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Newsletter- No 3- 1989 

(!I ditorial 
The staff of the "Mediterranean Social Sciences Network" heartily welcomes 
twenty-five new contributors to this third issue of our Newsletter. By now we have 
established contact with fifty-one Institutes within the Mediterranean, who ac
knowledged our initiative with enthusiasm and who sent us information about 
their Institute to be diffused through the Newsletter. Thus we have already spoken 
about institutes from various places along the ~oast of the Mediterranean basin, 
including the following countries: Egypt, France, Greece, Israel, Italy, Jordan, 
Lebanon, Portugal, Spain and Turkey. 

However there are still some areas, like the Balkans and others in the Near East, 
from where no reply has as yet been forthcoming. I do hope that this will be 
accounted for in the near future, possibly by the next issue of the Newsletter. 

No efforts are being spared in order to continue with the experiment of the 
Network. The Newsletter is being sent not only to those institutes that have 
answered our call and are already part of the Network, but also to several others 
with the aim of furthering our contacts. Not every Institute receiving the News
letter has as yet answered our questionnaire or supplied us with information about 
their Institute for inclusion in our Newsletter. For those who are interested a copy 
of the questionnaire is being included in this issue on page 46. 

At this point in time it is worth mentioning, perhaps, that no subscription fees are 
paid in order to join the Mediterranean Social Sciences Network. No formal 
membership system exists. It is just an opportunity to diffuse information about 
one's own Institute with its facilities and activities, and in like manner to come to 
know of other similar Institutes. · 

This point is being emphasized following the International Conference held in 
Bodrum, Turkey, organized by the Mediterranean working group of E.A.D.I. 
There I had the opportunity to present this project to the participants. This was one 
of the questions which some of those present asked me privately, that is, whether 
there is some sort of formal membership because in that case bureaucratic 
procedures would have to be followed, possibly impeding or slowing down actual 
participation. This may be one reason why some have hesitated to join the 
Network. For this reason I felt the need to clarify our position, namely that there 
are no formal fees to be paid at all. I think it is also necessary to stress that there is no 
real need for an Institute to focus specifically and solely on Mediterranean studies. 
Any Institute, no matter what its area of concern may be, could form part of the 
Network. As long as it is an Institute of any field in the Social Sciences and is 
situated within the Mediterranean Basin, it can form part of the Network. Social 
Sciences Institutes outside the Mediterranean region may also be included in the 
Network, if they specialize in Mediterranean Studies. 
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Editorial 

Once I have mentioned the E.A.D.I. conference held in Bodrum, I find it only fitting 
to speak about the latest developments concerning the Network, which were 
highlighted during the Conference. Not only was the idea of the Network enthu
siastically received (and those who saw the Newsletter for the first time openly 
expressed their appreciation particularly for its presentation) but an agreement 
was also reached for stricter collaboration betweeen the Mediterranean Working 
Group of E.A.D.I. and the Mediterranean Institute at the Foundation for Interna
tional Studies, Valletta, Malta, designated by the Vienna Centre as the focal point 
of the Mediterranean Social Sciences Network. The E.A.D.I. Mediterranean 
Working Group will be making use of the Network to diffuse information about 
its activities and of the Newsletter for the publication of papers delivered in 
conferences. 

For this reason, we are including in this issue information about E.A.D.I. and the 
Vienna Centre as the creator and pioneer of the Mediterranean Social Sciences 
Network. Besides information about Institutes and their activities, this issue also 
includes an article by Gencay Saylan, delivered at the Bodrum Conference, on 
Religious Revivalism and its influence on Politics, considering Religious Revival
ism as a central political force. It is an analysis of the Turkish situation. 

Finally I would like to renew my appeal to all readers to send material i.e. articles, 
contributions, essays, news and information about publications and activities in 
any field of Social Sciences to be printed in our Newsletter. 

Carmel Tabone O.P. 
Coordinator 
Mediterranean Social Sciences Network 
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[iJ eligion and Politics: 
Emergence of Fundamentalism 
in Muslim Societies -
The Turkish Case 

by GENCAY SAYIAN 

INTRODUCTION 

I. Religious Revivalism in General 

It is a well known fact that religion is one of the substantial and major 
determinants which shapes or at least influences human behaviour. As an 
institution religion is something intensely personal but also unavoidably 
social at the same time. In other words religion is one of the basic 
socialization institutions or agents that reflects people's patterned social 
experiences. Therefore religion or religiously patterned human behav
iours, which are closely interwoven with other social phenomenas, are the 
important field of inquiry for social scientists, whether they are sociolo
gists, anthropologists, economists or political scientists. 

It is also known that the major, universal monotheist religions that 
emerged in that certain part ofthe world geography, namely in the Middle 
East, offer their followers keys or premises to grasp the meaning of 
everything under the sun. Naturally this guidance includes a certain 
manner of life. For example Islam, Christianity or Judaism give their 
followers a strict order for the manner of life. However it could also be 
claimed that Islam displays a uniqueness which may be described as the 
most total teaching ever formulated by mankind in its known history. 
Although this totalitarian feature of Islam plays an important role in the 
contemporary revivalist movements, one can observe a universal religious 
revivalism all around the world during the last two or three decades. 

Unique historical developments such as the emergence of the Reformation 
movement in the Christian world have changed religious teaching and 
secularized societies and politics in the West. But nevertheless there has 
been a distinctive and worldwide religious revival, particularly after the 

From "Centre for Mediterranean Studies", published by the Joint Working 
Group of the Faculty of Economic and Administrative Sciences of Gazi 
University & the Faculty of Political Sciences of Ankara University. 
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Religion and Politics - The 1Urkish Case 

1960s. This is an undeniable universal phenomenon and one can observe 
the lise of religion in European countries and in the United States as well. 

But it should be noted that the revivalist movements in Muslim countries 
have had far reaching influences on the social, political and cultural 
spheres of daily life. In addition to that, although this will not be covered 
in this paper, the fundamentalist or revivalist movements in Muslim 
countries have also had significant impacts in the arena of international 
relations. Different religious movements, whether in the United States or 
Islamic countries, their sources, pattern of motivations and messages 
vastly deviate from each other according to the social-economic setting in 
which they lise. But nevertheless it seems that religious revivalism has 
been an answer to general socialist challenge after the Second World War. 
For example there is a high correlation between these new religious waves 
and austerity economics that have become fashionable in the late 1970s 
and 1980s. 

II. Islamic Revivalism 

Religious revivalism in Muslim countries or societies attracts the special 
attention of academics as well as politicians. It seems that all Muslim 
societies, from the most developed or modernized to the least developed, 
have been experiencing Islamic revivalism or MfundamentalismM as gener
ally called in the West. 

Islam is a religion, but like all other religions it is a total ideology as well. 
The true followers of this faith and ideology interpret Islam to endeavour 
and regulate almost every aspect of social and individual life. Thus 
revivalists, when they propose substantial changes in life manner, do not 
have to re-interpret Islamic teaching; they could find remedies and 
programmes for the implementation of Islamic life in society. 

There is no doubt that Islam as an ideology or discourse has varied with 
time, place, social classes, ethnicity and the level of material development 
or other similar variables. The diversity of Islamic revivalist movements 
reflects the diversity of social groups all using Islam as their legitimate base 
and the aspiration source. However Islamic revivalist movements, at least · 
for the time being, could be labelled as revolutionary. In other words all 
kind of contemporary Islamic revivalist movements display the main 
characteristics of revolutionary movements such as mass mobilization, 
destruction of existing social and political order and establishment of a 
substantially new order. So there is no doubt that Islamic movement in 
general is revolutionary though it is regressive rather than progressive. 

Islamic revivalism is a common feature of all Muslim countries. But these 
revivalist movements are highly fragmented not only on organizational 



ground but also on grounds of tactics and goals. Another important 
character of revivalist movements is their transformation from marginal to 
mainstream poli4cs. Revivalism is no more a marginal political actor in 
any Muslim country, and the movement is successfully entering into the 
political process and offering alternative ideology. 

For example, despite its illegal status "Muslim Brotherhood" recently 
emerged as the main opposition force in Egyptian politics. As a matter of 
fact Muslim Brotherhood has been in Egyptian politics for more than flfty 
years. In 1954 the modernizing regime of Nassar purged an outlawed 
Brotherhood, but after more than three decades of this event President 
Mubarek reluctantly allowed the organization to run for election. Maybe 
the Egyptian government, by letting Brotherhood run for parliament, tried 
to divide the movement between moderates and radicals. However the 
undeniable fact is that Brotherhood has asserted itself in the mainstream 
politics of the country. 

Muslim Brotherhood or "Ihvan-i Mt1slimin" was established in Egypt in 
1928 by Hasan El-Benna. These years were marked as the era of 
turbulence in the Islamic world. The establishment of secularism in 
Turkey, the abolishment of the Caliphate, the emergence of secular 
movements such as nationalism or socialism, and British mandate over 
Egypt could be listed as the main causes of this turbulence. El-Benna 
raised three main premises as the ideological base for the Ihvan fundamen
talists. These were: 

l. Islam is an· integrated and perfect system that regulates every 
aspect of hwnan life. 
2. The Quran and Prophet's Sunna (Prophet's deeds and sayings) are 
the main sources of Islamic life style. 
3. Islamic life style or Islamic teaching is exempt from time and s p a c e 
dimensions; in other words Islam is a just and valid system at all times and 
everywhere. 

These three principles are essential in all kind of Islamic revivalist 
movements. The logical conclusion of these principles is Islamic univer
salism and a worldwide Islamic state for all. However these principles are 
highly abstract and they require substantial hwnan interpretation for 
their implementation. Contemporary societies, no matter how backward 
they are, have become highly complex and dillerent than the societies ofthe 
seventh century. Even in single Islamic countries, as will be discussed 
later, there are different and contradictory interpretation of the Quran and 
Prophet's Sunna for the actual implementation. 

