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CDCTI (ClCT) its history 

The founders of CaCTI, the Conference of Catholic Theological Institutions 
from all over the world, have taken upon themselves the task of reviving that original 
inspiration and developing it into a living tradition every three years. This tradition 
they expressed as follows: to bring together the best aspects of each theological 
institution and each region in order to provide the Church, universities and society 
with a better theological service and collaboration. 

caCTI was set up as a result of the XI General Assembly of FIUC2, the 
International Federation of Catholic Universities, which had met at New Delhi, 

I. Rev. Salvino Caruana OSA,B.D.(Rome) B.A. (Hons.) STh.L. (Rome) Dip\. Patr. Stud.,PGCE, an 
Augustinian Priest, leetures in Patristics at the Faculty of Theology ,and is Visiting Lecturer to the 
Department of Philosophy at the University of Malta. Fr. Caruana has published several articles 
mainly on Saint Augustine of Hippo and the Fathers of the church. Among his recent publications 
are 1m Hlaqma Glialik, Mutej. Tnehid Wistin, (Klabb Qari Nisrani 95/1), 52pp.; Erga' !dhol Gewwa 
Fik. L-Ispiritwalitil ta' Santu Wistin, (Edizzjoni Klabb Qari Nisrani, 58; 1996), pp. 11; Xmajjar ta' 
lima Haj. Siltiet mill-kitbiet ta' Santu Wistin, (Media Centre Publications; 1996), pp. 112. Fr. 
Caruana has also written a 300 page introduction to Saint Augustine of Hippo's City Of God, 
translated into Maltese and which will be published shortly. Fr. Salvino has very often participated 
at international conferences on Patristics, and for the VII General Assembly of COCTI at Sherbrooke 
University (Quebec) Canada, he was the delegate of the Faculty of Theology at the University of 
Malta. Fr. Caruana has recently detended his doctoral thesis on Augustine's De Sermone Domini in 
Monte. 

2. International Federation of Catholic Universities, founded at the instigation of the universities of 
Milan (Italy) and Nijmegen (The Netherlands) in 1924. The first directory of Catholic Universities 
came out in 1927. The Foederatio Universitatum Catholicarum was established by a decree of the 
Holy See in 1948; it was recognized by Pope Pius xn in 1949. In 1967, FIUC was recognized by 
the United Nations Educational, Cultural and Scientific Organization (UNESCO) as an associate 
non-governmental organization enjoying consultative status. 
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India, in August 1975. During this assembly, the delegated participants were 
convinced of the importance of Catholic Theological Institutions, and of their 
creating a system of linkage among themselves, to better serve the Church to promote 
that type of collegial participation in and among these institutions, and to enhance 
the exchange of experiences. It was therefore proposed that a pennanent organization 
be set up comprising all faculties, departments, institutes and associations of 
theology. A committee of five was set up and a set of rules was sent for consultation 
to some 266 institutions of Theology all over the world. A close collaboration with 
FlUC was defined at the time. 

COCTI General Assemblies 

The first meeting of these institutions of theology which would later on make 
the core of this new association, was called for just after the XII General Assembly 
ofFIUC,held in Porto Alegre (Brasil) between the 21st July and the 2nd of August 
1978. By June 1978,92 were the inscriptions and later on 19 showed their desire to 
participate in this new association. The First General Assembly which established 
COCTI, was held also at Porto Alegre (Brasil) between the 17th and 19th August 
1978, at the Pontifical Catholic University of Rio Grande do SuI. The Assembly 
discussed the theme of the FIUC General Assembly, namely, the Catholic University 
as a manifold tool at the service of the Church and society. 

The Second General Assembly was held at the Catholic University of America, 
in Washington D.C. in 1981. The participants were 53 who put under scrutiny the 
future perspectives and preparation to the ministry of the students of the faculties 
of Theology . The results were presented in a publication entitled: "Future Prospects 
and Preparation for Ministries in Catholic Institutions of Theology" , Marc Gaudron 
(Ed.), (Javeriana; Bogota 1982). 

The third General Assembly of COCTI took place at the Ecumenical Institute 
of Theological Research in Tantur, near Jerusalem, between the 16th and 18th of 
August 1984. The delegated members numbered 52 and the theme dealt with was 
theological fonnation in context The verbal deliberations of the Assembly at Tantur, 
as well as the works presented at the Second European meeting on the spiritual 
development within the theological faculties, fonned the basis of the publication 
entitled: "Theological Formation in Context," Marc Gaudron (Ed.), (Javeriana; 
Bogota 1985). 
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The Fourth COCTI General Assembly was convened at St. Vigil Haus, 
Salzburg, Austria between the 12th and 16th of August 1987. Then 72 delegates 
participated and the theme focused upon was "The Catholic Institutions of Theology 
and Contemporary Society". The verbal communications presented then discussed 
the following topics: theological methods in Latin America; pluralism in Theology; 
and, finally, Theology and communications. These themes, along with the 
discussions at the Third European Meeting of COCTI which had discussed the 
given position of layman, and particularly of women within theological faculties, 
were published later on in a book entitled: Theological Institutions and contemporary 
Society", John W. Padberg (Ed.), (Javeriana; Bogota 1989). 

