions. Philology has proved 
that they admit of different interpretations and so we know what 
they could have meant in St. John's milld. Wc shall see in what is 
to follow what they really meant. 

n. THE ONLY-BEGOTTEN SON 

The idea of divine 80nship is viewed by St. John in a twofold 
aspect whcther it is referred to Jesus Christ, the Incarnate 'Word, 
or to those \yho believe in His name. Both Clirist and the Christians 
are said to ha\"e been bcgotten of God. It is obvious, however, that 
though divine generation is attributed by .John both to the Logos 
and to men, it does not bear the very same meaning in either case. 
A quick glance at St. .John's doctrine on the divine begetting of the 
Word will prove to be helpful [or a better understanding of the 
Evangelist's conception of man's generation from God. 

1. St. John expresses himself very definitely regarding the 
purpose of his Gospel. He tells his readers that it has been written 
"that you may believe that Jesus is the Christ the Son of God: and 
that believing you may have life in his name" (22). Faithful to 
this purpose the Apostle develops the doctrine of the divine Sonship 
of Jesus throughout the whole Gospel. Indeed, this testimony refers 
only to the Fourth Gospel. Nevertheless, the same doctrine is no 
less a characteristic theme of the remaining writings of John, espe­
cially of his First Epistle and of the Book of Revelation. Rightly 
enough, then, it may he said that "the first thing which strikes 

20 .Tn 8. 47; I ,TIl 3.10. 
21 ~ee B. j.,. 'VE~TCOTT, 7'hl' (,'''-'1'''' aCl'nrdill1/ In 8f .. lu/ill. LOIlr/UII. 

1908, p. (jl, 

22 20.:11. - RefereJl(,(,s to the 1\' Uospel will he indicated in 
when the Epistles of .Tohn an' referred to. they will he Jll;; 

II, III (ex. gl'. 1. :U). \Ve lllay add also that ]l:l,snges from 
Scripture wil! he quoted ~fter the Donny \' ersioll. 

W[1,": 

by '1. 
Holy 
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one who reads the writings of John is the express and forcible 
I?mphasis placed on the divine sonship of Jesus" (23). 

Very often throughout his writings John attributes to Jesus the 
title "Son of God" or, rather, "the Son of God" (ha hyias tau 
Theoli). Very often also the simple word ho hyios is used as a deno­
mination of Christ as the Son of God. In the Gospel it is generally 
Jesus who is represented as speaking of Himself as "the Son of God" 
(2 ~). Sometimes He is so called by someone of His disciples (25). 
But it is John who delights most in using this title as a substitute 
for or as an opposition to the name of .Jesus (26). 

The implication of this title by itself does not necessarily exceed 
that of a mere synonym for the Messiah. In the Old Testament the 
future Messiah is also viewed as the Son of God. As a matter of fact 
J ohannine passages bearing this sense are not totally missing. But 
this seems to occur only when Jesus is addressed as Son of God b:y 
others (27). '''hen the expression is thus used by Jesus or by John it 
carries on with it a much more significant meaning than the simple 
designation of the Messiah. Jesus is not called the Son of God 
because He is the Messiah, but on the contrary, He is the Messiah 
just because He is the Son of God {28}. For John by the attribution 
of this title to Christ means precisely to state that He is really the 
natural Son of God, and consequently He is equal to God, He is 
HimsC'lf God. 

A cursory glance at the christological doctrine of the Fourth 
Gospel and of the other Johannine writings would suffice to give a 
clear idea of this. To ,John's mind, Jesus is truly God. This belief 
of his is exprC'ssed in many various forms, ascending gradually from 
Cl lower to Cl higher conception of thc Divinity of Jesus. In the Gospel 
John rC'presents Jesus proclaiming continually the truth of His divine 

in a constantly ascending degree and with ever increasing 

2:1 H. FELDEIL .["8US "f SII:ur"f" (f'll~L hall". h~' B .. Bittle). London. 
Hl:18. p. :1Fi2. 

::!I :nG-18; Fi.Hl-2Ii; (Un; tUG; ]0.:16; It.l; 1'1.1:1; 17.1. C01l1p. 19.7 and 
ReI'. 2.18 

2Fi By N atlw n:l('1 (l.lfll; hy Peter (C).I;!)); h~' ?lln rtha (11.27); hy .T oh 11 the 
Ba ptist (1 .:iIl. 

2G 118; :l.16L In, :l;)f. (?); I 1.:L7; 2,22f.; 8.8-2:1; .L9f., '·If.; 5.5, 12, 20; 
r I :(9, 

27 CL 1.49 alld 11.27. 
28 1.1.18; 30.:H, :31; 8.1Gff.; II.:L7;!.f): Fi.:2O. -- SrE' L. YJ<~XARD bOil, 

DThO, VIII 1, Pflris 1£)24, col, FiGS. 
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emphasis. His mission from God forms the ever recurring subject of 
His conversations with the disciples and of His public discourses to 
the p::uple (29). Having thus given His hearers a flashing glimpse of 
His supernatural nature, He explains to them His close relation to 
t he Father: He h:1d personal existence in God before He came into 
this ,yorld or. rather, He pre-exists beforc any other being from all 
eternity (30); He is alike in nature to the Father, He is God like 
Him (:n). On the ullity of being and nature of Father and Son is 
grounded the divine origin and character of His teaching: what He 
Himself has heard and seen when in the bmom of the Father, that Hc 
speaks and proclaims to the world (32). From the same unity of 
heing and nature of Father and Son proceeds also the unity of opera­
tion (33). The Son does nothing that the Father does not, just as 
He, 011 the other hand, performs all the work of the Father (3~t). 

And it is precisely by these works. which Jesus performs in the name 
of the Father, that the decisive proof to the utterances of Jesus 

regarding His relation to the Father as His natural Son is given (35). 
From the very testimony of Jesus, therefore, as related by John 

ill his Gospel, wc mny clearly grasp the real meaning of the title 
hI) h.llius tl)n The(m: Jcsus declares that He is the Son of God in the 
stricter sense of the word, that is, He is the natural Son of God and 
strictly equal to God. 

2. But to the testimony of Jesus John adds also his own. The 
Beloved Disciple further declares that the divine Sonship of Jesus is 
true and natural just because it is based on the fact that He comes 

:?9 5.:38 . .1:3: G.:?8. i51: 1.16. :29: 8.~t:2; 10.:36; 1:2.-1fl: 17.8. :25; 20.:21. 'I'll!' 
salll(' teaehillg is illlp1iN1 ill slIch passages where .TpSllS sa}'S of Hil1lself 
that He is "of the> Father" or "comes forth from the Father" IlG.27_2R: 
5.-12: 8~j:?; 11.8 etc.). TI1<1t ill sll('11 passages it is a question of tll(> 
temporal mission or th" ~Oll is (']pa1' enough frolll the fact that the 
"(':mlillg forth of th" «'nth!'!''' is s<lllleti11les Pllt in opposite parallelism 
to the "going haek to tho F"t11(']"." ~('(' .r. KKABEXBAl'ER~ 
OOIl1/11Cllfariu'lI ill F;""II'7<'i>I/'1I ,,<,cl/lld<l1l1 .TOr/ill/Pili ed a1t('ra. Parisiis. 
HJ06. p . .;182; M_ .r. L\()R.\:'i:"GE. El'rlllui/e Sf/Oil ,'-Iaint .fer/II, llUe ecl.. 
Paris, 1D-17. p. -j:)1. 

;m GA6. 6:2; 8.56-~)8: ll.:?~. .Tohn the Baptist had pror1ailll('d from the 
h('ginn i ng the ]J rc-ex i ,tence of .T I' sw.; together with thp l"at 1]('1' (1.15. 
27. :10). This is also the do('t!'inp of thE' PrologllE'; cf. especially tll(' 
E'xpl'essioll "11 01'7,-/11' (1.1) and its intpl'j)l'ctation hy ('xegetps. 

:11 10.30-:36: 17~11: 20.2~. (\mIJl. 5.18 (thE' Enngelist's remark). 
:1:2 :3.11; 8.26; 1.5.1.5. 
33 10.30. :18;l.t. 9-11; 17.:21. 
:3-1. 5.17. 19.20. 
35. 5.:36; 10.:38. 
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from God the Father in virtue of a natural and physical begetting. 
It is, indeed, rather strange to remark that while so many Johannine 
passages deal clearly and explicitly with man's generation from God, 
with regard to the eternal and natural divine generation of the Logos 
there is not a single text throughout the Johannine literature, whlch 
could be quoted as certain. The only passage wherein Jesus would 
be explicitly called "the begotten of God" would be I 5.1S. However, 
it is critically very uncertain. Critics do not agree whether the words 
hI) gCllllethcis ek tOH The()u should be referred to Christ or rather to 
the Christian, who is "begotten of God" ha gegennemenos ele tou 
Theou. A good solution depends on whether outon or heauton be 
chosen as the original reading (3o). If the latter is adopted, the 
meaning must be that he who has experienccd the new birth keel)s 
hilllscl:f from the eyil onc. In the case of (1utrJl1, ha gennethds is most 
lIaturally referred to Christ, who keeps him ((!Uton), who has been 
begotten of God, far from sinning(37). Then, I 5.1S would be the 
on ly cle:)!' J ohannine passa~.;e referring to Christ's generation from 
God. 

Whateyer might bc said of I i).lS, the idea of the divine 
generation of the Word Incarnate is no less emphatically implied in 
the title III ()lIngnl('K, which John seyeral times attributes to Christ 
(3R). The emirrently Johannine word has been rendered by some 
Latin translators by "lIl1igcnitus", "the only begotten". thus im­
plying the conception of Christ's Sonship in yirtue of a generation 

:36 'J1I/01I' i, attested by cod. ll.\. \';!: Hie]'. it is adopted by Tischnn­
clod, \Yestcott all(I Hort, Nest'p. ete. ITealliulI is found in S Aoon K 
L P. Sce G. B. STEYENS, Tli J"hllllllille l'heu/o(J!/, London. 189'k 
pp. ~-lof.; H. L,,\\Y. The Tests flf J;i/r . . t Stud!! of tTie Fir.sf Ti:p'stle of 
Sf . .JOTiIl, Edillhul'gh, 1909. pp. ·J08f. 

::17 Cf. A. E. BROOKE, A eriiical 1111,) 1'.I"'(lI'Iiro/ nOI/lIlIl~ltf([r!l on the 
.h'/Ullfllilll' l~l'i"/lI'.,, Edinburgh. H)I~. pp. ]·18f.: B. F. \VESTCOTT. 
The Ti:!lisfies "I St . .TUltll. London. lflOi). p. 19·1; .T. nONSIRVEN. 
'f)llitrcs de Sai"f .Teal/ (Yf'rhUlll Salllt:,. JX). !)1llC' ed., Paris. 19:15. p. 
:?7:1. The opinion of tilcse anthors. who refer l1u aClllletlteis to Christ 
is Illnch 11Ior(' reliable. The change of tense from perfect to aorist 
('I),dd !lOl he> explained if both "'er8 rpferred to the same person, i.e., 
to the mall "']10 has experienced the ne'" hirth .• Hter all, the reading 
of Band .\ 0 ('1 uion), apparpntly fnr more difficult than /IPautOI!, has 
strong claims to he rpgardNI as original. Another vnriant reads the 
snhstanti"e hI' !lelll/csis (21;18/l8i5~) d. Ye; "oellcmtio liei". It is 
accepted by Harnack (SIII(/il'lI :111' (j1'.'f'liic7lfl' des Spur r/'I'.,101ll1'1I1 1111(/ 
del' a/ten Kirclie, r. Berlin. 19:31. pp. [0,5-11+), 

:38 1,14, 18; :3.10, 18; I -1.9. 
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from God (39). Earlier Latin translations, however, such as the 
Homan rendering of the Apostolic Creed, yield "unicus" (40). As a 
matter of fact "uniClis" is much more apt than "unigcnitus" to 
tnmslate the Hebrew or Aramaic ya{zid, which is supposed to be the 
underlying word for mOllOgnlcs (41). If so, then, the radical meaning 
of I17rmogcllcs is rather that of "the One only Son", - a meaning 
adopted also by the New Testament writers (1,2). The LXX rendering 
of yahid by mOllOgcl1c;; does not constantly yield the same meaning. 
Some' passage'S bear the simple sense of "only, single. alone" US); 
ut hers, with reference to sons or daughters, that of "the only son" 
(1 I). Elsewhere the usual mOllogellcs is substituted by af!,apetos which 
carries on with it also the notion of "an only child" (,1,5) The two ex­
pressions have a kindred meaning and both include the notion of 
"tht' only begotten son", with the difference that in agapetos stress 
is laid on the notion of affection rather than on that of origin (46). 

The Synopties, too, choose rather Ilf!,apetos as corresponding to 
!Iilhid (17). But to John's mind lI1onogcnes was much more signifi­
('ant as involving more clearly the idea of origin. No doubt, the affec­
tion of the Father for the Son is not neglected by John and it is even 
included in the very expression 1/ll)llof!,cnes in 3.16 and in I ,1.9. In 
these and in other parallel passages, however, - and especially in 
1.18 - the conception of 1Il001O{!,encs goes far beyond the limits 

~19 Cf. the Latin Version of the Ni(,l'an Creed, Denz. 1).1. - Nen'rtl1('le~~, 
1I101l017plIl'S is not clerin'II from the root (I ('II/II/I! , hut from (11'lIpsf,{i. 

:\fOUT,TON-:\fILLH:,\N ('1'111' FIICIIIJ1Ilorl{ IIf tlil' (ircrh T!',~fa/ll!'lIf il­
lusfratc" in,," th,. JI IIll1ri' alld ot1I1'r ;,IlII' life)'a!"!! sourf!'S, Lnnrloll, 
1929. p. ,11(3) and LTDDETA.;('OTT U r:rI'l'7 .. -Ellllli"J, [r.l'il'lIlI, 8th 
I'll.. Oxford, IflOl, p. 114·1) point to 171'1I1J,~ as the root, of 'Il/()lIortl'lll'S. 

The ~el1"" tlH'1l would 1)(, that of "tll(' on Iv 1111'111hor of a kin or 'kind: 
111'11('e gl'llerall:v: only, sillllk" (LitldeI-Se~tt. i/,,), This opinion is ]'('. 
ioded hv A, .1. SFRL\)J:-;KY (n" J[,{sle"io 1'1'1'1); JIICl/1'Iwfi (ul 111('11/1'111 

H. Jo!tI/'lIlIis .I/ols/"Ii. RomaC'. 1f1·11, pp. 10G·128), 
,10 DC'l1z. 2, G. 
11 C, 1<', 'Pht' .{l'f/U/I/,;(: Ol';~!ilJ of tit Ii'(wrfh r;OS}If'/, Oxford. 