Tunisia is another country deeply affected by Islamic resurgence lately. 
"The Movement of Islamic Tendency" is the most powerful revivalist 
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organization and ushered a turmoil in the well-established political regime 
of Bourgiba. Although Bourgiba has always been an ardent supporter of 
secularism and modernism his government had started to back up Islamic 
movement as a counter measure for the rising prestige of the left in the 
1970s. However, Islamic Movement has grown rapidly and has become the 
main opposition. Eventually Bourgiba was deposed because ofthe tumoU 
created by Islamic opposition. 

Religious revivalism is being experienced everywhere at present. Neither 
developed nor the Third World countries are exempt of this world-wide 
current. The last general election is Israel has proved the rapid rise of 
Judaist fundamentalism. For the present we do not have a general theory 
to grasp and explain this world-wide phenomenon. For the time being 
accumulation of empirical knowledge whereby a general theory would be 
formulated does not seem adequate. Therefore, as a prelimary step one 
should be focusing on individual cases. Without having detailed and 
thorough studies about individual countries it is impossible to formulate 
religious revivalism that has been emerging as one of the powerful 
ideological forces in the late twentieth century. 

ISLAMIC REVIVALISM IN CONTEMPORARY TURKEY 

I. Kemalist Interpretation of Islam and Secularism 

Scholars of Turkish politics generally assert that "secularism" is the 
essence of Kemalist reforms or revolution. Secularism, as it had been 
defined by Mustafa Kemal, could be taken as the starting point of all 
reforms introduced by himself. However, Kemalist interpretation of 
secularism or "laicism" is quite unique and rather different from secular
ism concepts that have been prevailing in contemporary Western coun
tries. Secularism, as it is perceived in the West, is based on the idea of non
clerical state affairs and liberty of religion. This concept of secularism is 
a distinctive institution of the modem era. But it could be argued that the 
Kemalist interpretation of secularism does highly resemble the Jacobean 
interpretation of the concept during the French Revolution. Turkish 
conservatives persistently claim that secularism does not mean agnosti
cism or rejection of religion. But nevertheless it is clear that the Kemalist 
interpretation of secularism is mainly based on asserted anti-clericalism. 
According to ardent Kemalists secularism has had to be radically anti
clerical, because of profound intractability between Islamic teaching and 
the mode of modem, secular living. 

Islam is not only a specific way of worshipping, but an extensive and 
integrated social system as well. Moreover "Jihad" (waging a holy war on 
infidels for either converting or killing them) could be considered as the 
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sixth prtnciple of Islam. The other basic five principles concern faith and 
worship. The Prophet Muhammed, even before the completion of the 
revelation of the Quran, had established a political system (Islamic state) 
and propagated his teachings by force. Thus Islam has emerged as a total 
system. For instance, the political doctrine of Islam has prevented the 
formation of any different political thought in Muslim societies throughout 
the centuries. 

It is true that in an Islamic state the Shariat must prevail. But it is also 
true that the Shariat is not an integrated and concrete system of norms. 
Naturally there are some concrete and undisputable rules or institutions 
in the system. But in general the many premises of the Quran and Sunna 
are likely abstract in nature and therefore require interpretation. Thus 
one can cite different interpretations of Shariat even in the same time di
mension. From a doctrinal point of view, the Ottoman Empire had been 
an Islamic state in which the Shariat ruled. In other words civil and 
political aifairs were supposed to take shape according to the rules of the 
Shariat. However, real life was different and due to the substantive 
changes in economic and social life styles or relations the Ottoman society 
as a whole underwent a profound transformation in the legislative system, 
political norms and legal practices. Thus the Empire had moved from the 
pure Shariat order to undeclared secularism. History shows that this 
process had gained momentum during the nineteenth century. 

Actually modernization undertakings of the Ottoman Empire had started 
in the eighteenth century. Political, economic, cultural and military 
influences from the West were a very powerful impetus for the forced 
changes in the Empire. The story of Ottoman reforms or forced changes 
is a well documented historical fact. While in the political life Western 
institutions like representation and law-making were being established 
gradually, the transition and adaptation of Eastern legislation like the 
penal code of Italy, the maritime and commerce code of France, the land 
and property title law of Switzerland had marked the great diversion from 
the Shariat order. The same kind of transformation also occured in the 
field of education and thus Shariat lost its influence in another field of the 
social system. In short, nineteenth century Ottoman society, because of 
social and political necessities. had to abandon the implementation of the 
Shariat in many areas of public life. But in spite of these cohesive changes 
Islamic ideology, or Islam in other words, had maintained its position as 
the sole source of legitimation in the Ottoman system. Officially the 
Ottoman Empire was an Islamic state and accordingly the political and 
social orders were legitimized on the basis of Islam. 

Since Islam was interpreted and asserted as the main ideological basis of 
the old order, the revolution ushered by Mustafa Kemal had to find 
another and contradictory base for the legitimization of the new order. As 
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is indicated by many students of the Turkish modernization movement, 
Kemalist revolution could be defmed as a national, bourgeoisie-democratic 
movement. Therefore, it could be concluded that the sole and natural 
premise of such undertaking was secularism. In other words secularism 
had emerged as the basic feature of the Kemalist revolution. Islam was the 
ideology and also the legitimate base for the old order that was tom down 
byKemal. 

Thus it could be asserted that Kemalism had to interpret secularism rather 
in strictly anti-clerical manner, just like the French Jacobins had done. 
According to Mustafa Kemal, as it had been stated many times, the 
counter-revolution would have come in the form of Islamic movement. 
That is why Islam was suppressed and put under the strict control of the 
state in the new order. 

The main task or mission of the Kemalist revolution was rapid moderniza
tion and nation building. Atatilrk and his followers identified Islam as the 
main obstacle on the path of development. In othert words a modernizing 
and revolutionary elite had been assessing Islamic theology and ideology 
as the main source and reason of backwardness. From the historical point 
ofview it seems possible to compare Kemalist secularism with Henry VIII 
of the Tudors or French Jacob ins undertakings. But there is no doubt that 
subduing Islam to a secular republic was not a very easy problem to tackle. 
Nevertheless the history of Republican Turkey proves that Kemal Ataturk 
and his reform movement accomplished this hard mission of establishing 
a secular state in a Muslim society. In spite of some reactions such as Seyh 
Said or Menemen uprisings or the establishment of underground reaction
ary orders of Suleymancis and Nurcus, Turkish society has accepted the 
Kemalist interpretation of secularism and Islam. 

The first indication of secularism was the provisional constitution of 1921. 
The first article of this constitution states that "the whole sovereignty 
belongs to the nation". As was expected conservative circles in the great 
National Assembly raised very harsh criticism against this statement. For 
example, Hoca Raif, deputy from Erzurum, objected to this article and 
demanded that in Islamic society sovereignty belonged to Allah and only 
the Khalife could exercise sovereignty in the name of Allah. Article 7 of this 
constitution states that the implementation of the Shariat was entrusted 
to the Great National Assembly and thus tried to find a conciliation 
between modernists and conservatives. But it was very difficult to 
maintain that kind of compromise and immediately after the victorious 
conclusion of the Independence War the Sultanate was abolished by the 
Great National Assembly and the Khalifate was granted to one of the 
Ottoman princes, Abdulmecit Efendi. 

This was an unprecedented radical move; the nationally elected body was 
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dismissing the Khalifate from all the Islamic world and appointing a person 
to that point. Actually with this move Kemal AtatO.rk inflicted a heavy blow 
to Islamic teaching. In the general elections held on 11th August 1923 all 
conservative Muslims in the Great National Assembly were eliminated and 
replaced by modernists following the reform ideas ofKemal Atato.rk. The 
logical conclusion of these events was the proclamation of the Republic. 
However, the proclamation of the republican regime did not solve the 
problem of two-headed political authority and legitimacy. According to the 
Islamic political doctrine all the laws passed by the Assembly and all the 
actions of the republican government must have been submitted to the 
Khalifate for the final approval. In addition to that, many Islamic groups 
all around the world had taken a very critical stand against the develop
ments in the young republic and they were trying to exert pressure on the 
Turkish government. So Mustafa Kemal had to act very swiftly and 
determinedly. 

On 3rd March, 1924 the Turkish Great National Assembly passed three 
important laws that determined the basis ofKemalist secularism. The first 
one of these laws was about the abolishment of the Khalifate and the 
expulsion of all members of the Ottoman dynasty out of the country. The 
second law was about the devolution of the minis try of Islamic affairs and 
the establishment of a religious affairs directorate under the prime 
minister's office. The third one was about the annulment of religious 
schools and teachings. With the provisions of that law a uniform and 
secular education system was established nationwide. 

These major, revolutionary changes had been supplemented by new 
reforms such as the proscription of Islamic outfits and headgears, the 
repealment of the Islamic civil code (Mecelle), the adoption of Latin 
alphabets instead of the Arabic script and the closure of the convents of 
Islamic orders. All these things had happened between 1925 and 1928. In 
other words, rapid and revolutionary secularism had been introduced in 
the space of four years, and the drastic transformation of society was 
achieved. 

Among these drastic reforms, the banning of orders and the closing down 
of convents (tekke ve zaviyeler) deserve attention. Orders are as old as 
Islam and these organizations have developed a kind of folk Islam. Official 
Islam was the faith and the ideology of elites. However, Islam introduced 
and interpreted by orders have appealed to the masses and thus have 
fulfilled the integration of sociey. When Kemalist secula rism banned the 
orders, the influence of religious ideology among the masses drastically 
diminished. In 1925 orders were banned and their convents were closed 
down. Under this severe blow, the orders had to face the problem of 
survival. Some of them had completely disa ppeared, the rest had gone 
underground and new ones had also clandestinely been formed as an 
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Islamic opposition to Kemelist-Nurcu and SUI.eymanci orders. However it 
could be concluded that all orders (sunnO. new and old ones, had lost their 
influence considerably and their popular base substantially weakened. 