The fifth General Assembly convened at the Hotel Cauvery Continental, 
Bangalore, India between the 7th and the 11th of August 1990; fifty were the 
delegates present and the assembly dealt with the academic situation of the Catholic 
Institutions of Theology. The following topics were submitted for discussion, 
namely: Analysis and results of the investigation conducted; from an oriental 
perspective, from an occidental perspective, and, finally, from a Latinamerican 
perspective; Latinamerican contribution of a hermeneutical liberation. The verbal 
deliberations of this assembly were published in a work entitled Academic Setting 
of Catholic Theological Institutions, Alberto Muiiera (Ed.), (Javeriana; Bogota 
1991). 

The Sixth General Assembly was convened at the Javeriana University of 
Bogota, Columbia to which fifty delegates attended. The theme for discussion was: 
"The Social Functions of Theological Faculties". The following themes were 
formulated for the attention of the assembled, namely: the social responsibility and 
the relevance of faculties of Catholic Theology; the social functions of Catholic 
Theology and theological centres; the social functions of faculties of Catholic 
Theology in secular European countries, and, finally, the social functions of 
theological faculties from an Asian perspective. The results were published in a 
work entitled: Social Functions of Catholic Theological Institutions, Alberto Muiiera 
(president of COCTI) (Ed.), (Javeriana; Bogota 1995). 

The Seventh General Assembly of COCTI (CICT) under the presidency of 
Rev. Prof. Lucien Vachon of the Faculty of Theology, Ethics and Philosophy, was 
hosted at the Judiciary Centre of the University of Sherbrooke (Quebec) Canada. 
The 94 Deans, Heads, of Catholic theological institutions, or their representatives, 
the largest number of participants for any assembly thus far, from 35 countries of 
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the world, met between the 1st and the 6th of August 1996. For the fIrst time, the 
Dean ofthe Faculty of Theology at the University of Malta was invited by COCTI. 
The theme presented for the discussion of the assembled at Sherbrooke was that 
dealing with the role of Catholic faculties of theology in face of modem identity 
claims. 

COCTI European meetings 

During the intermediate period between the three-year General Assemblies, 
meetings with the deans of the European faculties of Theology are also organized 
on a two-year basis. The themes put forward at the meetings held thus far were the 
following: "The theological Faculties and the Europe of tomorrow: theology and 
the philosophical, economic, social and European cultural aspects," held in Milan 
(Italy) between the 8 and 10th April 1980. In 1985,in Frankfurt-am-Main, Gerrnany, 
the European Faculties dealt with: "Theological Faculties and spiritual 
development." At Lisbon, Portugal, in 1986, the theme under discussion was "The 
position of laymen, especially that of women, within theological Faculties." The 
theme under survey at Barcelona, in Spain in 1989, was "The position of theology 
within Theological Faculties in the triangle of the: church, social state, and today's 
universities (ScientifIc-cultural}." Finally, in 1992, the theme: "Other student types
other theology types? How Theology Faculties react to the changing composition 
of student bodies," was put on the table for discussion at Lausanne, Switzerland? 

The most important aspect of COCTI's success was that of having been able 
to maintain contact with close to 120 Catholic Faculties of Theology throughout 
the world, and now including also the Faculty of Theology at the University of 
Malta. 

Identity claims 

This year's Seventh General Assembly of COCTI, was addressed by Professor 
Jean Ladriere, a philosopher of world-wide reputation and Emeritus Professor of 
the Catholic University of Louvain, Belgium. In his lecture, Prof. Ladriere analysed 

3 On the invitation of Rev . Salvino Caruana OSA, the next COCTI European faculties meetings due 
in April 1998, will he held in Malta. 
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the phenomenon of identity claims of our epoch. His lecture concentrated on three 
main aspects, namely, the meaning of the concept of identity from the point of 
view of the constitution of the self; secondly, the meaning of identity claims as a 
historical cultural phenomenon; and, thirdly, identity claims as a question for 
theology. 

