
THE POST-RESURRECTION APPEARANCES 

David J. Edwards 

As a group, the post-resurrection appearances of Christ have been variously 
interpreted because the Gospels present different accounts with respect to number, 
location, and people involved. The difficulty is increased because Paul's experience 
on the road to Damascus is considered as one of these appearances. The post
resurrection appearances cannot be considered historical in that there is no way to 
prove that they occurred. However, to the people involved the post-resurrection 
appearances were real in the sense that they occurred at a definite point in time. 
The post-resurrection appearances can be considered visions. 

The vision of the appearances of the Risen One stands side by side with the 
visionary experiences at the baptism and transfiguration of Jesus and provides 
a typical special case of the prophetic experiences of God .... In the first place, 
an examination of the real state of the New Testament shows that according to 
the judgment of the earliest Christian witnesses, the appearances of the Risen 
One are in no way to be identified with general theophanies, or with visions of 
angels and experiences of spiritual ecstasy in Old Testament prophecy. . .. 
Secondly, in the appearances we have to do not with a typical prophetic 
experience ofthe divine, but with a once-for-all experience which has no analogy 
either before or after. The spiritual visions of the prophets could be repeated 
any number of times before and during their ministries. The resurrection 
appearances have the character of strict once-for-allness, so that the apostles 
never afterwards expected nor experienced a similar event, even though visions 
occurred also in their later life.! 
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Visions, even in the restricted sense of the above reference, conjures up the 
entire range of visionary experiences. A better phrase is 'somehow visibly 
perceived' .2 

Scholars, for the most part, have shied away from attempting to determine the 
original set (and chronological order) of post-resurrection appearances. Instead 
they either discuss the appearances in the context of the Gospel in which they 
occur and/or try to place them in general categories.3 The problem with determining 
the original set of appearances is that no satisfactory way has been found to 
determine what this set consisted of. Attempts have been made using location and 
time but none have resulted in a satisfactory solution. As mentioned above, the 
appearance to Paul adds to the difficulty in analyzing the post-resurrection 
appearances. The solution proposed here is to treat Paul's experience as a special 
case. The other appearances will be referred to here as the 'Easter' appearances. 
These will be discussed first. 

Even with this distinction, the Easter appearances present difficulties. Was there 
just one appearance or as many as five as accounted by Paul (l Cor 15, 3-7)? Did 
all of the appearances take place only in Jerusalem (Luke), only in Galilee (Mark 
16, 1-8), or in both (Markan Appendix, Matt, John)? Why is an appearance to 
James listed in 1 Cor but not in any of the Gospels? What is the time span of the 
appearances? 

In the following, the Easter appearances will be [a] correlated across the Gospels 
and 1 Cor resulting in six separate appearances, [b] ordered according to the number 
of people involved, and [cl divided into two groups based on whether Jesus appears 
alive but is not immediately recognized and those where he appears alive and 
immediately recognizable. 

As noted above, we postulated that Jesus made six Easter appearances to his 
disciples. The Gospels have at most five as does 1 Cor and these five do not 
completely coincide. The appearances in these books will be discussed in the 
chronological order the books were written. Paul's list is composed of two sets: 
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appearances to large groups and appearances to key Apostles (Peter, James, Paul). 
The list served two purposes. First, the three group appearances are mentioned to 
show that Paul is preaching the same message as the rest of the church. Second, 
with regard to the key Apostles, Paul wants to equate Jesus' appearance to himself 
with the appearance to Peter and James and thus further validate his preaching. 
The other two appearances (of the seven postulated here) are not mentioned because 
either they do not support his arguments or Paul did not know of them. The former 
is more likely than the latter. Paul, however, does not provide any details about 
these appearances. Since Paul had met with Peter and James, it is highly unlikely 
that Paul did not know the details of these appearances. One explanation is that the 
church at Corinth knew the details of the appearances; thus it was not necessary 
for Paul to discuss them. Many commentators consider this list to be in chronological 
order. Another possibility is that the list is a modified chiaism with the following 
structure: 

a: Kephas 
b: the Twelve 
a: James 
b: All the Apostles 
b': five hundred brothers 
a': Paul 

Mark (ending at 16, 8) lists no appearances but does have a promise about 
Galilee.4 Matthew mentions only two appearances: Mary Magdalene (28,10) and 
to eleven (Apostles) (28,16-20). Some scholars consider the appearance to Mary 
Magdalene as a private appearance while the appearance to the Apostles as an 
official appearance. Luke is next with one private appearance (two disciples, 24; 
13-32) and two official appearances (Simon, 24, 34, and eleven, 24, 36-53). The 
Markan Appendix (Mark 16,9-20) is normally assumed to have been written after 
Luke because the appearance on the road is related to the appearance on the road 
to Emmaus. It has two private appearances (Mary Magdalene, 16,9-11; two 
disciples, 16, 12-13) and one official appearance (eleven, 16, 14). John is the last 
of the Gospels to be written, with Chapter 21 the work of aredactor. It records five 
appearances: one private (Mary Magdalene, 20,11-18) and four official (Peter, 

4. Jean Delorrne, in "The Resurrection Jesus Tomb: Mark 16, 1-8 in the Gospel Tradition", in The 
Resurrection and Modern Biblical Thought, (Paul de Surgy, ed.), (New York 1970) 74-106, presents 
an interesting view on why this gospel ends with the scene at the tomb. However, he does not 
explain the absence of any appearance narratives. 
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21,3-8,15-23; Apostles minus Thomas, 20; 19-23; Eleven, 20, 24-29; seven 
disciples, 21,1-2,9-14). 