1922. a9f. 
·12 Lk 7, : 8,,12: D:\fi: Hehl'.11.I7. 
4:1 Ps, 21.21: 2,1. IG: :l~, 17 (LXX). 
(14 .Tndge~ll.:ll: Toll. ;).115: G.Il ("HI. A): 8.17. 
4,,) Gen. 22.2, '12. 1G: ,fer, G.2G: ,\mos 8.10: Z:1('h. 12.10, In .Tnc1:rl's 11.:14 

hoth IIIO/IOU('II"" and Ilfl"pri"s are Pllt togdher. 
,In Also in profnllC' Gl'C'C'k litenltlll'l' lIfT"lll'i"os is n slIhstitllte for 1/1()//()­

(/"//('8. So POLLFX: 1:a7I/if() d'oll 711/;08 1l!I<1]ldos hf) IIIOI/OS Oil f/llfTi 

~ melr; (OI/Oll/llstiru}l. TIT. 19. ecl. E. B"the, Vo1. T, Lipsine, 1900, 
p. 160. See also HO:\IER. Od. 2. ;)156. ed y, B6rnrd, T. 4mC' I'd .. Paris, 
1D47. p. '-19). 

47 :vIt ;).17; 17 . .'5; :\lk 1.11; 9.7; 12.6; Lk 3.22; 20,13. 
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of simple affection and states, rather preferably, the singular and ex­
ceptional relation of the Son to the Father. The Johannine concep­
tion, thrreforc, far from being simply that of particular affection, 
states rather the fundamental reasOn of God's fatherly affection 
towards Christ. Jesus is "the Beloved by the Father" just because He 
is His "Only-begotten Son". Some authors, however, still maintain 

that the Johannine )JIO/lo[.;encs does not imply any idea of begetting 
und bears simply thc same meaning of the Synoptic Il[.;apetos (.1<8). But 
it should be remarked that the divine Sons hip and the divine genera­
tion of the IJogos, being a characteristically .Tohannine argument, 
e;mld hardly he ex eluded from the full meaning of /l1O/lOgcnes. The 
idla. if not explicitly illC'U 'cd, is at lea,t suggested and may easily 
1w infcrred from such an expressive word, especially when it is joined 
to hyios (:3.1 G, 18; I -L!J) or. is put in opposition to ]Joter (1. 1-1-, 18) 

( ~9). 

MoreoYer, .Tn 1.18 can, indeed, afford a vcry sound argument 
for nul' inlcrpretation. Thr 'Vord Incarnate is the lIIollo[.;cnl's Thcos. 
Jesus Christ is not only said to be the unique Son, the Only-begotten 
of God, but He is Himself God. He strictly shares with God the 
Father the didne essence and being. He, thrrefore, owes His origin 
ill a natural divine begetting from the Father. He has His being 
from God and in yirtue of His unique origin or g('lleration He is It 

true God. 

:\ gainst this reading, however, st ands the objcetion of the variant 
Iilllnll.~llIrs hyios attested hy many Greek codie('s. But evidences, 
both external and internal, are ill favour of the read­
ing \Ye ha\"(" here adopted (50). After all, the ide,l of the real 
Divinity of Jesus dominates the whole Prologue from the first verse 
up to v. ]8. 

Hence, if St. John thinks of a diyine begetting of the Word 
Incarnate. he cannot but mean a strictly natural generation from 
God. The Father, namely, imparts His very divine being to His 

4~ WE::;TCOTT. Epistles, pp. 169-1,2: ID" (;""111'1. ]1. 12 
Epifn's, pp. ;1.'5, 2:20; F. fiL BR.AFX. 8 . .11'1111 (Ln 
Paris, 19-16. p. ;H7: .r. LEBRETOX. T.l's Ori1lilll's rill 
Trillift\, 1. Paris, 1919. PIL ;1()8, ;1(;;). 

49 Comp. 0.18; 14.10. 
r;o The rending l'/tP0s is str011l1011":Y d0fpndpd hy .T. A. H()RT, '/'/1'0 ])is­

sCTtidiolls (1. Oil J[OIl()!jI'III'S Th,'os ill Scriptlll'l' o/ld Tmrlilillll). Cam., 
bridge fllHl London, 1876 .. pp. 1-7:2. See also LAr1RAKGE, ."';"illt JCOII, 
pp. 26f. 
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only true Son by a natural begetting. Jesus Christ is, therefore, the 
only natural Son of Goel. He is the IIIlJnogenes hyios. 

III. THE CHILDREN OF GOD 

By the present section we come to a clo~er approach to St . 
.Tohn's mind on our divine sonship and generation from God. What 
does .John mean by calling thc Christians "Children of God" rmd by 
stating much more emphatically that they are "begotten of God"? 
Do these expressions imply any reality or are they a mere fig\U'e of 
speech? 

In order to grasp better the Johanninc conception, such Pd"" 
sages where these words or their equivalcnt recur will be constantly 
referred to. In the following chapter, therefore, the .J ohannine doc­
trine on man's divine childhood and its fuller development in bot:l 
Gospel and I Epistle wiII be taken under consideration. Thus, the 
Evangelist himsclf will hel p to get an authentic interpretation of hi'> 
favourite assertion. 

A. THE JOHANNINE PHRASEOLOGY 

]. The first time those who believe in Christ are called by 
.J ohn tek /1(( T hcou is precisely in 1.12. This title is once more 
attributed to them in the Gospel (11.52) and four times again in the 
First Epistle (3. 1, 2, ]0, 5.2). No doubt, John does not mean t" 
say thereby that the believers are the natural children of God. The 
Evangelist, who delights in speaking of divine sOllship both with 
regard to the "Word Incarnate and with regard to men, is on the 
other hand careful enough to gi\'e a clear deliberation of the un­
fathomable djstinetion between them. .Jesus alone is the natural 
Son of God, the Only-begotten of the Father. It is only of .Jesm, 
the J/ollogcncs Thcos that it may be said that the divine Nature was 
really communicated to Him by virtue of a strictly natmal genera­
tion. .Jesus did not need to "become" the Son of God. He was 
such from the very beginning. Men, on the contrary, are not by 
nature children of God and- still need to become such. Their divine 
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childhood is a gift due only to the love of God toward them (51). 
If then the expression telma T heon cannot be taken in its stricter 

sensc as indicating natural childhood, naturally enough it should 
bear a metaphorical meaning. But, again, is it a mere mctaphor, 
some kind of form of speech, not implying any reality at all? The 
fact that the title "children of God" is not literally applicable to men 
does not necessarily mean that it can by no means carry with it 
some deeper significance than that of a mere figure of speech. The 
very tt'rm telmr;)1 or hyios whatever be the sense in which it is used, 
indicates by itself the idea of source or migin. Some relation of 
origin is naturally included in the word. But, as we have seen in 
the philological examinaUon, thc idea of origin implied hereby admits 
of various interpretations, including that of any kind of dependence 
or even of mere likeness. Such is the case with many Old Testament 
expressions in which the word ben occurs. 

The fact that John makes use of this word to denote some kind 
of belonging to on the mere ground of likeness of character would 
rather suggest to take the phrase te/wu Theou as bearing the very 
same meaning. Thus in I 3.]0 wicked people arc called ta telma tOll 

tlil/lw/()II sim1lly because they are not righteous and hate the breth­
ren. The case is much more complicated here since the expression 
is put in perfect antithetic parallelism with the corresponding phrase 
tu telnla tou l'heou. Moreover. the expression recalls .In RA~t where 
the dc:vil is represented as the father of the Jews just because they 
aet I~erfectly according to his will. The whole context in these pas­
sages clearly shows that the flIial relation spoken of is based all the 
simple fact of likeness of character (52). If then the wicked are the 
children of the de~dl in the sense that they imitate his moral char­
acter so also it should be said of the children of God, namely, that 
they arc such in as much as tlley are like Him righteous and good in 

.'51 St. Augustine. ha>ed all .Tn 1.12, nicely tr:1.:es the differem·e hetwrf'll 
Christ's SOllship and ours on the occasion of his ('O:lllllcnt Oll Ps. ·W.:.': 
"llnmillf'., dixit dellS, C.f' gmfill S/la dei/it'tlfos, 111111 ,le ",]lI)s/tllI!i" SII<I 

IwtllS •.• ])Nlif cllilll pis potesftdt'lII jil;os nei /il'r;. Si f lii J)"i i,Ir'n 
.,11111 liS, et dii lacti SUlllllS; sed (Ird{i(II~ e.,t 11I1()Jlhlldi.~, 11011 I1l1fill"lll' 
!It'lIerollti.,. Ul1iClIS el1illl J)ei Filius ... T'el'iJ111l1 ]){,1I8. C(Jctcri qui 
fillld dii, omtill ip.,ills lilllll, 11011 d,' ,'!lb.'/!!l1ti" eills 11IHClIlI/UI' lit hoc 
sint qllod ill!', sed Id peT b!'lIl'jieilll/l )1I'I"I"l'lIil1l1t lid 1'11111, ut S'lIt 1'011111'-
Tedes Christi" JiJl1l1Tratio itl 1'". 4H, n. :2, ]'J. :lG. 51).'). 

,'5:2 Comp. also 8.:3fJ, "If you he tlie ehildrel1 of Abl':11mm, do tho works 
of Abraham". 
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opposition to sinners, who are the children of the devil because of 
their wickedness. The cxpression therefore tckna 1'1Ieoll does not \ly 
itself afford any peculiar meaning. 

2. We may, however, still see whether the phrase might be 
more clearly illustrated by some other equivalent expression. We 
already remarked that the very frequently occurring phrase eillais ele 
throughout the .Johannine writings includes the idea of dependence 
or origin just as the word tclmoll. But again, even this expression, 
wherever it occurs, does not yield by itself any more profound sense 
than that of a mere belonging to, likeness of character, imitation or 
any other such meaning. "The phrase expressing a moral connexion 
is characteristic of St. John. It includes the idea of derivation and 
independence and therefore of a moral correspondence between the 
offspring (issue) and the source" (53). Thus, according to the es­
sential aillnity of their character, men are said to be "of the world" 
(M) or "of the earth" (55), the idea of moral derivation being here­
by likewise indicated. Such is, for example, .In 3. 31 (with its paral­
lel 1,t, 5): "He who is of the earth, of the earth he is, and of the 
earth he speaketh", that is, since he draws his origin from the world 
he draws likewise thereof the form and manner of his life and speaks 
after the manner of the world. Evidently the idea of origin included 
here is far from being that of the birth from the ,Yarld, or if it might 
be called so, it would merely be a metaphor. Similarly, in the same 
sellse as wicked men are called telma tou diab%u they are also 
said to be ek tall riiab%u (56). It is clear enough from the passages 
where this phrase occurs that the derivation from the evil one attri­
buted to evil doers is based on the fact of this moral affinity and 
likeness to him. Or it may even be said that in this case something 
more than this is signified: the devil is an active influence to which 
there is a corresponding receptivity in the life of the world (1 5. 19); 
he gave the first impulse to human sinning (8.14) and still gives 
fresh impulse to it (13.2); so directly 01' indirectly, all human evil 
may be described as the work of the devil (I 3.S); and thus he is the 
father of all who act wickedly (SAl.). If, therefore, some kind at 
filial relation to the devil is asserted of those who do evil, it implies 

5:1 WESTCOTT, Goswl, p. 61; Epist/", p. 12:1. 
54 8,23; ]5.19; 17,14. W; HU6; 1 2.16; 4.5. 
55 ;~.:n; 8.23. 
56 8. 44; I 3.8, 12 .. 
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simply a wider sense of the word, in as much as they depend upon 
him with regard to their manner of thinking and acting. 

Now, the same expression is also very often used of men as 
denoting their personal relation to God. Thus the "children of God" 
are those who "are of God" (ek tau Theou) (57). The two expres­
sions are equal in meaning, both denoting the idea of filial relation­
ship of the righteous man to God, established by some kind of de-­
rivation from him. But again, divine childhood included in this ex­
pression does not seem to go beyond the ordinary meaning of moral 
likeness of character. As we have seen from the examples just adduc­
ed, the phrase by itself does not imply anything more than this sim­
ple interpretation of ethical kinship. The same thing, it seems should 
be stated of the phrase einai ek Thcoll. 'Wherever it occurs with refer­
ence to men stress is rather put on the fact that all who do righteous­
ness are "of God' 'exactly as those who do wickedness are "of thc 
devil". The terms in which the relation of human sinning to diabolic 
influence and those in which the relation of human righteousness to 
divine influence are expressed are strikingly parallel (58). Moreover, 
such an idea of derivation from God as is implied in the phrase 
cinai ek is not only attributed to men, but also to inanimate things, 
such as the doctrine of Jesus (7.li), love (I .1,7) and, negatively, the 
things that are in: the world (I 2, 16). In which cases the wider sig­
nificance of simple derivation or belonging to, - and nothing more 
significant - is included. It may then be stated that in all such in­
stances thc common and ordinary eonception is, that every teknon 
or everyone and everything which is of another must reproduce the 
works and character of its source. 

3. But, it may still be asked: "From the fact that both the 
relation of men to God and to the devil are identically expressed, is 
it to be inferred that they are identical in fact?" (59). True, the 
Johannine phraseology might bear such an interpretation, namely, 
that of mere ethical kinship. But it does not absolutely demand 

57 8.47; I :1.10; 4.1-6; 6.19; III 11. 
i58 Camp. "The children of God" (l 3.10) with "the children of the deyil" 

(I 3.10); "He that sinneth is of the devil" (I :3.8 - of. v. 12 and .Tn 
8.44), while "He that doeth good, is of God" (Ill 11 - cf. 8.47; I 4.2, 
4, 6; 5.19). 

59 ROTHK J)er crstc Brief J OhClIlIl e.~, \Vittenbel'g, 1878, draws this infe­
rence: "It is an appalling thought that man may enter int{} the same 
relation to the deyil in which he originally stands to God" (Qlloted by 
It, LAW, o.c., p. 143). 
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it. The phrase tekna Theou as well as Einai ek Theou might admit 
of a deeper significancc, which could no means be ever included 
intelw(! tall diaboloH. For, with regard to God, the idea of origin­
and origin by some kind of birth or generation - cannot meet any 
{)bjection. Of course, it may rightly be objectcd that the same word 
is used to indicate thc relationship of the wicked men to the devil. 
What then, could it be ever justified to say that the life that 
animatcs the sinner emanates from the devil as from the immanent 
and direct source of all sin? That this cannot be maintained even as 
being against the mind of St. John will soon be displayed. Suffice 
it here to note simply that teknon or einai ek with regard to the 
devil ean never bear the idea of an impartation of life, such as it 
might imply when used with regard to God. God can give life, the 
devH cannot. But, again, it must be recognised that such a deeper 
meaning cannot be inferred only and simply in virtue of the words, 

considered in themselves and in reference to their constant 
use by John, do not exceed the mere idea of moral affinity. Stronger 
evidence is therefore needed, and it might be afforded by examin­
ing the next kindred expression eh Theml gennethenai. 