According to Prof. Ladriere, identification is that process by which the 
individual tries to impose himselflherselffor what he/she is as an individual. In the 
full sense of the term, the individual is really an autarchic being, which is exercising 
being by assuming, in its proper act of being, the ontological force which introduces 
it in the realm of being, by retaking thus in an act of self-assertion the originary 
event which gives it being, precisely according to that modality, which gives it thus 
thereby the ontological status of autarchy. 

Action is that which gives the self its existential determination; it is an event
like process, by which the self gives itself the density like effectivity of what it is, 
as originary potentiality, the expectation and, in a certain way, the telos. 

As to the question of identity, therefore, the Self, as constitutively responsible 
of itself, is called to give itself, by its action, an existential determination in which 
its essence could be recognized; it is to say which would be in conformity to what 
is demanded by the ontological status which defines it as self. The idea of claims is 
adding to the idea of exigency a very determining factor, namely, implying indeed 
an opposition to an exterior power, perceived as putting obstacles to the assumption 
by the self in its inrootedness identity. The context in which that transformation of 
exigency into claims is occurring is socio-historical. 

It is precisely by rules of law that the modem state provides the individuals 
who are its members with their identity, which is, in a way, symbolized in the 
institution of the identity cards thanks to which each one is situated with respect to 
a centralized locating system, based on parameters which, for the person concerned, 
have a purely functional and exterior meaning. In the context of the modem state, 
the identity claims take the form of a defence of the natural identities against the 
state controlled identity. 

Theology, therefore, defined as a reflection of faith in and upon itself, has 
taken the form of a science, even that of a positive science. By the form science 
which it has given to itself, it is called on the universality of theoretical reason. But 
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as a positive science, it refers to a factuality, which has a concrete and singular 
character, namely, the factuality of Christian Revelation. The salvation brought 
about by Jesus Christ, is addressed to all human beings and it concerns in each one 
of them humanity as such, it is thus, by essence, universal, of a Christic form of 
universality. 

Thus, the crucial question, how can and must theology take into account, in its 
modes of elaboration, of the concrete conditions of the inrootedness identity and of 
their diversity implied besides also necessarily by their concreteness? On the one 
hand, if it does not do so, it would involve itself into a contradiction with its own 
project, namely, that of the conditions of the reciprocity of Christian preaching. On 
the other hand, because of the fact that those conditions of receptivity are precisely 
constituted by the conditions of the inrootedness identity and that these ones are 
precisely the conditions which are the object of the claims. 

This implies the question of recognizing the element of plurality in the field of 
theology. Plurality does not have to mean dispersion. It must maintain, according 
to Prof. Ladriere, the link with the concern for unity as well. But that concern itself 
would be inauthentic if it lets itself be influenced by functional reason and come to 
conceive unity as uniformity and the theological discourse as a formal system, 
without anchoring itself into the concrete conditions of the life of sense. It has its 
authentic significance only as it concerns itself for the communion. That concern 
for communion is itself properly theological. It is founded on the doctrine of the 
Mystical Body. In this doctrine, the synthesis is achieved on the one hand between 
the singularity of the persons, considered in their most proper identity, as 
presupposing and including their inrootedness identity, and, consequently, in their 
plurality, and, on the other hand, the universality of salvation, understood in the 
specific meaning of Christic universality. 

Case-studies 

At the VIIth General Assembly at Sherbrooke, case-studies illustrating the 
role of theology and theological factualities vis-a-vis this modem phenomenon of 
identity claims by the new political, ethnic, cultural or religious movements from 
all five continents of the world, were presented for discussion by the assembled. 
These case-studies helped to elucidate how much these identity claims also appealed 
to theology inasmuch as they concerned directly the nature of the Christian faith 
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itself: in that being at the service of universality of the People of God, and at the 
service of the diverse cultures, this faith is dialectically linked or else could also 
find itself in a conflicting (ethical) situation with those new identity claims. These 
identity claims, moreover, assume very often a highly marked religious character. 

Chile: huilliches. 

Cristian Johansson of the faculty of Theology at the Catholic University of 
Chile, presented the very interesting case illustrating a fonn of identity claim by a 
community of fishennen, so-called, people of the south (huilliches) of Chile, was 
also the subject of a study conducted by an anthropologist of world standing, Rolf 
Foester. These people of the south constitute part of the indigenous branch called 
"mapuche" , people of the Soil. In 1960, a natural catastrophe occurred which entailed 
a series of grave consequences on the daily life and subsistence of this people. 
They lost all their boats, motors and fishing equipment. These people had taken to 
fishing only because of the financial income derived from this activity then, but 
with no idea of the modern techniques of fishing, which they gradually learnt too. 
As a result of this catastrophe, several identity problems occurred, namely, 
indigenous, agricultural, fishennen. Added to all these fonns of identity crises, 
there was that of their being also "mapuches" people of the soil, and the situation 
of acute poverty. The study of Foester concentrated around the search of a working 
solution of the effects of the natural disaster. The thesis of the anthropologist was 
that in the solution of this situation, there cropped up also a complex of multiple 
identity claims or crises. 