In contrast to the Passion narratives, the Gospels do not provide much detail 
about the Easter appearances and do not agree in the details which are provided. 
Many reasons have been advanced for this situation but none are entirely satisfying. 
However, there are two reasons which would have caused Christian writers, 
including Paul, to limit discussion of the details of the appearances. The first reason 
would have been to avoid a charge from non-Christian Jews of worshipping a 
second power in heaven. Segal states that the Jews 

... polemicized against the belief that a heavenly figure other than God can 
forgive sins (b. Sanhedrin 38b), quoting Exod 23; 21 prominently among other 
Scriptures to prove their point. The heresy itself they called believing that there 
are two powers in heaven. This heresy mainly (but not exclusively) referred to 
Christians, who, as Paul says, do exactly what the rabbis warn against - worship 
the second power.5 

However, this can only be traced to the second century AD and thus may not apply. 
The second reason was to avoid the charge of necromancy (Deut 18, 10-11). ''There 
shall not be found among you anyone who burns his son or his daughter as an 
offering, anyone who practises divination, a soothsayer, or an augur, or a sorcerer, 
or a charmer, or a medium, or a wizard, or a necromancer". As used here necromancy 
is divination by raising the spirits of the dead. Accusing a Jew in Palestine of 
necromancy would be a serious charge that either the Roman officials in Judah or 
Jewish officials in Galilee would have investigated and prosecuted. The Roman 
legal position on necromancy is unclear. However, Christianity was not yet an 
official religion in the Roman Empire. Thus, Christians may have wanted to avoid 
this accusation, in general. This argument reflects the Jewish nature of the early 
church and reflects the Sitz im Leben of the NT writers. We propose that this restricted 
the manner in which the appearances were discussed in NT writings. Another 
implication is that certain aspects of the appearances could only be discussed among 
full initiates to Christianity. This study will attempt to surface these aspects. 

Scholars have proposed that various episodes in the Gospels are retrojections 
of Jesus' post-resurrection appearances although the present day consensus rejects 

5. A. F. Segal, Paul the Convert (New Haven 1990) 63 
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this position. Whether retrojection was the work of the Evangelists or was already 
in their sources is difficult to determine. Crossan proposes that the nature miracles 
consisting of Bread and Fish, Fishing for Humans, and Walking on Water are 
retrojections.6 Bread and Fish includes 1 Cor 15,6; John 6,1-15; Mark 6, 33-44 
(= Matt 9, 36); Matt 14, 13b-21 (= Luke 9,11-17); Mark 8,1-10 (= Matt 15,32-
39); Luke 24,13-33.35; Luke 24, 41-43; John 21,9.12-13.7 Fishingfor Humans 
includes Mark 1,16-20 (= Matt 4,18-22); Luke 5,4-11; John 21,1-8.8 Walking 
on Water includes John 6,16-21; Mark 6,45-52 (= Matt 14,22-27); Mark 4, 35-
41 (= Matt 8, 18, 23-27 = Luke 8, 22-25).9 Some have proposed that the 
Transfiguration is a possible retrojection but there are strong arguments against 
it.1O 

The post-resurrection appearances and the retrojected appearance stories are 
listed in Table 1 in the order in which they appear in the individual books. 

The retrojected appearance stories raise an interesting question: Were these 
stories modified by the Evangelists or were the basic stories part of their sources? 
The latter is more likely the case. Such an early source is 'Q'. Since no record of 
'Q' material exists, this can neither be proved nor disproved. However, Torrey 
presents evidencell from the Talmud that there may have been Aramaic writings 
by Jewish Christians circulating in the Palestinian synagogues of the third quarter 
of the first century AD. He argues that they were Aramaic versions of Mark and 
Matthew. (It is more likely that they may have been part of the' A' material.) The 
pertinent passage is: 

The Gilyonim and the writings of the Minim do not defile the hands (Tosephta 
Yadaim n, 13). 

Torrey argues that 'Gilyonim' means 'the Gospels' and that Minim refers to the 
Christians. The latter identification comes from part of the Jewish daily prayer 
"May there be no hope for the Minim." If he is correct that they were Aramaic 

6. J. D. Crossan, The Historical Jesus (San Francisco 1992) 396 
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Jewish Christian writings and if these writings contained any of the retrojected 
scenes (this author's supposition), then the fear of the charge of necromancy proves 
the reason (along with Segal's second power) that various stories involving Jesus 
were retrojected. 

The appearance to all the Apostles on Easter night in Jerusalem presents a 
major problem in the present (and previous) attempts to order the Easter appearances. 
Luke states explicitly that this appearance (including the Ascension) takes place in 
Jerusalem on Easter night. But in Acts (1,3), Luke contradicts this date by placing 
the Ascension forty days later. Luke's entire Gospel centres on Jerusalem and Jesus' 
journey to Jerusalem; thus Luke's description is probably "dictated by theological 
concerns rather than historical interests."12 In discussing the chronology of the 
appearances in Luke, Augustin George states: 

If we are to hold to Luke's account, all the paschal manifestations of the risen 
Jesus came about on Easter. But in reading the text more closely, it is clear that 
all the facts it reports could not have happened in one twenty-four hours day. 
Whatever the distance between Jerusalem and Emmaus (the figure given in Lk 
24,13 varies according to the witnesses, and the location of Emmaus is disputed), 
the disciples left only after the evening meal (24,29-30); they then had to come 
back to Jerusalem, find the Eleven, tell their experience; Jesus appears only 
afterwards; he triumphs over the doubts of the disciples, gives them his message 
and finally leads them to Bethany for the Ascension. A chronology that intended 
to be exact could place the Ascension only on the morning of the following 
day. Luke surely sensed this before us (cf. Acts 1,3). But in this conclusion of 
his Gospel, he wants merely to show in Easter Day the origin of all the faith and 
message of the resurrection; and this is why he refuses here to give an exact 
chronology. He knows another one, however, which he presents at the beginning 
of the book of Acts, where he reports that Jesus appeared to the apostles for 
forty days after his passion (Acts 1,3).13 