II. Re-emergence of Islamic Ideology in Contemporary Turkey 

It is a generally accepted fact that the Kemalist reforms based on secular
ism were accepted by Turkish society and religious reactions were rather 
marginal in essence. As was mentioned above, new orders as an opposition 
organization were formed. Suleyman Tunaham, a Quran course instruc
tor, organized a new order, SUleymancis, clandestinely. Actually this man 
was a Meksibendi and there was no distinct difference between SUleymanci 
and Maksibendi teachings. However, political consideration for the 
SUleymanci order was of the utmost importance and the organization of the 
order resembled very closely a hierarchical secret political organization. 
The Nurcu order was also formed in a similar process by promoting the 
ideas ofSaidi Nursi, an Islamic scholar and a man of action. Just after the 
death of Kemal Atatfuk, the legal Islamic journal, Hareket (Movement), 
appeared in May 1939. 

However with the establishment of a multi-party system the Islamic 
movement had gained a larger area of manoeuver. Although the main 
organizational forms of the Islamic movement and orders were not legal
ized, they started to be treated more tolerantly; because in the multi-party 
system they started to exert an influence which might determine the fate 
of competition between parties. It was true that the total amount of the 
followers ofSunni orders was not very big. But nevertheless the hierarchy 
of orders secured that all members voted accordingly to the wishes of 
seyhs. Thus, Islamic movement, through order organization, acquired a 
position to negotiate with a party. Naturally the biggest conservative 
parties were the ones which the orders approached for negotiation. Thus, 
with the transition of political system a distinct pattern of contact between 
orders and conservative parties had been developed and elaborated. 
Through this bargaining process, orders have supported the party in terms 
of voting and as a return they acquired some kind of protection against 
state suppression. 

While Sunni orders were enjoying their political influences and enlarging 
their activities, Alevis have taken side with secular, Kemalist party
Republican People"s Party. Alevis have been a minority in Anatolia and 
throughout centuries they had been suppressed by the Sunni majority. 
For the first time in their seven hundred years' history they had got rid of 
this suppression through a secular Republic. Therefore they actively 
supported secularism and acted in the political process accordingly. First 
the Democrats Party (1950-1960) and then the Justice Party. inheritor of 
the Democrat party. have benefitted from the support oflslamic movement 
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in terms of voting in general elections. However it would be fair to 
emphasize that both parties have followed the lines ofKemalist secularism; 
in other words neither the Democrat Party nor the Justice Party tolerated 
the emergence of Islamic revivalism. Islamic revivalism only achieved a 
breakthrough after the 1980 coup d'etat. 

It is possible to identifY the history of the Turkish Republic as a rapid social 
change process. This change covers social, economic, political and 
cultural dimensions. From the economic aspect. it could be stated that 
closed and primitive village economy turned to integrated and developed 
market economy during the Republican era. At present only 20% of the 
GNP is coming from agriculture and the shares of industry and services are 
around 25% and 50% respectively. This massive change has brought a 
high rate of mobilization in every aspect of social life. 

One of the important features of this massive change is urbanization. At 
the beginning ofthe Republican era the rate of urban population was about 
10%. Presently this rate exceeds 50%. Rapid urbanization and immigra
tion from rural areas to cities have marked the social and cultural life of the 
Turkish people, so that contemporary Islamic revivalism should be grasped 
and analyzed in that context. After a radically secularist era, a new and 
somewhat modern Islamic revivalism has been asserting itself in Turkish 
social and political life. Actually this is not a rural but an urban movement. 
Millions of immigrants coming to cities from their villages have taken to this 
new Islamic revivalism. Orders are the main organizational form of this 
new movement and as effective secondary social organizations they 
successfully flU an important psychological and cultural gap that emerges 
as an outcome of this urbanization process. 

Is it possible to label all Muslims or faithful persons as the supporters of 
Islamic revivalism? The answer for this question is ~No" and the main 
criteria for Islamic revivalism is the acceptence of Shariat order. In other 
words the basic, common characteristic of people who may belong to 
different revivalist groups is the aim of establishing Shariat order in the 
social and political life ofthe society. They all want to implement Shariat. 
However in contemporary complex social systems the implementation of 
Shariat requires extensive interpretation and analogies by Islamic schol
ars. This means that it is almost impossible to find common understand
ings of Shariat in the fields of social, political and cultural affairs. For 
example, the existence of conservative and liberal approaches to the 
meaning ofShariat could be cited. Liberal Islamic revivalists claim that all 
kind of civil liberties and rights are recognized and protected by the Quran 
and Sunna. There are some interpretations of Shariat which are close to 
socialist thinking. Thus one can hardly say that the Shariat as a political 
and social order is a unified system of thought. 
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Although from a normative and ideological point of view there are many, 
and sometimes controversial, Shariat interpretations in the contemporary 
Islamic world, it is still possible to talk about some general features of 
Islamic culture which have emerged through centuries. Submission to 
political authority is the most prominent feature of Islamic political 
culture. In other words Islamic Shariat requires unconditional obedience 
to political rulers by believers. There is no doctrine of upheaval in Islamic 
political teachings. Rulers, even when they rule unjustly, must be obeyed, 
so it could be asserted that "total submission" is one of the very basic 
components of Islamic politics. 

Ascendancy of rulers to power, methods of popular election and the right 
to rise against unjust rulers are rather ambigious issues in the political 
thoughts of "fundamentalism". In other words there is no substantial, 
theoretical attempt to synthesize Islam with popular democracy by forming 
a doctrine of election of rulers by the masses. The question of how the 
rulers must be elected, who are entitled to vote in these elections, the 
possibility of changing ruler (imam) by periodical and ordinary elections, 
the possibility of using force against unjust rulers, and similar ones are not 
tackled by Islamic scholars effectively. 

There is no doubt that the rejection of popular democracy and accepting 
unlimited authority of the rulers is the basic component of the political 
doctrine of the Shariat. Islam accepts that the sovereignty belongs to Allah. 
Rulers exercise political authority in the name of Allah and this must be 
done accordingly to the provisions of the Quran and Sunna. Ordinary 
people can not decide or interpret what is compatible with these provisions. 
So, as Mevdudi has emphasized, in popular democracies ordinary man 
rules and ordinary man can and should not criticize men in power unless 
Islamic scholars (ulema) are against them. But contrary to the Catholic 
Church, Islamic ulemas are not autonomous people and they are depend
ent to the state or rulers. 

General Sunna thought has rejected the idea of uprising or even popular 
criticism of unjust rulers and this deed (fttna) has been interpreted as the 
utmost sin. There are some marginal attempts to introduce the right to rise 
against unjust rulers in Islamic thinking. For example. the Egyptian 
Islamic scholar Muhammed Rashid Riza tried to introduce the right to rise 
against despotic khalifates. But that kind of attempt has not found serious 
appeal and in Sunna teching acceptance of political authority under any 
type of circumstance has become dominant in Sunna revivalist move
ments. However the doctrine of Shia is different and in Shia teaching, as 
practice has proved, there is the right to rise against unjust rulers. 

The holy Quran states that "whoever opposes and wages war against Allah 
and his prophet and causes fttna must be punished by death or hanging 
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or the cutting of hands and legs crossly" (5:33). This means that ordinary 
man, no matter how faithful he is, cannot question the deeds of the ruler, 
because the criticizing or questioning of the legalization of a ruler causes 
Mfitna". 

However we have been witnessing the rise of radicalism in Islamic 
movement in all Muslim societies. This radicalism accepts the premise 
that until the establishment of a universal Islamic state, all Muslims are 
sinners in front of Allah. There is no doubt that this radicalism is a type 
of reaction against secular developments that are the outputs of inevitable 
social change or modernization which occured in Muslim societies. In 
addition to that, the Iranian revolution has deeply e1Tected all kind of 
Islamic revivalist groups everywhere in the world. For the time being this 
premise of radicalism cannot fit in the general teachings ofSunna thought 
and this controversy could be defined as the hardest problem to tackle by 
the theoreticians of the Islamic movement. 

During the 1960s or even in the 1970s, when the social sciences had been 
flowering in Turkey, very few scholars displayed an interest and attempted 
to make some inquries on the relation between Islam and modem Turkish 
society. In other words, Islam and politics was a marginal topic in the 
general discourse of Turkish social science. However some scholars like 
professor Mardin or Dr. YucekOk have published important books and 
extensively cited pioneering books. But during that period the general 
interest of native social scientists was rather on the problems of social 
change and modernization without taking Islam as a component in the 
process. Prospects of reordering the Turkish social and political system 
according to Islamic principles were irrelevant for Turkish academics as 
well as politicians. 

As indicated above, Turkey is a unique case among all Muslim countries. 
Although the great majority of Turkish people is Muslim (around 98 per 
cent), Turkey is the first and the only country that achieved the establish
ment of a secular political system. It could be argued that there is a sharp 
incompatibility between Islam and secularism to the extent that the latter 
has been derived from the historical experiences and conditions ofWestern 
societies. Actually Kemalist secularism on the basis of profound anti
clericalism could be compared to the emergence of protestanism in 
Christianity. 

However, in recent years, particularly after 1980, Kemalist interpretation 
of secularism has lost its appeal gradually and Islamic fundamentalism or 
revivalism has made substantial progress. New Islamic political organiza
tions, either originated by small groups of Muslim intellectuals or tradi
tional Sunni orders, have been entering into mainstream politics and 
assuming ever-increasing roles. They are no more considered as marginal 
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groups or organizations and for the first time in the history of the Republic, 
they are effectively penetrating into society and into the state by offering 
alternative policies in every field of public and social life. 

For the time being, Islamic movement in Turkey is far from unified and as 
a matter of fact it is highly fragmented. But naturally there a re some 
common points for all these groups. First of all. orders or other independ
ent groups in the Islamic movement, as the ardent supporters of Islamic 
revival, oppose any kind of undertaking which may bring about prospects 
of reforms in Islamic teaching. Thus it could be concluded that the 
contemporary Islamic movement is fundamentalist in a certain way. 
Secondly, all fragments in Islamic revivalism are radically against anything 
conn ected with the Western world except technology. The common goal of 
all these groups is the realization of salvation reconstructing the social and 
political life under the guidance oflslam. In other words Islamic revivalist 
movemen t b ids for the power and the establishment of Shariat order in 
public, political and private affairs in society. 