Around the same locality, there is also a mother-community of farmer -people 
of the south too. This had no connection at all with the fishing activity, as it inhabited 
the interior lands around the coast. Between these two communities there seemed 
to exist at first rather serene and peaceful relations, but as soon as the fishennen of 
Maicolpue after the tempest, sought salvation in claiming some lands for hunting 
purposes in order to survive famine, these relations got strained. Thus, the identity 
claims of these unfortunate fishennen community ended in a precarious situation, 
both interiorly (with their fellow brethren) as well as with the rest of the world 
outside, in the sense that these fishennen themselves were actors of the external 
society. The complexity of society, and the government (state) seen as the key 
agent of the solution of the crises; the solution implied making all these three agents 
work together. 
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The fishennen came to realize the impact of the media of communication. But 
which identity claim were they going to present themselves with in order to arouse 
national concern for their cause, and thus arouse national conscience or rally 
champions around their cause? Three came into question: agriculture-indigenous, 
fishennen, poor? Still, however, these fishennen would never come to renounce to 
their identity of huilliche, namely, people of the south. Thus they lack any concept 
of the dynamics of identity. The strategy of multiple/dynamic identity proposed to 
these poor people of the south, proves to be the most adequate and efficient. 

The crux of the whole problem here is to see whether identity is something 
acquired once and for all, and whose modification is simply partial, but which in 
reality remains identical? Or else the other side of the problem, whether identity is 
something which builds itself up, and is made up of a mUltiplicity of elements 
which are constantly interacting? This tension between the diverse and the unitary 
is certainly an insoluble problem, but is also one which ought to be constantly 
rephrased. This particular case refers to an assumption of cultural identity and it is 
in this fact in which it grounds its novelty. 

Besides, this case creates also theological and pastoral concerns which in tum 
give rise to some queries. One of these has got to do with the point of view of God. 
In which way does a more profound view of the Trinitarian image open some paths 
for the understanding of the unitary and the diversity of every culture? Moreover, a 
theological anthropology which detaches the human condition as a unique call open 
towards a dimension of an eschatological future could be able to integrate the 
continuity of identity which is in constant construction. 

In the pastoral context, concerning the whole project of evangelization, there 
arises the problem of which option ought to be emphasized: the unitary aspects or 
the diversity aspects? This same disjunctive bears an impact on ecclesiology too: 
how is one to hannonize the aspects of the plurality of the functions and ministries 
with the necessary unit of faith and charity? 

USA: feminism 

The development of feminist henneneutic, although a general case throughout 
the world, it would appear that the most visible and vocal claim to identity is in the 
United States. At the present time it has developed into the issue of gender equality, 



The Role of Faculties of Theology in Face of Modem Identity Claims II 

raised not only by women but also by men. According to Prof. Raymond F. Collins, 
Dean of the School of Religious Studies of the Catholic University of America, 
this has got to be studied within broad historical context of these last 100 years or 
so. One has to keep in mind too the fact that the social context is multi-faceted, 
namely, socio-political, with economic as well as ecclesial implications. 

During the past century, the women's movement has expressed itself in the 
political sphere in the recognition (1924) of the women's right to vote. Subsequently, 
women have been elected to representative positions within the various levels of 
government and to leadership positions within the various levels, although not yet 
to the presidency (or vice-presidency) of the nation. This political ascendancy is 
symptomatic of the woman's claim to be the social equal of man at all levels of 
social engagement, including the basic level of marital relationships. Concrete 
expressions of the wdman's claim to (equal) identity are to be found in economic 
structures specifically related to equality on the work place, equality of 
compensation, and equal opportunity in corporate leadership. "Claim" is a term 
apropos to the woman's movement since total equality has not been achieved, nor 
has it been recognized and desired by all. 

Pertinent to the doing of theology is woman's claim to identity in the academic 
community. The number of female students in faculties of theology is increasing, 
to the point that women constitute the majority of students in many major faculties 
of theology, particularly university related divinity schools. In the faculties of 
theology there is an increasing number of women, but the gender balance of the 
theological faculties has not reached the parity that has been attained among students. 
As an indication, one can note that there is only one female dean among the fifteen 
university related divinity schools in the United States. 