John implies that this appearance took place in Jerusalem on Easter night. With 
respect to the day, John (20,19) states "on the evening of that first day of the week". 
No direct mention is made of Easter but that seems to refer to vs. 1: "Early on the 

12. The New ferome Biblical Commentary (Englewood Cliffs, NJ 1990) 1375 
13. A. George, "The Accounts of the Appearances to the Eleven From Luke 24, 36-53", The Resurrection 

and Modern Biblical Thought (P. de Surgy, ed.) (New York 1966) 55 
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first day of the week." As to location, no direct mention is made of Jerusalem. The 
connection to the 'first day of the week' seems to place it in Jerusalem. As for an 
exact location, John (20,19) only has "the place where they were", and for the 
appearance the following Sunday only says (20,26) "once more inside". These 
vague descriptions do not follow this Evanglist's style of providing details about 
locations in Jerusalem. The statement about "fear of the Jews" (20,19) has also 
been taken as implying that the appearances were in Jerusalem. However, the 
statement could equally apply to Galilee. In fact, the 'Jews' were the political (and 
hence police power in Galilee at this time, while the 'Jews' in Jerusalem had to 
defer to the Romans. John's description may also be dictated by the theological 
considerations. The Markan Appendix implies, but does not state, that this 
appearance takes place in Jerusalem but Mark itself has the promise about Galilee. 
Matthew only mentions Galilee. Scholars propose that this situation arose due to a 
Galilean and a Jerusalem tradition about the appearances. This implies two separate 
churches in Palestine in the first century AD but no other basis for this situation is 
presented. The situation in the Gospels could have just as easily arose because of a 
conflict between 'theological' interests (appearances in both Jerusalem and Galilee). 
The 'theological' position probably included the advancement of the Jerusalem 
community as the centre of the church. In any case, for the discussion here, the 
'requirement' that Jesus appeared to the eleven in Jerusalem on Easter night is 
discarded. 

Ordering of the appearances by location and/or time has never resulted in an 
acceptable solution because, even when the Gospels seem to relate the same 
appearance, the location and time are different. In this paper, exact locations and 
times of the appearances will not be advanced. However, possible location and 
time of an individual appearance will be discussed. A limit on the total time involved 
with the appearances is possible. The first appearance occurred on or after Easter 
and the last on or before Pentecost. Thus up to fifty days instead of Luke's forty. 
Some scholars have proposed longer periods based (in part) on the order in 1 Cor 
and the tradition that the risen Christ stayed on earth up to 550 days .14 If this longer 
period has any basis in 'history', it is probably related to the appearance to Paul. 
That is, the appearance to Paul may have occurred about eighteen months after the 
Crucifixion. 

14. 545 days according to Ascension of Isaiah 9: 16, 550 days according to apocryphal letter of James, 
eighteen months according to Valentians (Irenaeus, Adv Haer 1:3,2) and to the Ophites (ibid., 
1:30,14). 
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If location or time are not to be used to order the appearances, what is left? 
Before addressing that question, the appearances will be correlated across the 
Gospels and 1 Cor. This correlation is necessary to determine if there was a primary 
set of appearances upon which the Gospel episodes are based. (For simplicity, 
Mark and the Markan Appendix will be considered as one book.) The correlation is 
accomplished by the general similarity of the episodes in question. The appearances 
will be discussed first in the order in 1 Cor and then those not addressed in 1 Cor. 

Peter 

Most scholars accept that Peter was the first Apostle to whom Christ appeared. 
Luke 24,34 and 1 Cor list this appearance. That part of the appearance at the Sea of 
Tiberias (John 21) involving Peter probably relates this appearance. John 21 is a 
combination of at least two appearance stories. The appearance to Peter is composed 
of the fishing episode. From the Synoptics, there are four retrojected scenes which 
correlate to this appearance: Walking on water (Mark 6,45-52; Matt 14,22-36; 
John 6,15-23) and the miraculous catch offishes (Luke 5,1-11). (Peter's confession 
at Caesarea (Matt 16,16b-19) may also be related but will not be discussed here 
(see Crossan)). The similarity between Luke 5,1-11 and John 21,1-11 has often 
been noted. Brown lists ten points of similarity.ls Plummer, on the other hand, has 
seven points of dissimilarity.16 However, at least three points are similar to the 
'Walking on Water' episodes which strengthens the argument that John 21 is a 
combination of stories and a partial repeat ofJ ohn 6,15-23. With regard to Matthew's 
and Mark's version of 'Walking on Water' versus John's, there are many points of 
divergence. These can be attributed to the individual Evangelist's style. However, 
Dodd points out that there are elements of these stories which are appropriate to the 
literary form of the post-resurrection appearance narrativesY All these episodes 
are based on the appearance to Peter. Thus there is a correlation of this appearance 
among all five books. 