It is true that Islamic revivalism has achieved a breakthrough after the coup 
d'etat of 1980, and although it is still illegal according to the laws of 
Republic Islamic, the revivalist movement has acquired de facto recogni
tion and immunity. Generals who came to power after the coup tried to 
annihilate all kind of leftist ideologies and movements in Turkish society 
and for this aim they looked for the prospect of alliance with Islamist groups 
for promoting counter-ideology and movement in society. In other words, 
the military regime approached Islamic groups with instrumentalist 
premises. Kemalist secularism had meant the establishment of strict 
control over religion by the state. However, the penetration oflslamists into 
the state apparatus has changed the situation completely. Highly pene
trated state agencies including police and administrative departments 
have developed rather tolerant attitudes on Islamic revivalism in general. 
For example, religious courses or, more correctly, courses on Sunni Islam 
became compulsory at all levels of primary and secondary education with 
the provisions of the Constitution drafted by the military regime. The 
Ministry for National Education, during the military government, was 
entrusted to Islamic groups, and these people have been firmly entrenched 
in the Ministry. It might be interesting to cite some quantitative data about 
the rise of Islamic ideology in Turkey during the military regime. 

In addition to compulsory religious education in secondary schools the 
number of"Iman-Hatip schools" (vocational schools for edu cating Islamic 
disciplines teachers) have been rapidly increasing. Presently there a re 371 
"Imam-Hatip" high schools and the total enrolment in these schools has 
reached the figure of 350,000. The original purpose of these schools was 
to train professionals for religious services, so they were established as 
vocational schools . But with the great increase in their number, the 
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outputs of these schools exceeded the demand for religious teachers or 
other similar professionals. The graduates ofthese schools were granted 
the right to enter for university entrance examinations. Thus the majority 
of these graduates started to compete with other high school graduates in 
the university and Imam-Hatip schools, instead of being a certain type of 
vocational schools, have developed the tendency to being common secon
dary education institutions. 

There is no doubt that the curriculum of Iman-Hatip schools basic 
teaching of Islamic ideology. However tl!.e main means to reproduce 
Islamic ideology in society are the Quran courses. There are around three 
thousand Quran courses run by the state. These are official courses on the 
curriculum where official state ideology is also being taught, or supposed 
to be taught. But there are 3,800 unofficial Quran courses run by mainly 
Sunni orders, and naturally in these courses official state ideology (secu
lar republic) is not mentioned. 

Another important indication of the substantial progress of the Islamic 
ideology is it publications. Presently there are three daily newspapers and 
twenty-seven weekly or monthly journals in the publication market. 
published by different Islamic factions or orders. The total circulation of 
the newspapers is around 250,000 dailies, and for the journals the figure 
is close to that number. For example, the total circulation of Islam. the 
main monthly journal ofNaksibendis, is around 80,000. The more or less 
complete list of Islamic periodicals is given at the end of this paper. 

As can be understood from these figures the Islamic movement and its 
development requires a lot to meet its costs. Actually. this cost is met by 
religious foundations. There has been a sharp rise in the number oflslamic 
foundations in recent years. Before 1980 the total number of these 
foundations was less than 200. But the number has risen to 350 in 1983, 
to 850 in 1985 and to 1,128 in 1987. These foundations generally build 
mosques, run schools, dormitories and Quran courses, and support 
publishing houses. The main cause of the recent boom in the number of 
foundations is the institutionalization of Saudi finance in Turkey. 

With the passage of a law through parliament, two Saudi banking 
institutions acquired a very privileged position within the Turkish finance 
system. As it is generally known, the Finance Faisal and Al-Barak are 
Islamic banks; in other words, they do not charge interest but pay 
something to their customer in the name of profit -sharing. As a matter of 
fact the term "interest" is replaced by "profit partnership" or "profit 
sharing" in Islamic banking. But the mentioned law stipulates that Islamic 
banks are exempt from some kind of taxes. Therefore the rate of profit is 
quite high in these banks and they channel some part of their returns to 
Islamic foundations. 
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Islam as an ideology and different revivalist groups promoting such 
ideology have been displaying an increasing role in Turkish political life. 
This is one of the novel features of contemporary Turkish politics. 
Although it is highly fragmented i tis possible to identity in it some common 
objectives of Islamic revivalism. For example, the erasure of all kind of 
authority except Allah and his prophet, the ruling out of the ideology of 
nationalism and the destruction of the national state with its main 
institutional framework, the erasure of all political, social and cultural 
influences of the Western world on Islamic civilization and the re-estab
lishment and the dominance of an Islamic civilization in the world could 
be cited as the common aims of all Islamic revivalist groups. 

There is no doubt that Islamic revivalism is an Opposition movement in 
Turkey and expresses the aspirations of social groups that challenge the 
established social order and power structure. The rise of the Islarnist 
movement in the 1980s in Turkey is not at all a traditional upsurge or 
return to the medieval times, as many people think. Actually, this is rather 
a new phenomenon or, in other words, the reaction of a dissatisfied 
stratum or other social collectivities against the establishment. It could 
be asserted that this new Islamic movement is a kind of reaction against 
the national, republican government promoting national-secular ideol
ogy, rapid urbanization and social change, and strong Western impact and 
control. 

It seems that there are three main lines of Islamic politics in present 
Turkey. In other words it is possible to classifY Islamic revivalist groups 
into three main categories on the basis of political differentiations. These 
are the reactionary elitist line (Turkish-Islamic synthesis), the traditional 
line, and the radical line. As a matter of fact these three categories express 
three different ideological interpretations of Islamic revivalism. So they 
require some elaboration. 

1. Reactionary-Elitist Line (Turkish-Islamic Synthesis). 

Turkish-Islamic synthesis is rather a new ideological interpretation of 
reactionary groups in Turkey. It was formulated by a group of reactionary 
intellectuals organized in an association called "Aydinlar Ocagi" in 1975. 
This ideology tries to balance Islamic revivalism with nationalism. Pro
moters of this ideology have never sought popular support or tried to 
promulgate their teaching among the masses and this is the reason why 
it is an elitist movement. However Turkish-Islamic synthesis has become 
very influential among upper circles of conservative parties. For example, 
the leading cadres of the centre-right party (Justice Party) and also leaders 
of the extreme-right party (National Movement Party) were the ardent 
supporters ofTurkish-Islamic synthesis. 
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This ideology has acquired esteem among conseiVative people because of 
the charisma of the words "Turks" and "Islam". However, the promoters 
of the ideology have deliberately refrained from discussing the premises of 
their teaching in detailed and systematic manner. Instead of designing an 
elaborate ideological system Aydinlar Ocagi preferred to promote policy 
guidelines for the holders of political power. They have avoided debating 
their propositions with their opponents and thus they have more or less 
concealed the element of "authoritarianism" in their system. 

Turkish-Islamic synthesis argues that Turkish national identity is under 
attack from the West and this aggression threatens the existence of 
Turkish culture which is the essence of national identity. According to 
Aydinlar Ocagi Western cultural imperialism has been devastating Turk
ish cultural identity and policies formulated and implemented by Western
ized elite (AtatO.rk is the most prominent among them) and has been 
causing an unending crisis in Turkish social like. So, in order to get rid of 
this permanent crisis and to heal the wounds of national culture the 
Turkish state ought to undertake protection and promotion functions as 
its primary tasks. For Aydinlar Ocagi the collapse or even the changing of 
this "national culture" is actually a threat to the existence ofthe nation and 
accordingly norms and values such as those of humanism or pluralism 
that are the products ofWestern culture are totally alien and also harmful 
to unique "Turkish culture". 

This pseudo-theory of culture is complemented with a theory of history. 
"The history of mankind" according to this theory "is the history of 
unending struggles between nations and every nation has a unique fate 
determined by the essence of its own culture". So the concept of"national 
culture" is defmed as a "social substance" that unites and integrates every 
individual person to national unity. For Aydinlar Ocagi the Turkish nation 
is endowed by a special fate that could be defmed as "ruling of other 
nations". History determines this fate and for the realization of it Turkish 
culture must be protected and promoted. On that point the importance of 
Islam and the concept of synthesis is emphasized. It is asserted that 
Turkish national culture has two sources. One of them is composed of 
genuine values brought by Turkish tribes from Central Asia. However 
Aydinlar Ocagi and its theoreticians do not explicitly define and elaborate 
what these values are or what component ofTurkish cultural values have 
been brought from Central Asia. The other component or source is Islam 
and it is argued that Turkish culture could only come into existence under 
the faith of Islam. 

When the concept of national culture is defined in this context. preseiVa
tion ofit from any kind of change becomes an obligation or it could be stated 
that the "substance of this culture" remains independent from time and 
space. However national culture is something that could be enriched and 
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propogating the national culture is the basic function of the state. For 
Aydinlar Ocagi, democracy and political pluralism are acceptable as in 
limits of consensus firmly established on the national culture. 

It is obvious thatAydinlar Ocagi follows a typical logical line like Rousseau. 
Like Rousseau's "volante general", "Turkish national culture" is something 
that cannot be reinterpreted or redefined by any group or even by a majority 
in the society. National outcome of that kind of approach is quite obvious. 
Democracy, political parties, individual liberties and similar things have 
secondary importance after national culture and even a political party with 
a solid majority will fall out oflegality ifit tries to redefme national culture. 
As can be seen clearly this ideology has been used to conceal authoritarian 
state longings and unfortunately this has become an official ideology of the 
state during the military regime. The proponents of this ideology do not pay 
attention to inner controversies. For example it is almost impossible to 
combine a sociological element (nation) with a theological element (relig
ion). It rejects the idea of nationhood. But promoters ofTurkish-Islamic 
synthesis do not care whether these conceptual problems could be tackled 
or not, because their primary interest is not to design logically and 
scientifically a sound theory but to prepare policy remedies for power 
holders. 