Concomitant with woman's claim to equal identity with man in the general 
social and academic spheres is a current claim to identity with man within the 
ecclesial realm. This claim is rooted in baptismal equality in Christ (Gal 3, 28). 
The claim to identity gave rise to a voice for female leadership within the church, 
in non-ordained and ordained capacities. 

For theology there is a plethora of questions which arise from the contemporary 
American woman's claim for gender equally. Among them are: images of God; 
language about God (especially, but not restricted to, the semantic constraints of the 
English language); the reading of the theological tradition from a feminist hermeneutic 
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of suspicion; the sacraments of the Church, particularly baptism and ministerial 
priesthood, and, the relationship between the two; the role of the magnisterium; the 
issue of a male's capacity to be participant in an engaged feminist hermeneutic. 

The consequences for the theological faculty vis-a.-vis all these issues are, 
therefore: the consideration with regard to male-female faculty ratio; to leadership 
roles of a female faculty; to the elements of a feminist hermeneutic being part of a 
core curriculum so as to facilitate theological dialogue; and, finally, to the problem 
whether there are any issues upon which there is no question of a healthy discussion? 

India: Dalits 

Prof. Thomas George, head of the Department of Christian Studies, University 
of Madras , India, presented a case study from India regarding the identity claims of 
the Dalits. The population of India is around 930 million. 200 million, that is, 16% 
of the whole Indian population, form the so-called Dalits, also considered to have 
been the original inhabitants of India. Thirty-six percent of these are workers and 
48% are farmers. They are completely powerless as a social group, however. For 
generations they were slaves with no right to property or education, and besides, 
they were also called the untouchables ofIndia and domestic animals often received 
better treatment than they. 

Gradually, however, another voice came to assert itself, and it is getting stronger: 
the voice of the dispossessed and the oppressed, that of a people who have no place 
in the caste hierarchy, who were even denied entry into temples, whose very touch 
was considered polluting the erstwhile untouchables, renamed by Gandhiji as 
Harijans (Children of God), who now prefer to call themselves Dalits (the 
oppressed). Gandhi tried to remove this evil from India, but Mahatmas have come 
and Mahatmas have gone, but untouchability goes on forever! The reason behind 
all this was that these reformers tried to give religious and spiritual solutions to this 
problem. The most outspoken spokesman of the Dalit movement today, is Dr. 
Babasaheb Ambedkar, who is a celebrated name all over India today. Dalit youth 
come under the name of Dalit Panthers who have taken their inspiration from the 
Black Panthers of the USA. With their actions the Dalits' claim for separate identity 
has been an essential agenda of Indian politics for decades. One ought to note too, 
that in India today there are some 10,000 action groups or movements all claiming 
some form of identity! 
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What we normally call Christian theology is the contribution of intellectuals 
from .one part of the universal Church, namely, Western Europe. A Chinese or 
African or Indian priest has to learn European thought, but not vice-versa, to be 
theologically cultured. This sort of ethnocentrism is changing. The dramatic 
transfiguration in economy, politics and other fields is certainly affecting the 
theological enterprise as well. Many Christians consider Mahatma Gandhi a better 
exemplar of Jesus teaching than many official Churches. 

A similar claim is being effectively made within the Indian church. Fifty to 
sixty percent of Indian Christians are probably Dalits. These people originally joined 
the Church rejecting the cast-ridden Hindu fold. Conversion was basically an act of 
protest, a subversion. But their hope of an egalitarian society in the Church was 
totally betrayed, since the Church allowed the caste practices to continue as a 
concession to upper caste converts. Church leaders feared that, if such concessions 
were not accorded, the Church would be branded as a Pariah religion, that is, a 
religion of the outcasts, and as a result, no upper caste person would become a 
Christian. The major concern of the early missionaries was perhaps not the passion 
for spreading the socially radical Gospel of Jesus Christ, but zeal for the salvation 
of souls by swelling the number of the baptized. 

As the Indian church was built on this wrong and sinful foundation, the Dalits 
became second class Christians, still considered as untouchables. In some churches 
they were allotted separate wings, separate communion rails, as far as separate 
cemeteries. They were prevented from joining the choir, serving Mass and reading 
from the altar area during Mass. During the parish festival the procession was not 
allowed to go into the Dalit settlements. Besides these injustices, even the recruitment 
of candidates to priestly and religious life was covertly and sometimes overtly, 
discouraged from the Dali! Christians. As a result, the rank and file of the church 
and religious hierarchy are filled by upper caste Christians. Therefore, the long 
frustrated and angry Dalit Christians are now organizing themselves into a liberation 
movement and are asserting their presence and their unique identity in the Catholic 
church too. There is also a Dalit Theology in the making, there are research students 
doing papers on a Dali! reading of the Bible. There are Dalit critiques of church 
practices and teachings. 