The location depicted in most of these episodes is Galilee, not Jerusalem. If 
Peter is in Galilee, then the date is several days after Easter. The exact number of 

15. R. E. Brown, The Gospel According to John (XIII-XXI), (The Anchor Bible, Vol. 29A) (Garden 
City,NY 1970) 1090 

16. A. Plummer, A Critical and Exegetical Commentary on the Gospel According to S. Luke (New 
York 1964) 147 

17. Dodd, "Risen Christ", 23-24 
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days cannot be determined. However, if the 15th of Nisan was on Friday, Peter 
would probably not travel on the Saturday (Sabbath) after the Crucifixion. If the 
15th of Nisan was on Saturday, then first fruits would have been celebrated on 
Sunday. No travel was allowed on this day. Luke and John have him visit the tomb 
on Easter morning. Second, he may not have travelled until the Feast of Unleavened 
Bread was over. Third, the journey from Jerusalem to Galilee would take on the 
order of four days. 

The Twelve 

This first appearance to the eleven Apostles is mentioned in all five books. In 1 
Cor, Paul lists it as 'the twelve' but Paul is probably using a term for these Apostles 
which had come into common usage. John has the appearance occur to the eleven 
minus Thomas but scholars agree that John is using Thomas as a foil to highlight 
the doubt of the Apostles. In the Synoptics, the appearance to the eleven is part of 
a combination of appearances (see below). Thus there is a correlation across all 
five books. 

The location cannot be determined. Matthew has it occur in Galilee; Luke has 
it occur in Jerusalem; John implies it occurred in Jerusalem; Mark has it occur in 
Jerusalem but earlier has the promise about Galilee. The time cannot be determined 
but some comments on its earliest possible occurrence (and probable location) will 
be given below. 

lames 

This James is the Lord's brother, not the son of Zebedee, so most scholars. 
Besides 1 Cor, the appearance to James is mentioned in the Gospel according to 
the Hebrews (Gos. Heb.): 

He took the bread, blessed it, and gave it to James the Just, and said to him, 
"My brother, eat your bread, for the Son of Man is risen from among those who 
sleep." 

However, the appearance to James is not mentioned in the Gospels, at least not 
directly. We believe that J ames is the one of the two disciples on the road to whom 
Jesus appeared. The episode in Mark and Luke are probably based on the same 
appearance. There are two factors which relate the appearance to James (1 Cor, 



52 David J. Edwards 

Gos. Heb.) to the appearance to the two disciples (Mark, Luke). The first is the 
meal and the blessing mentioned in the Gos. Heb. and in Luke. The second involves 
the name of the other disciple (given in Luke): Cleopas. Although the spelling is 
not the same, this probably Clopas, the husband of Mary (John 19,25), who may 
have been James' fatherpa Given James' position in the Jerusalem church, it is not 
surprising that Paul mentions him. (The question as to whether he was one of the 
Twelve is beyond the scope of this discussion.) Due to the fragmentary nature of 
the Gos. Heb., we do not know if another disciple was present. Mark may have not 
used James' (or Clopas'), name for the same reason that John only used 'beloved 
disciple' (see below). Its absence in Luke may reflect Luke's favoritism to Peter 
and Paul and thus reflect the question of primacy. We believe there is a correlation 
among three books. 

The location is outside of Jerusalem but there is a question as to where Emmaus 
was. IS The time cannot be determined. If the appearance to Peter was indeed first, 
then it is also several days after the Crucifixion. Another factor to consider is how 
the seven day mourning period of the Jews would have been observed by Jesus' 
family (including James). If they could not travel, then the Friday after the 
Crucifixion is the earliest James would have been on the road. 

All the Apostles 

The second appearance in John (20,24-29) corresponds to 'All the Apostles' 
in 1 Cor. From the manner in which it is present in 1 Cor, there are probably more 
disciples present than the Eleven. Luke (16, 33) hints at an appearance where more 
disciples are present than just in Eleven. Acts 1, 15-26 relates the story of the 
choice of the replacement for Judas: "one of them should bear witness with us to 
his resurrection." This implies a person who was present at one of the appearances 
of the Risen Christ which is either this appearance or the one to five hundred brothers. 
The former is more likely. Thus there is a correlation between three of the books. 

John, Luke and Mark imply that this appearance took place in Jerusalem but 
Matthew has it take place in Galilee. John has it take place one week after the first 
appearance to the Eleven but this may have a theological significance (occurs on a 
Sunday) and may not reflect actual fact. Thus the local and time are undetermined. 

17a. Brown, John Xl/-XXI, 905-906 
18. Fitzmyer, The Gospel According to Luke (X-XXIV), 1561-2 
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Five Hundred Brothers 

We correlate the fire hundred brothers from 1 Cor with the Ascension and the 
Feeding of the Multitude. The reasoning is as follows. Given the number in 1 Cor 
is the correct order of magnitude, then an event with similar numbers is needed. 
Crossan considers the Feeding of the Multitude a retrojection. His reasoning is that 
all nature miracles are retrojections. We agree but these episodes list 4000-5000 
persons being present. This is probably an exaggeration but it may have been 
confused with the 3000 who converted on Pentecost or perhaps reflects a 
combination of the 'Feeding' story with a separate 'Sermon' story where a large 
number of people were also present. Internal evidence that the 'Feeding of the 
Multitude' is a retrojection is Mark 6,34: "because they were like sheep without a 
shepherd." We interpret this as the period after the Crucifixion. John 6,4 indicates 
ittook place close to Passover. Thus if the' Feeding of the Multitude' is a retrojection 
then the only appearance in 1 Cor it can correspond to is the five hundred brothers. 
1 Cor is normally translated 'He showed himself to more than five hundred brethren 
at once' . Leon-Dufour points out that the last two words translate ephapax which 
usually means 'once for all' .19 Thus, this implies the last Easter appearance. Since 
the Ascension is also the last appearance mentioned in the Gospels (and Acts), they 
are most likely the same. In addition, Paul's five hundred is the same magnitude as 
Luke's one hundred twenty (Acts 1,15). Thus there is a correlation across all five 
books. 