2. Traditional line. 

The term "Traditional Line" actually refers to Sunni orders (tarikats). Sunni 
orders are the organizational entitles that support or at least develop a 
favourable outlook for Islamic revivalism or Shariat in other words. It 
seems that orders have grown in the last thirty years and their influence 
has been enlarged. Rapid urbanization is the main cause of this develop
ment. Masses migrating to cities from rural areas have been facing the 
problem of social identity and solidarity or, in other words, problems of 
reference group. 

Rural masses, when they come to cities, fmd themselves in an entirely 
different position. They lose their social identity and all kind of established 
social ties and reference norms that order life in rural settings. Since the 
rate of industrialization is not sufficient, migrants could not have modem 
reference norms, for instance being an industrial worker and having that 
kind of social identity and solidarity with proper secondary organizations. 
This sociological gap provides a rather productive setting for the growth of 
Islamic orders. It is obvious that Islamic orders function as typical 
secondary organizations in that setting. However this partly explains the 
rapid progress of orders in recent years. As indicated above, political 
factors are as effective as sociological factors in that development. 

Politically active and influential orders could be classified into two groups: 
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old, traditional orders and new ones. Naksibendi, Kadirt and Rifai are 
three, main politically active traditional orders. Naturally there are more 
than two dozen traditional orders such as Bayramiye, Mev levi, Cerrahiye, 
Melamiye and so forth. However, only three ofthese traditional orders are 
influential in the political process. 

Naksibendi, which was founded in the fourteenth century, is the most 
influential order among other Sunni orders. From the theological point of 
view Naksibendi teaching could be defmed as the root and all other Sunni 
tarikats with the exception of Nadiriye are the derivatives of Naksibendi. 
The Shariat is the basic component ofNaksibendi order and so it is highly 
active in politics. Although this order is the biggest, it is fractured and that 
is why its political influence is not as substantial as the new orders. For 
example there are fourteen branches ofNaksibendis inAnatolia and there 
is no unitary structure in the whole system. 

Traditionally Naksibendis have been providing political support for the 
biggest political party. However, since 1973, a faction ofNaksibendi order 
have backed first the National Salvation Party and then the Welfare Party. 
But in fact the great majority of Naksibendis are supporting Motherland 
Party today and they are also firmly entrenched in the organizational 
structure of the party. It could be asserted that the Saudi capital plays an 
important role for the merging ofNaksibendis into the Motherland party. 

Kadiriye is also another very old and important order. They have a distinct 
teaching and religious rituals and politically they are for Shariat. It could 
be said that this order is particularly influential alo~g the Black Sea coast 
and the Marmara region. They also traditionally support the biggest 
rightist party and presently they are backing the Motherland. However 
during the 1970s Kadirts had supported the pro-fascist National Move
ment Party in the 1977 election. 

In addition to these politically active traditional orders, there are new 
Sunni orders which are propagating Shariat or Islamic revivalism. Siiley
mancis, Nurcus and Is ike is are the most important new orders. As a matter 
of fact these are not orders in terms of religious teaching and practice. 
From the religious point of view three of them, particularly Siileymancis 
and Isikeis are very close to Naksibendi teaching and rituals. However they 
have been formed as a political reaction to Kemalist secularism during the 
1930s and 1940s and from the beginning they have been functioning as 
political organizations rather than orders. It is known that Siileymancis 
and Isikeis are backing the Motherland Party while Nurcus are behind the 
True Path. 

Although some instances of radicalism are observed in the orders these 
mainly follow the course of the traditional line by tactically accepting the 
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existing political system. In other words all orders do not challenge the 
secular political system and they do not try to overthrow it. There is no 
doubt that they are in favour ofShariat, but at the same time they raise the 
very basic soncept of "fltna" in Sunni thought. As was discussed above, 
Sunni thought rejects any possibility of popular uprisings against an 
existing political order or ruler. So it could be claimed that there is an 
unwritten agreement between orders and rightist political parties. Orders 
provide votes to these parties and do not force the functioning or the 
political system; in return they get some kind of tacit recognition from the 
state. When an order changes its political attitudes and starts , say, to 
support the rival rightist party then some kind of state prosecution may 
take place. For example during the by-elections held in 1986 SOleymancis 
supported the True Path instead of the Motherland. After the election there 
had been a series of police prosecutions against SOleymancis and they 
were accused of undertaking activities against the principles of secular
ism. After this repression the Suleymancis changed their direction again 
and started to support the Motherland Party, namely, the party in power. 

3. Radical Line. 

This is a rather new emergence in the Islamic movement. New groups have 
emerged, particularly after 1980, in Turkey, all proposing substantial 
change in social and political life and ready to use force for such 
undertakings. These groups, quite independent from each other, are 
organized around a journal. Ins an, Gtrtsim, Y azt. Isttklal and Attltm could 
be given as examples of these journals. The basic feature of these radical 
groups is their discontent for the traditional politics of the orders. 

However, radical groups do not en joy the mass popularity of the orders and 
their influence is rather limited. But it should be borne in mind that radical 
groups are now making inroads among university students, because they 
are radical and, maybe more important, since they are intellecturally 
superior to the Aydinlar Ocagi or typical orders. In other words radical 
groups have been highly influenced by radical Islamic intellectuals such as 
Mevdudi, Ali Seriati, Seyid Kutup and so on. As a matter of fact the main 
activity of these radical groups is to translate and publish the major works 
of these Islamic intellectuals. 

Radical groups generally recruit their followers from young university or 
high-school students and they organize around a journal. For the time 
being it seems that they are quite far from a unification movement and 
there are deep controversies among them. So it is possible to identity an 
ideological spectrum concerning the interpretation of Islamic revivalism. 
In this spectrum there are, on the one hand, revolutionaries advocating an 
Iranian type of takeover and moderate approaches on the other. However 
most of these radical groups pay attention to the question of modern 
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pluralist structure and they seek an answer for the question of whether 
Islamic ideology and groups can come into existence in such setting. In 
other words trying to adopt Islamic politics in a competitive, pluralist 
system is one ofthe issues of discussion for radical groups. There is also 
an attempt to establish a kind of"Marxist-Islamic dialogue" among these 
people. For example a new Islamic journal, Dt Politika, published by the 
Risale Publishing House, calls for a dialogue with Turkish Marxists 
regarding problems of international relations. 

CONCLUSION 

The following is a brief and simple conclusion ofthis paper. The prospects 
oflslamic society and political structure or"Islamic" was an irrelevant topic 
for politicians, intellectuals and social scientists. However it is not so 
today. 

The Islamic political movement is no more a marginal force and it is one of 
the nuclear central figures in contemporary Turkish politics. There is no 
doubt that socio-economic factors such as urbanization, rapid social 
change, rising expectations and so forth have been influential in the rise 
oflslamic revivalism. But there is also the international factor which is at 
least as much influential as the socio-economic factors. Social scientists 
generally do not look enthusiastically on conspiracy theories. But it should 
not be forgotten that conspiracy is part of the social phenomenon. In other 
words conspiracy exists inherently in the social process itself. This 
international aspect of Islamic revivalism is not covered by this paper but 
it could be asserted that this aspect should not be neglected if a complete 
explanation of the phenomenon is enquired into. 

LIST OF ISlAMIC PERIODICAL PUBLICATIONS 

1. Zafer (Victory). Monthly journal ofNurcus, circulation 10,000. 
2. Sizinti (Grief). Weekly by Nurcus, cir. 80,000. 
3. K6pr0 (Bridge). Weekly journal of literature by Nurcus, cir. 

5,000. 
4. Dagus (Birth). Monthly published by a faction in Nurcus, no 

cir. number. 
5. Sur (Castle wall). Nurcu monthly for intellectuals, cir. 20,000. 
6. Can Kardes (Brother Can). Children's weekly by Nurcus. 
7. Mektup (Letter). Women's weekly by Naksibendis, cir. 30,000. 
8. Altinoluk (Goldenconduit). Isiksis monthly, cir. 25,000. 
9. Islam (Islam). Naksibendis main monthly published by 

Iskenderpasa Mosque Dergah, cir. 100,000. 
10. Aiel ve Kadin (Family and Women). Naksibendis monthly for 

women and family, cir. 60,000 
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11 .Ilim ve Insan (Science and Man). Naksibendis journal of science, 
cir. 5,000. 

12. Insan ve Kainat (Man and Universe). Naksibendijournal of 
philosophy, cir. 3,000. 

13. Ogut (Counsel). Monthly journal by Kadiris, cir. 30,000. 
14. Imal (Assemble). Fortnightly Kadiris journal, cir. 70,000. 
15. Inasn (Man). Published from time to time by a pro-Iranian radical 

group. 
16. Ribad (Religious Duty). Fortnightly independent journal, cir. 

20,000. 
17. Tavir (Attitude). Moderate radical journal, published irregularly. 
18. Mektep (School). Moderate radical, cir. 5,000. 
19. Girisim (Enterprise). Radical monthly journal, cir. 7,000. 
20.. Yazi (Writing). Radical and revolutionary group journal, irregular 

publication. 
21. Kitap (Book). Intellectual journal of independent group, cir.10,000. 
22. Iktibas (Citation). Monthly journal about the citations from other 

Islamic publications, cir. 10,000. 
23. Istiklal (Independence). Pro-Iranian radical weekly, cir. 3,000. 
24. TUrkiye Cocuk (Turkiye Children). Children's weekly by Isikeis. cir. 

10,000. 
25. Atilim (Forward). Anti-order radical journal, published irregularly. 