The implications and consequences for the role of faculties of Theology are 
several. If the Gospel is good news to the least, it should be good news to the most 
exploited people in a particular society. Secondly, a high proportion of India's 
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Christians are converts from Hindu Dalits. The Churches too, unfortunately, have 
not been free of caste discrimination and Christian Dalits have been treated badly 
by Christians who belong to the caste hierarchy. 

Theological faculties in India are doing a lot in order to explain and present 
certain gospel texts from a Dalit perspective, for instance, looking at part of the 
Gospel of Saint Luke from the point of view of the oppressed caste. Dalit Theology 
is becoming an annual feature of the faculties and is a compulsory credit/course in 
ecclesiastical degrees. The government of India and the University Grants 
Commission require also that a minimum of thirty percent of the seats in educational 
institutions be reserved to Dalit students. Theological department libraries are 
committed to strengthen the section on Dalit and feminist Theology. 

Post-Communist Czech Republic 

The Catholic Faculty of Theology in Prague is a component part of the state 
Charles University as well as an ecclesiastical school whose statute was approved 
by the Papal Congregatio de Institutione Catholica. As a result, its activities are 
deeply influenced by all that is going on within the state and within the Church. 

(1) The contemporary political and cultural scene in which the Faculty develops 
its life is marked by the following features. The words describing the collapse of 
the Communist system and denoting the present era as Post-Communist have lost 
much of their persuasion for the inhabitants of the former socialist bloc. Part of the 
reason is that the innerly convinced Communists have never given up their conviction 
and they continue to profess it on the platform of various left-wing political parties. 
Furthermore, those who had joined the Communist Party for the sake of their career 
and got rid of their membership in the right time, are nowadays quite well
established, politically as well as financially, to be able to influence the society's 
present and future affairs. 

In recent years the political and social development has received a sudden 
unexpected acceleration. While in the first half of the 20th century great personalities 
were present, in a significant way, on the political scene for decades, providing 
topics for culture and arts, nowadays to speak of "the Velvet Revolution" is felt as 
a bit awkward, and a real interest in the important activities of the anti-communist 
revolt is scarce. The initial euphoria has soon turned into a general scepticism. The 
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"Post-Communist" era has not fulfilled the hoped-for expectations. The hopes were 
for an earthly welfare. The Christian circles had expected a great flourishing of the 
Church. None came. In the former communist states the same Communist ideology: 
a small elite of business company owners on one side, and a number of those who 
fight to live on minimal levels gradually lose their economy ground under their 
feet. A total recession into the communist past is only prevented by fear: the major 
part fear that the past would return along with its cruelties and aggressivity; the 
elite fear loss of their quick-growing riches. A compromise is sought in some 
improvement of the leftist models. 

The general political move leftwards that goes on in all the "post" -communist 
countries is accompanied by another unhealed trauma: the break of the small but 
economically quite well-working common state of the Czechs and the Slovaks -
the Czechoslovak Republic, a state that ensured in the past the self-reliance of the 
two nations in relation to their powerful neighbours. The general uncertainty thus, 
very naturally, leads to the practical materialism of "to snatch at the chance". 

Speaking of the church, she has lost much of her previous credit, gained by her 
attitudes during the totalitarian era. She is also weakened by the flourishing of 
sects from the outside and sectarian trends from the inside. 

(2) Centrifugal, namely anti-Roman tendencies, particularly strong in the Czech 
lands in the first half of the 20th century, ended in the founding of the schismatic 
Czechoslovak Church. These tendencies melted during the Communist era. The 
Czech theology of today is mainly marked by search for certainty and stability. 
Centrifugal features imported from the West are found with some small groups of 
intellectuals rooted in the former political dissent. The general theological attitude 
is undoubtedly influenced by the different accentuation of the Slavic thinking, which 
is directed rather to the objective reality, from the Anglo-Saxon, which principally 
centres on the forms of perception. That is why the European disagreements in the 
matters of the concept of the Church and her Magisterium, the position of the Pope 
and the Vatican congregations, the tension between the episcopate and the 
theologians, the activities aimed at establishing ordination to priesthood for women 
and other dogmatically dubious activities, do not grow into mass forms in the Czech 
region. There is, however, a considerable pressure exercised on the Church by the 
liberal and leftist media trying to break through her ethical norms concerning 
abortion, contraception, and sexual education. A stability can be stated in the quality 
of the vocations to priesthood and religious life as well as the interest of laity in 
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theology. Paradoxically, the youth is mostly interested in religious communities 
with strict standards, while the number of applicants with such communities that 
show a spirit of secularisation is sinking. A specific problem remains in the married 
bishops and priests who were ordained secretly in the totalitarian times; most of 
them have not yet adopted the life of the official Church. 