The location and time cannot be determined. 

Mary 

Three of the Gospels relate an appearance to Mary Magdalene (by herself or 
with other women). The problem of exactly how many women were involved is 
not as easy to resolve. We believe only one was involved. The inclusion of other 
women probably came about because of the telescoping of this appearance with 
the incident at the tomb. There is a correlation among three books. 

At this point, we would like to resurrect an old, and mostly forgotten, tradition. 
According to Tatian (Diatessaron), a tradition of the Church Fathers was that the 

19. X. Leon-Dufour, Resurrection and the Message of Easter (New York 1975) 202 
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appearance was to Mary, the mother of Jesus, and not to Mary Magdalene. If this is 
the case, the confusion could have arisen from the telescoping mentioned above, 
the tendency not to mention the family of Jesus by name (see, for example, Brown's 
discussion of the Beloved Disciple20

), and/or mention of Mary would not fit well 
with other statements about Jesus' family. This episode in John's Gospel may reflect 
that two different Marys are involved. At the tomb, the evangelist uses the name 
Maria while during the appearance itself he uses Mariam (so the best textual 
witnesses). Both are translated as Mary. In addition, Jesus uses woman (John 20,15) 
to get Mary's attention. This is the same form of address that is used by Jesus to 
Mary at Cana (2,4) and at the foot of the cross (19,26). 

If the appearance is to Mary Magdalene, then the location is probably Jerusalem 
and the time is probably Easter. If it is to Mary, his mother, then nothing can be 
said for certain about location and time. Only John places Mary in Jerusalem during 
the Passion. In the rest of this discussion, this appearance will be referred to as 
Mary Magdalene, although the tradition about Mary makes better sense. 

Sea ofTiberias 

The appearance to the seven disciples at the Sea of Tiberias presents a problem 
in correlation. First, the story in John 21 is a combination of at least two appearance 
stories. We have already correlated Peter's portion of John 21 with the 'Walking 
on Water' retrojection. Thus if Peter is a part of this appearance, then Jesus appeared 
again to Peter. Since there is no tradition of two appearances to Peter, this is unlikely. 
Thus we are left with six disciples, two of whom are not named. Second, it is 
possible that these two unnamed disciples, along with the meal, came from the 
appearance to the two disciples on the road. All we can say is that buried in John 21 
is the story of an appearance to a group of disciples on or near the Sea of Tiberias. 
The only retrojected appearance we have not yet correlated with another appearance 
story is 'Calming the Storm'. It takes place on a lake, probably the Sea of Tiberias. 
In all the Synoptics, this episode does not mention who the disciples were with 
Jesus. Because of the location and the disciples' wonderment, we correlate John 
21,1-14 (except for Peter) with the 'Calming the Storm' retrojection. However, the 
number of disciples present is unknown. There were probably four to seven disciples 

20. Brown, John XIII-XXI, 906 
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present. Thus, there is a correlation among four books. The location is in Galilee 
but the time cannot be determined. 

Table 2 presents the correlated appearances. 

Ordering of the Post-resurrection Appearances 

The ordering scheme proposed here is based on the increasing number of official 
witness present at an appearance. The appearance to Mary Magdalene (with or 
without other women present) is a zero official witness case. A woman's testimony 
was inadmissible in a Jewish court. Thus, this is the first appearance. The appearance 
to Peter (by himself) involves an official witness. That is, testimony from a man 
was necessary (admissible) but was not sufficient by itself. This is the second. The 
appearance to James and Clopas satisfies the requirement that two men witness an 
event or incident. This is the third. The appearance at the Sea of Tiberias involves 
four to seven male witnesses and thus a stronger legal position. It is also a second 
appearance involving a sufficient number of official (but different) witnesses. This 
is the fourth. The first appearance to the eleven apostles is the first time the minyan2! 
has been satisfied. The minyan is the quorum (ten) necessary for sacred Jewish 
prayers, meetings, and rituals (even at the Temple). Even the High Priest needed 
ten men present to perform a ritual. "The rule is laid down in the Mishnah thus 
(Megellah iv. 3): 'They do no ... [9] nor use God's name in preparing for grace 
after meals, with less than ten' .... It was the firm belief of the sages that wherever 
ten Israelites are assembled, either for worship or the study of the Law, the Shekinah 
(Divine Presence) 'dwells' among them."22 This is the fifth. The next appearance 
involves the Apostles plus additional disciples. This is the sixth. The last appearance 
involves all (or almost all) the disciples of Jesus who followed him while he was 
alive. It is the seventh and last appearance. The ordered appearances are presented 
in Table 3. 

The ordering presented in Table 3 can also be grouped into two different sets. 
One set involves less than 10 males present and consists of the first four appearances. 
The other set involves 1 0 or more males present and covers the last three appearances. 
Hence the dashed line in Table 3. The first set of appearances are characterized by 

21. R. J. Z. Werblowsky & G. Wigonder, The Encyclopedia of the Jewish Religion (Holt; New York 
1966) 264 

22. The Jewish Encyclopedia, Vol. VIII (New York) 603 
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the people involved not immediately recognizing Jesus. In the case of James, the 
recognition takes place only at the end and then Jesus disappears. In the case of 
Peter and the case of the seven, Jesus has special powers but the disciples are not 
certain it is Jesus. In the case of Mary, he seems to have been not immediately 
recognized. 