In addition to these journals there are daily newspapers published by 
different groups. For example Isikeis that they publish Tfukiye which has 
achieved a professional success with a circulation that has reached 
130,000. Yeni Nesil is published by Nurcus and its circulation is around 
14,000. Milli Gazette is close to the Welfare Party and its circulation is 
around 20,000. Zaman is another Islamic newspaper which had a success 
story beginning; however its circulation is around 18,000 and it is not very 
influential any more. 
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(!)he Vienna Centre 
The European Cordination Centre for Research and Docwnentation in the 
Social Sciences (Vienna Centre) was created in 1963, and located in 
Vienna, Austrta, following a resolution of the Xllth UNESCO General 
Conference. It is an autonomous body of the International Social Science 
Council and an international non-governmental organization. The aims 
of the Centre are twofold: 

1. To create and maintain a permanent platform for cooperation between 
social scientists from European Socialist and Western European coun
trtes; 

2. To stimulate European cross-national studies in the social sciences. 

Main Areas of Research 

Technology and Work 
Environmental Policies 
Ecological Economics 
Water & Civilization in the 
Mediterranean & Black Sea Regions) 
Tounsm 
Semiotics of International Relations 
Ethnicity 
Family 

The Social Effects of Planning in the 
Locality 

Social Policy and Demographic 
Developments 

Youth and New 
Technologies 

Peace Research 
Information Techn. and Public 

Administration 

The Vienna Centre is jointly supported by 21 countries from East and 
West Europe. To this end it seeks to establish a balanced participation of 
researchers from East and West European countries in all its activities. 

The Vienna Centre's scientific policy is laid down by a Board of Directors 
consisting of experienced academics coming in equal numbers from East 
and West European countries and nominated by the International Social 
Sciences Council. Two sub-committees, namely the Programme and the 
Finance Committees, play an advisory role to the Board which meets once 
a year. The implementation of the Centre's policy falls under the respon
sibility of the Scientific Secretariat, having as its head the Director of the 
Centre. 

The Vienna Centre's activities are financed by subventions received from 
Ministries, Academics of Sciences, and Research Councils of21 European 
countries. The Centre also receives funds which are especially allocated to 
particular projects, from such organizations as Unesco and private foun-
dations. Indirect support is provided by the secondment of academic staff 
members, who are paid by their countries of origin; as well as by the hosting 
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of international research meetings organized by research teams participat
ing in the Centre's programme. In this way the Centre has been able to 
maintain its independent character, making it a truly international non
governmental organization. 

The entitles of the 21 European countries contributing for the Vienna 
Centre are the following: 

AUSTRIA: 
BELGIUM: 

The Federal Ministry for Science and Research 
The Ministry for National Education and 
Culture 

BULGARIA: The Bulgarian Academy of Sciences 
CZECHOSLOVAKIA: The Czechoslovak Academy of Sciences 
DENMARK: The Danish Social Science Research Council 
FINlAND: The Academy of Finland 
FRANCE: The Ministry of Foreign Affairs 
GERMAN DEMOCRATIC 
REPUBLIC: 
GERMANY, FEDERAL 
REPUBLIC OF: 

GREAT BRITAIN: 

GREECE: 

HUNGARY: 
ITALY: 
NETI-IERLANDS: 
NORWAY: 

POLAND: 
ROMANIA: 

SPAIN: 
SWEDEN: 

U.S.S.R.: 
YUGOSLAVIA: 

The Academy of Sciences of the G.D.R. 

The Federal Ministry for Research and 
Technology 
The Economic and Social Research 
Council 
The Ministry of Science, Research and 
Technology 
The Hungarian Academy of Sciences 
The National Research Council 
The Ministry of Education and Sciences 
The Norwegian Research Council for 
Science and the Humanities 
The Polish Academy of Sciences 
The Romanian Academy of Social and 
Political Sciences. 
The Ministry of Education and Science 
The Swedish Research Council in the 
Humanities and Social Services 
The Academy of Sciences of the U.S.S.R. 
The Association of Republican/Provincial 
Councils for Scientific Work of the SFR 
Yugoslavia 

Today the Vienna Centre is found to be very well established, having an 
impressive record of experience. In its first 25 years since its creation 38 
research projects have been initiated; 32 international Symposia, Round 
Tables and Conferences on topical subjects in the Social Sciences have 
been organized. The Centre has published a vast number of books in the 
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course of its existence. Its publication programme comprises also the 
"Occasional Papers" series, the "Vienna Centre Newsletter" and the 
"CCSSID Bulletin" on information and documentation exchange in Eu
rope. 

Malta, through the Foundation for International Studies, has been for
mally accepted as a member of the European Coordination Centre for 
Research and Documentation in the Social Sciences known as the Vienna 
Centre. Malta's admission was agreed to at the annual meeting of the 
Centre's 18-member Governing Board when it met inAix-en-Provence in 
June 1989. It was addressed by Professor Salvino Busuttil, Director
General of the Foundation for International Studies. In the past the 
Foundation and the Vienna Centre have jointly organized seminars on 
topics related to "Mediterranean Water Resources" and "Medieval Ships 
and the Birth of Technological Societies". The proceedings of these 
seminars will shortly be published by the Foundation for International 
Studies and the Vienna Centre. 
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(!} .A.D.I. 

EUROPEAN ASSOCIATION OF 
DEVELOPMENT RESEARCH AND 
TRAINING INSTITUTES 

The European Association of Development Research and Training Insti
tutes is an international non-governmental organization, independent and 
non-profitmaking. It was founded in 1975. AtpresentE.AD.I.'smember
ship covers around 170 Institutions and 300 Individual Members in 23 
European countries. 

E .A.D.I. 's purpose is to promote development research and training 
activities in economic, social, cultural, technological, institutional and 
ecological areas. 

E.AD.I. 's aims are: 

• To stimulate exchange of information between all European researchers 
concerned with development issues. 

• To promote interdisciplinary studies on specific themes, and to 
encourage cooperation between researchers and institute 
members. 

• To assure contacts and collaboration with researchers from other 
regions of the world, in Africa, Asia, the Arab world and Latin 
America. 

THE E.A.D.I. BODRUM CONFERENCE 

The Mediterranean Cooperation Working Group ofE.A.D.I., held a Confer
ence in Bodrum, Turkey, between the 6th and 8th April1989, under the 
auspices of the Centre for Mediterranean Studies of the University of 
Ankara. The theme of the Conference was "The Effects of 1992 on 
Mediterranean Countries". 

The conference was inaugurated by the Pro-Rector Professor Latif Cakici 
of the University of Ankara speaking about cooperation in the Mediterra
nean, showing the possibility of more cooperation between Mediterranean 
countries because of many common factors and interests. 

In the opening session Prof. Marios Nikolinakos, president of IMEO 
(Institute for the Study of the Greek Economy) and Chairman of the 
E.A.D.I. Mediterranean cooperation Working Group, explained the nature 
and aims ofE.AD.I. and of its Mediterranean working group. He stressed 
the point that such a conference, besides its academic contributions, 
seems to bring people together from various Research Institutes, who 
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coming to know one another can develop cooperation and strengthen 
collaboration. As a matter of fact there were 50 representatives attending 
the conference from various countrtes including Turkey, Greece, Yugosla
via, Poland, United Kingdom, Italy, Malta, France, Denmark. Hungary, 
West Germany, Belgium and Spain. 

The papers delivered included themes like Ml992 and Balkan Mediterra
nean States". "The Impact of 1992 on Mediterranean Non-EEC Countrtes". 
MMediterranean Policy of EEC". MPerspectives of the Transfers of Capitals 
and Technology in the Mediterranean Area", Ml992 and the Prospects of 
EEC Investments and Technology Transfer to the Mediterranean Coun
trtes", MMediterranean Policy of EEC", ~e Euro-Arab Cooperation: A 
Mediterranean Perspective", ~e Relations of Magreb and Mediterra
nean", MMediterranean Region and Security" and ~e Politics of Mediter
ranean Environment". 

It was announced that the papers dealing directly with the theme of the 
conference are to be published in book form under the auspices of the 
Centre for Mediterranean Studies of the University of Ankara. 
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EA.D.I. 

WORKING GROUP ON MEDITERRANEAN COOPERATION 

Established within the framework of the European Association ofDevelop
ment Research and Training Insitutes (E.AD.I.) in 1988, the Working 
Group on Mediterranean Cooperation seeks to bring together scholars and 
researchers from various disciplines to make contact and exchange 
information on their work on the Mediterranean. The principal activity is 
the Working Group Meeting, which has, to date, been convened in Piraeus 
(October 1988) and BodiUm (April1989), with Malta being the third venue. 
Information on the meetings and activities of the Working Group is 
published in the Mediterranean Social Sciences Network Newsletter, a 
publication of the Foundation for International Studies in Malta. The 
Chairman of the Working Group is Prof. Marios Nikolinakos, who is 
President of the Institute for the Study of the Greek Economy in Athens. 

PROVISIONAL SCHEDULE 

Thursday, 2 November 

Arrival of participants 
15.00-17.00 Registration 

Friday, 3 November 

09.00 - 09.30 
09.30 - 10.00 
10.00- 12.30 
12.30- 14.30 
14.30- 17.30 

Registration 
Opening of meeting and organization of programme 
Presentation of research papers 
Lunch break 
Presentation of research papers 

Saturday, 4 November 

09.30- 12.30 Presentation of communications 
12.30- 14.30 Lunch break 
14.30- 17.30 Discussion 

Working Group organizational matters 

Closure of meeting 

Sunday, 5 November 

Departures 

THEME 

Until relatively recently, development planning around the world was 
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primarily economic and secondarily sociaL In 1972 the UN Stockholm 
Conference brought to the world's attention a holistic overview of the state 
of the global human environment. In the eighties, and especially now, 
following the UN Commission on Environment and Development's report, 
·our Common Future", a contextual dimension has been proposed to 
development planning: the environment. The strategy proposed is one of 
sustainable development, a socio-economic development in harmony with 
the natural environment. 

At the regional level. the relationship between development and environ
ment assumes a particular character. The Mediterranean region is 
suffering extensive environmental degradation on land, the atmosphere, in 
the coastal area and the sea itself. There are more than 500 endangered 
species of fauna. Desertification and coastal erosion are ever creeping 
processes. Different human activities are inextricably linked, whether 
directly or indirectly through causal effects. 