The "Children of God" are said to have been "begotten of 
God". Therefore we have here not only the idea of a divine filiation, 
but also of a divine generation. From the philological analysis or 
the verb gcnnao it may again be inferred that the phraseology 
gcnnasthai or gennethcnai ek ThcoH if not used to denote the natural 
eternal generation of the Only-begotten Son from the Father, does 
not by itself carry on with it anything more than a mere metaphor. 
Men may be said to be "begotten of God" in the same sense as they 
may be said "to be of God" or to be "the children of God" on the 
ground of their moral likeness to Him. However, with the Johan­
nine use of this pbrase it does not seem to be the case. For it is 
really interesting to note that while John makes constant use of the 
other two expressions to denote both the relation of men to God 
and to the devil alike, he shrinks from asserting that those who do 
Iviekedness are "begotten of the devil". The conception of a gene­
ration of the wicked by the de-dl, is thoroughly extraneous to the 
mind of John. On the contrary, the verb gennan or, rather, 
gellllethcnai wherever it occurs throughout the Johannine writings, 
as denoting some kind of ,spiritual generation, it is always and 
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exclusively said of God, who is thereby considered to be the Be­
getter of the faithful. In 1. 13 it occurs for the first time and for 
five times more in the Gospel (60). In the First Epistle, then, 
where the divine childhood of men is a fundamental theme, the 
frequent lIse of this verb nearly always 'with reference to the Chris­
tian's generation from God, is truly characteristic (61). But, with 
regard to Satan, even though his direct intervention upon thc sinner 
is not excluded, John never says that the sinner is "born of him". 
The communication of the sin to the world by the devil is not a 
generation which makes the gift of life. The devil is indeed the 
source of sin, as he is a sinner from the beginning (I 3.8); he can 
therefore giye death to the world, but he cannot impart life and 
beget children. Hence St. Augustine comments: "N eminem fecit 
ilia bolus, ncminern genuit, ncminem ereavit; sed q1de1l1nque fHerit 
imitatHs rliabolwlI, quasi de illo nat71s, fit filiw; diaboli imitando, 
non propric naseendo (62). 

But, the children of God are not only such on account of their 
moral affinity to their heavenly Fathcr, but also because they 
are "begotten of God". And this seems to the mind of John 
the more cogent reason of their divine childhood. The fact that they 
have ,God as thcir Begetter entitles them to the dignity of being His 
Children (1. lZ-13). This higher conception, then, - we say it 
again - is exclusively adopted by John when he deals with the 
children of God. Does not this curious remark suggest the thought 
that St. John does not precisely mean by the phrase tekna l'heoll 
what he means to say by tc7cna t01t diabolou? May we not suspect 
that some other more significant and more profound implication 

GO Always in cha}Jter 3. 'IT, 3. 5, G. 7. R. It is to be remarked that in 
1.1:l an interesting yariant reads the sinKular (c[lpnllcihe). being thus 
refeh'ed to the divine origin of the Logos (codd. b, syrc. Ep. Apost., 
hen" Tert.). But the ordinary reading ill the ])111ral is far heHcr 
attested by weighty doc11Inents a.ud displays an expression yery ll1urh 
familiar to St .• Tohn mtll re;rard to his doctrine on the divine sonship 
Christian, See J,,\GRANGE. Sf/illt Jelln. pp. 16-19. The singlllar 
reaclillg is defended by :M. E. IHHS:\L\RD., ('rififJlll~ Te:dllclle et Oita­
fiolls Put'risfiqll,C8. Rey. Bibl, 51 (1950) ·tOlAOR, 

61 I :),29; ;3,9bis; 4.7; 5,lhis, 4; 5.1R. 
62 III JiJpi,~t, .fo" Tract, n~. 10, 1'7; ;1;). 2007, Luke of Brno:e (COIIIIIICII­

tarimn ill Et'Ollgeiilllfl SCC!l-1ndlllll .Toruli/cm, Antwerpiae, 1606. p. (2) 
hrings forth the same thought: '(1);'11>0/118 rcddit homines lifios SilO,'. 

silli simil~s, 1/01/ iJl!lIl1r!clldo sed sll-ggeTcllci() et pcrslladclldo lIlalitilllll: 
8piTit1M llute);1 SOlidus cfficit filios Dei, iJljllllr!"/lrlo in 71 11111 i­
IIll.1n allillll1S gr(diam fJ1W rCIlOl'Clltllr", 
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might be brought forth from the phraseology gennethenai ek Theo71? 
A more accurate examination of this expression as it recurs through­
out the Johanlline writings would prompt the conclusion that the 
expression tckna l'heou is not a matter of a merely metaphorical 
title, but implies a reality. Christians are really children of God; 
really - though in a way thoroughly peculiar to this wonderful 
filiation - "begotten of God". 

B. THE PHRASES AND THEIR CONTEXT 
IN THE IV GOSPEL 

1. The first thing to attract our attention is the fact that this 
Johannine doctrine of men's divine childhood occurs for the first 
time in the very Prologue of the Gospel. This is indeed significant. 
The Prologue, in fact, is a most solemn introduction to the Gospel, 
announcing with wonderful clarity the principal themes dealt with 
therein. At the first quick reading its general subject is soon grasp­
ed: the Word contemplated both in Himself and as He is t.he life 
and light of the world. And this is exactly what the Fourth Gospel 
teaches, namely, that Jesus is the incarnate Son of God, who gives 
cternal life to all those who believe in Him. Rightly enough, 
therefore, the Prologue has been· defined as the anticipation of the 
doctrine contained in the Fourth Gospel (63). Now, verses 12-18 
play undoubtedly an important part in comparison with the rest of 
the doctrinc of the Prologue. They state in fact which were the 
privilegcs of those who rcceived the Logos, thus indicating at the 
same time the beneficent influence of the Logos himself upon the 
world. If, therefore, the doctrine on divine childhood has deserved 
such a prominent place in the Prologue, it must have been one of 
the most im;Jortant themes to St. John. Things being so, could we 
ever be justified to think that he did not mean to state more than a 
mcre figure of speech by the words "children of God, who are be­
gotten of God"? 

But, again, let us consider these verses in connection with the 

63 So F. T!LLl\fAXN, Has ']()7l(!llllc.\eml1(J~lilPIl, Berlin, 1914, p. 47: 
"Ei/re (Jlllckl.ichr :infiziputioll del' ·Motivc Hlld rlcr Stimnmllflcn de3 
EmllflelilllllS" Cr. also.T. REYILLE. Le (~lJ(1trielllc Bt:(!lIfl:le, son 
orifjillP et Ra rll/C1lr hisl'l,riqllC. 2111e ed., Paris. 1902, pp. 110-129; A. 
LOISY, Le (JI/<1frieme EVQII(Jile, Paris, 1903, pp. 97f., 153f., 191). 
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other themes of the Prologue. All of these are not only realities but 
historical events, as the verbs in the past tense clearly show. The 
Evangelist, having hinted at the eternal preexistence of Christ as 
the "Word of God, soon passes on to trace briefly the role of his his­
torieal existence in the world. :For clarity's sake, we may divide 
the Prologue into three seetions, following a quite reasonable opinion 
(6 .. j.). 1) The Word eonsidered in himself before the Incarnation 
(1-5); 2) His comIng into the world (6-13); 3) His Incarnation and 
the benefits received thereby (14-18). Again, each of these sections 
develops real dogmatic and historical truths: v. 1-2; the eternal 
generation of the Logos and His preexistence with the Father; 
v. 3-5: the Logos' relation to created things, both to creation in 
general (v. 3) and to men in particular (v ... I-5); v. 6-8; the mission 
and testimony of the Baptist regarding the work of the Word as the 
light of men (65); 9-13: the unhappy distinction between those who 
received the 'Word Incarnate and those who did not; H: the Word, 
full of grace and truth, becomes man and dwells amongst men in 
this world; 15: the Baptist's testimony about Jesus; 16-18: the 
Evangelist himself, as an eye witness of such ineffable events, adds 
his own testimony. 

Now, all these items, which are developed at length throughout 
the Gospel, are beyond all doubt true and real facts. Jesus is really 
the Son of God, full of grace and truth, to whom the Baptist gave 
testimony. It is a matter of history. Similarly, it is true that some 
believed in Jesus and others did not. Those who believed are said to 
have become children of God, as even by being 1;>egotten of God. Is 
this simply a figure? If so, it would indeed be strange enough and 
quit~" inconvenient that a mere metaphor would be mixed up with 
many other truths, which, according to the Evangelist, are of pri­
mary importance to every believer. It would be the only thing not 
,yeal, attested by him or, in other words, he would have given a 
strong testimony to a thing which does not imply any reality at all. 
Indeed, if believers were said to become children of God on aC-

64 Cf. J.-M. VOSTE, ])e ProZof/o .]oal/lleu et LUi)o, Roma€'. 1925, p. 1£.; 
SI.:\fON-DORADO, Pr!lclectiolle,~ Bib/ieae, .:\'''1'1110 Testamentum 1, 
Taurini, 1950 .. p. 244f. So also P]ml11ner, Tillmann, Loisy, Crampon, 
Sales, and others. 

65 LAGRANGE, Saint Jean., p. 9: ".]0. a Crib dell/TiT l'alllloncer (le. 
temoignage de Jean) dans le PrO/Of/lie, au moment ott il l'(l tlevelopper 
l'action historique du ·terbe, identiJi6 at·cc la lumicre". 
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count of the change of their moral habits, which would take place 
in thcm after that they would have received the Logos, some real 
facts would have been also stated. But, this would not be in accord 
with the mind of the Evangelist. It is, of course, also true and is 
not excluded by John, but, as we shall see, it is rather conceived by 
him as being the effect of divine childhood itself. His thought here 
is rather directed to this remoter cause., from which holiness of 
eharacter naturally follows. 

The passage in the Vulgate version runs as follows: "(~uotquot 

autem rcceperunt cum, dedit cis potestatem filios Dei fieri~'. A more 
(:xact translation of the words c,xolisia and gcncsthai ·will render the 
!!ellSe more easily understandable. The ordinary notion of ginomai is 
that of "becoming" (to become, to come into existencc). As such it 
is the opposite of cinai, which points to a definite, actual state. But, 
as it stands in In 1. 12, genesthai may quite easily be said to bear 
the same meaning of the verb "to bc". To denote the state of sonship 
John uses telt/1Il Thcou, which is sometimes followed either by 
gCl1csthai or uy cillai. The former, with reference to the past, is 
referred b:ICk to the initial moment, to the beginning to be, in 
virtue of which the new state of being (cinai) results. Thus, when 
men "become" or "begin to be" the children of God, they "are" 

and actually such (66). 
The term exousia has been translated by interpreters in many 

different ways. As a matter of fact it admits of various interpreta­
tions (67). True, the original idea included in this word is that of 
"frcedom", rightly rendered by the Vulgate by "potestas" (facul­
tlll5). Some, relying On this mcaning, have seen man's free-will as a 
co-operative agent to the grace of divine sons hip (68). Of course, 

66 ~ll(·h as in ,Tn 1. l·t (lw 1"!1(Js S(fl',c eupneta); comp .Tn 12. a6; Lk 23.12. 
~otc that missing 01' ohso~etc forms of rillai arc I'ometimes suhstitllte-d 
by !liIlOtn'li, especially when the "erh is followed hy a jJredicate and 
reiNS to the past (ef. l\1t 6. 16; Lk G. :'16; 1:3. 2; .Tn 20. 27; ete.) See 
F. ZORELL, ["·.J,ir()1I (/]'(1('('11111 SO!'i 'l't'st({IIIt'lIfi, ecl. 2a. Pal'isiis. 1931. 
eo!. 252; LfDDELL-SCOTT, I).r., p. :H9 and l\lOrLTO"N-}IILLIGAN 
(). P., p. 126, where sllch othcr examples from old Greek papyri are 
Cjnotc·d. 

67 For exalllple, that of freedom 01' right to do anything. In 10.18: Acts. 
0.+; HOlll. 9. 21; Hev. 1:3. 5); that of power or might (l\U 10 .. 11; Mk 
G. 7; Lk 9. 1: 10. Hi; Re\'. 11. 6); that of authority, hoth with regard 
to men Oit 9 .. 8; Lk 7.8; .Tn 19. 10f.; RE"". 17. 12£.) and with regard 
to God rLk 12.0: Aets 1.7; ReL lG. 9) or t{) Christ (~1t 28.18; :i\Ik 11. 
28; .Tn 5. 2i; 17. 2; Rey. 12. 10). 

68 So SnfO~-D()RADO, O. &., p. 254; LAGRANGE, O. c" p. 15. 
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this is a truth of Sacred Scripture and of the teaching of the Church 
(69) and, therefore, this Yerseeannot be against it. But the Eyan­
gelist did not have in mind the question of free-will in writing this 
verse. That men must co-operate by the use of their free-will has 
already been sufficiently indicated by the sharp distinction between 
those who did not receive the Word (v. 11) and those who did (Y. 
12). This naturally presupposes that men are completely free. 
Hence, a better meaning should be given to the word cxousia. It 
may be said in general that \yith .John "cJ;o/isia" does not describe 
mere ability, but legitimate, rightful authority, derived from a 
competent source which includes the idea or power" (70). Of 
course, "with regard to 1.12, there cannot be included the idea of 
strict right or authority, for the matter dealt with is rather that 
of a girt on the part of God. It seems, in fact, to be more acoo.rate 
to translate it liS some killd of "right" implying with it the 
idea of "privilege" and "dignity" (71). John, really, has in mind 
rather the great dignity of sonship conferred on man as an effect 
of the Incarnation. In this sense then e:t'owiia may also be taken 
as denoting the gift of God bestowed upon the pelievers, that is, 
the divine sonship itself. Thus, e~r:ousi({ is equivalent to tc7wa Theou 
genesthai in the sense that the latter only explains more fully what 
does this exollsia consist in, namely, "the privilege, which consists 
in being the children of God" (72). In other words, therefore, it 
might be said: "He gave them the gift of divine childhood". Thus, 
divine chidhood would be considered not as a mere prh"ilege or 
but as a concrete and real of God. The verb edoken, connoting 
the divine action, is very apt to point to something really "given" 
(73). 