We consider the final three appearances as the major post-resurrection 
appearances. In these appearances, Jesus manifests himself (1) alive, (2) corporeal 
(he invites the disciples to touch him), and (3) immediately recognizable. This is a 
tacit assumption for the final appearance. The doubt of the disciples in these 
appearances is not the same as the previous set of appearances. In these appearances, 
the doubt is centred on the fact that Jesus is alive and corporeal. 

INTERPRETATION 

The ordering and grouping presented in Table 3 leads to at least four 
interpretations: 
1. OT assumption to heaven; 
2. Anti-Gnostic arguments by the Evangelists; 
3. Reconstitution of the disciples of Jesus; 
4. Re-establishment of the Eucharist. 

OT assumption to heaven 
Those who argue that the Resurrection is a myth point to the similarities between 

it and various nature cycle stories from other religions. Scholars have gotten away 
from this position because they realize that "There is nothing in common between 
the recurrent cycle of nature and Yahweh, who is supremely free and alive."23 Many 
Jews in the first century believed that the dead would rise on the last day. This 
belief was founded in the OT (e.g., 1 Sam2,6; Ps 49,15; Ezek 37,1-14) and reflected 
in Jewish literature between 170 BC and 100 AD (e.g., 2 Mac 7,9; Apx Bar 51 ,10; 
Enoch 51 ,4). This provides the proper background for the appearances but does not 
address the entire significance of the final three appearances. The pertinent OT 
references are the assumptions into heaven of Enoch (Gen 5,24) and Elijah (2 Kings 
2,11) and the belief that Moses did not die but was assumed into heaven (despite 
Deut 34,5). The belief reflected in these stories is that one had to be alive in order 

23. x. Leon-Dufour,lbid. 17 
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to be assumed into heaven. Thus, from a Jewish perspective, for Jesus to go to his 
Father in heaven, he must have been alive. To be alive, he must have been 
resurrected. The problem with this interpretation is that it stresses the re-animation 
of Jesus' body, a position rejected by almost all biblical scholars. However, such 
an interpretation may not have been foreign to the early church in that it J;eflects 
Jewish beliefs and thus would have aided the belief in the risen Jesus for the Christian 
Jews. 

Anti-Gnostic arguments by the Evangelists 

The stress in the Gospels of Jesus' being alive and corporeal has been recognized 
as being an argument against the Gnostics. A factor in favour ofthis interpretation 
is that there is a progression in the amount of discussion (or detail) concerning the 
appearances versus the date of the Gospels: none in Mark to two in John. I Cor 
does not go against this interpretation because technically I Cor (a) does not discuss 
the nature of the appearances and (b) may predate Gnosticism. Two factors, however, 
mitigate against this interpretation. First, the special powers Jesus exhibits would 
give credence to the Gnostic position. Second, if the correlation proposed here is 
correct, the feeding of the multitude retrojection always represented an appearance 
story. This implies the tradition is very early and predates the Gnostic movement. 
However, the debate with the Gnostics is probably partially responsible for the 
progressive open discussions of the appearances and vis-a-vis the fear of 
necromancy. 

Reconstitution of the disciples of Jesus 

Reconstitution is a very appropriate term for this interpretation because of its 
modem political usage. Present day governments worry about and spend time 
planning for the reconstitution of the government following a major disaster (natural 
or mahmade). The death of Jesus is a major disaster for his disciples but there was 
no plan of action to be followed. The order of appearances in Table 3 reflects a 
reconstitution of his disciples initiated by Jesus. Jesus appears to unofficial 
witness(es) - the seed is planted. Jesus appears to an official witness - the idea 
gains credence. Jesus appears to the eleven apostles - the minimal (Jewish) assembly 
is reconstituted. Jesus appears to the five hundred - the original set of Jesus disciples 
is reconstituted. The other two appearances represent re-enforcing steps in the 
process. The mission aspects of the various appearances, long recognized by 
scholars, fits this interpretation very well. This raises the possibility that Luke 9,1-
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6 is a retrojection of Jesus' instruction during the fifth and/or sixth appearances in 
Table 3. In this interpretation, the last three appearances reflect Jesus being 
completely back with his disciples while the first four appearances represent the 
situation where an official (Jewish) assembly of Jesus' disciples had not yet been 
assembled and thus Jesus was not 'completely' back with his disciples. 

Re-establishment of the Eucharist 

Re-establishment of the Eucharist is chosen for title of this interpretation to 
make clear that the primary establishment of the Eucharist was the Last Supper. 
This is not in question here. The Eucharistic setting for various appearances has 
been recognized by Leon-Dufour: 

The fact that the occasion is a meal leads us to suggest, as one of the contexts in 
which the accounts of the appearances took shape, the liturgical setting, and 
more precisely the eucharistic meal. John suggests this by dating the appearances 
on the first day of the week, and a week later. More precisely, in Luke, we hear 
ofthe 'breaking of bread' ,a specialized term to indicate the eucharist.. .. In the 
Emmaus narrative, this scene even constitutes the final point of the appearance, 
since it is at this moment that 'their eyes were opened and they recognized him' 
(Luke 24,30-31) .... In the account of the appearance beside the Sea of Tiberias, 
the meal has already been prepared by the mysterious traveller .... Against this 
background, the frequent mentions of the meal suggest that in all probability 
the liturgy of the eucharist was the occasion for the meeting between the risen 
Christ and his disciples. Were these meals held in common already eucharistic, 
or did they become so because of the coming of the risen Christ? It is difficult 
to make a decision. It seems more likely that the original assemblies were only 
the result of a loyalty to the memory of Jesus of Nazareth which still survived, 
and that the appearances of Christ made this remembrance a paschal reality.24 