This human activity takes place in the context of a great north-south 
debate in the Mediterranean, which seems to be gathering momentum as 
we move towards the year 1992. 

But the Mediterranean has not been unmoved by global processes and 
regional problems. The Conference on Security and Cooperation in Europe 
insofar as the Mediterranean region is concerned, FAO's General Fisheries 
Council for the Mediterranean, the EEC's Integrated Mediterranean Pro
grammes, among others, are institutional arrangements addressing spe
cific regional concerns. The first activity of UNEP's Regional Seas Pro
gramme was the Mediterranean Action Plan (MAP) , which today has 
become the region's most extensive cooperative arrangement in environ
ment protection. MAP has four main components: insititutional, legal, 
scientific and integrated planning. The component on integrated planning, 
better known as the Blue Plan, is an attempt at identifying development 
trends and making projections on the bases of different variables well into 
the next millenium. 

This meeting will address the subject of development and environment 
within the Mediterranean through the research work of its participants. 
Participants will come from a broad range of disciplines to examine general 
or particular aspects of the problematique proposed. Accordingly, the 
meeting hopes not only to bring scholars together to promote exchanges of 
information and views, but also to increase their awareness of the 
complexity of the relationship between development and environment that 
necessarily cuts across disciplinary boundaries. 
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EA.D.I. 

CONFERENCE INFORMATION 

Venue of Meeting 

Aula Magna 
Foundation for International Studies 
at the University of Malta 
University Building 
St. Paul Street 
Valletta, Malta 

Meeting coordinator 

All communications should be addressed to the meeting coordinator, Ms. 
Jean K.illick. Ms. K.illick is assisted by Mr. Louis Cassar. 

Address: Att./Ms. Jean K.illick 
EADI/MCWG Meeting 
Foundation for International Studies 
St. Paul Street 
Valletta 
MALTA 

Telephone: (0356) 234121/2 
Telex: 1673 FOUND MW 
Fmc (0356)230551 

Papers and communications 

Participants may submit research papers on the theme of the meeting or 
conununications on other research work of interest to the Working Group, 
respectively on the first and second days of the meeting. Papers and 
conununications will be photocopied and circulated. Although partici
pants may submit papers in the language of their choice, they are 
requested to make their presentation in English. 

Registration 

Participants are urged to advise the Coordinator as early as possible oftheir 
intention to attend. Information on hotel reservations, etc. will be sent on 
request. 
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[jJ ist of Research Institutes 
in the Network 

A presentation of Research Insti
tutes within the Mediterranean 
Region that will be participating in 
the Network. 

Information on each Institute is given 
with reference to its objectives, main 
areas of specialization and publica
tions where this is available. 
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Research Institutes tn Network 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 
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Chreyseis 
Group Culture et Politique en Mediterranee 
Centre National de la Recherche Scientifique 
59-01 rue Pouchet 
75849 Paris 
Tel: (1) 40 25 10 97 

Nourredine Abdi 

- Research and Research Training 

• State and Society 
• Modes of organization, of collective 
expression and dynamics of 
Mediterranean Societies 
• Patriarchal structures, the position of 
woman and man-woman relations in the 
Mediterranean 
• Notions of regional and Mediterranean 
cooperation 

Laboratoire d'Ecologie Humaine 
Unite de Recherche 221 du CNRS 
Pavilion de Laufont 
346 rue des Alpes 
13100 Aix-en-Provence 
France 
Tel: 42 23 57 94 

Emile Crognier 

- Research in these geographical location: 
Southern France, Morocco, tropical Africa, 
Carribean and India..ri Ocean 
-Training post-graduate level 

• Human Biology 
• Human Ecology 
• Medical Anthropology 
• Biodemography 



Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 
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Groupe de Recherches 
Sociologiques du CNRS 
Bar. G. - 5eme Etage 
Universite de Paris X 
Nan terre 9200 l 
Nanterre Cedex 
Tel: 40 97 78 06 

Marcel Jollivet 

-Research 
-Training (some 'Sociologic' researchers do 
some training in the D.E.A) 

• Rural Sociology 
• Sociology of Agriculture 
• Social change 
• Environment 
• Social change 
• Agricultural societies of Eastern Europe 

Centre de DocumentationJurisdique de !'Ou
est (CDJO) 
9 rue Jean Mace' 
35042 Rennes Cedex 
FRANCE 
Tel: 99 38 03 01 

Prof. Loic Cadiet 

-The study of the sources and structures of 
'Right' considering the function of Justice and 
the effectiveness of Laws. 

• Private Right and Administrative Right 
• Right and Sociology of Law 
• Juridic information service 
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Research Institutes in Network 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
S peciallzation 

Publications 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Publications 

Institute 
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Groupe European de Recherches sur les 
Normativities (GERN) 
4, rue de Mondovi 
F-75001 Paris 
FRANCE 
Tel: (l) 42 61 75 41 

Ph. Robert 

- Research: Facilitating interdisciplinary 
contacts, exchanges and cooperation mainly 
in these disciplines: Sociology, History, 
Law, Political Sciences 

• Crime and Divorce 
• Order and Freedom 
• The evolution of the legislation about 
Prisons - European Comparative Study 

Newsletter including information provided 
by members ofGEAN. 

Laboratoire de Geographie Urbaine 
Universite de Paris X 
200 Avenue de la Republique 
92001 Nanterre Cedex 
FRANCE 
TEL: 33(1) 40 97 75 82 I 40 97 73 67 

Bourgel Guy 

- Research and training 

• Greece 
• Maghreb 

MVilles en Parallele" 

Equipe de recherche MSociologie de !"Educa
tion" 
Universite Rene Descartes - Paris V 
28 rue Serpente 
75006 Paris 
FRANCE 
Tel: 42 34 99 28 I 42 34 99 22 
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Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Publications 

Institute 

Main Objectives 
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Prof. Eric Plaisanie 

- Research in Sociology of Education 
- Professional formation 

• Transformations in Education Public 
services 
• Practice and Reference Systems of 
agents in Education 
• Science and Technology as cultural 
systems 

Anthropologie Maritime 
RCP- CNRS 719 
CETMA Ichtyologie Generale et Appliquee 
43, rue Cavier 
75005 Paris 
FRANCE 
Tel: 331 40 10 

Aliette Geistooerfer 

- Research, Documentation and Training 

• Maritime Anthropology: including the 
social, economical and technological 
aspects. 

"Anthropologie Maritime" 

(C.I.D.S.P) Centre d'Information des Donnees 
Socio-Politiques 
UNITE Du C.N.R.S. 
Institut d 'Etudes Politiques 
B.P. No. 45 
38402 Saint Martin d 'Heres Cedex 
Tel: 76 54 58 18 Fax: 76 82 60 50 
(Telecopie) 

- Research in Political Science 
-Socio-Political Data Bank including Data 
on: Political Science, Contemporary 
History. Demography, Sociology 
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Concentration/ 
Specialization 

Publications 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Publications 

Institute 

Director 
(or person responsible) 

Main objectives 
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• Political Science 
• Political and Social option in France 
• The structures of opinion formation 
• Public opinion 

Catalogue Annuel de la Banque de Donnes 
socio-Politiques 

(IPEALT) Institute Pluridisciplinaire pour les 
Etudes sur !'Amerique Latine a Toulouse, 
Universite de Toulouse - le Mirail 
Chateau du Mirail 
5, Allies Antonio Machado 
31 058 Toulouse Cedex 
FRANCE 
Tel: 60 40 90 43 

Prof. Georges Baudot 

-Research and training and the diffusion of 
scientific and cultural information about 
Latin America. 

• Latin America 

"Caranelle" 
"L'Ordinaire du Mexicaniste" 

Centre Comparatif d'Etudes du Politiques 
Publique et des Espaces Locaus (CEPEL) 
Universite de Montpellier I 
Faculte de Droit et des Sciences Economiques 
39 rue de Universite 
34060 Montpellier Cedex 
Tel: 60 61 54 02 Telex: 490283 F 
UN! MONT 

Paul Allies 

- Research programmes with the aim of 
analysing and evaluating Politics from 
various points of view, such as struggle for 



Main areas of 
Concentration/ 
Specialization 

Publications 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 
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power,state mechanism, decision making; 
particularly as evolving in the Southern part 
of Europe, namely Greece, Italy, Spain, Por
tugal and France 

-Training in this field in collaboration with 
Universities of Montpellier 

• The Territories of Political Representation 
• The Territories of Public Politics 
• The Observation of Public Politics in 
Southern Europe 

Reports of Research 

C.N.R.S. - Universite de Paris 7 
Equipe de Geographie et Gerontologie 
171 rue Saint Jaques 
75005 Paris 
FRANCE 
Tel: (1) 46 34 51 96 

Madame Francoise Cribier 

- Research in Social Sciences 

• Social Geography, Ethnology, Social 
History, Sociology 
• Follow-up of two cohorts of retired people 
born 1906-12, and 1919-24 
• The elderly: Housing and patterns of 
residence 
• Peoples living in France including former 
migrant-workers from Italy, Spain, 
Portugal and North Africa 

C.E.S.D.I.P. 
Centre de Recherches Sociologique sur le 
Droit et les Institutions Penales, 
4, rue de Mondovi 
75001 Paris 
Tel: (1) 42 61 80 22 I 42 61 75 41 

Philippe Robert 
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Main Objectives 

Main areas of 
Concentration/ 
specialization 

Institute 

Director 
(or person responsible) 

Main objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 

Main Objectives 
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- Research in Sociology of Law 

• The French Penal System 
• Penal Justice 
• Criminal Law 
• Penal Policies 

Centre d'Ethnologie Franc;aise 
6, avenue du Mahatma Gandhi 
75116 Paris 
FRANCE 
Tel: 40 67 90 00 

Martine Segalen 

- Research and Training 

• Ethnology of France 
• Museology 

Facolta di Science Politiche 
Corso di Perfezionamento in Cooperazione 
coni Paesi in via di Sviluppo 
Universita degli Studi di Pisa 
Via Serafini 3 
56126 Pisa 
Tel: 050-501597 