69 Conc. Trid., ,'less. VI, Dc lusti/icllfilJile, can .1, Denz. 814. 
70 \VE~TCOTT. lilJ.lpel,]J. D: See.\1. E. BOrS.\LtRD. Le Prolo[Jue 

de Saint JWII, Paris. El;);l. p. 61. 
71 In this sense it is llsed ill Hebr. 1;3.10 and Re\'. :::!:Z.14. '\Iany: anthors 

follow this interpretation. cf. 'YOSTE'. 0.('., p. 25; ZORELL, 
O.c., col. 4.58; G.B. STE\'ENS, 0.1'., p. 2.31. 

72 So we mav translnte: "Bnt as man v as rC'O('in,cl him. he them 
the priYil<2ge of heing children of G~d". For kind infinitire 
limiting nouns (with abstract n011115 of ahility, hope. 
etc.) cf. Mt 9.6; .:\[k :1.15; .Tu 19.10: - }It :3.U ("T haye to he 
be baptised by thee"). Eee E. De WIT'T nellTOS, of the 
moods and tenses in ::felt: Testamellt (heel:, Edinburgh. p. 151. 

73 So WESTCOTT, ib., "This right is not inherent to man, but 'giyen' 
by God to him" 
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This thought is again developed more fully by the Evangelist in 
the following verses. The 'Word, who became man and dwelt 
amongst men, is "full of grace and truth". (v. H). Whatever be the 
more exact meaning of these profound words, they undoubtedly 
denote the fullness of the divinity of the 'Word Incarnate (74). Now, 
in v. 16-17 John says that we have received something from the 
fullness of grace and truth of the Logos. We too have received 
through Jesus Christ "grace and truth" (v. 17),' being thus allowed 
to share in some way the fullness of his divinity. May we not easily 
perceive in these passages an allusion to the gift of divine childhood 
spoken of in v. 12? (75). The Logos has appeared amongst us as 
the San of G()d, full of grace and truth. As the Only-begotten Son, 
He is the exemplar of the divine childhood granted to men. The 
fullness of the divinity, His natural divine Sonship, is the source 
from where the grace of supernatural childhood granted to the 
faithful comes forth. Again, the strict parallelism between the Law, 
given (edothe) through Moses, and the grace which came (egeneto) 
through Jesus Christ shows that as the Law was a real thing, so also 
is the grace which is produced in Us through Jesus (76). Therefore, 
we are. truly and really granted to participate in the fullness of the 
divine Sonship of Jesus. Our noble title of tekna Theou does not 
simply imply an outward reformation or change of moral character 
from bad to good, thus becoming in some way like unto God, but 
it presupposes the direct action of God by which we are inwardly 
changed and made His true children. 

2. What kind of divine action is this? Its nature is described 
in \'. 13 as being a generation from God. This wonderful impart­
ing of divine childhood is rightly enough conceived by John as a 
------
74 Cf. A. AUGT"STINOYJC, Aletheia lIel IF range/a, Rtudii Biblici Fran­

ci~cani, ] 19:30-51) 168f.; BOI~l\IARD, ill., pp. 74-79; 82£. So also St. 
Thomas: "Fuit ergo plenu$ grabia, in qllAuifufI! 11011 accepit (l Deo 
aliquod dOl! UIIl gmtuitum speciale, sed quod esset ipse Deus ... plellus 
l"PI"itutis ... scilicd quod We homo esset ipsa riivilll! '['uitas" - Coram. 
ill JiJw 11 I). sec . .jo., Cap. I, Leetio \YlIL :3, ed. Taurinensis, 1925, 
p. 45. 

75 Truly, John does not seem to indicate any partioular grace here, such 
as the Gospel (CAL:\lES, Erllll!Jile seloll Suint Jean, Paris. 1912. p. 7) 
(}J' the grace of faith (St .. AUGUSTINE, III El'Ilng . .To., Tract. Ill. IQ, 
PL 35, 1401), but he refers mther to New Testament grace in general. 

76 "[,a Di ri I! iU (grdce et jiriCliU reside ell plenitude d{llls le Verbt 
iIlCCll"lte, el: /lOllS recerOllS tOilS de sa plenitude, de sorte que la ordee 
~t la jidedit,i de Dieu, sont ["ClIlIes ell IIOUS, elles ant et?! 'jaites' ell, 
!tOllS pur Jesus-Christ, eUes 80llt del!CIlUeS notres bien propre, deB 
qualitiis de flotre coeur" -"BOISM:ARD, ib., p. 87. 
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divine begetting. John does not shrink from drawing the metaphor 
of generation or birth to show the divine origin of the children of 
God. Here in 1.13 he strictly compares this divine generation with 
the common ordinary one, which takes place amongst human beings. 
The comparison is taken up ag~in in Chapter 3. B-8, where Jesus is 
introduced addressing Nicodemus about new birth from above (77). 
Much stronger is the thought expressed in I 3-9 by the word spenna 
Theou - the seed of God is in that who is begotten of Him: an idea 
borrowed from the part the male parent plays in natural begetting. 
The process, therefore, of the birth of a child according to the 
ordinary course of nature by the will of its parents and especially 
by the father is that upon which the Johannine thought of divine 
generation is based. 

This is what is commonly called the metaphor of generation 
(78). For the very reason that it is a metaphor, then, this idea of 
generation would naturally state that its application to God is not 
literal. This is quite true so far as it eliminates from the notion 
of divine begetting the elemcnts of materiality included in animal 
generation. But it does not imply that even in this case of it~ 
application to God there is no truth contained. In other words, the 
fact that believers are said to be begotten of God after the meta­
phorical cOlhparison with human begetting, does not exclude that 
they are not really and truly begotten of him, though, of course, in 
a way much more different (79). Difference between the two gene­
rations regards rather the way in which they are carried on, the 
one being material and the other thoroughly spiritual. Jesus' words 
to Nicodemus, "That which is born of the flesh, is flesh; and that 
which is born of the Spirit, is spirit" (3.6), clearly indicate what this 
exceeding difference consists in, namely, in the material character 

77 Stevens may be right in remarking (o.c., pp. 243, 218) that the thought 
included in 3.3-8 is slightly different from that of 1.1:3. The latter 
refers to the first origin of life, while in the former "the form of 
thought ~eeJllS to be that of birth rather than a begetting". 

78 E. C. HOSKYNS. 'l'he Fourth (iospcl, London, 1917 p. 146. calls this 
figure of speech "a parable". But this is not the word to be used in 
this case; a parable. at least in the New Testament sense, is a Rhort 
fictitious narratiYe typifying some supernatural truth (cf. D BUZY, 
Introduction anx 1J(!raIJQ~es crlIlIoeliques, Paris, 1912, p. 185f .• J. ::\1.. 
YOSTE, Parllbolae selectae Domilli Nostri .rem Christi, I. ed. 2a, 
Romae, 1933, p. 54f.). 

79 Such as St. Paul speaks of the Chnrch as being metaphorically the 
"Body of Christ" or "the wife of Christ". But the Church is really 
and, in a special sense, also literally ~he :Mystical Body and wife of 
Jesus Christ. ' 
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of the human begetting and in the spiritual character of the divine, 
as both related to differcnt agents. Hence, as by carnal begetting 
material life is communicated to the offspring so, in an analogous 
sense, by the generation of thc Spirit'spiritual life is imparted to the 
spiritually begotten. Thus this metaphorical speech, far from being 
merely such, implies rather strict similarity, a reasoning from a 
parallel case - for which reason it would be better termed "an 
analogy". The Johanuine conception of the origin of spiritual life 
is completely analogous to the ordinary conception of the origin of 
physical life. 

Things being so, the very strong comparison brought out by 
John to illustrate the nature of man's divine childhood suggests that 
it is not a matter of a mere title. A ncw birth or a generation from 
God is not only the change of heart or of character. It is the entrance 
into a ncw state of existcnce. Gcneration is coming out of non­
existence into existencc. A change in man really happens, but it 
is a change so great that no other figure but that of being begotten 
~nd born again can fully exprcss it. It is as when a new being is 
brought into the world. From the clear and strong comparison and 
antithesis with the physical begetting we may also grasp the sense 
of the Johannine words: as material and human generation we 
became children of a man, so by means of the ineffable spiritual 
generation from God we become His children (80). 

3. Moreover, such a great change of the regenerate man is 
strictly connected with Baptism. As the believer is said to "be born 
of the spirit" or "of God" he is also said "born of water" (3.5). 
That these words refer to Christian Baptism is beyond all doubt. 
The Council of Trent made use of this passage with evident reference 
to our Baptism of water (81). This is indeed the traditional inter­
pretation of the Fathers and exegetes, old and modern, catholic and 
non-catholic alike, though some of the latter dared even to reject 

80 Note also the perfect analogy with the process of the natural birth, 
which consists in the COlllllHlllication of life and in the cOllllexion of 
relationship resulting thcreof bctween the parent and the offspring. 
The first stage is oonceind as a bei ng begotten of God and the second 
is the state of divine childhood established thereby. 

81 Sess. VII, De Sacramento ~aptismi, can. 2, Denz. 858. 
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it explicitly (82). From these venerable words of Jesus, therefore, 
as related by St. John, man's generation from God depends upon 
thc external rite of Baptism. Of course, spiritual regeneration is 
not attributed to the virtue of water in the same way as it is said to 
be of the Spirit. It is only God who begets spiritually His children. 

therefore, cannot be said to contribute to this wonderful 
birth if not in the sense of being the instrume;nt by 

which it is conferred and so denotes the ordinary way in which, 
according to thc explicit will of God, men are entitled to become 
His children. We know, however, that even this external rite in 
virtue of the power communieated to it by God, really begets men 
to a new spiritual life (83). The action of spiritually begetting, 

is attributed to two distinct, but united, agents: the 
water and the Spirit. The two elements are nicely represented by 
IsllO'dad of Merv as being the female and male agents of this super­
natural birth: "J ust as at the natural birth the womb is the place 
wherc the babe that is to bc born is formed; but the Divine Power, 
aecording to the primeval order forms him therc, thus also here, 
the waters represent the womb and the spirit is in the place of the 
'Lord and Creator" (8~,). Thus the sacred water of Baptism 
co-operates so intimately with the divine action of begetting that 
together with the Holy Spirit it is also an efficient cause of regene­
ration, thc differenee betwecn both being that while the Spirit is 
the principal cause, water is only the instrument. 

Now, wc ask, "does not the fact that new birth is so closely 
connected with and made necessarily dependent upon the cxternal 
rite of Baptism suggest at least the thought that in the baptised 

82 So, for example, 1\1.S. TERRY, nilJlical DO(JIlI!ltics. fin expo.~itioll of 
the IJrincipul ducuments of the lIuly Scripture, London) 1907, p. 151: 
"l'he comlllon interpretation which makes these words born of water 
mean the outward performance of baptislll in water has neyer been 
able to make itself thoroughly sati,fadory". So also B. ,\YEISS, Dos 
LdJl:1I Jesll, I, rierte !(JII(Jearl)(~itete .,1ujla(Jc, Stuttgart und Berlin, 
190~. p, 885. 

88 So St. Paul calls Baptism loutroll pu/i(Jgcllcsius (Tit. :1. 5). 
8·1 .\1. DUNLOP-GIPSON. The COl!!lI!cllturics of hlto'dad of JIeJ'v, 

Bishop of Tiart,dlw, in 8yriac and EIIUlish (Horae Semiticae, V), 
Camhridge. 1911, p. 22.5. 'fhe same thonght is also nioely expressed by 
the liturgical hlessing of the Fountain of Baptism 011 Holy Saturday: 

hUlle uqwull 7'C(lcllerandis hominilius 1)1'tlcp(l)'ata m, arcal1a sui 
numinis ac/mi:ctione joectllldet, tit sanctijicatiolle cOl1cepla, ab 
immaculato diL,in,i fontis UtC1'O, in nOL'am renata creatwram progenies 
coeZestis emergat". . 
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Christian a complete inward change takes place?" Even if Baptism 
did not contribute directly and effectively to regeneration, it would, 
however, figure the action of God exerted upon the believer, it 
would signify a direct and - as it were - physical intervention 
of the Spirit of God in begetting. The Christian is a child of God, 
that is, he is begotten of Him. But this supernatural begetting takes 
place when the sacrament of Baptism is administered. The external 
rite signifies divine birth and, being the very action of divine be­
getting, transfers the baptised to the new state of divine childhood. 
There can be no question of a mere changing: of character here. The 
baptised person - even if he is a babe - is already begotten of the 
spirit and by this he becomes a child of God before any change 
in his moral actions or behaviour would ever happen. This is what 
is evidently implied in In 3.5. 

Fr DONA.TUS, O.F.Jl. Cap. 

(to be continued). 



Moralifa' del Parfo Indolore 

Fin dal momento in cui col peccato entro nd mondo il doiore, 
l'uomo gli ha dichiarato acerba gl1erra ed ha tentato tutti i mezzi per 
eliminarlo. L'uomo, per questo scopo, non solo si rivolse a Dio con 
la preghiera ed i sacrifici, ma si 1ascio vil1cere dalla superstizione 
e ricorse ag1i scongiuri e magie. Tento anche mezzi naturali, come 
erbe e s\1cchi eli piante, ma tutto fu invano, perche i1 clo10re, almeno 
come una rea1til tl'agica che incombe continuamente sull'umanitil com.:: 
tale, e ancora presente e non sara eliminato giammaL 

Pero la scienza medica, e specia1mente con la scoperta degli ane­
stetici, ha dato all'uomo dei mezzi per knire i1 do10re non solo, ma 
anche per sopprimel'lo del tutto, almeno per un data periodo di 
tempo. E questi, col passal' del tempo, sono anclati sempfe aumentand,) 
tanto nel 10ro numero, come nell'applicazione ad una dlVersita semprc 
piu crescente di casi. Ed allora, non ha potuto sfuggire all'attenzione 
dei medici l'acutissimo clolore clella madl'e nel dare alla luce il frutto 
del SllO seno, e si sono sforzati a trovare i1 mezzo adatto per poterlo 
vineel'e; e sehbene la loro non fosse una impresa del tutto facile, perche 
dovevano prendere in considerazione non solo l'interesse della madre 
ma anche quello della sua creatura, essi si sono fil:talmente riusciti nel 
loro intento. 