Although Leon-Dufour raises the possibility of a connection between some of the 
appearances and the Eucharist, he does not develop it further. Additionally, his 
position seems to be that the appearances took place over a much longer period of 
time than the fifty days or less assumed here. Our interpretation postulates a direct 

24. Leon-Defour, Resurrection, 92-93 
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connection between the belief in the corporeal presence of Christ in the Eucharist 
and the last three appearances. There are several factors which support this view. 
First, the correlation ofthe appearances (Table 3) indicates a meal was involved in 
the first (to eleven at table) and the last (feeding ofthe multitude). A (Eucharistic) 
meal at the intermediate of the three appearances is suggested by John who has it 
occur on a Sunday. Second, the occasion for the initial gathering of the Apostles 
was most likely the funeral or mourning feast which normally took place seven 
days after the burial where the seven days is due to purity regulations. An external 
indication that it was the funeral/mourning meal is found in 1 Cor 11,26: 'you 
proclaim the Lord's death'. The period is also known as Shiva which is Hebrew for 
seven. Seven days is the minimum time with 30 days apparently being the maximum. 
Thus Friday following the Crucifixion would have been the earliest this meal could 
have taken place. However, if the story of Peter and the Beloved Disciple entering 
the tomb and handling the burial linens is true, then an additional two days is required 
for Peter before he is ritually pure (The purity regulations represented a Sitz im 
Leben for Jews of this period and needs to be factored in). The fact that Passover 
took place during the first part of this period may also have lengthened the time 
span of the Shiva by several days. Third, this meal was part of the official mourning 
forthe diseased. The funeral meal was a 'duty' meal and probably ritual in nature.25 

If this meal was a ritual, then ten males would have been required to be present (the 
minyan). Because of the position of the Apostles in the group of Jesus' disciples, 
the Apostles would have had to be present.26 Evidence that such a meal was observed 
in the first century AD is found in Josephus where Archelaus held a feast after the 
death of Herod the Great. Josephus also comments that this meal was the cause of 
poverty for many Jewish families.27 At this meal, the 'bread (broken) for the mourner' 
and the 'cup of consolation' (Jer 16,7) would have provided a setting similar to the 
Last Supper. In Jewish circles, it is disputed whether these were part of a meal 
served to the mourners at the conclusion of the Shiva or with food brought to the 
nearest of kin prior to internment.28 Since, in the case of Jesus, this meal could not 
have taken place before his internment, the conclusion of the Shiva is more likely 
the setting. 

25. J. Jeremias, The Eucharistic Words of Jesus (New York 1966) 30 
26. If a Jewish ritual meal of this period required the presence of a priest, then the tradition reported by 

Papias (ca 140 AD) that James and John were priests would satisfy this requirement. 
27. Josephus, War of Jews, II i I 
28. G. W. Bromely, (gen. ed.), The International Standard Bible Encyclopedia, Vol. 1 (Grand Rapids, 

MI 1979) 560 
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If this interpretation is to have credibility, two questions need to be addressed: 
(1) Why do the Gospels not address this direct Eucharistic connection plainly? and 
(2) Were these Eucharistic celebrations deliberate on the part of the Apostles? The 
primary reason for the evangelists not addressing this direct connection was the 
fear of being charged with necromancy. A ritual where someone who is dead appears 
(or is expected to appear) is, by definition, necromancy. Thus, to avoid such a 
charge, the evangelists would avoid a direct statement. 

With regard to the second question, one would expect that the action were 
deliberate on the part of those who were present at the previous appearance. (Again, 
the discussion here is limited to the last three appearances.) That is, at the second 
appearance the eleven apostles would expect (perhaps with some doubt) that Jesus 
would appear when the blessings over the bread and wine were said. He had so 
appeared at the first appearance. The situation is the same for the final appearance. 

Exactly what occurred at the first appearance is not clear. A meal was certainly 
involved. The requirement often males - the minyan - was met. Traditional Jewish 
blessings would have been said. Since there were between 10 and 100 males present, 
the blessings would have been 'Let us bless our Lord'.29 A discussion of the 
immediate past (Last Supper, Passion, empty tomb, previous appearances) would 
be expected. Did the Apostles repeat Jesus' words from the Last Supper over the 
bread and wine. Such a hypothesis cannot be proved. Did some of the Apostles 
expect Jesus to appear? Perhaps, but their doubt, stated in the Gospels, reflects 
their surprise at the fact that Jesus is alive and corporal. Thus, with regard to Jesus 
(in all the appearances), the situation is clear: Jesus initiated the appearances. Thus, 
in this interpretation, the belief in the corporeal presence of Jesus comes about 
from these appearances. The continued belief in the corporeal presence in the 
Eucharist probably originated in the words of Jesus during these appearances. John 
6,35-58 may reflect the actual words of Jesus during one of these appearances. 

For the Re-establishment of the Eucharist interpretation, as well as the 
Reconstitution of the disciples of Jesus interpretation, the minyan is the pivotal 
point. It was the firm belief of the sages that wherever ten Israelites are assembled, 
either for worship or the study of the Law, the Shekinah (divine Presence) 'dwells' 
among them. Does this statement imply that if fewer than ten males were present, 

29. Jeremias, Eucharistic Words, 117 
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then God was not present. In Jewish mysticism of the middle ages, if less than ten 
males are present when attempting to experience the presence of God, then, if it 
were to occur, the experience would take on a surrealistic nature.30 However, there 
is little evidence for Jewish mysticism in this time frame. Finally, the ordering of 
the Easter appearances and latter two interpretations presented here represent a 
swift beginning to the Christian faith after the death of Jesus. 