Vittorio A Salvadorini 

- Research in the fields of History, 
Institutions, and International Relations 
of Extra-European countries 
- Research on the History and Institutions 
of Mediterranean countries 
- Graduate and Post-graduate training 
including refresher courses on themes 
about development and cooperation 



Main areas of 
Concentration/ 
Specialization 

Institute 

Director 
(or person responsible) 

Main Objectives 

Main areas of 
Concentration/ 
Specialization 

Institute 

Main Objectives 
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• Development and underdevelopment 
• Cooperation between developing countries 
• Modem and contemporary history of Asia 
and Africa 

The Bandy Steiner Centre for Single Parent 
Families 
Ben Gurion University of the Negev 
P.O. box 84105 
Beer Shevra 84105 
Tel: 057-461121 
Telex: KNAC100, BGUNOS 

Dr. EmdaOrr 

-Research 
- Training of students and involvement in 
community 

• Single Parent Family 
• Family Processes 

Program in Social Anthropology 
Department of Behavioural Sciences 
Ben Gurion University of the Negev 
Beersheva 
ISREAL 
Tel: 057-461117 

- The research programme ranges over a 
broad series of topics including studies of 
desert regions, tribal organization, ethnic 
studies, modernization and industrial 
development. tribal law and culture, 
ethnopsychiatry, and other. The University 
offers an MA degree in social anthropology 
and plans to offer a Ph.D degree n the near 
future. The Desert Research Centre is 
engaged in a broad series of studies 
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including the settlement of nomadic 
peoples, state-tribal relations and others. 

Department of Geography 
Ben Gurian University of the Negev 
P.O. Box 653 
84105 Beersheva 
Israel 

Dr. Haim Tsoam 

- Research and training 

• Physical and Social Geography 

Ben Gurian University of the Negev 
Faculty of Humanities & Social Sciences 
P.O. Box 655 
Beer Sheva 84105 
Tel: {057) 46 1452/5 

Dr. Julie Curkel 

This is a department of Social Work which 
seeks to train and educate Social Workers 

• Psychological Factors in health 
and illness 
• Demography 
• Group Work 
• Volunteer Organizations 

Archaeological Division 
Ben Gurian University of the Negev 
P.O. Box 653 
BeerSheva 
Tel: (057) 461093 

Dr. Yitzhak Gilead 
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-Archaeology of Isreal 
- Bible Literature and History 

• Archaeology of the Negev 

"Beer-Sheva" Department Annual 

Social Studies Centre 
Blaustein Institute for Desert Research 
Sede Boger 84993 
Tel: 57-56805 Telex: DIRBG IL 5280 

- Research in Social and Cultural 
Anthropology 

• Bedouin 
• Co-operative settlements 
• Urban development in the desert 

Speech Research Laboratory 
Ben Gurian University of the Negev 
P.O. Box 653 
84105 Beer Sheva 
Isreal 
Tel: (057) 461-131 

Dr. Malcah Yaeger 

- Research and Training 

• Socio Linguistics 
• Social Psychology 

Centre for Human Sciences Development 
Humphrey Institute 
Ben Gurian University of the Negev 
Beer-Sheva, 84105 
Israel 
Tel: 057-466113; 057-96545 
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Dr. Richard E. Isralowitz 

-Social Sciences Social Welfare Research 
- Community Development Training 
- Human Services Programme 
Development 

• Youth: Drug and Alcohol Abuse 
• Juvenile Delinquency Youth 
Development 
• Human Service: Workers' needs, 
problems and attitudes 
• Unemployment 

Orient-Institut 
Der Deutschen Morgenlandischen Gesellschaft 
Rue Hussein Beyhum 
Sokok al-Blat 
Beirut 
Tel: 336 557; 372 940 

Prof. Dr. Erika Glassen 

- Research and Publications 

• Islamic history, culture, civilization and 
philologie 
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Specialization 
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Centre for Mediterranean Studies (CMS) 
University of Bristol 
12, Priory Road 
Bristol BS8 11U 
U.K. 
Tel: Bristol (272) 303030, 738131 
Telex: 445938 

Dr. Geoffrey Pridham 

Inter-disciplinary and comparative research 
centre, focussing on the countriesofSouthern 
Europe: Spain, Portugal, Italy, Greece, Malta, 
Turkey. The concern is with the politics, 
society and history of Mediterranean Europe. 
The CMS organizes projects in cooperation 
with colleagues or institutes in the above 
countries, as well as a series of special confer
ences at Bristol. A special priority is given to 
establishing special institutional links with 
universities in S. Europe. Its establishment 
reflects a growing interest in the area in the 
U.K., and the CMS is the first ofits kind there. 

• Problems of democratic transition and 
consolidation in S. Europe (several 
projects) 
• Cooperatives and small private firms 
inS. Europe 
• Atmosphere pollution in urban areas 
• Migrant labour 
• Catalan literature 
• Policies inS. European member states 
towards the European Community 
• Mediterranean Islands and 
Centre-Periphery Linkages 
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TlH!E MEDllTEJRJRANEAN llNSTllTUTE 
MEDllTEJRJRANEAN SOCllAL SCllENCES NETWOJRK 

To all Institutes 

Institutes interested in joining the Mediterranean Social Sciences Network 
are kindly invited to complete this form and return it to: 

The Coordinator Social Sciences Network 
Dr. C. Tabone O.P. 
The Mediterranean Institute 
Foundation for Intemational Studies 
University Buildings 
St. Paul Street 
Valletta, Malta 

Name and address of Institute 

Tel. Nos. 

Telex 

Name of Director (or person responsible) 

Main Objectives 
(eg. research and/ or training) 

Main Areas of Concentration/Specialization 

Publications 

46 



[!)ublications Received 
EISENSTADT, S.N.,(ed.}, A Sociological Approach to Comparative 
Civilizations: The Development and Directions of a Research Pro
gramme, The Hebrew University, Jerusalem 1986. (67 Pages}. 

A publication ofThe Harry S. Truman Research Institute for the Advance
ment of Peace. This institute is within the Department of Sociology and 
Social Anthropology at the Hebrew University of Jerusalem. The publica
tion is divided in three parts. The first part consists of a report on a 
research programme about Comparative Civilizations. This programme 
includes: (1) Studies of Modernization and their Reappraisal; the ways in 
which different societies take the 'leap' into the modem world; the 
discovery between tradition and modernity; (2) Comparative Historical 
Studies and Studies of Modernization; (3) The Comparative Analysis of . 
Civilizations including Axial Age Civilizations; (4) Reappraisal of the 
Visions of Modernization and Modem Civilizations: Israeli Society and 
Jewish Civilization. The second part is an attempt to set up a theoretical 
framework for the study of comparative civilizations, since such study is 
connected with general problems of sociological analysis and with the 
major theoretical controversies in sociology. The third and final part is an 
Appendix including Tables of contents of publications, conference papers 
and working papers which were to be published in 1986 . 

• • • • • 

Rives Nord Mediteraneennes, Publication du Groupement Scienti
fique du CNRS "Nord-Mediterranee" CULTURES ET CIVIUSATIONS 
MERIDIONALES (XIe-XXe S.) N.1 1987. 

The "Groupement Scientifique Nord-Mediterranee was created on 5th May 
1986 by the C.N.R.S. (Centre National de Ia Recherche Scientifique) and 
the collaboration of the Universite d'Aix-Marseille II and the Ecole d'Architec
ture de Marseille-Luming and that of the Regional Council. 
This first issue of the publication includes information about the "Groupe
ment Scientifique", describing its objectives. Two seminars were held in 
1987. The first was held on the 26th January at the Universite de 
Provence. It was an opportunity for the "CEGETREM" to present the 
research being done on the periphery of Mediterranean towns: types and 
dynamics, and on the new changes and structuring of recently urbanized 
areas. The second seminar was held on the 27th May 1987, in which 
INAMA presented research on the theme "Living in town: types, territory 
and social use of space". This issue includes also information about 
colloquimes and on a Diploma Study programme ofD.E.A of the Univer
site de Provence, to promote research in the Mediterranean especially the 
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northem part, focusing on the intensity of populations . 

• • • • • 
Groupe de Sociologie de Travail, Centre National de la Recherche 
Scientijique, Universite Paris VH, Rapport d'activite 1983-1987, De
cembre 1987. 

The research programmes developed in the 1983-1987 period cover the 
following fields:-

(1) Technologies, work organization, management oflabour 
(2) The State and Industcy 
(3) Professions and Social trajectories 
(4) Right and social insertion 
(5) Industrialization, the conditions ofwork, collective action 
(6) Space and work 
(7) Formation, qualification, socialization. 

An account about the activities accomplished in relation to each field, as 
well as a corresponding bibliography, is provided in this publication. It 
includes also reports on other scientific activities, on intemational rela
tions and on projects and perspectives . 

• • • *. 

The National Council of Jewish Women- Research Institute for Inno
vation in Education, Report on Research andActivitiesNo.81985-87, 
The Hebrew University of Jerusalem- School of Education. 

Since its establishment in 1986 the Institute has conducted research in the 
following areas: Early Childhood Education, Education in the Family and 
the Community, School Integration, Informal Education, Career Educa
tion and its evaluation, Recovecy and Second Chance institutions, Cross
Cultural Research, Experimentation and Intervention in the School and its 
evaluation. 
Research findings are published in report form in this publication. This 
issue contains a report on professional activities between 1985-87 and a 
description of research which is being carried out in these areas: Early 
Childhood Education, Education in the Family and the Community, 
School Integration, The Analogical and Vocational Socialization, Youth and 
Informal Education, Recovecy and Rehabilitation, Experimentation and 
Intervention in the school and its Evolution, Dvelopmental Research. 
It includes also an account on new projects in preparation like researches 
on Childhood as a Social Phenomena, Adolescent Suicide in Israeli Society, 
Social and Political Attitudes of Israeli Youths, as well as a description of 
educational projects for the years 1985-87. 
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