Non e mia intenzione tracciare la stol'ia del percol'so fatto, e degli 
espel'imenti eseguiti per tl'oyal'e i mezzi piu adatti ed innoeui da usar..: 
pcr lenire i dolori della partoriente; e neppure di descrivere in detta­
gUo i mezzi oggi in uso per questo scopo : qnesto sarebbe il compito di 
un ginecologo. 10 yoglio so}tanto dimostral'e se, e sotto quali condi­
Zi011i sarebbe lecito ad una madl'e chieclere l'aiuto del medico per 
lenil'le, e £ol'se anche sopprimerle, i clolori del parto. 

Al primo apparire cli questi mezzi per lenil'e i dolori del parto, si 
sono scagliati contro di essi i protestanti, i quali ha11110 visto in questa 
tecllica come una sfida al castigo inilitto alla d0l111a a causa del peccato 
originalc. Dio ha c1etto ad E\'a: ":3Ioltiptchen'> i tuoi affanni e le tue 
grayidanze: con dolore pal'tol'il'ai i figli" (r), ed allol'a qua1siasi ten­
tatiyo per sfuggire a questi dolori, dissero i protestanti, sarebbe 
immora1(' perche contrario aHa yolonta c1ivina. 

Ma questa opposizione, basata come e sopra una falsa interpreta­
zione della pol'tata clell'intenzione di Dio, doveva essere eli una bl'evis­
sima elm-ata. Difatti, il 7 apri1e I853 la Regilla Vittol'ia d'Inghilterrt\. 

1 Genesi, Ill, Iq. 
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nel1'imminenza del parto cH suo figlio Leopoldo, prego il doft. Snow 
a narcotizzarla, e percio i teologi protestanti, per non accnsare eli 
empieta la 10ro regina, call1hia1'o11o 0]1i11io11e ed aCCl1sar0110 la Chies:) 
Catto1ica di ayer dato una falsa interp1'etazione delle parole scrittu­
ristiche sl1ddette. 11a la posizio11C della Chiesa in questa question" 
almeno per c;o che rigl1arda la interpretazione delle parole snrriferite, 
e nota a tutti e n011 e stata camhiata attra,"erso i secoli. Essa si pn.) 
riassumere 11e11a risposta che mons. Bressolles, direttore c1ell'Istitub 
Cattolico eli Parigi, i1 rev. p. Pierre, professore eli morale ne110 stesso 
Istituto, e l'abate Bos, ancGe <:gli eli quell'Istituto, ha11no c1ato a 
Frank Viala, che 1i ha in terrogati se si abbia i1 eliritto eli 
alla c10nna le sofl'erellze del parto. Essi risposero: "~essnn comanela­
mento della re1igione impedisce cio; l'<:spressio11e 'tn partorirai 11<:1 
clolore', alIa quale mo1te donne cr<:c1ono eli doyer obbedire, non e un 
comandamento; e semplicemente l'anatema cbe Dio pronuncio quando 
scaccio Adamo eel EYa da1 Paracliso Terrestre dopo i1 peccato o1'iginale 
e jnedisse loro i mali che li aSpell(17:ano suI/a, terra: 'Tu guac1agnerai 
i1 pane col snclore della £ronte, tu partorirai ne1 clo1ore'. :;\ra Dio non 
ha mai yietato cli soccorrere i propri Si111i1i malatio in tra\'Llglio; t 
ilTrece un atto cli car'ita adempiere tale 111issio11e" (2). 

Del resto, nessuno ha mai sognato cli COnc1al1llarC come immorali le 
ill\-enzioni fatte con 10 scopo cli alleggerire le dilTIcolia, i disagi, eC0 

che producono i Jm-ori menta1i e manuali per l'uoll1o, sebbene Dio gE 
abbia detto ch<: gl1adagncnt i1 l,ane col sudore della sua fronte; (·d 
allora perche si deve fare opposiz:one quando si tratta di aiutare 1111:1 

madre, in quel 111011lCnto che potrchbe cssere clecisi\"o tanto pe1 la 

sua vita come per {jl1ella del £cto? 
E' \"ero che si POSS0110 tronlre dei teo10gi cattolici che eondan­

nano la s01111ressio11e de: dolori del parto, 0 che la pennettollo soltanto 
in determinate circostanze; 111a essi arriYa110 a queste conclus:oni attrl­
,"erso principi ben diYersi. COS] p.e. S. A1£o11so sarebbe stato umtrarin 
a questo agire perche, secoudo lui, sarebhe immorale priYarsi direttd-
111elJt~ dell'uso della ragionc che, dice, e una cosa intrinsecam<:nte 
anche se \"i sia una rag-ione ,"cra e grave che 10 richiede, e pcrcio 
"nunquam licit1111l est se inebriare ad sensus sopicndos, ne crnciatlls 
sentiantur" (3). 11 X oldin, il1\-ece, la condanna l)er ragiol1c dei p<:rico~i 
inerenti, e percio, 111cntre pennette l'uso del clorofo1'mio "ad 1enienc1os 

2 Ch. adicolo di d. A. in "Archircs ()spituiii)'l's" tlell'agosto 19J5. 
3 Theologia JIoralis, Libel' V, "nulll. ,G. 
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ve111011 se11tienc1os dolores e.g ..... in partu difficili", nel caso dei dolQ::.-i 
ordinari del parto dice che "cum ad hUllC finem sufficit /c'Vis narcosis, 
quae nOll est 11ericu105[1, nil ob5tat, qnominus in casu particulari ac1hi­
b('atur; attamen raro erit rationabilis causa, cum clolores partus ad 

matris pe1'tineant" (4). Della 5tessa opinione e l'Arregl1i (5] 
che c:ta il passo 1'iferito del Solelin, 111entre i1 Davis (6) e opposto 
all'ammini5trazione eli gral1di c10si eli narcotici per la sola ragione di 
alleviare i dolori aUa madre, qualora ,-i sia imminente pericolo alh 
salute del nascitl1ro. 

:\Ia la linea di conc1otta che deye ten('re il cattolico nella presentc 
questione ce 1'ha tracciata il So 111111 0 Pontefice attuale il quale, parlando 

al "IV CongTesso In ternazionale dei ~rec1ici Ca ttoAlci" , 
eli aH~r detto 10ro che intendc\·a fare breyi ri£1e55io11i sngli 

che ad essi derinwo cbi progre5si della medicina, ag",!;:;iunse .. : 
"So11ecito eli 11ulla trascurare dei n1l1 taggi eli tale ]lrogn:sso, il mec1ico 
e senza posa all'erta per spiare tutti i mezzi atti a guarire 0, a1111cllo ad 
alleyiarc i mali 12' le soffcrenze umane .... Cinecologo, si stl1dia di 

. attelluare i <-101ori del parto, sellza tutta\"ia mettere ill 'pericolo la salute 
della madre 0 del fanciullo, senza correrc i1 ri5ch10 cli alterar,e i senti­
menti eli tenerezza materna per i1 neonato" (7). 

Da questo prollunziamento pontificio si den: dec1urre che la mora· 
liUt 0 111e110 del parto inc1010re, lecito per se, e suborc1inata al metoc1o 
usato per rcndcrlo possibi1e, 1,ereh;?: cla questo c1i1'en(k se si rl\"\-erino 
cJ no i pericoli menzionati dal Papa. 

Prima eli llassare a parlarc dei prilleirJali metodi oggi in uso 12' dei 
llcricoli inerenti Cl ciascnno cli essi, hisogna speeii'icare mcg-lio ache COS1-

\'011e riferire i1 Pa]la quando c1isse che il ginccologo deve eyitare "il 
1'i5ebio eli alterare i sen timenti eli tenerezza mat<;rna per i1 llconato". 

E' indiscntihile che la hase eli tntte Je rc1azioni int:111e tra madre 
e dallc quali llipC'ndc la hnona 0 mala educazione flsica 12' morale 
cli questo, e l'istinto de11'amore materno. ::\1a 1'intensita eli questo 
a111ore, almeno a quanto afferma il psichiatra Hardfield, e in prop or­
zione c1iretta col c101ore chc la madre sperimenta ncl dare alla lucc i1 
figlio, sicche se qllcsto dolore \"iene a(l essere eliminato, si correrebbe 
il rischio lIi c1iminuire consic1ereY01mente, e forse anche eli c1istruggerc, 

4 SUJllJIIU l'hcl)/o!]iae J[o)"(lli.<, 19:36, \'01. I, num. :3·\.'>. 3b. 
i) SUlIllllllrilllJl Then/u!]i!le Mut'lllis. 19:37, num. ll-1h. 
6 Moral and Pastoro/ l'henlo!]!f, 194:1, Vo1. II. p. un 
7 Cfr. -lit; e DiscoTsi di Pio XlI, \-01. :'\"'I, (19-19) p. 263. 
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i1 sentimento dell'amore materno (8). 
Questa asserzione del Hardfield si basa sulle ossernzioni fatte 

dal naturalista ::\la1'ais, i1 quale ]1Cr un periodo cli c1iciannovc anni ha 
condotti vari espe1'imenti sa una maneIra di cerY(~, constatando che 
que11e cene che avevano partorito in modo norma1e non abbandona­
rono mai i figli, mentre le aItre che sono state ail1tate a partorire senza 
dolore e in stato cli incoscienza, si rinul1ziarono eli curarsi delle loro 
creaturine (9). 

la n011 credo che si (lehba accettare questa asserzione senza risen-a 
akuna nel caso eli madri n111a11C, nelle quali l'a111ore verso i propri figli 
non si basa esc1usivamente suIl'istinto e suIle sofferenze fisiche, 111:1 

piuttosto e i1 frutto delle loro facolta superiori - -intelligenza e volonbl 
- -che mancano assolntamente neg1i animali. Pen) non si pua negare 
assolutamente qualche relazio11e tra i dolori del parto e l'amore pro­
fondo che le madri portano alle loro creature perche, siccomc non pu.) 
esistcre H:ro a1110re senza sacritlcio e non ci pnc) essere un sacrificio 
che non proriene dall'amore e che non sara reciprocato con l'amor.:, 
COS1 i dolori del parto devono almeno aumentare l'amore c1ella madre 
verso quella sua creatura che le ha costa to tante sofferenze, e spronare 
il figlio a ricambiarglielo, eel in questo modo la relazione d'amore tl"l 
questi clue si rafforzera e sara pill intima e cluratura. 

Pereia, nel cercare di aiutare le madri a partorire senza dolore, si 
deve prestare attenzione a questo faUo clell'amore materno che non si 
cle,-e mai compromettere, ecl al10m si c1eye scegliere que1 metodo ch,; 
10 sa1,-aguarderebhe c1i piu, e scartare quello col ~uale si rischierebhe 
anche soltanto c1i alterarlo; eel e appunto questo che "olle dire i1 Papa 
con le parole che ho llreso in esame. 

Cia l1osto, si 11l1a passare all'esame dei di\'ersi metodi in uso per 
...-alutar1e dal punto di vista morale. 

I1 metoclo piu conosciuto, e percia in uso quasi c1onmque, e quello 
in cui per mezzo eli anestetici 0 narcotici si adc10rmenta la madre, e 
cosl, perdenclo ogni sensibilita e coscienza, essa partorisce senza dolore. 
In questo metodo si ya incontro a molteplici pericoli tanto per la madre 
come per il nascituro. Rifen:ndosi ai parti resi indolori per mezzo c1i 
anestetici, il doH. Castman dice, che "tutti i metocli che si usano pe'.' 
alleviare i clolori del parto rappresentano qua1che rischio per la maclre 
cd il fancil111o. Di fatto, i perico1i che porta con se la analges:a e h 

8 Cfr. S. Navarro, C.M.F .. PI'oblelllU8 llIcdico-.lfomles, 1954, p. 4·g. 
9 Ofr. ibid. 
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ancstesia costitniscOllO uno (lei piu seri proh1cmi dell'ostetricia" (T01. 
E il dott. Hel1(1crson afferma che "la farmacologia non offre mezzo cl i 
rendcre il jlarto pr:n) (lel pi 1'1 lieyc incomodo e reminiscenza per Lt 
111a(1re, sal\,o al prezzo della en:ntuale \'ita (lel neonato" (T I). 

11 [>erico10 per la 111a(lre 1XO\'ielle <la1 fatto che l'anestesia non de\'e 
dnrare per poco tempo, perche allura 110n si riusciru nell'intento; m" 
se (Iura per tutto il te111pO lkl 1>:lrto, non j ,otdl non proyocare una inio,,­
sicazione la quale, data la deho1c [orza di resistenza nella partoriente, 
le potrehhe essere fatal<:. ::\ e' \"Cl eSc}l1sa la »os:;ihilitl't (li una sinco]lo 
1aringea 0 (li una congestione 11011110nare durante il ])arto, come pure ci 
saru un serio rischio di una gran: emorragia c1ojJo c1i esso a causa della 
1e11ta ('ontrazione u tL'rina pnwocata dag1i anestetici (r:::). L'anestesia 

, e mOtto per:colosa per i1 llascituro IJerche, a causa "della 
tnlppa sc:llsihilit~1 dei feti agli anestetici somministrati alla madre, i11sie­
me con la minor c~ll,acitu <1i resist<:llza aHe loro intoss:cazioni c la 

eliminare ,Ietti tossici" (13), essa produce, 11ei ca si 
a1111e110 una .seria (1iilicolt:l <1i respirare in un:l forte 

l'ercentuale eli ha111hi11i l'arturiti (la madri llafl'()tizzaic (ql. 

Inoltre, essel1l1o la in stato di 
solo n(Jll sente do1ori del parto, l1la si 

incoscie11za, non 
d: (I ne 11a sUl](]isfa-

zione che cert~lme11le sente nna madr<: {ll!alH]O assiste C()SCic'lllcmentl; 
a1 terminI; (lei suoi , (; eu] CeSSare llei clo1()ri \'elk (h!\'anti a s~ 
una llUO\'Cl creatl1ra, che i:: <.1i pill nna S/id creatura. F\] in ei(:) ci 
essere :1 pericolo dell'alteraziollC (]ei "sentimenti cli tcnerezza matenn 
l,er i1 neol1ato". 