Returning to the appearance to Paul, the primary reason for considering it a 
post-resurrection appearance is that Paul himself considered it so. This is shown by 
the use of ophthe in 1 Cor 15,5-8.31 The reason that we consider it a special case 
involves what Paul 'somehow visually perceived'. SegaPZ points out that Paul's 
experience is akin to an OT theophany (specifically related to the kavod YHWH). 
The three descriptions of Paul 's experience all have Paul asking the 'Lord' a question. 
Only then does the Lord identify himself as Jesus. If the sequence represents what 
happened, Paul would have used the term to signify God. This further supports 
Segal's position. Thus Jesus (as Lord) was not appearing to Paul with a corporeal 
body as in the Easter appearances but in a 'spiritual' body. Thus Paul's experience 
causes him to stress the 'spiritual' or 'glorified' (related to the blinding light) aspects 
of Jesus. 

257 Ironshires 
Laurel, MD USA 20-724 

30. L. Jacobs, (ed.), The Jewish Mystics (London 1990) 119 
31. Kenda11, "Uniqueness", 291-294 

32. Segal, Paul, 40-56. 



Table 1 

Easter and Retrojected Appearances 

1 Cor 15,5-7 Mark Matt 

Kephas 

Twelve 

Five hundred brothers 

James 

All of the Apostles 

Calming the Storm 
(4,35-41) 

Feeding of the 
Multitude 

(6,30-44; 8:1-10) 

Walking on Water 
(6,45-52.53-56) 

Promise about Galilee 
(16,7) 

Mary Magdalene 
(16,9-11) 

To two of them 
walking in the country 

(16,12-13) 

To eleven at table 
(16,14) 

Italics = Retrojected Episodes 

Calming the Storm 
(8,23-27) 

Feeding of the 
Multitude 

(14,13-21; 15,32-39) 

Walking on Water 
(14,22-36) 

Mary Magdalene & 
the other Mary 

(28,1-10) 

To eleven 
On a mountain in Galilee 

(28,16-20) 

Luke 

Luke 
(5,1-11) 

Calming the Storm 
(8,22-25) 

Feeding of the 
Multitude 
(9,10-17) 

To two disciples on 
road to Emmaus 

(24,13-32) 

To Simon 
(24,34) 

To eleven 
(24,36-53) 

0\ 
N 

John 

Feeding of the 
Multitude 
(6,1-14) 

Walking on Water 
(6,15-21) 

Mary Magdalene 
(20,11-18) Cl 

~ 
To Apostles minus 

~ 

tTl 
Thomas 0.. 

~ 

(20,19-23) a en 

To all Apostles 
week later 
(20,24-29) 

To seven disciples at 
Sea of Tiberias 

(21,1-14) 

Peter 
(21,15-23) 



Table 2 

Correlated Easter A~~earances 

1 Cor 15,5-7 Mark Matt Luke John 

Kephas Walking on Water Walking on Water ToSimon Peter 
(6,45-52.53-56) (14,22-36) (24,34) (21) 

Luke Walking on Water 
(5,1-11) (6:15-21,23) 

Twelve To eleven at table To eleven To eleven To Apostles minus 
(16,14) (28,16-17) (24,36-53) Thomas 

(20,19-23) 

Five hundred brothers Feeding of the On a mountain in Feeding of the Feeding of the 
;l 
'" Multitude Galilee Multitude Multitude "tl 
0 

(6,30-44; 8,1-10) (28,16-20 (9,10-17) (6,1-14) '" ';" 

Feeding of the :;<:l 
~ 

Multitude '" (14,13-21; 15,32-39) @ 
(") g. 

James To two of them To two disciples on ;:l 

walking in the road to Emmaus ;I> 
'Cl 

country (24,13-32) '" 12l 
(16,12-13) '" ::I 

(") 

'" All of the Apostles Eleven and their To all Apostles '" 
companions week later 

(16,33) (20,24-29) 

Mary Magdalene Mary Magdalene & Mary Magdalene 
(16,9-11) the other Mary (20,11-18) 

(28,1-10) 

Calming the Storm Calming the Storm Calming the Storm To seven disciples at 
(4,35-41) (8,23-27) (8,22-25) Sea of Tiberias 

(21,1-14) 
0\ 

Italics = Retrojected Episodes 
w 



Table 3 ~ 
Ordered Easter AI!I!earances 

1 Cor 15,5-7 Mark Matt Luke John 

Mary Magdalene Mary Magdalene & Mary Magdalene 
(16,9-11) the other Mary (20,11-18) 

(28,1-10) 

Kephas ToSimon Peter 
(24,34) (21,15-23) 

Walking on Water Walking on Water Luke Walking on Water 
(6,45-52.53-64) (14,22-36) (5,1-11) (6,15-21) 

James To two of them To two disciples on 
walking in the road to Emmaus 

country (24,13-32) tj 
(16,12-13) ~ 

6: 
Calming the Storm Calming the Storm Calming the Storm To seven disciples at :-

(4,35-41) (8,23-27) (8,22-25) Sea of Tiberias tr1 
0-

(21,1-14) :l2 a 
Twelve To eleven at table To eleven To eleven To Apostles minus 

co 

(16,14) (28,16-17) (24,36-53) Thomas 
(20,19-23) 

All of the Apostles Eleven and their To all Apostles 
companions week later 

(16,33) (20,24-29) 

Five hundred brothers Feeding of the On a mountain in Feeding of the Feeding of the 
Multitude Galilee Multitude Multitude 

(6,30-44; 8,1-JO) (28,16-20 (9,10-17) (6,1-14) 
Feeding of the 

Multitude 
(14,13-21; 15,32-39) 

Italics = Retrojected Episodes 