(3) The Faculty of Theology has adopted a classically standard orientation, 
but involves, after critical evaluation, all that is true and healthy, in order that its 
balance may function like a lighthouse in the uncertain perspective of its milieu. 
The balance is received from the harmony of the horizontal and the vertical, as 
rooted in the deep, supernatural spirituality. 

The Dutch Homosexual Movement 

The phenomenon that political and cultural movements demand an own ethnic, 
political, cultural and religious identity, is very common. In Dutch society, contrary 
to adjoining countries,4 the political and cultural impact of groups which, based on 
their ethnic identity, lay claim to specific collective identity, is very restricted. One 
even may mention a reasonably high degree of tolerance in a society, which, partly 
under the influence of large groups of allochtones (amongst others from former 
Dutch colonial areas), justly can be distinguished as a pluriethnic society. This 
holds good even in the case of certain notorious initiatives like the hi-jacking of a 
train by a Moluccan liberation movement. This statement, however, does not mean 
at all that the COCTI theme identity claim should be irrelevant with regard to Dutch 
society. Certainly there are social groups which wish to have their identity established 
in legal (social, juridical, etc.) laying down of rules. 

The way in which this collective identity question nowadays manifests itself 
in Dutch society must be outlined against the background of the transition of a 
modem to a late-modem (post-modem?) society, in which social protest has largely 
been moved from the economic field to cultural areas and in which social questions 
are largely privatized. Formerly the value 'equality' took up much ofthe foreground, 
which may be understood in the first instance as an ideal to realize social-economic 
equality, equality of chances and equal admission to the effects of the welfare state. 

4. Relating to Flanders: R. Burggraeve J. de Tavenieret al.,Is God een Turk? Nationalisme en religie, 
(Leuven 1995). 
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In a post-modem social climate the value of 'freedom' gains in importance, to be 
understood as the freedom to claim the own individual or collective identity. Some 
writers characterize a post-modem society with the phenomenon that social action 
decreases while there is an increase in the care for realising the own collective 
identity in a creative manner.5 

In the discourse on post-modernity this phenomenon has to do with 
individualisation, as such, true enough, a distinguishing mark of modernity, but 
manifesting itself now in a transition of utilitarian to expressive individualism. In 
the utilitarian individualism the person derives his worth mainly from economic 
factors; from goods which lend status and therefore are to be acquired as rationally 
as possible. In the expressive individualism the sensitive and aesthetic aspects of 
existence come to the fore. Aiming at survival gives way to the wish to experience.6 

This does not mean that the interest in social economic matters should disappear, 
but this is only awakened when people experience certain social-economic situations 
or developments as too dominant for their own lives, and in this way as a restriction 
for the free creative Shaping of their lives. 

A clear example of such a movement which during the last months influenced 
the Dutch political business is the homosexual and lesbian movement. 

Case 

The Dutch homosexual movement is a numerically relatively small new social 
movement. It may be characterized as a subcultural movement, a movement which 
aims especially at identity-producing interaction between partners in the movement.? 
In their publication Burgers and Franssen outline some developments in the Dutch 
homosexual movement. The 'history' of this movement demonstrates that it is 
illustrative of trends and evolutions of subcultural movements in general: in times of 
strong repression or in moments of lesser social chances of success, such an 
organisation puts the accent on underground action. When the social environment 

5. A. Touraine, "An Introduction to the Study of Social Movements," in: Social Research 52 (1985) 
749-787; Critique de la modern!ti, (Paris 1992). 

6. G. Schulze, Die ErlebnissgesellschaJt, (FrankfurtlNew York 1992). 
7. C. Burgers & J. Franssen, "Tussen verlangen en balangen. De Nederlandse homo- en lesbische 