Per o\'\'1ure il a detti si ricorre ad un altro 
m0toclo; l'auto-analgc·sia, in cui e la stessa partoricnte cbe si s0111min­
istra la dose necessaria .1i anestdico e ne regola la C[l1antitu eli 1110(10 
che nOll pen1a mai la coscien;;a. Difatti, "il periudo an<:stetico propria­
mentc: lletto e j'l'ecec\1.lto {la un perioc1o :ma1gesico, cioe di assenza de'. 
\1010re s<:llza aholiziollc (ld \l c()scienza" l [5), e perci(J, somministran­
(\osi piccolc dusi di anestctico ad int<:l'\'alli pill 0 111eno l11nghi a scconda 
(le11a necessitu, la partorientc "si mantiene ne110 stato c1esiderato, di 

10 ('fl'. ibid., p. ·!i51. 
11 Cfl'. _~cremin: jli:iolJUrio di 1/101'0/1' prnjl'.,,,iollo/e }II')' i I/Jrdici, 19,19, 

p. 1,0. 
12 Cfr. Cal'elllllann: J[pdicillll l'tlsfol'tlii." E{l. XI Ild. rn. p. 41. 
1:3 N,1\'alTo, O.C., p. 4·19. 
H Cfr. Nanlrl'o. ibid., e Capellmallll. ibid. 
15 Naguib Riad; Prol)/clIli sess!lll/i e . clJscicllte, 1951, p. 226. 
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insellsibilita al c1olore, senza mai giullgere alIa perc1ita c1ella co­
scienza" (r6). In questo metodo, "il suo (i.e. della partoriente) stato 
psichico non deve sorpassare quc110 di una leggera ebbrezza proclottcl 
c1allo c/zamjJagllc; essa deve essere in grado cli continuare a discorrere 
con le persone che ha dintorno" (17). Inoltre, "la quantita c1i anestetico 
assorbito rimane COS] minima che non puo 11110Cere ne al1a madre llf~ 

a1 bimbo" (IS). 

Xe1metodo dell'auto-analgesia, dunql1e, i1 pericolo alla vita dell a 
madrc e del nascituro "iell del tutto climinato, e se ci sara qU;tlche 
pericolo alIa salute del figlio non potra esse re che minimo. Resta solo 
il fatto cbe la madre partorisce senza c1olore, e cia, a detta del Hard­
field (19), potrebbe alterare le relazioni d'amore che <1evono correre 
tra mac1re e figlio; ma giacche la partoriente non perde mai la cosciel17a 
cli quello che avviene, anche qnesto pericolo non potra esscre molto 
accentuato. 

Un'altra tecnica e quella il1\"entata dal dott. Frederic Bcnoit, cl: 
Wassy, per mezzo del1a quale, "parti rapidi·e analgcsici" sono prodotti 
mediante l'applicaziolle alla madre di una corrcnte clettrica. Con ques'o 
metodo la partoriente rimane del tutto cosciente, e l'analgesia che ~i 

produce, poitic giungere sino alla soppressione totale del dolore (20). 

In questo metodo, pereia, si potrebbero sconginrare tutti i pericoli 
inerellti agli altri metodi menzionati, perche la corrente e1ettrica sar.'! 
molto debole e non potra nuocere ne alla madre, che c1a se stessa ne 
regola il vojume, ne al bimbo; inoltre, siccome generalmente i dolo,j 
del parto non vengono del tutto eliminati, e la partoriente COl1serva una 
llerfetta conoscenza del processo fino all'l1ltimo, non ci sara luogo aUo 
altro pericolo menzionato sopra. 

I1 dott. Regnault ha lJrodotti vari parti indoiori mediante sugge .. 
stione e ipnotismo. Questo metoc1o, praticato specialmente in ~Iosca. 
ha "il vantaggio c1i non presentare alcl1n pericolo per la madre 0 per ;1 

figlio, cli poter esse re applicato in ogni fase del parto, anche nel corso 
c1i ore, e infine c1i poter essere impiegato in c10nne il cui stato c1i salute 
sconsiglia l'uso c1i anestetici e narcotici" (2r). Pen'>, ql1esto metodo 
non sembra che potra diventare uniyersale 0 di una cOllsidercvole esten-

16 Ibid. 
17 Ibid. p. 210. 
18 Ibid. p. 226. 
19 Cfr. supra. 
20 Cfr. Riad. a.c., pp. 227~228. 
21 Ibid. p. 207. ~ 
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sione, perche nOI1 tutti i medici sal1no fare uso della suggestione e de110 
ipnotismo, e non e raro il caso di donne che non s'ipnotizzano facil­
mente, specialmente quando i dolori del parto saranno pill aeuti dello 
ordinario, Del resto, quando ci sara il medieo ahi1e a suggestionare e !d 
partoriente si presta a cio, non si potra fare aleuna oggezzione all'uso 
di questo mezzo, ehe e assoll1tamente innoeuo anche cla1 punto di "ista 
psieologieo, perehe la partoriente conserva nel processo intatta la 
conoseenza. 

Sorvolando altri metodi pill 0 menD a51ni ai sudc1etti, 0 che sono 
ancora in stadio di sperimentazione, menziono in ultimo una teenica 
clovuta al dott. Reacl. 

E' noto che si cla una cliffercnza tra i1 do10re fisico e que110 neuro­
patieo. "Ne1 clolore fisico", dice il dott. Bon, "un agente traumatico 0 

morboso, esterno 0 interno, agisce sopra i 110stri elementi ne1'vosi in 
una maniera cla causare UIl dolore, genera1mente proporzionato aHe! 
intensita dell'azione stessa. N cl do10re neuropatico l'azione lesionante 
potrebbe essere mi11ima 0 nulla e, ciono11osta11te, i1 do10re potri't arri­
\'are ad una aeutezza estrema, 0 perche , . , i centri cerebrali sono statl 
resi molto se11sibi1i, 0 infine, perche la sensibilita psichica arriva ad un 
grado estremo" (22). Nei parti, poi, oltre i1 c1olore fisico e qnasi sempce 
presente i1 dolore neuropatico, perche la partoriente, a cansa c1cll'espe­
rienza a\'uta in simili occasioni precedenti 0 di quanto anebbe udito 
dire c1a a1tre persone, si crea la c011\'inzione che i1 parto va sempre 
accompagnato da aeerbi do10ri, e cio produce in essa quello stato di 
timorc-lcnsiollc-dolorc, che contribuisce notevo1mente a renderle piu 
angustioso quel l110mento, 

Read, a11ora, escogito i1 suo metodo che agisce anche sl111a psiche 
c1ella paziente. Da a1cuni mesi dopo il concepimento, la futura madre 
viene sottomessa ad un g-iornaliero esercizio muscolare e respimtorio, 
e le si insegna come essa stessa potrebhe aiutare i1 medico durante il 
pm-to. L'esercizio servin't a renclere pill elastici i muscoli, e COS! si dim­
inuisce i1 do1ore fisico, mentre il dolore neuropatico viene quasi elimi­
nato clal fatto che la partoriente non restera inattiYa, non sara soltanto 
la j)Gzicllte, ma essa stessa operera attivamente a liberarsi, e con la so(l­
disfazione cli contrihuire alla nascita c1ella sua creatum, cd a\-enclo tutta 
la sua attenzione COl1centrata in cia che de"e fare, non le restera l'agio 
di pensare ad altro, e la sua psiche rimarra calma eel i1l1perturbata dalla 

22 ComlJeJtdio de Medicina Catolica, 1942, 393. 
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conYinzione che anehhe llotuto fonnarsi. ~el caso, l,()i, cli clo1mi straor­
(linari, nna dose 11lolto piccola di a11cstcti('o sarchhe pit'i ch", sufficientc 
ver su perarl i. 

Col metodo cli Read st:1l1hra che \'en,~'a110 eli11li11ati tntti i j>ericoli 
che potrehhero n:ll(1erc illtcito il \,arln i11(1010re. In cssn non si u:;an> 
anestetici, a1mcno 11t:11a maggioranz:l dei ca:;;, e la madre, non :;o1() 
C011ser\'a per tutto i1 lcl1lJ 10 del procc:;so ;:1 l'oscienz:l, 111a lInche, 11011()­
stante i dolori, \'i premler;l parte: atti\'a c si rendenl orgogliosa del SLl(, 

e ci() Jl()tr~\ :llterare, Sl, 111:t per il 111eglio "i :;entiml'nti r1i kllt'n:Zi,l 

materna J 'Cl' il neonato". 

Dn ql1anto si;: t1dto:;i potranno, cfedo, (1c:durn: Ic se,gu011ti 
('on cl \lsi on i. 

::\el caso in cni b madr0 ahhia hi:;(),gno cli una ojlcrazione 
dl1rank i1 tempo ilella ,g(':;tazione 0 qnello del parto, come p.c. loper 
zionc eesarca, le Jll1tJ \'cnirc sommini;;trata ql1abia;;i dose di :In('sLdic() 
che sar2t nel'e;;saria perch2: l'opt:razionc ahbia huo11 ('sito, :\l1chc' ;;c: cor. 
ci() ;;i 1l1ctteri'1 in .gr:t\c pcric010 la \'it:t llel I'do. Con dctta 
s'intel1l1e climinarc un l)ericolo alla madre 0 renderla pili atta a {la:-·· 
torin:, l' non g;,\ rl'lHlcrle inclolore il parto; c l'erc;(J, essa ha il dirittu 
di non 'sentirne i c101uri, che 110n si ]lotrallllO cOl1si(lcrarc inercnti a1 

p:trto e percio in un ;;enSO al do\"ere a;;Sl1nto con la 11l:tkrnit2t (23). 

Si Jlotrchhe :tnche dare .1l1estctici alla partnrientc che soffre duI, ,1 i 
sLraonlinari, oppureil cui Citato p;;iehic() 0 111'11rotico ne consigli 1'\1so. 
In (lUesto c[(so la madn: si potrehhe l'on;;idcrare malata, e percil), per 
il principio di dopJ,io cffetto, sarehhc lecitn permcttere un \,ossihile, () 
[os;;e am'he reale, l'erico10 alla :;all11<: dt:! fl'~() pCI' ra,gione della salute 
della 11l~H1re che sanA certamente (lanncg,:jata, forse anche a scapi to d,:·1 
nascilLlro, ql1alora non se la liberi da detti dolnri. 

::\ cl caso, pen>, cli llarti ordinari non credo che sia leei to usar:; 
l'anestesia totale, a cansa dei diversi pericoli ('he correrebbero tanto 1:1 

madl'e qU<lnto la sua creatl1ra, e che ho (lc:scritto s()pra. Diratti, 
la so]>prcssione dei dolori on1inari (Id parto non ;;archhc una ragionc 
proporzionata per permettcre i mali pro\'enicnti dagJi anestetici, ch,: 
potrehbero essere anche 1eta1i. Dd resto, non mancano altri l11cui 
1cciti PCI' questo scopo. 

Gli altri metodi da me menzionati si potrcl,hl'ro tutti usar£:, qua-
10ra la mac1re domanc1i (1i e;;;;ere aiutata con ql1a1che mezzo per non 

2:1 Cfr. Noldill) l.e. 
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sentire i ,10Iori del parto, pen') ri111a11e se111pre il dovere del 111edico (li 
que\llletodo i1 quale, date le circostanze in cui dcve a\'venirc 

il l)arto, la salute fisiea c 10 stato psiehico della partoricnte, e l'ahilit.\ 
propria cli l1sarc una data tecniea, e considerato pilt confaciente n 

casu specilico, I1mec1ico c1e\'c fare tutto il suo llossibilc per evitarc 
qual,;iasi danl1o, :lncorche licye, che si potrebbe avverare nelle due 
jlersune intercssatc, e hac1arc agli effctti 11sil'hici concomitanti, pe, 
sc'ongiurarnc quelli 11oci\'i, 

Il mcc1ico 110n den: mai prestarsi ad llsarc U11 metoclo che rcputi 
pcrico10so, anche se sara l'regato a fare cio dalla madre, llerche "11 
p:lziente non P110 conferire pilt c1iritti cli quanti ne ahbia" (24), e perci,) 
la so:a \'olonta dc11a partoriente cli esimersi c1ai dojori, 110n c011fcrisc2 
al medico i1 c1iritto eli usare su cli e.ssa mezzi illeciti, Inoltre, il medic!) 
110n PllC) usare aicnn metoc1o senza i1 pcrmcsso c1ella l'aziente 0 dei 
snoi pan.:nti, qnalora essa n011 sara S1li compos, perche egli 110n pw\ 

akUI1a- misura, tentarc alcun interyento senza il consenc;o 
(aYemlo) su <1i csso quel llotere e quei c1iritti che i1 

p<tziente :;[e:;so g1i conferisce, sia esplicitamente sia implicitamc:nte e 
tacit~lJllell; e" (25), 

Ed illfine, il 111<:<1ico 110n (le\<: prendc:remail.iniziatinl pcr sl1gge­
rire il parto inclolorc:, a mow chc n011 10 rep uti neccssario, () almeno 
henefico, per la salute cldla mad re 0 del na,.;~'i turo, 11 do1ore non h:.! 
soltanto un signil1cato fisiologico, 111a anche un signil1cato e SCOllO 

sOI,rannaturale, ::\cl dolore i1 pazientc s'a\'\'icina 1)ill al Cristo Croci­
fiss() e si rendera capace eli meritarsi i benefici diyini, che sono ccrta­
l11ent;.: dcterminatiyi llella "ita clell'inc1ividuo; c pcn~:() la madre 11011 

\k\'l~ eSSCr;.: stomata da! prtlC,H'ciarsi (lllesti beni ]lcr la sola ragione cl i 
eyitarsi i dolori ordinari ch<: una (\ol111a, consc:a della propria nobilitd. 
ed Ol1ore eli di\Tntare madre, non solo nOll ricllserc'hhe cli patire ]ler j1 

hClle .1i 'lllclla creatura ch;.: essa, 1)ri111a (li yederla, ama 
allra, 111a an;:i 1i bramcrchhe ]lcrch~' sa, chc "quando ha dab 

lnc<.: i1 hamhillo, non si rlcorda pill dell'angoscia a ca~ionc (lc11a 
perche e nato a1 1l10ndo un ll0l110" (::!6) , C <[llesto 1lom') 

e SllO, 

GIl'SEPI'E BORe;, 

2·1 Dal discorso dE'1 :;i, POlltefic'E' n i pa rtpvi pn nti n I "[ COllgn'"o III ternn-
7.ioJwle di Istopnto]ogia dPl sistcllla ncn'ow", Cfr, .,1fti e IJiSCOfSi cli 
l'in XII, \'01. XI\'. (Hlfi2) p, ;)!):3, 

2,5 Ihid, 
26 Vungelo di S, GiOVUlllli, XVI, 21. 



A Commentary on Canon 506, ,§ 2, 3, 4 

The text of the Canon. 
82. (a) In monasteries of /lUllS ,vitlt solelllll '1'O,(,S; (b) at the elec­

tion of lize A bbess; (c) if they are subject 10 the bishop, he or his 
delegate, 'with I,wo priests 1"ho act as te/len,', presides, 'Without cllterill,;Z 
the en'closure; (d) If Ihe Iluns arc sllbJect 10 the slljJcriors 0/ a Reli­
gious Order, Ihe reglllar SujJerior presides; (c) in 7.t'hich case the 
Bishol) lI1usl be Ilotified ill duc time of the coming elcction, and hc 
may, togelizer7C'ith the religious Superior, be presellt or send a 
delegate; (f) if fhe bishop comes ill person he presides; so does his 
delegate. 

§3. (a) The ordinary confessors of Ihat monastcry; (h) should not 
be aPl)ointcd to act as tellers. 

§4. (a) [n religious cOllgregaiiolls of ,('OmCII; (b) at the election 
of the .... ,t/perior (;cncral; (c) <t'ill preside the local Ordill[rry of the 
place ,!'llere the Chapter is beillg held, either by himself or by hi, 
delegate; (d) if there is queslion of diocesan Congregations; (c) he m a)' 
at will confirm or allllul the clcctioll; (f) as he ill COI1SCiell'ce secs fit. 

Some observations. 
1. Canon 506 speaks on elections proper. After indicating briefly 

all that pertains to Religious Orders, it applies to them the rights 
appertaining to elections, as set out in Canons 160-182. 

n. The Codex refers to this application in general terms, so that 
difficuities are to be met with all along, as we shall see later on. When 
dealing with elections, one should always bear in mind Can. 6, nu. 1-4. 

if one is to be on sure ground. 

Interpretation of §2 
a) ((In monasteries of /lUllS". 

1. A monastery of nuns is a Religious Honse, in \\'hich there live 
religious ,,'omen who profess solemn vows, with papal enclosnre. There 
are also nuns \dlOSC nm's are solemll, by the very nature of their rulL-, 
hut \dlich have for certain countries been declared simple by order 
of the Holy See (I). 

n. As far as nUllS are concerned, there is also the monastery 
su.i iuris. In such monasteries there are no other superiors besides 
the Ahhess, and, as women are allo\\'ed no jurisdiction, they have 

1 Nuns in France and Belgi'!llll. 
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as their Ordinary, besides the Roman Pontiff, the Bishop of the 
Diocese or the regular Superior. 
b) ((at the eleclion oj the Abbess". 

r. The meetings at \\'hich the canonical election of the Abbess 
takes place are equivalent to Chapters. :\Ieetings that are held fo'­
other elections, as \yell as those \\,hich deal \\,ith other matters, are 
not included in this canon. 

c) ((if they are su,bject to the bishoP, he or his delegate, 'with t·wo 
priests to act as tellers, presides, 'without entering the enclosure". 

r. This refers to the canonical dection of an Abbess of nUllS that 
are subject only to the jurisdiction of the Ordinary of the place, su 
that to him alone \dth full right belongs the presidency of this 
election, which also gins the right of jurisdiction. 

n. The Ordinary may, in his turn, delegate his authority to ap 
other priest. (2) If the Ordinary or his delegate presides at the election, 
he may not vote, as he is not a member of the Chapter. However, ;~l 

default of particular rulings, after a third and fruitless scrutiny, the 
Codex conkrs on the President the right to make use of his casting­
vote (3). 

IH. The Ordinary or his- delegate may not entcr the enclosure 
to preside over the election, but he recein:s the votes through tht~ 

fcncstclla or little opening. 
IV. The Ordinary of the place may always assist at the election 

of the Abbess in monasteries of nuns, though these are subject to 
the regular Superiors, but he is not bound to do so. 

V. The Ordinary, who presides at the Chapter, will choose two 
priests, secular or regular, to act as tellers, without, howeyer, enter­
ing \\'ithin the precincts of the enclosure (can. 506, §2) (4). 

2 Cf. SCHAEIi'FER. Ve Beligiosis, n. 508, p. 248. 
:3 Pro\'ided, howeyer, that the delegate is not the ordinary confessor, 

who is prohibIted by can, 506 § 3; hecause the President or his dele­
gate are born scrutineers. 

4 The 8.C. of the Religious, in virtue of a decree of the 27th AUgllst 
1910 (AAS 11, 782), formally excludes the ordinary confessor from the 
duty of s('rutineers; not only that, but it even goes so far as to with­
hold hilll from accompanying the Ordinary when elections are being 
held within the community of nuns. With regard to these elections, 
the Codex lays down the provisions o<f canon 506, §3, but remains silent 
on the subjeot of diocesan congregation; however, we think it would 
he unwise to ignore the above norms, which can serve as guidance also 
for the religious who belong to Congregations iuris dioeces(!l!i. 
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VI. In the (ht~·s hefore thc enforcement of the the elec-
tion of an Ahbe,;,; not held under the pre,;idency (lf the Ordinary or 
his delegate \\ as held to he il1\'alid ; hut no\\'adays, ,;ince either 
directly or indin:ctly Can, sub, ~2, contain,; nothing tu the contrar~', 
it is to he held yalid, according to the prod,;;nn,; of Can. ] I. I-IO\H.:n:r, 
as Rertttti say,; (6), l11<: Ordinary of the plac<:, or th<: 
if the nun,; are ,;uhjcet to him a,; \\cll, can ask that th<: election 11<: 
held a11e\\' it it is held \\"ithout his kno\\"ing it or in his ah,;ence. 

cl) "If the HUllS arc su 10 fhe of II F!. Order. 
the rc.gular Superior f1rcsides". 

1. The election here referred to is the canonical e\:clion of the 
Abbess of a 1l1(Jna,;tery of nUllS \\'hu an.:' ,;uhject tu the juri,;diclioll :If 

a regular Superior, and therefore not uil(ler the iurisdiction of th'~ 

Ordinary of the place. (7). 

IT. The Regular 
dellcy u\'er the election,; in 

j urisllicliun:.ll directiun and prc,;i­
entitJeo; him to con\'oke the dcc-

toml a,;sembly, determine the day and the hour for the ekctiol1, 
designate the scrutineer,;, receiYe and record the \"otes, is';l1e ino;truc­
lion, achice, and \\'arninp.'s <1e<:111e(1 necessar~; or u,;eful fur the con-e"t 
management of the electioll. It "CelllS, too, that he is the jJ(:rsun 
cOlllj,etenl to cast the ,lecicling \"tlte :11 case of a tie after th<: third 
ballot. (cL Can. I()], SI, 1°) (8). 

e) "ill ,l'hich C((Se the BishoJl 11111.1'1 [le /lotilied ill dlle limc of ill( 
comillg electioll, alld Iz may, [(l!..!clhcr :,'ilh the rcii"iollS .\'1( , [,. 

presellt or sClld a. delegate". 
I. Sincl~, ho\\'e\'er, the local Ordinary has the ri,~ht to he present, 

;) Cf. GASP"\RRL I.e..1<' .. \'01. Y. ll. :1(jl:1. p. 10:,8: \'01. 1\'. ll. 17:18, p. 
574, 

G flERliTTL JlIsfiiuliol/f'" Tllli" e'II1f'fliri. 111. enp. liT. tit. 1 art. 1.. 
p. 51). 

7 Gregory XV ill hi,., Constitution 1I1S('IIlII/',ili §:i. :?-fl-Hi:?:? ""igned to 
the Ordinary of thp place the presidency OH']' the ejpetion of the 
Ahbes~ of ]111n" who are suhied to the jllrisdit:tion" of the regular 
Superior. This presidency ",,,as. in its stridC'st sense, takpll to mean 
a real presidency of esteem and direction. hut not of jurisdiction. 
whioh was entirely reserved for the rcgular ~uperi()r. "lit nempe qllietp 
et pacate electio flat, Ilullaqlle violentia allt ddeetus in ea ('ol1l111ittn­
tllr". Hut nmnlClay". as we have already seen. the ellti]'(, jllris(lictiOlI 
rests with the Ordinary or his dC'legatc; and not only that. hut 11(' 
has even the right to decide the election in the ease of parity of votes 
according to the prO\'isiol1s of 'canon ]01. §1, 1st. 

8 Of. CORONATA, Inst. 111'1'is Canonici, I, p. f):~8. 
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either in person or through his delegate, he should be informed in 
a<1nll1ce of the coming election. 

11. If the Superior has taken st<.:ps to notify th<.: Bishop, in .good 
time, of the COI1\'ocati()ll of the Chapter, and thc Bishop fails to attend, 
the Chapkr may then l,roc<:(:c1 \\'jth the <.:kction. On the contrary, 
if the Bishojl is not notified in time and does not attend, he GIn allnul 
the election, \\'1Iich \\'ill b<.: \'a1i<1, if not thus annlllle(1. 

f) "if lite' i>is/zoj) (omes ill jJcrsoll ill' jJrrsicics; so does his de/c.f;tlte". 

1. The Co(le C0111mission \\'as asb:c1 : 
1"Vhether, in can. ~2, the \\'ods: "secus, SUJlerior 1'egu-

la1'is; sed etiam hoe in casu Ordinarius tempesti\'e moneri debet de die 
et hora electionis, cui potest una cum Superiore reglllari per Se 
\'el per aliU111 assistere et, si assistat, I)raeeSse," are to be Ulvlerstoo(l 
to mean that the (Jrc1inary of the place may, but need not, he present 
in person or through another at the election of the Superioress in 
1110nasteries of nuns who are subject to regular superiors (e\'en exempt), 
and may preside, that is, go\'ern .the decl iOll, c'i ther in pcrson or 

through another; or only in person? 
The C0111m:ssion replied: in tbe afilrmati\e to the first part; '11 

the negati\'e to the second. That is, the Ordinary may prcside wheth,:r 
he he present in person or through another (W). 

En:n after this reply was given, there still remained SOl11e obscu­
rity concerning the nature of the presidency to he exercised by the 
()n1inary (r I). In H),'q the Code C0111mission \,'as asked: 

\Vhether the \\'o1'<ls "to , which occur in canon 506, ~ 2, 

a11(l in the interpretation of the 24th :\o\'., 1C)20, are to he ul1(lerstoorj 
a" (lesignaling a jJresidency of hOl1or or one of jurisdiction? 

The C0111mission replied in the negative to the lIrst part; in the 
ailir11lati\'e to the second (12). 

(to be contilllled) 

R. GAucr, O.F.l\J. CONV. 

9 Cf. \TERMEERSOH, De Ueliai(Jsis. IT, p. 6D-1. whel'e 0.ne can read a 
Heply given by the S.O.O. 

\0 Cf. A},s XII, 575; BOCSOAHEN, [, ean. 5UG; Per .. X. p. 252. 
11 Uf. IHED.-Fl'HR .. :1:\, nota 1; F'ERHERES . .lm;t. Can .. L 812. 
12 CL Cod .. COlll .. .ruly :lll, 19;$+: A.AS, xx\rl, ~Ht; BOl'SCAREN, II, 

('all . .'mu; Per .. XXILl, p. 1,17; '1'7,,' AIJI,'ricoJl JiJrtirs;lIdiClll Hrl:iew, 
XCI, 496j lrish Ecclesiastical Hrcord, ]9:3+, G38; ('{era!! He 1934, 
p. 491. 



SHORT NOTES 
GLEANINGS FROM THE GOSPELS IN MALTESE::: 

.~ed tant1l1ll die verba 
IIl1wr /iis!; b'kclmll zt'a1'lda 

These words were said by the eenturion entreating Christ to 
heal his servant (Matt. H,8; Luke 7,7). What is the meaning of the 
dative or ablative vcrbo? The rendering 'Gliid kclma 'iC'alidlf', 

though reproducing the sense, is inaccurate, because veriJo is not the 
object of the verb. Some makc '1'1'riJo in the ablative and translate 
'Say with a word' or 'Say in a word'. This translation will be 
greatly improved if the verh legcill is translated 'to command'. The 
sense would be: 'Command with a word' or 'Give a one-word com­
mand'. This sense is borne out by the centurion's own words: 'I 
have under me soldiers, and I say to this: Come, and he comes; and 
to another: Go, and he goes; and to my servant: Do this, and 
he does it'. As in the case of the eenturion a single word as 'Go, 
come, do' is enough to secure obedience, so ill the case of Christ a 
one-word command must be enough to secure the healing of the 
servant. 

* * 
CTCq)t{( cOl/sa jurniclltionis 

iJan-a miml rabta 1'Il/zina. 

* 

\ difficult and perplcxing tcxt which has long exercised the in­
genuity of theologians. Christ is apparcntly making an exception 
to the law of the indissolubility of the marriage-bond: Now the 
difficulty has been easily solved. The word 'jornicatio', GrLek ]lOt­

Jleia, is not used in its ordinary sense of an illicit intercourse between 
two unmal'l'ied persons, but in a particular sense that was common 
in the time of Christ, namely an unlawful mal'l'iage. Therefore the 
sense: of Christ's words is: No one can put away his wife, except in 
the case of an unlawful union. A marriage within the prohibited de­
grees must be dissolved, because it is no marriage at all. This is the 
reason why I have translated jornicatio by raiJta nazina. 

* * * 
:::These notes are especially intendeu for those renders of the Maltese 

(~()spels to whom tllP Latin text of the Vulgnte is more familiar than the 
Ol'il,(inal Greek or its unclerlyilll;1 Aramaic substratum. 
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adiicel'e ad stat111'a1n suam cubitwn tmwn 
itazowat glimnru b'tlll tll' driegt~ wiehed. 

41 

The Greek word heWcill means both 'stature' and 'age'. In 
Matt. 6,27 the latter meaning is more appropriate. Hence I have 
translated gtlOmol'. 

* * 
III his qllae Plltl'is /IIet SlInt 

j'dar Jli~8ieri. 

* 

To Mary's question: 'Son, why hast thou done so to us?, Jesus 
answered: 'Did you not know that I must be about my Father's 
business?' The Greek neuter artiele tll in this eontext admits of two 
renderings: 'my Father's house', whieh is the Temple, and 'my 
Father's business', which is Christ's mission. Interpreters are divid­
ed. My translation has been suggested by the historical context. 
Since Christ was found ill the temple, it is natural to expect that 
he meant the temple. not his mission, 

* * 
tencbrae cxtcriol'es 

dlmn ta' bm'ra. 

* 

l'he expression occurs only in Matthe\v. """'hat is the outer 
dUl'lU1ess? The literality of the Latin translation has obscured the 
sell~c. The tcnrbNle e.1'trri()re~, to ~h()to,q to r;1'1I tfr()lI , is in reality 
the (lark place outside the banquet hall or the royal palace (Matt. 
8, l:!; :?:!, 13; 25, 30). Hencc I hLl\'e translated id-dram la' borra. 
If tne illuminated royal palace denotes the kingdom of heaven, the 
dark place is hell. 