bewegng", in: J.W. Duyvendak et aI., Tussen verbeelding en macht. 25 jaar nieuwe sociale 
bewegingen in Nederland, (Amsterdam 1992) 181. 
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becomes more tolerant, such an organisation develops a more instrumental relationship 
towards the outer world, trying to realise a number of goals through defending their 
issues. In the history of the Dutch homosexual movement one may state that, for 
instance, certain groups in the seventies, under the influence of a Marxist discourse, 
profiled themselves strongly against the existing social culture and tried to establish 
a counter-culture. Later on, the influence of this Marxist discourse declined and made 
room for the enlargement of a movement in which the accent mainly lay on an own 
culture, an own identity. The Dutch homosexual movement, as regards the facts of 
the case, was intrinsically inspired by the thinking ofM. Foucault on lust and longing. 
This, however, does not imply that the movement as such strategically struck inward 
completely and turned upon itself. In existing social organisations and institutions, 
like political parties, unions and occupation groups, homosexuals joined forces. Two 
data cleared the way to The Hague (the Dutch political centre). In the beginning of 
the eighties the movement was confronted with manifestations of hostility. Politicians 
appeared to be very sensitive for an infringement of the Dutch tolerance image and 
were prepared to listen. From 1982 onward even a coordinating minister for 
homosexual affairs was appointed. The Aids problem constituted a second stimulus 
to more intensive cooperation between the homosexual movement and political 
strategy. The effect of this for the homosexual movement itself was, amongst others, 
the strengthening of an instrumental course as well of the internal professionalizing. 
These two last aspects appear to be characteristic of social movements which are 
successful: the success strengthens the instrumental and organizational dimensions 
of a movement. The political successes are, amongst others, the Law on Equal 
Treatment as well as the Law on the homosexual marriage. These developments do 
not materially change anything in the basic characteristics of this organization, viz. 
that the seeking after the confirmation of an own identity is the very binding agent. 

Questions for Theology 

1. The longing for free, creative shaping of one's life implies a great challenge to 
classical solidarity. Solidarity as we know it, is no longer understood as the 
aiming for equal participation in welfare and well-being, but rather as respect 
and understanding for minority groups, which lay claim to the freedom concept, 
to legitimate their quest for social recognition. This respect and understanding 
have to be realised by society. 

It needs no explaining that such a way of thinking means a great challenge 
for 'traditional' social-ethical thinking of Christian tradition, in which care for 



The Role of Faculties of Theology in Face of Modern Identity Claims 19 

the well-being of the human person (personalism) as well as care for the bonum 
commune go together. 

2. In the homosexual movement itself there are large contradictions about 
legitimating the homosexual marriage (Dutch magazine De Groene, July, 1996). 
There is a course of thinking which is rather instrumental (utilitarian), and 
another, which is more expressively directed. Ought this social minority group 
to merge into society as a matter of course, or should it have a specific function 
as a corrective for society? 

3. Human social structures are confronted with scaling up (globalizing) and with 
scaling down. Scaling down is to be traced, among other things, in nationalist 
attitudes, which may be characterized as a form of collective narcism, with the 
possible incentive the opposition to processes of globalizing. 

4. Values like freedom, dignity of the individual, autonomy, equality, participation, 
integrity of life condition, aspiring to a peaceful and solidary shaping of social 
relationships, have their roots in the modem political philosophy of the last 
two centuries and belong to the heritage of modernity. People increasingly 
become conscious of the differences and the partial incompatibility of the whole 
of modern values, and for this choose selectively for certain values. G. 
Lipovetsky interprets current questions of groups, which are formulated in 
terms of justice, equality or social recognition from the primate of freedom, 
and concludes: 'on tolere davantage aujourd'hui les inegalites sociales que les 
interdits touchant la sphere privee'.8 
Which is the theological meaning of this value selectivity? 

Conclusion 

Identity claims is a human problem found wherever there is a group of people. 
It is consequent on the instinct of self-perseveration and the preservation of culture. 
It belongs to Catholic Theological Institutes to welcome the claim in the light of 
the Gospel and channel it properly to avoid derailment. Theological faculties with 
the existing context of identity have to be serious with the meaning of cultural 
traditions (plural). There is no identity without openness and openness, without 
identity is elimination. The issue of identity is at the same time the issue of social 
justice and human rights in the context of post-rationalism and globalization. Doing 

8. I wish to thank Veerle Draulans, Traditie met toekomst? Sociale bewegingen en christelijke inspiratie, 
CAcco; Leuvenl Amersfoort 1996). 
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theology in this context, our Faculties have to be aware of monocultural statements 
or theological monocentrism; to be critical in affirming and confronting realities in 
order to develop creative communities of faith and even inter-faith communities to 
bring about cultural movements and social transformation. Identity in openness 
means empowering people, in which gender equality is an integral part. 

Two contrasting tendencies can be found in actual Western Europe. On the 
one hand, we have a tendency towards the individual as ultimate value. In post
modern society, human beings have detached themselves from given values accepted 
by their society and from themselves, their own system of reference. Christianity 
takes part in this process in the "era of cafeteria religion". On the other hand, we 
all participate in a movement towards the "global village", by mass media, 
transportation, international economy. Theology in European perspective has to 
reflect about this tension and offer models of identity which are at the same time 
global and local, even personal. The test case will be sensitivity for the worldwide 
problems of justice, peace and the conservation of creation. 
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