* * 
ad quid vel1iliti? 
ghat helck gcjt? 

* 

Although I have maintained the interrogative form, Christ's 
wurd .. are an exclamation rather than an interrogation. Christ did 
not a;;k .Tudah the purpose of his errand; he expresses his astonish­
mcnt at .Tudah's effrontery and rebukes him: 'Is it fo1' this purpOSf. 
i.e. to kiss me. that thou hast come?' This explains my translation 
gnaT!!ekk 'for this purpose' instead of the familiar Glialil'a; 'Why.' 

* * * 



'L2 CLEANINGS FROM THE GOSPELS IN 1IfALTESJ~ 

iustijicatus ... ab illo. 
don ... bla ni'ija; mhlla; dak. 

The Latin Ill! ilfo is sometimes considered to denote comparison. 
The sellse then would be: 'the publican went home mo),e justified 
than the Pharisee'. But this is against the context, because the 
Pharisee was not justified, not evcn in the least degree; so that any 
comparisOll is excluded. It is by fell' preferahle to take the preposi­
lion 1/1) as the literal equivalent of thc Greek }JI1ra whieh is used 
idiomatically to express comparison in an exclusive sense. The sellse 
therefore is: Thc pUblican went down to his home justified, rather 
than (or 'not') the other. 

P. P. SAYDON. 



BOOK REVIEWS 
P. :-;E\~EHIAXO DEL P.\IUMO. :"U. RI )ll'oillem(l del sentido 

lilerul pieI/o ('/1 ill SlIf!l"lIi/a E.serifllf"/(; 19.5-1, Ulli\'ersidau POlltificia, Comil­
las (Santalldcr), pp. ri7. 

Then' is still great disagn?elllclIt about the existellcc and nature of the 
·',,·enlled 'plenary sense'. "While 111 a ny seholars, especially aftciH' the publi­
cation of .r. Coppens' masterly treatise Lcs Hlll'lIlllnir.l des dell;J; Testaments 
(Paris-Tournai, lBW) and subsequent articles, are deciuedly in favour of 
it. others eOllt('~t its existence considering it either as a typical or as a 
dllal sOIl'e. The cause of the disagreelllent lies. I think, in the different 

. III;lnner of nnderstanding amI representing the plenary sense. Of course, 
the plenary sense is Hot the ele\'atioll of the mere historical sense to a 
higher spiritual sense. This would be really a typical or a dual literal 
sense. Blit the. plenury sense is the homogeneous, organic, development of 
the Obl,iolls literal sell,e; it is a fllller t'olllprehensionof that sense which is 
('olltnined in the sacred writer's words. though not fully pel'cei\'ed by his 
cOlltempora rios. The relation between the plenary and the obvious literal 
s('n S (' IIl"Y he illustrate,cl by this example. The first brush strokes of a 
painting :lI'e only a yery faint and hardly recognizable representation of 
lilc p;dure, Hilt as the painting goes Oil, the figure begins to take shape 
until the last finishing touches re\'ea] the "whole picture with all its details. 
1!(,t\l'C'en tilt, oi)l"iOIlS literal and the plenary sense there is the sallle con~l1-
lIit~ .. :lnrl ilOlllogt'lleity existing between the first brush shokes and the 
fi Ilished picture. 

In this inangllral lectllre Father Del PilnllllO. after giving a brief 
ontlinc of the problem. sets to prO\'e the existenee of the plenary sense. On 
the ground of till' ullil'ersally rec:ognized fact of the unity of Old and New 
Tc..;blllCllt revelation he establishes the principle that the hoob of the Old 
T"..;tnlltl'lIt. hesides th(' literal historiC',,1 sense intended for contemporary 
.)('\\·s. t'ont"in also a higher spiritual sense intended for Ohristians of all 
;' g:e..; a nd Jllat'p~. The \\Titers of th" N f'\\, Tf'stament themselyes s()metimf'~ 

p:q,]aill ill this highel' sense texts allll institutions of the 01(1 Testament. 
1"1'. D('l Pilramo quotes :2 COl'. :1, 14-18; Eph. :1, 5f; :2 'rim. :l.lGf; and 1 
Petr. 1, 10-1:2 as examples of "\postolic exegesis based upon the plenary 
S('IISP of the Old T("tamed, Here fi'r. Del Pilramo is in agreement with 
L. Cerfflllx 8illl/lI"" "':/11'./,'/1118 (I l'mpo., dl' l'c.r:ig(\sl' IIjlosto7iqllC (Analect.n 
Lo""niensia 13iblica et Orientalia. 19150. :13-44). 

The prohlelll of the natllre of the plellar~' sense is yery lightly touched 
UpOll. Tndeed the allthor C01l1C1 hardly say more in the short time of all 

innugurnl dissertation. The \York is remarkahle for the lucidity of 
exposition. soundness of cloctri ne and ample documentation. 

P P. SAYllOX. 

* * * 
P.P. :-iAYI)ON, ll-KotllO Mqadrls(l bil-!\[oW: L-Eroll(ielj1t ta'S. Mat­

fell': T.-E'·Ullrj('7jll fu' 8. Mill'/.:; L-EIi(llloe7j'fi tll' S. Luqa. Malta (Empire 
Press), 1954. 
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Profes~or :-:iaydou's translation of the Bible is nearing completion. 
This is all due to the llutiring efforts of the learned translator who is doing 
his utmost to realize his aim - the translation of both Testaments - as 
soon I\S possible .. \fter h,n'iug completed the translation of the Old Testa­
ment, in 19;),[ ProI'. :-iaydon puhlished. in separate \·olumes. the three 
Synoptic Gospels. 

l~adl \'olume ('ontains a special introdnction. the Maltese text and 
COPI01,S notes. In the Gospel of st. :\Iatthew we find also three general 
introductions, of whi('h the Jirst deals with the New Testament in generaL 
The author explains tllP IIlealling of the· words 'New Testament'i he giyes 
a list of the Books of the New Dispensation and says somet.hing about the 
"'ay they h.lye ,,"HIe down to 11': he also makps rl'ferpnee to the Grl'l'k text 
which is the exclusi\'e basis of the translation. Tn the second introduction, 
the autlior explains tll" tE'J'lllS 'Uo,pel' and 'Gospels'. of which the forlller 
refers to tiJe good tidings of Ollr Lord. while the latter also is a technical 
terlll for "tl1l' books in \\'hieh are \\'l'itten the good tidings of the Redemp­
tion gi\'ell by Our Lord". Hilt. Pro£. Sayclon makes it clear, the Gospels 
are not t11l' lli"turll of the life of Christ, but a selectio]] of sayings and 
episodes frol!l the lifl' of the. Saviour whi('h are rele\'llllt to the. aim which 
each evn ngelist had in \'iew. The last general introduction introduces the 
layman into the heart of the Synoptic Pl'obll'lll. In a few simple but 
c1u)sen "'ords (\\'l' lllay lIote ill passing that Prof. Saycloll is master of 
thc scicntifko-popular l'ssny). one reads how the 'Gospel' hegall by crystal­
lising it',elf ill tlie oral catechesis and. latl'l', was gin'Jl a written forlll hy 
the en\llgelist~. This, aud mutual depelldencl' l'xplain the similarity bet­
wcen thl' S,VllOptiCS, "'hilc thei I' 'r\isagreemellt' is explained sinee each 
writPI', led by the end in riew and the nature of his immediate readers 
followed his particular judgment in the selectioll and order of the material. 

The special introductiolls arl' diYided into different sedions dealing 
\yith the life of tllp enlllgl?list, and the anthent.ieity. date. doctrine and 
di\'isiol1 of his Book. Prof. Sac'don holds thl' traditional Chl'Ollological 
order :111fl "ugg(·".,ts tlil'se datl''3: :\[atthew "\.D. ,J·l-:)f1. )[ark :):)-60 and 
Luke GO-G:2. These ('ollcJlIsiollS are hased on the latest Catholic:. research. 

Going through the' translatioll olle is immediately struck hy the 
Illcticnlolls carl' which distingnishps Prof. Snydon's work. The ·translation 
is from the (i reek text as cOlhtrnded hy modern scientific criticism. The 
fircck is rollmH'd unlil'sitntingly l'yen where it is not in conformity with 
the Yulgate. Thus Mt. 17. :21, is put within hrackets as all insertion from 
:\[1.;;.(1. :20: T,k.l,:28 reads: S/ir/tl (I/; ,,/i/: lIIillllijl/ i,il.y)'az:jll! TI-JIIIll'j lIlie(lii­
cl;! the addition illli,icr1:u ;lIti j""t iIHti,," is expunged; so also Lk. 24. 42 
reads ...... 111'11'/"/" I,'t',:" /tlltll //I;.C/I'i]il: thl' 'llOneycoJllb' is left out. Prof. 
Saydoll also refers to the contrm'ersy abont the anthenticity and inspira­
tion of Mk. 16. 9.:!O .. (which "'as settled hy the Council of Trent so far as 
inspiration is concerned. and by the Bihlical Commission so far as anthen­
ticity goe,. :\11 ... note ou page 42). 

This translation .,ho\"s th.e author as a master of Maltl'se prosl'. The 
simplicity of the gospel story. its agricultural setting, its short aramaic 
£onstrnctiolls-all lend tIJemsell'es excellently to a happy reproduction in 
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.\[altes{' for Ill. In fact some of the verses stri ke llS by their amazing'l fresh­
ness: 1I jd"!i jO/tllllU U Ilcdu juliullilllllulIl 1I jgliid, ~It. 5, 2; joqm f'qalb­
hlllll, :\tt. :).:3; ,,/iaLe ,,/ias-SC1L'U'a, .\1t. 5, 4; lill!,:',!/(/ fa.' ""lilt jllm aglitihul!la 
111111/, :\Jt. G, It; i:t!i/ (l/!/(U' biss b'kc/I!lu lculidu I! I-qi/ddej tieglii i!iq; Mr. 
8,8;jaqulc jistyliu s/i 11 II il-!l/iarIlS iu/iak/;slb Whom ill/1I87101I1 hemll1 idwrn 
/III/uli/UIIII 1-[/li(/l'l!s~ :\It. H, 115; (Sa/ullle) J[OylilCiju I/Iillll olJllnlw quiet, ,Mr. 
11, 8: 11 lial'(!i filll'nt u "1'/;11 bib tIH/,..dcIlUII, :\It. 2G, 715; .ill/lIn li jgrddu:z,u 
l-UTiujjul' (a word \\"hieh is u'5ed for one who interests oneself sincerely 
ill oue's trade or art) Lk. G, 1:); 11 01'811 bell !iejj 'I Il"ddiem fil-glier!, Jit­
fl/I 11 fi/-u!'ll:.:ju /Ill{' .1//(( If IIwl-llll I'dm ill , Lk. 2, ;,)2; flllllla ,6 lIis([ -minn 

{dU/ill" lldlhl/lIl1, Lk. 24, 22; .fa nil'S Ilia lIIolili 11 tqal llie,c temmu /;'llll 
I"" 11''''1 1-!ll'ojefi! Lk. 24. 25; ][or{u, ]J[(/I'f(/, i/lt titni/lmf II till7;edd anal 
I,u/llo 1, IN/jCy; Itil jell' /il/!il/ lcondlt Tt i iJi::e,ijed, Lk. 10,42. These are but 
a few exalllples to pro\"e that this new translation of the Gospels will be 
o{ great help to those who would like to understand better the word of 
God which for them !lIay 11:\\"e been blunted by excessive familiarity with 
the Latin text . 

. \t tiltH's the rE'udering of the original Illay be described as a faithful 
iuterpretatioll. Exalllple~ of sach renderings which make us understand 
ea~ily the illlport of the original are: fji:rkil for "handlu as the latter, with 
its ulOtlel'll teehnicnl connotation, does not conform with the text of Mat­
the,,', 26, :ll: hence: fntum. ilk 011 Sf tif/ix7;7u. iI-lejla imn(Ib/1Il jija; Gliall([, 
for 1/11/1111/11)/11{ Lk. 16, 1:3 (this term is less forcefully rendered imwiel in 
:\It. ii, 21\ bdl lIIi/l jifll/q 'il !ill/rill, IliIrm Inill-/;(d (o'mbta it llzi!l a., 
i(il'uN :/"11 fi:lli: 11 /;,,11 mi/l ji::('II'I/'('y il-I/lif'lllijll ';i.:/li, (Prof. Saydoll th\l~ 

accepts llol1sin'eu's interpretation). Aramaic terms for measures are retain­
ed and explained in the notes, which is much hetter than reducing them 
to the corresponding '\laltese measures. 

Although the translator does not intend his notes to IJe a commentary 
1111 the Gospels. yet they fire more alJ1lndallt than in the translations of 
tll(' Old Testament. 'While abstruse exew,tical prohlems are left. aside, all 
the necessary information is given. One finds a doctrinal summary of a 
}~i\'ell text or narrative; where h\'o interpretations are possihle the author 
,~i\'(', hoth. often showing where his preferenee lies. Notes on parallel pas­
S:lgC" rlre not repeated, hut tIle reader is referred to the relevant pages. 

This is enough to i11l1strate the importance of this new translation 
\\'hi('h shollld he in the hands of all preachers to Maltese congregations ana 
of tlJo"e who are really and seriously interested ill the study of the Bible. 
\Ve end this re"ie\\' hy gi\'illg an extract from St. Matthew to show the 
literary beauty of the work: 

OliaIlIP/:l.- k/lll miJ( jis/JIII' rlat~l.-lielll tiegni 11 joU'lillllu., jkull jix/JlJh lil 
I'(ilil'/ l,il'I/1iaqlll, li 111'1111 darn juq il-Mld. Ni::7rt i:I'-,1:ifo, rh'ell' il-widicll 
Jlejli 11 T-7'jienll na/;fll jllq di7; id-daT, immo lII(!lI'oqg'fietx, gnax Z,ienet 
illlsejm jllq il-/di/t. 111111111 /;lIn min jislIla' clol-Hiem tiegiti 1t 111([ fagn-
1Il7,I:r, i7:111I ,ii.nlIl171 lil 7'afiel i1J/1l11, li IIP!III d!lrl1 fllqir-1'I1mel. Nizlet 

ix-xitu, ri1'cll' i7-IFidien, ne/n11 r-1',iien nul,;,hl fllq rlikid-dar, 1b waqa'fi·et, 
n kbim kienetit-tiririfa. Mt. 7, 24-27. 

C. SANT. 




